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trie 1 asaR 

| RE I ASAR, the “Twelve Prophets,” is a 

panorama of Jewish history. It begins in the 
years when there were two Jewish Kingdoms, 
and the Ten Tribes of the North seemed to be by 
far the more powerful. It ends with the Northern 
Kingdom in oblivion, and the Two Tribes of the 
South, Judah and Benjamin, on the way back to 
their Land, to build the Second Temple. 

The intervening years were a time of strife 
and disappointment, as prophet after prophet 
begged and warned, foretold and chastised 
about the impending doom. 

Comparatively speaking, these books are 
short — some as short as only a single chapter 
— but we should not be deceived by brevity. 
Like all prophecies recorded in Scripture, they 
have a message for all generations. And Hosea, 
the first of the prophets in this Book, was 
greater than Isaiah, the most quoted of all the 
prophets. 

Hosea’s prophecy is perhaps the starkest, for 
he condemns his people as Cod’s estranged 
wife, and for so doing incurs Cod’s wrath upon 
himself. To demonstrate the eternal truth that 
Israel remains the Chosen People, Hosea is 
commanded to undergo one of Scripture’s 
most inexplicable ordeals, a personal torture 
that mirrors God’s own anguish and loyalty — 
an experience that demonstrated the 
immutable nature of the relationship between 
Creator and His Nation. 

The anthologized commentary by Rabbi 
Matls Roberts in this volume sheds light on 
some of the most sublime prophecies in Israel’s 
history. The Overview is by Rabbi Joseph Ellas, 
one of this generation’s treasures of Torah elu¬ 
cidation. The result is a shining jewel in the 
crown of commentary that has made the 
ArtScroll Series a major source of enlighten¬ 
ment to everyone who seeks to understand the 
Torah as our Sages and teachers have under¬ 
stood it throughout the centuries. 



THE ARTSCROLL SERIES® 

*y*he Torah has been aptly described as the 
portable homeland of the Jewish people and, 
because of the unbreakable bond between the peo¬ 
ple and the "homeland," both have surmounted 
exile, persecution, and holocaust to survive and 
thrive. But there have arisen barriers that divide the 
nation from its Torah, barriers of culture, language, 
and ignorance. 

To help break down those barriers, Mesorah 
Publications introduced the ArtScroll Series, in 1976. 
Its purpose was, and remains, to present the full 
spectrum of traditional Jewish knowledge and inter¬ 
est in English — in translation and in original works 
— faithful to the traditional interpretation and out¬ 
look that have sustained Jewish thought for thou¬ 
sands of years. 

The ArtScroll Series has published more than four 
hundred books in its first eighteen years, on a broad 
variety of Judaica topics — Talmud, Mishnah, Scripture, 
liturgy, Jewish philosophy and perspective, history, 
biography. Holocaust studies, historical novels, fiction, 
children's bool<s — books for people of all back¬ 
grounds, ages, and areas of interest. 

These books have swept eveiy part of the world 
where English is read and Judaism is cherished. They 
helped spark the rebirth of Jewish life in the Soviet 
Union when the Iron Curtain was still impregnable. 
They became the basic texts for countless Jews, 
young and old, who once thought that the Torah 
could not survive the advent of the modern era. They 
helped deepen the understanding and broaden the 
knowledge of accomplished scholars for whom the 
ArtScroll Series became a means to marshal knowl¬ 
edge, and proof that the timeless ideas of traditional 
Judaism could be expressed in the modern idiom 
with clarity, felicity, and grace. 

Acclaim for the ArtScroll Series has been universal. 
Indeed it has made history, because it has lent a new 
dimension to Jewish publishing. Accomplished 
authors, skilled editors, and brilliant graphics artists 
have come together to produce a body of work that 
excites interest and admiration wherever it pene¬ 
trates, and gains momentum with each passing year. 

Join the “movement” and see why it was 
described by a social critic as “the ArtScroll 
Revolution." 
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his volume is dedicated 
to the memory of 


Rabbi Sholom Edelman 
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He was one of those who kept the menorah 
of the Mirrer yeshiva burning brightly 
during its heroic exile to Shanghai. 

Then, when the inferno was extinguished, 
he brought the Torah scholarship and idealism 
of Eastern Europe to Cong. Shaarei Tefillah of 
Perth Amboy, N.J. As halachic authority, teacher, 
mohel, and shochet, he gave the children of the 
New World a glimpse of the greatness of the Old. 

His great loves were Torah study, 

Eretz Yisrael, and Klal Yisrael. 

It is fitting that Trei Asar, which begins with 
omens of destruction and ends with prophecies 
of rebirth, should bear the name of a distinguished 
talmid chacham, who lived through the former 
and helped bring about the latter in our century. 

Mrs. Ida Edelman 
Eliezer and Linda Edelman, 

Esther and Paul Stark, 
and Shmuel Gamliel 
and families 




Publisher's Preface 


Wi are privileged to present this first volume of Trei Asar/The 
Twelve Prophets. In it we read how its great protagonists carried 
God's message to their contemporaries, and — if we read it well and 
contemplate it seriously — we hear them speaking to us, as well. Of 
the countless prophecies conveyed to Israel during the First Temple 
era, the ones preserved in Scripture were only those that were relevant 
to future generations. Thus, the soaring words and searing experience 
of Hosea, for example, were meant for us, as well as his contempo¬ 
raries. But the words that are so beautiful and laden with meaning are 
extremely hard to understand; hence the need for this new translation 
and commentary. 

The author of this volume is RABBI MATIS ROBERTS, whose previous 
work on several volumes of the ArtScroll Mishnah Series earned the 
respect of scholars and laymen alike. As mashgiach of Yeshivah Shaar 
HaTorah of Forest Hills, he has demonstrated a profound understand¬ 
ing of the sacred texts and of human nature, and the ability to make 
complex ideas comprehensible. The book was edited by YAAKOV 
ASTOR. The finished product is eloquent testimony to the skills of both 
of them. 

We are grateful to the family of Rabbi Sholom Edelman b"T, which 
dedicated this volume. He helped bring the legacy of the Mirrer 
Yeshiva to America. By supporting the publication of this work in 
his memory, his wife and children perpetuate his ideals. 

We are grateful to our dear friend Rabbi Raphael Butler, Executive 
Vice President of the Orthodox Union, for his constant interest 
and assistance in our joint cause of bringing Torah knowledge to our 
people. 

We are honored that RABBI JOSEPH ELIAS consented to write the 
Overview. He is a thinker and scholar of unusual breadth and depth, 
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and we are proud to present His profound and enlightening essay to 
the public. 

Many members of the ArtScroll staff were involved in the exact¬ 
ing task of typing and correcting the manuscript. We are grateful to 
MRS. BASSIE GUTTMAN, MRS. DVORY BICK, MRS. ZISSI LANDAU, MRS. FRIMI 
DANZIGER, MRS. BAS-SIYON DREBIN, MRS. ESTHER FEIERSTEIN, MRS. MIRYAM 
STAVSKY, and MISS UDI HERSHKOWITZ. MISS CHAYA G. ZAIDMAN had the 
responsibility of completing the work and paginating the entire vol¬ 
ume, under the supervision of the acknowledged master of the craft, 
our esteemed colleague, REB SHEAH BRANDER. We are also grateful to 
MRS. FAYGIE WEINBAUM for her customarily meticulous proofreading. 

In its two decades, the ArtScroll Tanach Series has enriched the lives 
and understanding of many. We hope, with God's help, to continue to 
do so, as more and more volumes of our Torah heritage are brought to 
our people. 


Rabbi M eir Zlotowitz/ Rabbi Nosson Scherman 
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An Overview / 

The Later Prophets: Unity in Mission 


I. Prophecy 

bud nniD’n tnt< ynirn -iyi»n pa -wa? nipp 

.□biyrt nKna 

The link between the Creator and His 
creatures, by means of prophecy, is one of 
the foundations of the creation of the world. 
(Chazon Ish, Emunah U'Bitachon, ch. 6) 


Medium to 
the Nation 


For the only time 
in history, He 
spoke not only to 
great individuals, 
but to the entire 
nation that He 
had chosen as His 
people and His 
messenger, and 
that would from 
that time onward 
be held to a higher 
standard of 
Divine service. 


£ver since God communicated His will to Adam, 
mankind has been guided by Divine pronounce¬ 
ments addressed to such outstanding personalities as 
Noah, the Patriarchs, and Moses. Indeed, as Jewish 
philosophers ( Ikkarim 3:12) have pointed out, it would 
have been inconceivable for God to have created the 
universe without providing the guidelines for man s 
mission on earth. 

The apex of prophetic communication was the 
revelation at Mount Sinai, when God communicated 
His message to mankind. For the only time in history. 
He spoke not only to great individuals, but to the 
entire nation that He had chosen as His people and 
His messenger, and that would from that time on¬ 
ward be held to a higher standard of Divine service. 
Had Israel been equal to the great challenge of direct 
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The people did 
not spurn Cod's 
message; they 
were afraid that 
the masses were 
not equal to the 
awesome holiness 
of prophecy. 


Of these millions 
of Jews who 
achieved the 
height of human 
spirituality, the 
prophecies of only 
forty-eight men 
and seven women 
have been 
recorded in the 
Scriptures. 


communication from God, He would have continued 
to speak to the nation as a whole, but the Jews declared 
themselves unable to continue listening to the direct 
voice of God. They appealed to Moses: 

... If we continue to hear the voice of 
HasHEM, our God, any longer, we will die! 
For is there any human that has heard the 
voice of the Living God speaking from the 
fire, as we have, and lived? You should 
approach and hear whatever HASHEM, our 
God, will say, and you should speak to us 
whatever Hashem, our God, will speak to 
you — then we shall hear and we shall do. 

(Deuteronomy 5:22-24) 

Moses was upset with the people. Why should 
anyone forgo the opportunity to communicate directly 
with God? ( Rashi ibid.). God, however, ratified their 
request, "... they did well in all that they spoke (ibid. 
5:25). The people did not spurn God's message; they 
were afraid that the masses were not equal to the 
awesome holiness of prophecy. What they wanted was 
a level of communication that they in their human 
frailty could bear, while at the same time not 
remaining ignorant of God's will. 

God acceded to both aspects of their request. He 
approved of their wish not to hear His voice directly. 
And He provided for them a different vehicle from 
which to hear His word. "From that time on, the 
Jewish people merited that God would send them 
prophets" (Mechilta to Exodus 20:16). Through their 
prophets, they would hear the word of God and be 
able to maintain a lofty level of devotion to Him. 

Indeed, our Sages teach that through the course of 
history, twice as many prophets arose among the Jews 
as there were Israelites who left Egypt ( Megillah 14a). 
Yet, of these millions of Jews who achieved the height 
of human spirituality, the prophecies of only forty- 
eight men and seven women have been recorded in the 
Scriptures. (Their names are listed by Kashi, loc. cit.). 
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Moreover, even among these fifty-five, in many cases 
very few of their prophecies are recorded, as little as a 
sentence or two in some cases. 

What does this say about their role? Should we 
measure the significance of a prophet by the number 
of lines allotted to him in Scripture? Is it fair to say that 
the fifty-five whose prophecies are recorded were 
greater people than those who are unnoted? Can we 
assume that the "Twelve Prophets" whose book we are 
about to begin were less important than Isaiah, for 
example, whose Book comprises more chapters than 
those of all Twelve Prophets combined? 


Function 
of the 
Prophets 


trnSntyrc □n'nn Kin D i toaa I ? ya^ nratpi 
Dyy Kin nj nS ’a upni ^nan 1 tapn nirpbu/a 
nSntoaaa bba man law Pitman 

— — ; • ■ t ; t : t : \ — 

la panrin tonw ... ntman oyy Say; ;DnnyS 
.t>Sn iiari 1 inibarn ^nan 1 

Part of a prophet's function may include 
being sent on a mission by Cod, may He be 
blessed, meaning that this in itself is not the 
essence of prophecy, nor is it at all neces¬ 
sary that a prophet be sent on a mission to 
others .. . [Rather] the essence of prophecy 
is that one be attached to God, may He be 
blessed, and that one experience His revela¬ 
tion. (Rabbi M oshe Chaim Luzzatto, 

Derech Hashem 3:4:6) 


A prophet is an 
individual who 
has purified his 
mind and nature 
to the point where 
he is able to re¬ 
ceive the outpour¬ 
ing of God's spirit 
upon himself. 


The sheer number of prophets of whom we know 
nothing indicates that a prophet is not necessarily sent 
on a specific mission or to deliver a message for 
eternity, or even to his own generation. Essentially, a 
prophet is an individual who has purified his mind 
and nature to the point where he is able to receive the 
outpouring of God's spirit upon himself (see Rambam, 
Hilchos Yesodei HaTorah 7:7; Chasam Sofer, Even 
HaEzer §40). Thus the earlier prophets were called 
D 1 iOi, seers (/ Samuel 9:9), because they were Divinely 
granted deeper insight, which enabled them to provide 
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spiritual and practical guidance to people, but they 
were not sent to be the leaders of the people. In 
contrast, the term [Naui], which essentially means 
a preacher ( Rashi , Exodus 7:1), was commonly used 
for persons who exhorted others to go in the right way 
and prayed for them in their time of need (Ernes 
L'Yaakov, Genesis 20:7). Obviously they had to be 
wise and righteous, but not necessarily Divinely 
inspired individuals. 

Only in later years, when there was a need to send 
prophets to admonish the Jewish people and provide 
national leadership, did navi become the general 
appellation of a prophet. In commenting on I Samuel 
9:9, Rabbi Yaakov Kamenetsky explained that this 
development marked a turning point in Jewish history, 
with the creation of the monarchy in Israel. The 
advent of a hereditary kingship meant that the heads 
of the state would not necessarily be righteous, as had 
been the case previously when God had chosen the 
leaders of the people, and none of those were succeeded 
by their children. Indeed, there was no shortage of 
kings who sullied the image of the Chosen People. 
Henceforth, the nation stood in great need of prophets 
with the mission of conveying 'n U 1 }, the word of God, 
to the people. 


Not a It is important, however, to note that prophets without 
Measure of such a mission were by no means unimportant to the 
Greatness community. On the contrary, they made a crucial 
contribution to the people, simply by their presence as 
personalities so closely in communion with God, and 
by providing guidance to their contemporaries. It was 
from them that people gained advice and direction, an 
understanding of the challenges and obligations they 
faced, and a true interpretation of the happenings of 
their time. Thus they inspired their contemporaries to 
go in God's way. Therefore, the fact that only a few or 
in some cases no prophecies whatever are passed on to 
us is no measure of these prophets' significance (see 
Nevi'ei Ernes, pp. llOff). 
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In a sense, the 
prophets whose 
teachings and 
even names are 
not recorded may 
be likened to great 
Torah leaders who 
never published 
their writings. 


Nothing 

Minor 


In a sense, the prophets whose teachings and even 
names are not recorded may be likened to great Torah 
leaders who never published their writings. It is natural 
that we are aware of the great contributions of the 
foremost scholars whose works are still studied avidly, 
but this does not mean that in its long history the 
Jewish people had no leaders who were of equal stature 
and whose guidance was critical to the survival of their 
contemporaries. Similarly, there were tannaim and 
amoraim who were mentioned in the Talmud as little 
as one time, but it would surely be inaccurate to say 
that the stature of the respective luminaries can be 
determined according to how many times they are 
listed. So, too, the prophets cannot be judged on the 
basis of whether and how extensively they are quoted 
in Scripture. 

The Vilna Gaon indeed stated that these seers 
represented a higher level of prophecy than the neviirn, 
the prophets who were the preachers and remonstra- 
tors of later generations. He understands the term seer 
to imply that they saw their revelation clearly, and did 
not require that God provide them with the words of 
prophecy ( Aderes Eliyahu, Balak, and Isaiah 1:1; see 
Oros HaGra, pp. 194,196). 

Apparently, the decline in the spiritual level of the 
people that marked the later period and required the 
presence of tpnp'in, or providers of admonition, also 
meant that the level of prophecy was diminished. Thus 
the fact that little or nothing is recorded about the 
activities of so many seers is no indication of their 
stature. The same is true of the later prophets. Even 
when they were sent with a specific message, it was 
not necessarily included in Scripture. As will be noted 
below, a prophet's personal stature was not the 
criterion that determined whether or not his prophecy 
would be included in Scripture 


It is understandable that when we think of the 
paramount prophets — apart, of course, from Moses, 
whose prophecy was unequaled — we think of Isaiah, 
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As for the twelve 
prophets found in 
Trei Asar, the 
common wisdom 
considers them to 
be of lesser stand¬ 
ing. But this is a 
non-Jewish appel¬ 
lation that is more 
than degrading. 


Chaggai, 
Zechariah and 
Malachi “saw 
that the Divine 
Spirit was depart¬ 
ing and that they 
would be the last 
prophets; they 
therefore wrote 
down their own 
prophecies and to 
them added the 
small prophecies." 


Jeremiah, and Ezekiel, all of whose prophetic books 
total well over forty chapters. As for the twelve 
prophets found in Trei Asar, the common wisdom 
considers them to be of lesser standing; indeed, the 
Book of Trei Asar is often called the “Minor Prophets." 
But this is a non-Jewish appellation that is more than 
degrading. It reveals a profound misunderstanding of 
the nature of Trei Asar and the greatness of its 
protagonists (Rabbi Shimon Schwab). 

There was nothing minor about the prophets whose 
soaring words are gathered in Trei Asar ; it was just 
that the prophecies included in T rei Asar are compara¬ 
tively brief, and were therefore gathered in a single 
book so that they would not be lost ( Bava Basra 14b). 
Rashi explains (loc. cit.) that Chaggai, Zechariah and 
Malachi, who lived at the beginning of the Second 
Temple Era, "saw that the Divine Spirit was departing 
and that they would be the last prophets; they 
therefore wrote down their own prophecies and to 
them added the small prophecies." 

By compiling this final volume of prophecies, these 
three prophets made sure that all the remaining 
prophecies needed by future generations would be 
preserved (see also Yoma 9b). As our Sages explain: 
nnri?: nnnS nrnyintt/ hkuj, Only such prophecy 
that was needed for later generations was written 
down. In the case of some prophets only a few or even 
none of their utterances fell into this category. We 
should realize, however, that this did not reflect upon 
their function and importance. 
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II. The First of the Twelve 


Hosea — 
A New Era 

With Hosea 
begins not only 
Trei Asar, the 
Book of Twelve 
Prophets, but a 
new period in 
Jewish history. 


Different 

Content 


nSnn -n-i yunn ny qi .yu/inn -n—inn nbnn 
n -ins ?r>n Q'Kqa n&s yu/in ny niyrap nSm 
iNaaipaiy n’Nqa nyaiK 1 ? nbnri rnnw qanv 

.pis irmo 

i V V I 

"The beginning of God's word came to 
Hosea" — did God then speak first to 
Hosea? Were there not many prophets from 
Moses to Hosea?Said Rabbi Y ochanan: "He 
was the first of the four prophets [Hosea, 
Isaiah, Amos and Micah] who prophesied in 
this period." (Bava Basra 14b) 

Hosea begins not only Trei Asar, the Book of 
Twelve Prophets, but a new period in Jewish 
history — and with it, a new role for the prophets of 
that time. In addition to the twelve of this Book, those 
prophets include Isaiah, Ezekiel and Jeremiah. Collec¬ 
tively, they are known as the D'oncm □‘’KqJ, Later 
Prophets, even though almost all of them lived during 
the era described in the Book of Kings, which is 
included in the so-called D’OHytO CPNq}, Early 
Prophets. (The Sages, in fact, refer only to Chaggai, 
Zechariah and Malachi as the “Later Prophets" (Yoma 
9b), since they lived at the beginning of the Second 
Temple Era, centuries after the time of Hosea and his 
contemporaries. 

Clearly, the differentiation between the “early" and 
"later" prophets is not chronological, but a reflection of 
their different roles and the nature of their message. 
We do, indeed, find that the prophetic missions of 
those known as the later prophets were quite different 
from those of their predecessors. In the first place, 
the prophetic messages of the Early Prophets are 
integrated into the overall historical account of the 
happenings of the period, in contrast to the books 
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The Later 
Prophets spoke 
of long-term 
punishments. 
These later 
prophecies were 
a direct response 
to the decline of 
the Jewish people. 


With Hose a began 
a new period in 
the life of the 
Jewish people, 
and consequently 
a new focus in the 
nature of the 
prophecies 
addressed to it. 


comprising the Later Prophets, which are composed 
primarily of distinct and explicit exhortative epistles 
(Daas Sofrim). 

This difference of form is related to a fundamental 
difference of content. Faced with the transgressions of 
the Jewish people, the prophets preceding Hosea 
warned it of punishments that would befall it before 
long in Eretz Y Israel itself. These punishments con¬ 
sisted of the incursions and conquests of foreign 
enemies, such as the Canaanites who dominated the 
Land until the prophetess Deborah drove them out, 
and the Philistines, who were conquered under the 
leadership of Samuel and the kings he anointed; but 
these prophets did not refer to exile from the Land. 

In contrast, the Later Prophets spoke of long-term 
punishments. These later prophecies were a direct 
response to the decline of the Jewish people, as 
suggested above (see p. xxi). They pleaded with the 
people to repent, and warned them that vain stubborn¬ 
ness would bring the destruction of the Temple, the 
fall of the state, and the exile of the people. The latter 
theme is mentioned only once, and then only in a very 
general way, in the earlier prophetic books (Joshua 
23:15). With Hosea began a new period in the life of 
the Jewish people, and consequently a new focus in 
the nature of the prophecies addressed to it. Thus, 
according to the Vilna Gaon, the reason why the term 
Neviim Achrortim was adopted for the prophets from 
Hosea on was not because of chronology, but because 
their prophecy had a unity of its own. 
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III. Prophets of the Churban 


Lost 

Protection 

The detailed 
statement about 
the time of 
Hosea's prophe¬ 
cies, given in the 
first verse of the 
Book, highlights 
the fact that 
he spoke at a 
crucial moment 
in Jewish history. 


The Patriarchs 
attained such 
a lofty level of 
Divine service, 
marked by 
extraordinary 
dedication to 
kindness, truth 
and fear of Cod, 
that these quali¬ 
ties became natu¬ 
ral attributes of 
their descendants. 


15 yutln nimn an -inx ?rVDN mm rmn innioo 

From which period in time did the merit of 
the Patriarchs lapse? Said Rav: "From the 
days of Hosea ben Be'eri" (Shabbos 55a) 

P^oarbanel points out that whenever it is essential to 
the understanding of a prophecy. Scripture speci¬ 
fies the time period during which that prophet func¬ 
tioned (see also Moreh Nevuchim 111:7). The detailed 
statement about the time of Hosea's prophecies, given 
in the first verse of the Book, therefore highlights the 
fact that he spoke at a crucial moment in Jewish 
history, during the reigns of four kings of Judah and 
one king of the Ten Tribes. It was during his long 
tenure as a prophet, Rav explains, that the Jews lost the 
protection of the merits of the Patriarchs, which had 
shielded them for many centuries until then. 

But why should the good deeds of our forefathers 
ever have compensated for our own iniquities? Does 
not the Torah say that everyone is judged only 
according to his own good deeds and iniquities? 

Michtav MeEliyahu (I pp. 8ff, quoting Rabbi Chaim 
of Volozhin) explains that, in truth, only a person's 
own merits can protect him from Divine judgment. 
However, the Patriarchs attained such a lofty level of 
Divine service, marked by extraordinary dedication to 
kindness, truth and fear of God, that these qualities 
became natural attributes of their descendants. This 
enabled future generations to rise in spiritual stature 
and prevented them from falling to the lowest depths 
of depravity — that is, until the precious heritage of 
the Patriarchs had been exhausted and "they had used 
it up” (Rashi). At that point their spiritual level began 
to plunge and they could no longer count on God's 
special providential mercy. According to Rav, this 
precipitous decline happened in Hosea's time. 
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There are also other opinions as to the exact time 
when the Jewish people lost the merit of the Patriarchs 
(see Shabbos 55a and Vayikra Kabbah 36:5). Moreover, 
there is disagreement on what exactly this lapse signi¬ 
fied (see Tosafos and Michtav MeEliyahu III pp. 74,80). 
However, it is quite clear that there was a major change 
in the situation of the Jewish people in Hosea's time. 

Earthquakes The period was marked by the great earthquake that 
took place on the day King Uziah of Judah entered the 
Temple to offer nlUj?, incense (Zechariah 14:5; Rashi, 
following Seder Olam, explains Isaiah 6:4 as a reference 
to this earthquake, which is also mentioned in Amos 
1:1 and was predicted by him, 3:15; see Radak and 
Malbim). Not being a Kohen, and therefore forbidden 
to perform the incense service, Uziah was struck with 
tzaraas. This desecration of the Sanctuary marked a 
turning point in the destinies of the Jewish people; 
indeed, the prophecy of Isaiah (ch. 6) indicates that it 
represented the beginning of the withdrawal of the 
Shechinah , the Divine Presence, from the Temple, step 
by step. This was the process that eventually led to the 
Temple's destruction (R' S.R. Hirsch, Collected Writ¬ 
ings IV pp. 6-7). 

Nevi'ei Ernes points out that three great earthquakes 
are mentioned in Tanach. The first was at Mount Sinai 
(see Ramban, Exodus 2:15) when the Shechinah 
descended to dwell in Klal Yisrael; the next was in the 
time of Uziah, when the Shechinah began to depart; 
and the third, foretold by Zechariah, will mark the 
Shechinah's return in the days of Mashiach. 

The tone of the prophecies from Hosea on, up to the 
return of the Jewish people from Babylonia, is set by 
Isaiah's words in reference to the second earthquake, as 
explained by Rashi (6:11): They will not return until 
punishment has befallen them; they will go into exile 
and the cities will be desolate, without dwellers. 

Tentative The warnings about the Destruction have a tentative 
Message note about them, as if that dreaded event could not be 
predicted with certainty (see Daas Sofrim to Isaiah 


It is quite clear 
that there was a 
major change in 
the situation of 
the Jewish people 
in Hosea's time. 
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CMy the merit 
of the forefathers 
had lapsed, 
bat Cod's 
covenant with 
the Patriarchs 
remained binding. 


Thus the prophets 
had to shock 
Israel out of its 
complacency. 
Israel looked up to 
the Temple Mount 
and felt secure. 
The Temple would 
protect them and 
the merit of their 
forefathers made 
them impregnable 
— but the 
prophets had to 
show them they 
were wrong. 


6:11). In the first place Rabbeinu Tam (Shabbos 55a) 
stresses that only the merit of the forefathers had 
lapsed, but that God's covenant with the Patriarchs 
remained binding. This is shown every day by the fact 
that we continue to pray that He remember His bris 
[covenant] with them for our benefit. M ichtav 
MeEliyahu (III p. 80) explains Rabbeinu Tam's view to 
mean that only individuals cannot count on the 
protection of D11K mDT, the merit of the Patriarchs, but 
the nation as a whole can still invoke their covenant 
with God. Moreover, as Maharal stresses, through 
sincere penitence it is always possible to reverse harsh 
Divine punishment. 

Consequently, we may see the strong admonitions of 
the Prophets as an effort to bestir the Jewish people to 
repentance in the face of threatening disaster. Under¬ 
standing that they could no longer readily count on the 
merits of the Patriarchs, the people had to perceive the 
destruction of the Temple and exile from the Holy Land 
as a terrible possibility. They were urged, therefore, 
Look up to your father Avraham, and to Sarah who 
bore you (Isaiah 51:2), and seek to regain what they had 
taught you. Hate evil, love good, and establish justice in 
court, so that perhaps HaSHEM, the God of the 
multitudes, will grant favor to the remnant of Joseph 
(Amos 5:15). 

Thus the prophets had to shock Israel out of its 
complacency. Israel looked up to the Temple Mount 
and felt secure. The Temple would protect them and the 
merit of their forefathers made them impregnable — 
but the prophets had to show them they were wrong, 
that their own misdeeds had undermined the Temple's 
sanctity, and caused the Shechinah to begin its slow, 
painful withdrawal, until, by the time of the Babylo¬ 
nian conquest, the Temple had been reduced to an 
architectural shell without spiritual content. The 
prophets avoided outright predictions of destruction, 
however, because the Patriarchal covenant was still 
binding, and, as noted above, even the Patriarchal merit 
could be restored if there was national repentance. 
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IV. Message of the Twelve 

nlyran nr'j? by Tnin -or) unn nw'Kny i 3 by qx 
by Dyn ni-innbi -limb qqnj?’ b-xn •>nrnn n;ri 
qniir rvn x'b bnx... Tpttn ny? T»N , >a3 ’-p 
in’a pnny# tpa^y pi ,nrr , "l^‘ n i bn? m-inb 

• • • -lOV 

Even though our teacher Moshe had already 
warned about observance of the command¬ 
ments, Hashem, may He be blessed, in His 
mercy reiterated the warning to His people 
through His prophets, whenever it was 
necessary ... However, later generations 
had no need of all their teachings, only 
matters that needed more clarification [and 
these were committed to writing], 

(Beis Elokim ch. 19) 

Sages stress that if the Jewish people had not 
sinned, they would have received only the Chu- 
mash and the Book of Joshua, because it contains the 
boundaries of Eretz Yisrael (Nedarim 22b). In explana¬ 
tion, Ernes L'Yaakov quotes Kashi (Taanis 9a) that 
"the Chumash is the foundation of Neviim and 
Kesuvim, which are all alluded to in the Torah.” This 
implies that the essence of the Books of the Prophets 
would not have been lost to the nation, for it is 
contained in the Torah. Hence, we find in Berachos 5a 
that not the Torah alone, but also Neviim and 
Kesuvim were given at Sinai. No prophet is permitted 
to innovate; his task is to reiterate, explicate and 
elaborate on what the Torah teaches: "Said Rabbi 
Yitzchok: Whatever the prophecy in any generation, 
the prophets had received it from Sinai” ( Shemos 
Kabbah 28:4). R' Yitzchok found in the Torah the 
soaring spirituality of Isaiah, but ordinary people did 
not. Thus they came to sin — and they needed the 
prophets to show them what they did not learn from 
the Torah. 


Flowing 
from Sinai 


No prophet is 
permitted to 
innovate ; his task 
is to reiterate, 
explicate and 
elaborate on what 
the Torah teaches. 
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Rashi explains 
that the recorded 
prophecies 
were all meant 
"to call Jews 
to repentance 
or to provide 
guidance." 


Rabbi Yitzchok Hutner has pointed out that the first 
prophetic book, Joshua, begins with a reference to the 
Torah (1:7), and the last prophetic book, Malachi, ends 
likewise (3:22). Thus, the beginning and end of the 
Prophets illustrate R' Yitzchok's teaching that the 
words of the prophets are actually an amplification of 
the Torah itself. 

There was no need, therefore, to record all prophetic 
statements: "Only such prophecy that was needed for 
later generations was written down" (Megillah 14a). 
Rashi explains that the recorded prophecies were all 
meant "to call Jews to repentance or to provide 
guidance." These, too, of course, originate in the Torah, 
but the subsequent prophecies had to be recorded 
because the respective prophets spoke to future genera¬ 
tions, as well as their own. 

Each prophet, however, had his own particular style 
of speech and expression. It was reflected in his teach¬ 
ings and — if needed — preserved for posterity. Men 
of great stature, each of them expressed his own 
individuality (see Chazon Ish, quoted in Nevi'ei Ernes 
p. 96, and Ernes L'Yaakov, Numbers 30:82). Addition¬ 
ally, each of them responded to the particular needs of 
his time and emphasized what it required. Let us 
explore how Hosea's prophecy related to his own era. 


Hosea's Hosea's book starts with God's command to marry a 
Symbolism loose woman. It symbolizes the deteriorating relation¬ 
ship between God and Israel over the years from Sinai 
to the time of the prophet. The original closeness be¬ 
tween them is described allegorically in Shir HaShi- 
rim, the Song of Songs. Lyrically, it describes the ecsta¬ 
tic relationship of a loving bride and groom, and our 
Sages compare the Revelation at Sinai to a marriage 
ceremony. But many years of sin had changed that. 
God's command that Hosea marry a faithless woman 
and have children by her symbolized the degradation 
of a union that had become worthless by Hosea's time. 
Yet, in spite of this, God refused to reject his people to¬ 
tally, and told Hosea to pray for them ( Pesachim 87b). 


[xxix] 


The Twelve Prophets 



Even the most 
repulsive object or 
person can attain 
value by serving 
as a means of 
achieving 
God's purpose. 


Michtav MeEliyahu (II p. 285) points out a further 
lesson conveyed by this episode: Even the most 
repulsive object or person — in this case a woman of ill 
repute — can attain value by serving as a means of 
achieving God's purpose. 


Message 
for the 
Future 

During the 
period of the 
Later Prophets, 
the moral decline 
of the rulers 
and the harsh lot 
of the righteous 
was obviously 
a matter of 
transcending and 
perplexing con¬ 
cern to the people. 


Only written 
transmission 
made these ideas 
part of the eternal 
covenant between 
God and Israel, 
which is essen¬ 
tially in writing. 


Beis Elokitn draws attention to another lesson to be 
derived from Trei Asar. The prophet Habakkuk deals 
with the question of why evildoers often succeed while 
the righteous may suffer. This was clearly a timely 
subject, because, during the period of the Later Proph¬ 
ets, the moral decline of the rulers and the harsh lot 
of the righteous was obviously a matter of transcend¬ 
ing and perplexing concern to the people. This also 
accounts for Habakkuk's emphasis on faith in God as 
the very foundation of our life as Jews (2:4). Can there 
be a prophecy more necessary for all future genera¬ 
tions, especially those that would be mired in exile 
among cultures abhorrent to the values of the Torah, 
and subjugated by smug and prosperous oppressors? 

Generally, the prophecies concerning the Churban 
had a profound and lasting impact. They taught the 
Jewish people that the fate it would suffer at the 
hand of its enemies was not a matter of accident or 
chance, but of Divine Providence. This was rein¬ 
forced by the prediction of a redemption to come, 
which gave further meaning to the exile that was 
to precede it ( Nevi’ei Ernes). Then, all the suffering 
of the exile due to the sins of the Jewish people 
would finally culminate in the glorious era of Mes¬ 
siah and the fulfillment of God's purpose in creating 
the world. 

Why could these teachings not be passed on to later 
generations by oral transmission? 

Nevi'ei Ernes suggests that only written transmis¬ 
sion made these ideas part of the eternal covenant 
between God and Israel, which is essentially in writing 
(see Deuteronomy 29:20). Furthermore, the written 
Tanach is a revelation of God's ways in the World (see 
Exodus 4:3) and the recorded prophecies are further 
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instances of this revelation. Indeed, the Chazon Ish 
(quoted in Nevi'ei Ernes) described the writing of the 
Tanach as a continuation of Moshe's writing of the 
Torah. In a similar vein Rabbi Tzaddok HaKohen 
(Tzidkas Hatzadik, 72) describes the work of the 
prophets as the opening of new wellsprings of Divine 
spiritual influence in the world. 


The Last bat? piw rpnri ru'qu/ K'biy ->d by qN 

Prophets n?M Kb* vn Kb rn-jrjl nvp rninn -i^y nipn 

Even though the Shechinah did not dwell 
in the Second Temple, the essence of the 
Torah, its radiance and splendor, were only 
found in the Second Temple. 

(Pirkei Heicholos ch. 27) 


The last prophets 
represent the end 
of the prophetic 
era. They knew 
that there would 
be no further 
prophecies until 
Elijah would 
appear to herald 
the Messianic age. 


Chaggai, Zechariah and Malachi, the last prophets, 
represent the end of the prophetic era. They knew that 
there would be no further prophecies until Elijah 
would appear to herald the Messianic age; hence, 
together with the other nbnan npj3 ’U/jk, Men of the 
Great Assembly , they closed the canon of the Sacred 
Scriptures, selecting which books of the prophets 
would become part of the eternal Written Torah. 
Indeed, with their death, tf/Tipil rin, the spirit of 
holiness — in the narrow sense of prophecy — 
disappeared from the Jewish people (Y oma 9b). The 
special role these three prophets shared is highlighted 
by the fact that they all used the same Divine Name 'n 
nrK3Y, Hashem, Master of Legions. 

Each Divine Name represents a particular manifes¬ 
tation of God. It is well known, for example, that the 
Name Hashem represents Divine mercy, and the 
Name Elokim represents Divine judgment. Thus the 
particular Divine name used by a prophet is an indica¬ 
tion of his own mission, and of the specific aspect of 
Divine providence that he was appointed to convey 
(see Ramban, Exodus 3:13, and Rashbam 23:17). It has 
been suggested that the specific name nVKUY 77 alludes 
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to the multitudes over whom God exercises His sway 
(see Berachos 3lb). Concerning the building of the 
Second Temple, Chaggai (2:6) indeed declares that the 
honor of the last house will exceed that of the first, in 
that the other nations will view it with greater awe and 
reverence (Yaaros D'vash). 

The destruction of the First Temple, the departure of 
the Shechinah , and the loss of prophecy, represented a 
terrible punishment. Yet perhaps it should not be seen 
in a purely negative light. 


The Sages 

There is a contro¬ 
versy among the 
commentators as 
to whether the re¬ 
turn from Babylo¬ 
nia and the build¬ 
ing of the Second 
Temple were 
meant to be a full 
redemption from 
exile or merely a 
preparatory 
stage for the long 
galus to come. 


In the first place, the Sages assumed the role of the 
prophets. There is a controversy among the commen¬ 
tators as to whether the return from Babylonia and the 
building of the Second Temple were meant to be a full 
redemption from exile or merely a preparatory stage 
for the long galus to come. In any case, the circum¬ 
stances surrounding the return made it clear that it 
would not be a full redemption ( Sotah 36a; see Ernes 
L'Yaakov, Exodus 12:2). The last prophets clearly 
conveyed to the Jewish people that the leadership in 
this new stage of Jewish history would lie in the hands 
of the Sages. Malachi, poignantly, ended his Book with 
the exhortation: in'iN •'JT'iy “itttK •'-py nti/to rnin VpT 
Dpn biSv a “inn, Remember the 

words of Moses, My servant, that I commanded him 
at Horeb, decrees and ordinances upon all Israel 
(Malachi 3:24). 

The Sages explain ( Megillah 15a) that Malachi is 
identical with Ezra, whose teacher was Baruch ben 
Neriah, the scribe of Jeremiah. Ezra became the leader 
of the Jewish people, and, with the Men of the 
Great Assembly, laid the foundation for the coming 
Rabbinic leadership of the nation. Here we see the 
transition from the prophets, represented by the 
prophetic tradition of Baruch ben Neriah, to the 
Sages, represented by the Great Assembly, which 
included the prophets Ezra, Chaggai, Zechariah, and 
Mordechai. 
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With the change 
to an exile exis¬ 
tence, it was no 
longer sufficient to 
pass on the Torah 
verbatim from 
generation to gen¬ 
eration; there had 
to be a special em¬ 
phasis on study in 
depth and clarifi¬ 
cation of the law, 
whenever and 
wherever 
questions arose. 


The Netziv explains that this shift was necessary 
because, with the change to an exile existence, it was 
no longer sufficient to pass on the Torah verbatim 
from generation to generation; there had to be a special 
emphasis on study in depth and clarification of the 
law, whenever and wherever questions arose (Harchev 
Davar, Deuteronomy 1:3). 

It is true, as far as actual prophets were concerned, 
prophecy came to an end; but “it remained with the 
Sages" ( Bava Basra 12a), who became the nation's new 
leaders. Ramban explains that prophecy through 
vision was lost, but not that which was attained 
"through the wisdom of the Sages and the truth 
perceived through the nil, the spirit of holiness, 

that was within them." This spirit did not give them 
prophetic insights, but it aided them in their under¬ 
standing of the Torah; thus they brought about an 
extraordinary flowering of Torah. 


End of 
Miracles 


Even though 
there could still 
be scoffers and 
unbelievers, the 
world, generally, 
acknowledged the 
existence of God. 


It would follow 
that neither 
miracles nor 
prophecy would 
be necessary 
any longer. 


A second development at that time is described in 
Y oma (29a): Rabbi Assi said: "Why is Esther compared 
to the dawn? ( Tehillim 22:1). It is to tell us that, just as 
the dawn marks the end of the night — so did Esther 
mark the end of miracles." 

It would appear that the end of open miracles, like 
the end of darkness, is to be welcomed. Anaf Yosef 
explains that the miracle of Purim so clearly estab¬ 
lished the truth of God's rule over the world and that 
He is the King of Kings that "many of the people 
converted to Judaism" (Esther 8:17). Henceforth, even 
though there could still be scoffers and unbelievers, the 
world, generally, acknowledged the existence of God. 
In a similar vein, Malbim (Nitzavim) points out that 
the foundation for mankind's recognition of God was 
laid by the prophetic prediction that destruction and 
exile would be followed by redemption. This brought 
recognition of God's power and providence. Thus, it 
would follow that neither miracles nor prophecy 
would be necessary any longer. Similarly, Rabbi 
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Tzaddok HaKohen relates the changes here described 
— the disappearance of prophecy and miracles — to 
the elimination of the Y etzer Hara of idol worship. As 
the forces of impurity and temptation were weakened 
by the termination of idol worship, there was less need 
for open Divine intervention. 

The future would center around the concentration 
on Torah — as Malachi said in the last words of the 
Books of the Prophets: 

Remember the words of Moses, My servant. 

Rabbi Joseph Elias 

Tishrei, 5756/ September 1995 
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•’nra nxn'p yunrr^N rnn i mrpnin * d-k/k 
■’E’ oi mirp 'zbn nyim mK anv rpjy 
■i3"i ri^nn u/xfp ayn-p 3 

••5 Introduction 

Hosea is counted as the first volume in the Book of Twelve "Minor" Prophets (nn 
~wy). Of course, Hosea was by no means a "minor" prophet, nor were the others. 
However, since his book and those of the other eleven "minor" prophets are relatively 
small books in comparison to other books of Scripture, they were combined into 
one. In actuality, the nomenclature "minor" prophets is of non-Jewish origin (Rav 
Shimon Schwab). They were all the greatest of human beings as well as exceptional 
prophets. 

Over the centuries, Israel produced millions of prophets. Nevertheless, only the 
words of those prophets which contained a message for the future generations were 
written down (Megillah 14a), Therefore, when we read about the sins of the Jewish 
people, and even the sins of the ten northern tribes, like worshiping idols of the Baal 
and Molech, it is important to realize that the prophet's messages are meant to have a 
bearing on us. 


I 


1. nio'i? yuilrrb# rrn utt* rr-m — 
The word of Hashem 111 that came to 
Hosea the son of Beeri. This book con¬ 
tains [primarily] the words of rebuke and 
admonition that Hosea son of Beeri said 
to the people of Israel and Judah for the 


evil they pursued in the days of the kings 
listed (Radak). 

Hosea's father Beeri was the same 
person as Beerah, a prince of the tribe of 
Reuven, [zl who was exiled to Assyria by 
Tilgath-Pilnesser (see / Chronicles 5:6). 


1. Although the Midrash (Bereishis Rabbah 4:7) enumerates ten expressions of prophecy 
found in Scripture, Abarbanel reduces this list to three general categories with seven 
subgroupings: 

(1) When the source of the prophecy (i.e., God) is emphasized, the term 'man, the word of 
Hashem, or one of its derivative forms is used. 

(2) If the verse stresses the role of the recipient of the prophecy (i.e., the prophet), then the 
expression yurr, the vision of, or one of its subgroups, is employed [e.g., Isaiah 1:1]. 

(3) Should the subject of the prophecy (i.e., the individual or nation to whom the prophecy 
pertains) be of foremost importance, one of the forms of Kton, the burden of, is utilized (e.g., 
Nahum 1:1]. 

Our verse begins with 'mi 1 !, the word of Hashem, accentuating that these are God's words. 
Perhaps it is the sensitive subject matter of this first prophecy which necessitates the emphasis 
of its Divine source. Certainly a person of Hosea's caliber would not degrade himself to marry 
a harlot, had the order not issued directly from God — the source of all prophecy (Abarbanel, 
Introduction to HaChakirah HaShlishis). 

2. (Ascribing such greatness to Hosea's father is in line with a Talmudic dictum. If a prophet's 
father's name is recorded along with his own, then he is surely a second-generation prophet. 
If, however, the father's name is omitted, then the father was not a prophet ( Megillah 15a).] 

Abarbanel cites the dictum above and adds three other reasons for the inclusion or omission 
of a prophet's name: 

(1) If the father is famous, well known for his righteousness and benevolence, then 
appending his name to his son's lends honor to the son. In effect this shows that the latter is 
worthy of his illustrious heritage (e.g., Hosea is deemed worthy of succeeding his father as 
prince of the tribe of Reuven (/ Chronicles 5:6)]. 


ye/vr [2] 



; "Yhe word of Hashem that came to Hosea the son of 
Been in the days of Uziah, Jotham, Ahaz, [and] 
Hezekiah — the kings of Judah — and in the days of 
Jeroboam son of Joash, king of Israel. 2 The initial [words 


He was called Beerah because he was a 
flowing source of Torah wisdom [from 
the word be'er, well] (Y alkut Shimoni 
from Pesikta d'Rav Kahana). 

... ■’a’a — In the days of ... When 
knowledge of the time period during 
which a particular prophet functioned is 
essential to the understanding of his 
words, then that period is delineated. But 
when the prophecy relates to some indef¬ 
inite future date, then such details are 
omitted ( Abarbanel ). 

mirr ’abn mpm 1 rriK anv rpiy ’n-a — In 
the days of Uziah, Jotham, Ahaz, [and] 
Hezekiah — the kings of Judah. [Hosea 
prophesied during the reigns of these 
four kings of Judah: Uziah — 3115 (645 
B.C.E.) — 3167 (593); Jotham — 3167- 
3183 (577); Ahaz — 3183-3199 (561); 
Hezekiah — 3199-3228 (532).] 

For ninety years Hosea prophesied the 
downfall of the kingdom of Israel — 
Uziah reigned 52 years (II Kings 15:2); 
Jotham, 16 (ibid, v.33); Ahaz, 16 (ibid. 
16:2); and during the sixth year of 
Hezekiah's kingship (ibid. 18:10) the ten 
tribes were exiled ( Pesikta 34:9). 

btoty 1 qbn ^kV]} □ya’v ■’p'ai — And 
in the days of Jeroboam son of Joash, 
king of Israel. Jeroboam was a descen¬ 
dant of Jehu, whose reign over the 
kingdom of Israel coincided with those 
of Uziah and Jotham over Judah 
(Rashi)J 11 Due to their wickedness, the 
various kings of Israel who ruled during 
this period are not accorded the honor 
of being mentioned here. Nevertheless, 


Jeroboam — who was also guilty of 
idolatry — is cited. This is due to his 
refusal to accept the slander of Amaziah 
— a priest of idolatry — against the 
prophet Amos, when the former accused 
the latter of inciting rebellion against 
Jeroboam's throne ( Rashi from Pesachim 
87b; see Amos 7:10; comm. ibid.). In 
reward for this, he also succeeded in 
reconquering for Israel portions of their 
land which had been captured by gentile 
nations ( Mahari Kara; see II Kings 
14:25). 

Malbim notes that the kingdom of 
Judah was under the dominion of the 
kingdom of Israel from the time that 
Joash conquered Amaziah king of Judah 
until twenty-four years into the reign of 
Uziah, who overthrew the yoke of Israel 
from upon Judah. Thus, during the first 
twenty-seven years of Jeroboam's rule, 
he held power over Judah as well as 
Israel. Thus for part of the time in which 
Hosea prophesied, Jeroboam's rule en¬ 
compassed Judah as well. Therefore, 
although the verse cites only the kings of 
Judah under whose reign Hosea prophe¬ 
sied, it nevertheless mentions the monar¬ 
chy of Jeroboam. 

2. In the following verses, the prophet 
depicts a strange sequence of events, 
in which he weds a known prostitute at 
the Almighty's behest and has three 
children with her. The correct interpreta¬ 
tion of these verses is the subject of 
great dispute. Targum Yonasan inter¬ 
prets the entire chapter metaphorically. 
None of these events occurred, nor did 


(2) The literal meaning of the father's name may indicate greatness [e.g„ Beeri means well of 
Torah knowledge (see Yalkut cited above)]. 

(3) Confusion with a contemporary of the same name is avoided when the father's name is 
also given [e.g., Hosea son of Beeri and not Hosea son of Elah]. 

1. [Rashi's statement is perplexing as Jeroboam apparently ruled from 3112 (648 B.C.E.) — 
3153, which coincided with the reign of Uziah but not with that of Jotham ] 


[3] Hosea 
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they appear to have occurred in a 
prophetic dream. They are merely the 
medium used to depict the prophetic 
message that Hosea was commanded to 
import to the nation. Ibn Ezra follows a 
less radical approach: The events de¬ 
scribed did not actually transpire; they 
merely appeared in a prophetic dream to 
Hosea in order to convey the message 
that they symbolize. He categorically 
rejects the possibility that the Almighty 
would command His servant to perform 
so degrading an act as to marry a 
prostitute and have children from her. 
Rambam (Moreh Nevuchim 46:2) and 
Radak share this view. 

The Sages of the Talmud ( Pesachim 
87a), however, interpret these events 
literally. 1 ' 1 Hosea actually wed the harlot 
Gomer and she actually bore to him two 
sons and a daughter. This view is fol¬ 
lowed by Rashi, Abarbanel , and Malbim 
in their commentaries. [However, they 
too agree that the primary point of these 
actions was to convey a message of 
prophecy to the nation, and the events 
depicted thus symbolize the particulars 
of that message.] 


yunna 'man nbrtFi — The initial [words 
that] Hashem spoke to Hosea. The fol¬ 
lowing are the first words of prophecy 
spoken to Hosea by the Almighty 
(Rashi). The Sages interpret: The first of 
Hashem's words were to Hosea. Did then 
Hashem speak first to Hosea? Were there 
not from Moses until Hosea many 
prophets? Said R' Yochanan: The first of 
the four prophets who prophesied at that 
time. And these are they: Hosea, Isaiah, 
Amos, and Michah (Pesachim 87a). 

If Hosea predated Isaiah as a prophet, 
then why does the Book of Isaiah 
precede the Book of Hosea in Scriptural 
order? Hosea, because of its diminutive 
size, was made a part of the Book of 
Twelve Prophets. Since this book in¬ 
cludes the Books of Haggai, Zechariah, 
and Malachi, with whom the era of 
prophecy ended, it is placed last in the 
order of Prophets. Had Hosea been 
assigned a place as a separate volume, it 
would probably have been first (Bava 
Basra 14b). 

Others interpret this phrase as a pref¬ 
ace to the remainder of the verse, based 
on a dialogue between Hashem and 


1. Abarbanel defends the view of the Sages by explaining that the prophets were servants of 
the Almighty whose entire being was given over to the needs of the Jewish nation. Thus, they 
did not hesitate to perform acts which were personally demeaning or even harmful, in order 
to promote the general welfare of Hashem's nation, nor did the Almighty refrain from 
commanding them to do so. [It is axiomatic that any harm or shame caused to them by these 
actions are viewed as Uigj nn’PK), extreme self-sacrifice, in service of the Almighty, and were 
rewarded generously in this world and/or the next.] Malbim notes as well that there is no 
actual prohibition against one who is not a Kohen taking a prostitute for a wife. Furthermore, 
we find clear examples of cases in which prophets were commanded to perform deeds which 
are otherwise prohibited. This is a nytt/ nKYii" 1 , a ruling for the moment [permissible only by 
prophetic decree (see Rambam Hi/. Yesodei HaTorah 9:2)]. Such a case was the erection of an 
altar by Elijah on Mt. Carmel, despite the prohibition against building altars other than the 
one in the Beis HaMikdash. 

Abarbanel also strongly disputes Ibn Ezra's contention that the words of Scripture may be 
extracted from their literal meaning to such an extent. In those instances in which a prophetic 
vision is described as taking place, it is acceptable to interpret subsequent events as being part 
of that vision. Similarly, if the verse relates how the Almighty commanded a prophet to per¬ 
form a specific symbolic act but does not describe him as actually doing so, it is possible that 
the command is merely symbolic. However, in a case such as ours, in which no previous pro¬ 
phetic vision is recorded, and 5cripture explicitly describes the marriage of Hosea and Gomer 
as well as the birth of their children, there can be no question that the literal meaning is correct. 


win [4] 



that] Hashem spoke to Hosea; and Hashem said to 
Hosea: Go take for yourself a wife of harlotry and 
children of harlotry , for the land strays from after 


Hosea (Pesachim 87a): The Almighty 
said to Hosea, "Your children have 
sinned!" The appropriate response would 
have been, "They are Your sons, Your 
cherished sons, the sons of Abraham, 
Isaac, and Jacob. Extend to them Your 
mercy." However, not only did he not 
plead in this manner, he actually 
replied,"Master of the World, the entire 
world is Yours. Exchange them for an¬ 
other nation." Said the Holy One, Blessed 
is He, "What shall I do with this sage? I 
will say to him. Go and take for yourself 
a wife of harlotry and have her bear for 
you children of harlotry.' I will then say 
to him, 'Send her away from before you." 
If he will be able to send [her] I too will 
send away Israel." Thus the E)ivine 
command to take a wife of harlotry was 
the "initial" response of the Almighty to 
Hosea's recommendation that He ex¬ 
change the Jewish people for another 
nation (Mahari Kara; cf. Alshich; Mai- 
him). [The latter, concluding response by 
Hashem to Hosea's recommendation is 
recounted in the Talmud ( Pesachim 87b) 
as follows: "After she bore to him two 
sons and one daughter, Hashem said to 
Hosea, 'Should you not have learned 
from Moses your master, who separated 
from his wife when I spoke to him? You, 
too, separate yourself from her.' He 
replied, 'Master of the World, I have 
children from her and I am unable to 
divorce her.' Said the Almighty, 'If you 

— whose wife is a harlot and whose 
children are of harlotry, and you do not 
even know if they are yours or of others 

— [react in] this [manner], certainly 
Israel, who are the children of My tested 
ones — the children of Abraham, Isaac, 
and Jacob — one of the four acquisitions 
that I have in the world ... and you say 
that I should exchange them for another 
nation?' Once [Hosea] realized he had 
sinned, he rose to beg for mercy for 
himself. Said to him the Almighty, Be¬ 


fore you request mercy for yourself seek 
mercy for Israel, for I have decreed upon 
them three decrees because of you.' He 
rose and begged for mercy and the decree 
was annulled. He then began to bless 
them, as it is stated (2:1): And the number 
of the Children of Israel shall be etc."] 
Out of deference to the honor of Hosea, 
Scripture does not record the actual 
dialogue but merely alludes to it with the 
phrase, The initial [words that] Hashem 
spoke to Hosea (Alshich). 

cmut nb’) d’jut ^b-np -^b — Go 
take for yourself a wife of harlotry and 
children of harlotry. Since you do not 
desire to reprove the Jewish people and 
arouse them to repentance ( Malbim ), [go 
place yourself into circumstances which 
will enable you to appreciate Mine], 
Marry a prostitute and have from her 
children of harlotry — i.e., children about 
whom it will be impossible to ascertain 
whether they are actually yours or illegit¬ 
imate children from another father 
(Rashi from Pesachim loc. cit.). 

Alternatively: Go take a woman who 
is a known prostitute, as evidenced by 
the fact that although unwed she has 
already borne children (Abarbanel). 

ti nnKB y-ixn rum rUj-q — For the 
land strays from after HaSHEM. Your 
taking of such a wife will serve as a 
symbol of Israel's situation. For they have 
been designated as My nation and sancti¬ 
fied to serve Me and cleave to Me. 
Nevertheless, they have strayed from 
My ways like a wayward wife, and per¬ 
formed iniquitous deeds which can be 
likened to children born of harlotry 
( Abarbanel). 

Targum interprets the verse metaphor¬ 
ically: Go prophesy a prophecy upon the 
inhabitants of the cities of idolatry. 
According to this approach, the word rt[7 
denotes teaching — teach them to repent 
(Rashi). 


[5] Hosea 
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3. In the year 2964 (766 B.C.E.) Jeroboam 
son of Nebot { Jeroboam I) rebelled 
against the rule of Rehabim son of 
Solomon (son of King David) and formed 
an independent Jewish kingdom in the 
north of Eretz Y Israel. Thus, by the time 
of Hosea (over 120 years later) two Jewish 
states existed — the smaller kingdom of 
Judah, comprised primarily of the tribes 
of Benjamin and Judah; and the kingdom 
of Israel in the north, comprised of the 
remaining ten tribes. The kingdom of 
Israel was eventually destroyed by As¬ 
syria; its populace was exiled and lost 
among the nations of Biblical times. 
Although the Talmud mentions that the 
"lost tribes" will eventually return to the 
body of the Jewish people (Sanhedrin 
110b), their whereabouts, and the process 
by which they will be restored, is not 
known. 

The prophet now goes on to describe 
the birth of a son, a daughter, and another 
son and the names they were given. 
According to Ibn Ezra and Radak, all of 
these occurrences symbolize events 
which occurred to the kingdom of the ten 
tribes of Israel. Abarbanel and Malbim 
understand them as encompassing both 
of the Jewish kingdoms, with Abarbanel 
interpreting them to extend even to the 
second commonwealth of Judah in the 
times of the second Beis HaMikdash. 
According to Abarbanel , each of the 
three children represents an event of 
destruction and tragedy in the history of 
the Jewish nation. Malbim understands 
them to represent different eras in the 
monarchies of Israel. Tar gum continues 
with his approach that all of the events 
are allegorical depictions of prophetic 
messages. 

The following chronological chart 
should facilitate a clearer understanding 


of the different approaches to the pro¬ 
phecies which follow. 


3112 

Jeroboam son of Joash assumes 
throne of Israel 

3115 

Uziah assumes throne of Judah 

3153 

Zechariah son of Jeroboam succeeds 
his father for six months 

3153 

Shallum son of Yavesh ascends to 
throne of Israel for one month 

This marks the end of the dynasty of Jehu 

3154 

Menachem son of Gadi ascends 
throne of Israel 

3164 

Pekachiah succeeds his father Menachem 

3166 

Pekach son of Remaliahu ascends 
throne of Israel 

3167 

Jotham assumes throne of Judah 

3163 

Ahaz succeeds Jotham 

3167 

First stage of exile of kingdom of Israel; 
tribe of Naphtali exiled by 
Tiglath-Pilnesser of Assyria 

3167 

Hosea son of Elah assumes 
throne of Israel 

3195 

Second phase of exile of ten tribes — 
Shalmanesser exiles tribes 
east of Jordan River 

3199 

Hezekiah ascends throne of Judah 

3205 

Final exile of the tribes of Israel 

3338 

Final exile of kingdom of Judah and 
destruction of first Temple 


D’brrrrD “imTiN nj?»i t^i — And he 
went and took Gomer the daughter of 
Diblaim. Hosea went and took for a wife 
a well-known prostitute by the name of 
Corner (Radak). The Sages understand 
her name to symbolize her station in life: 
Gomer — na ynnU banw, all finish with 
her [i.e., they finish their act of intercourse 
and satiate their desire (Rashi to Gemara 
ad loc.)]. nba-ja n^ pttniy D’b?-! na — 
they tread upon her like a pressed fig 
[denoting her constant availability for 
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Hashem. 3 And he went and took Comer the daughter of 
Diblaim and she conceived and bore him a son. 4 And 
Hashem said to him: Call his name Jezreel for I will 
shortly visit the blood of Jezreel upon the house of Jehu 


sexual relations] (Rashi from Pesachim 
87; cf. ibid ). 

Abarbanel interprets her name as rep¬ 
resenting the eventual destruction of the 
Jewish nation that Hosea's marriage with 
her was meant to symbolize: "ipa — that 
the kingdom of Israel would be finished 
and destroyed; D’bgn ng — that they 
would be withered and emaciated in their 
exile like a dried-out fig. 

p ib'ibni "inni — And she conceived 
and bore him a son. She bore a child lb, 
fo him — one who was clearly identi¬ 
fied as the son of Hosea, as Gomer was 
still faithful to him at that time ( Mai- 
bim). 

This child represents the monarchies of 
Jehu and his descendants, under whose 
reign the nation of Israel was still clearly 
linked to the Almighty. Although they 
were already guilty of idolatry, they 
pursued this merely as a means to getting 
closer to the Almighty Himself 111 or as 
deities in addition to Him (Malbim). 

Ibn Ezra interprets this son as repre¬ 
senting only the generation which was to 
follow that of Jeroboam the son of Joash, 
in whose time the events depicted in the 
following verses took place. According to 
Abarbanel, the son is symbolic of those 
catastrophes themselves. 


Tar gum renders: And go and prophesy 
upon them that if they will repent they will 
be left in peace and if not they will be like 
unripe figs falling from the tree. And they 
continued to perform evil deeds. 

4. bKjnr iniy top — Call his name 
Jezreel. [The Almighty commanded 
Hosea to name his son Jezreel.] Although 
this name depicts the punishment to 
come upon the Jewish people, as stated 
below, it nevertheless has no intrinsic 
connotation of God's loathing of Israel, as 
do the names of the children that follow. 
This is because the nation at this time was 
still primarily loyal to Hashem and their 
essential relationship with Him was thus 
still intact (Malbim). 

Targum renders: Call their name the 
scattered ones — prophesy upon them 
that they will be exiled and strewn 
among the nations (Rashi). 

rpg'by bjtjnp ’ptfin l rni?Qi uyn Tiy’s 
torn — For I will shortly visit the blood 
of Jezreel upon the house of Jehu. The 
name Jezreel symbolizes the destruction 
I am about to bring upon the house of 
Jehu for the annihilation of the descen¬ 
dants of Ahab they perpetrated in the 
Valley of Jezreel. 121 Although I instructed 
them to do so, they subsequently fol¬ 
lowed in their predecessors' footsteps and 


1. This in fact was the reasoning behind mankind's original inclination to worship idols. The 
men of that fatal age rationalized: Because God established the stellar bodies as His agents 
through whom He exerts His will, it is appropriate that they be honored and worshiped for 
their lofty status as His servants (Rambam, Hil. Avodas Kochavim 1:1). Similarly, much of the 
idolatry which occurred among the Jewish people was based upon reasoning whereby the 
forces symbolized by the idols were viewed as mediums through which man could become 
closer to God. 

2. The complete story of the annihilation of the house of Ahab at the hands of Jehu is related 
in 11 Kings chapters 9-10. Following instructions sent him by the prophet Elisha (9:1-7), Jehu 
eradicated all traces of Ahab's posterity and his idolatrous priests. All this took place in the 
Valley of bn}np, Jezreel. As a reward for ridding Israel of these evildoers Jehu was promised: 
four generations of your offspring will sit upon the throne of Israel (10:30). Unfortunately, 
Jehu only destroyed the Baal-worship of Ahab, while permitting the calf-worship at Beth-el 
and Dan to continue (10:29). 


[7] Hosea 
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continued the worship of their false gods. 
I therefore view their slaughter of Ahab's 
descendants as if it were the shedding of 
innocent blood, rather than the Divinely 
ordained destruction of a corrupt monar¬ 
chy (Rashi; [bn Ezra; Mahari Kara; 
Radak). 

Abarbanel considers it inconceivable 
that an act of slaughter carried out at 
the Almighty's behest should later be 
defined retroactively as a culpable deed. 
Rather, the blood of Jezreel is employed 
as a symbol of the Almighty's retribution 
from those who worship false deities. 1 * 1 
Just as the house of Ahab was wiped out 
in the Valley of Jezreel for their idolatry, 
so shall the house of Jehu be annihilated 
for continuing the same behavior (cf. 
Malbim). 

br<nty’ rva nia^n ’nat^ni — And I will 
terminate the monarchy of the house of 
Israel. In addition to eradicating the 
house of Jehu, I will subsequently destroy 
the entire kingdom of Israel. Indeed, the 
destruction and exile of the kingdom 
followed within a short time [approxi¬ 
mately 52 years; see chart] of the former 
event ( Mahari Kara; Radak; Metzudos 
David). 

Others see this phrase as continuing 
the message of the previous one — refer¬ 
ring solely to the destruction of the mon¬ 
archy of the house of Jehu (Abarbanel; 
Alshich; Malbim). From that time on¬ 
ward, there were no longer any dynasties 
that ruled the nation, only a succession of 
kings who took power by force. Thus the 
prophet uses the word mabno — rather 


than the usual word for kingdom, rrobn. 
This is to denote that although there 
would still be monarchy in Israel it would 
not be the inherently maintained monar¬ 
chy of a dynastic line (Alshich). 

5. btotp' 1 ntyp-riN ’rnawi jonn DTa rprn 
btcviP pOJQ — And it will be on that day 
that I will break the bow of Israel in the 
Valley of Jezreel. I will break the might of 
the kingdom of Jehu, which was con¬ 
ceived in force by the power of the bow in 
the Valley of Jezreel [where Jehu defeated 
Jehoram the son of Ahab] (Malbim). 

On that day, the day in which I will 
visit upon the house of Jehu the blood 
shed in the Valley of Jezreel, I will 
thereby destroy the might and power of 
the kingdom of Israel, which is concen¬ 
trated in Samaria and in the Valley of 
Jezreel (Radak). Indeed, from the time 
that the house of Jehu was destroyed, 
Assyria began to extend its influence and 
power over the kingdom of Israel (R' 
Eliezer of Beaugency). 

Abarbanel understands the bow of 
Israel to refer to the entire Jewish nation, 
including both the kingdom of Israel and 
that of Judah. Thus: From that day in 
which I will annihilate the house of Jehu, 
I will begin the long process of destruc¬ 
tion after destruction and defeat after 
defeat, culminating in the ultimate exile 
of the citizens of both of the Jewish 
kingdoms. 

6. Kb nnw top lb intO] na tbrn Hy inni 
bKntfr’ n’a*n# di^k Tiy tpoiN Kb ’3 nnn“i 
nnb Kti/K NV/rra — And she conceived 


1. SKy-l] 1 Jezreel. comprises the words bjj ynj, sown by God, for it represents the vengeance 
sown by God to exact retribution from His enemies ( Abarbanel to v.5). 
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and I will terminate the monarchy of the house of 
Israel. 5 And it will be on that day that I will break the 
bow of Israel in the Valley of Jezreel. 6 And she 
conceived again and bore a daughter and He said to 
him: Call her name Lo-ruchama, for I will no longer 
have mercy [upon] the house of Israel that I should 
forebear them. 7 But [upon] the house of Judah I will 
have mercy and I will save them by Hashem their God, 


again and bore a daughter and He said to 
him: Call her name Lo-ruchama, for l 
will no longer have mercy [upon] the 
house of Israel that I should forebear 
them. Hosea's wife conceived again and 
bore a daughter. This time, however, it 
was no longer certain that the child was 
his, as Gomer had already reverted to 
her promiscuous ways. Therefore, Hosea 
was instructed by the Almighty to call 
the child Lo-ruchama, not beloved, for 
a father of a child born under such 
circumstances does not relate to her 
with the same love that he feels for one 
who is definitely his ( Mahari Kara-, 
Malbim). 

Similarly, after the end of the dynasty 
of Jehu, the monarchies that follow will 
be weak like women and they will suffer 
one military defeat after another 111 (Ibn 
Ezra; Malbim). This will be due to their 
straying even further from the ways of 
the Almighty until they will no longer be 
identifiable whatsoever as His people 
(Malbim). 

□r6 Ktor’3 — That I should 

forebear them. I.e., I will no longer have 
mercy upon them and thereby continue 
to bear their sins against Me ( Mahari 
Kara; Malbim). Although I forgave the 
sins of the people in the time of Jeroboam 
son of Joash, I will no longer continue to 
do so in the era depicted. Rather, I shall 


punish them for their transgressions and 
send them into exile (Malbim). 

Others render ’3 to mean as: 1 will no 
longer have mercy upon the house of 
Israel, as I have borne their sins and 
forgiven them until now (Radak; Metzu- 
dos David; cf. Ibn Ezra; Abarbanel). 

There are other approaches to this 
phrase which do not render KWK Nlt/i to 
mean bear. Rashi renders: I will allot to 
them the portion of their cup and their 
deeds. Ibn Ezra interprets: I will carry 
them into exile. According to Radak: I 
will bring upon them the enemy who will 
exile them and destroy their land (see also 
Abarbanel). 

Tar gum renders: But if they repent 1 
will forgive them — i.e., I will no longer 
grant clemency to the house of Israel, save 
for when I will forgive them for their sins 
when they repent in the end of days 
(Abarbanel). 

7. DrnK rnrr n’aTuji — But [upon] the 
house of Judah I will have mercy. Even 
after the destruction of the kingdom of 
Israel, I will continue to have mercy to the 
kingdom of Judah from the time of 
Hezekiah until that of Zedekiah (Rashi). 

Drnn 1 ?# -na DTiywirn — And I will save 
them by Hashem their Cod. When Sen¬ 
nacherib shall besiege Jerusalem, I will 
destroy his entire army miraculously 


1. Shallum reigned for only one month (II Kings 15:13). Menachem became a subject of Pol, 
king of Assyria (ibid. vs. 19-20). Pechaniah ruled only two years before his own general 
Pekach assassinated him (ibid. v. 23). During Pekach's reign the Assyrian king Tiglath-Pil- 
nesser made inroads deep into Israel and sliced off large pieces of territory (ibid. v. 29). Finally, 
Hosea son of Elah was forced to pay tribute to Shalmanesser, king of Assyria, and was 
eventually exiled, along with all of his subjects, by that king (ibid. 17:3-6). 


[9] Hosea 
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without resorting to the weapons of 
warfare ( Ibn Ezra; Radak; Malbim; Me- 
tzudos David; see II Kings 18:35). 

Abarbanel interprets these two verses 
as discussing the return of the exiles of 
Judah to their land and the restoration of 
their nation. [This is in accordance with 
his view, cited above (v. 5), that the 
destruction of the bow of Israel includes 
the exile of both Jewish kingdoms.] Thus, 
the daughter born to Hosea symbolizes 
the second Jewish commonwealth. She 
was named Lo-ruchama in reference to 
the members of the ten tribes, who will 
not be included in Hashem's mercy at 
that time and will not be returned to their 
land. But [upon] the house of Judah I will 
have mercy and I will save them by 
HaSHEM their God — I will move Cyrus 
the king of Persia to allow them to return 
to the land peacefully, without resorting 
to the weapons of war in order to 
accomplish this objective (see II Chroni¬ 
cles 36:22,23). 

8. p -ibm inm nnm kStin blajm — 
And she weaned Lo-ruchama and she 
conceived and bore a son. Gomer con¬ 
ceived and bore a second son to Hosea. 
This child represented the kingdom of 
Judah in the days of Hezekiah and 
Josiah, when it was strong and secure. 
[However, the primary symbolism of his 
birth is the ultimate destruction of that 
kingdom, as depicted in the following 
verse.] Thus, this son was not born until 
after the period of Lo-ruchama's nursing, 
as the destruction of the kingdom of 
Judah did not take place until a substan¬ 
tial length of time after the destruction of 
the ten tribes (R' Eliezer of Beaugency ; 
Malbim ). 

Ibn Ezra interprets this son as repre¬ 
senting the ten tribes in their exile and the 
children who will be born to them there. 


This follows along the lines of Tar gum, 
who renders: And that generation that 
shall be exiled among the nations will be 
forgotten, for they shall not be beloved, 
as they will continue to perform evil 
deeds. 

9. ’tay Kb ante p -py Kb inty K“jp -intfn 
D3b nptt'Kb Patn — And tie said: Call 
his name Lo-ami, for you are not My 
nation and I will not be yours. Call this 
child Lo-ami, not My nation, for you no 
longer heed My statutes as is befitting the 
subjects of a king ( Metzudos David). 
Furthermore, with the final destruction 
of the kingdom of Judah there shall no 
longer be any viable Jewish nation what¬ 
soever (Malbim). 

Ibn Ezra explains: There [where the ten 
tribes live in exile] you will remain [for 
generations] without returning to your 
land, and you are therefore to be called 
Lo-ami. 

Radak, like Ibn Ezra, understands this 
entire chapter to be describing the decline 
of the kingdom of the ten tribes of Israel. 
However, he interprets the specifics of 
the prophecy somewhat differently. The 
first son, Jezreel, symbolizes Jeroboam 
himself, who was a powerful monarch 
and is thus symbolized by a male child. 
Concerning this child's birth the 
Almighty states: I will shortly visit the 
blood of Jezreel upon the house of Jehu — 
i.e., this calamity will not take place in the 
lifetime of Jeroboam himself but rather 
under the reign of his son Zechariah. The 
daughter born to Hosea represents the 
reign of Zechariah and that of Shallum 
son of Yavesh who ruled after him. 
Because their reigns were of such short 
duration — six months and one month 
respectively — their monarchies are de¬ 
picted as a female child. The weakness 
their monarchies personified continued 
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and I will not save them with the bow, with the sword, 
with battle, with steeds, or with riders. 8 And she 
weaned Lo-ruchama and she conceived and bore a son. 
9 And He said: Call his name Lo-ami,for you are not My 
nation and I will not be yours. 


to plague the nation through the reigns of 
Menachem son of Gadi and Pekachiah 
son of Menachem who followed them. 
Thus, the nursing of this weak child 
continued throughout their rule. How¬ 
ever, they were followed by Pekach son 
of Remaliyahu, a powerful monarch who 
restored the might of the kingdom of 
Israel, as symbolized by the birth of a 
second son. That son is called Lo-ami, not 
My nation, due to the wickedness of that 
generation. 

Abarbanel interprets this final son as 
depicting the destruction of the second 
Jewish commonwealth and the second 
Temple: Although I will have mercy 
upon the people of Judah and return 
them to their land, that, too, shall not last 
forever. For they will eventually descend 
again into wickedness until they will no 
longer be identifiable by their deeds as 
My nation, and they will then be de¬ 
stroyed once again. 

D3b irnK’K'b — And I will not be 
yours. I.e., I will no longer be to you for a 


God [i.e., a protecting God who sees to 
your welfare and security] ( Mahari 
Kara). Alternatively, I will no longer 
guard and protect you, and you will 
therefore end up in exile ( Abarbanel ). 

In the Midrash this verse is interpreted 
in a totally different vein: Even though 
you are not My people for you seek 
estrangement from Me, nevertheless, I 
shall not be of the same mind with you in 
this matter. Indeed, I shall force you to be 
My people. As it is written: What enters 
your thoughts — it will not be! What you 
say, "Let us be like the nations, like the 
families of the land, to serve wood and 
stone [will not come to pass; what then 
will happen?]" As I live — the words of 
Hashem/Elokim — with a strong hand 
and an outstretched arm and with out¬ 
poured fury shall I rule over you! (Eze¬ 
kiel 20:32,33). [Through the persecution 
of the nations you will retain your iden¬ 
tity as My people.] What a remarkable 
lesson of the love which the Omnipresent 
has for Israel! (Bamidbar Rabbah 2:16). 


II 

Having sharply castigated the Jewish nation and depicted their retribution from the 
Almighty, Hosea now changes his tone to one of mercy, and prophesies words of 
comfort to the people (Mahari Kara), by describing their final redemption and return 
to the land ( Abarbanel ). Furthermore, as described by the Sages (Pesachim 87b; see 
1:2), Hosea was filled with remorse for having urged the Almighty to exchange the 
Jewish nation for another, and therefore changed his tone to words of mercy (Rashi ). [l1 

However, Ibn Ezra understands this chapter to be a continuation of the prophecy 
of doom which was begun in the first chapter. The prophet describes how the 

1. The Sages offer a parable of a king who became angry with his wife and sent for a scribe 
in order to instruct him to write her a get (a divorce document). Prior to the scribe's arrival, the 
king's anger passed and he no longer wished to divorce his wife. However, rather than 
sending the scribe away bewildered by the king’s behavior — who seemingly called for him 
for no reason — he instructed him instead to write that the king is doubling his wife's 
kesubah, marriage document (Sifri to Numbers 25:1). [Similarly, after the Almighty revoked 
His command to Hosea to prophesy that the Jewish nation would be estranged from Him, He 
instructed him instead to foretell the great fortune and glory that is their ultimate destiny.] 


[l 1 ] Hosea 
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members of the ten tribes will bear many sons while in exile, but those children will 
not fear the Almighty. 


1. Kb “uc/j?c cm bin? bint??*’;}? nstpn rpm 
"I3D 1 Kb) “IEP — And the number of the 
Children of Israel shall be like [that of] 
the sand of the sea, which can neither be 
measured nor counted. 

There, in exile (Targum; Rashi), they 
will increase and multiply until they will 
be like the sand of the sea, which cannot 
be counted due to its great quantity. 1 ' 1 In 
addition, the sand is held together by the 
moisture from the sea, and can therefore 
not be discerned individually in order to 
be numbered. So, too, shall be the Chil¬ 
dren of Israel at the dawn of their 
redemption, bound together as one by 
their devotion to the Almighty and His 
Torah ( AbarbaneT, cf. Radak). 

nnt< ’ny-K'b Diib "inK’—upK mptpa mm 
’ivbK ■vo drib ~ijdk’ — And it shall be that 
in the place where it was said to them, 
"You are not My nation," it shall be said 
to them, "the children of the living God." 

Whereas they had previously been 
rejected by the Almighty for their 


wickedness, they will once again regain 
His favor by returning to His ways 
(Radak; Abarbanel j. 1 ' 1 They will no 
longer serve false deities, nor will they 
worship the astrological forces, which 
function at the behest of the Almighty 
but have no inherent power. Instead, they 
will once again serve the true God, 
Whose existence is intrinsic [and Who is 
the Source of all life]. At that time, they 
will earn for themselves the title the 
children of the living Cod (Radak). 

Others understand Dlpd? not in the 
sense of instead of, but more literally as in 
the [physical]place. In that very place to 
which they will be exiled and thus 
declared by the Almighty to no longer be 
His nation, they will repent their wicked 
deeds and return to Hashem, earning 
once again the merit to be called in His 
name (Targum; Rashi). 121 

Ibrt Ezra interprets that they will continue 
to pursue their sinful ways while in exile. 
Thus, although they will call themselves the 
children of the living God, they will in fact 


1. The Sages render: which shall neither be numbered nor counted. They thereby derive that it 
is prohibited to count the Jewish people. However, they elaborate upon this as follows: R" 
Yonasan asked: It is written, And the number of the Children of Israel shall be like the sand of 
the sea [a definable quantity], and it is written, which can neither be measured nor counted. 
There is no contradiction: The latter refers to a time when Israel fulfills the will of the 
Omnipresent, and the former to a time when Israel does not fulfill the will of the 
Omnipresent. R" Yose says: This is by the hand of man [who may not count them] and this is 
by the hand of Heaven (Y oma 22b). 

2. Chida regards this verse as a lesson in repentance. 

Who is the true penitent? One who finds himself in the same situation, in the same place, 
with the same woman [with whom he previously sinned — but this second time he refrains 
from repeating his indiscretion] (Y oma 86b). 

Thus our verse declares, Dlptpg, in that very place, where they previously sinned and which 
resulted in their being told, "You are not My people," they will repent and He will call them, 
"the children of the living God" (Tzavarei Shalal). 
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2 / 1-2 


1 Ai. n ^ f ^ e num ^ er °f the Children of Israel shall he 
like [that of] the sand of the sea, which can neither 
be measured nor counted; and it shall be that in the 
place where it was said to them, "You are not My 
nation," it shall be said to them, "the children of the 
living God." 2 And the Children of Judah and the 
Children of Israel shall be assembled together, and they 
shall appoint for themselves one head, and they shall 
ascend from the land, for the day of Jezreel is great. 


remain with their previous status of Lo-Ami, 
not My nation. 

2. ■nn’ bfotin-oin rrrinv\!3 iy?pr, — 

And the Children of Judah and the 
Children of Israel shall be assembled 
together. 

Unlike the renewal in the era of the 
Second Temple, when the tribes of Judah 
and Benjamin formed the majority of the 
populace, the final redemption will see all 
the tribes of both the kingdom of Judah 
and that of Israel restored in the land 
(Radak). And whereas the era of the First 
Temple saw friction and conflict between 
these two kingdoms, at the time of their 
redemption they will be united as one in 
perfect harmony (Abarbanel). 

yitjn’in ibyi it™ itfto nnb intin — And 
they shall appoint for themselves one 
head, and they shall ascend from the 
land. 

They shall all follow the leadership of 
the Messiah, the descendant of King 
David (Targum; Rashi; Radak), and 
ascend from the land where they live in 
exile to Eretz Y Israel (Radak). Alterna¬ 
tively, their head will be Elijah the 
prophet, who will lead them out of exile 
and pave the way for the kingdom of the 
Messiah (Radak). 

Mahari Kara notes that from the time of 
the division of the kingdom of Israel the 


kings of Israel would ascend on the pilgrim¬ 
age festivals (Pesach, Shavuos, Succos) to 
their idols in Dan and Beth-el instead of the 
Temple in Jerusalem. They did this out of 
fear that if the people would travel to 
Jerusalem and offer sacrifices there they 
would be moved to return to the authority of 
the Davidic monarchy. Thus, the gatherings 
of the nation at the time of the festivals were 
split, with the citizens of Israel traveling to 
Dan and Beth-el and those of Judah ascend¬ 
ing to Jerusalem. However, with the advent 
of the redemption, they will all gather 
together under one king in Jerusalem and 
serve the Almighty there. 

?KirtP Ul’ bnj ’3 — For the day of Jezreel 
is great. 

The day of Jezreel in which the 
kingdom of Israel will be destroyed (see 
1:4,5) will be of great magnitude, and the 
exile it precipitates will last for many 
centuries. Accordingly, all that they will 
endure will serve as atonement for their 
many sins and eventually earn them the 
merit of returning to the land of their 
fathers (Radak; Abarbanel). 

Others interpret bNjnr as deriving 
from the word jnj, seed: Thus, Rashi 
renders: the day of the gathering of their 
seed [i.e., at the time of their redemption] 
will be great. Radak cites his father as 
explaining: great and long will be the 
period in which they will be sown, i.e., 
among the gentiles, 111 but eventually I 


1. Just as a seed is planted in the ground, where it decays and disintegrates but subsequently 
blooms into the produce which sprouts from the earth, so shall the Jewish people, who are 
sown [and trampled] in the lands of the gentiles, sprout into a nation of a great multitude 
(Malbim). 
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will gather them together (cf. Mahari 
Kara). 

Alshich interprets the phrase y-)Nij-|n ihyi 
to mean they will arise from the land — 
i.e., those who have already passed on will 
travel beneath the earth to the Holy Land 
and rise from the ground in the Land of Israel 
at the time of resurrection. Although they 
were guilty of great sins, the magnitude of 
their punishment and destruction will earn 
them the right to be included in the resurrec¬ 
tion. 

Ibrt Ezra interprets this verse as fore¬ 
telling how Sennacherib, who conquered 
the kingdom of Israel and exiled its 
inhabitants, will also capture many cities 
of the kingdom of Judah and subject 
them to his rule. All this will occur 
because of the great magnitude of the 
day in which the Jewish people will be 
taken to task for their sinful ways. 

3. □3 , >ninxS') my n^nxS nnx — 

Say to your brothers, "Ami," and to your 
sisters, "Ruchama." 

[In the previous chapter, the prophet 
depicted the downfall of the Jewish 
nation by calling his children the sym¬ 
bolic names of Lo-ruchama, not beloved 
and Lo-ami, not My people. Therefore, in 
portraying the renewal of the Jewish 
kingdom, he ascribes to the people the 
titles Ami, My people, and Ruchama, 
beloved.] 

Members of the tribes of Judah and 
Benjamin, turn to your brothers and 
sisters from the ten tribes — who at the 
time of their exile for their sins were 
called Lo-ami and Lo-ruchama (1:6,9). 
Address them now as Ami and Ruchama 
[for they will once again be part of God's 
nation upon whom He will have mercy] 
(Radak from R' Saadiah Gaon). 

According to Abarbartel, Lo-ruchama 
referred to the kingdom of Israel whereas 
Lo-ami was addressed to the tribes of 
Judah and Benjamin (see comm, to 1:6,9). 


Thus, the prophet now depicts the har¬ 
mony and brotherhood which will be 
restored between the two portions of the 
nation when they return together to the 
Holy Land: Children of Israel, turn to 
your brothers of the kingdom of Judah, 
who were once demeaned with the title 
Lo-ami, and call them Ami, My people, 
in an expression of brotherhood. Like¬ 
wise, Children of Judah, your sister 
kingdom of Israel — previously called 
Lo-ruchama — has now been restored to 
her original status. Thus, you may call to 
her in love and affection and refer to her 
as Ruchama. 

Targum renders: Prophets, say to your 
brothers, "My nation, return to My Torah 
and I will have mercy upon your assem¬ 
blies." 

According to Ibn Ezra, the prophet mocks 
the nation in their demeaned state and 
challenges them to call each other in terms of 
their former glory. 

4. The prophet changes his tone again 
from one of mercy to one of castigation 
(see introduction to v. 1). First he told the 
Children of Israel that they will no longer 
be called "not My nation" (v. 1) and now 
he states that the nation is no longer "My 
wife." This change can be compared to a 
man whose wife was unchaste, and he 
therefore became angry with her and 
called her a prostitute. When his children 
heard this they complained to their 
father that by so proclaiming he was 
impugning their legitimacy. To this their 
father responded: Heaven forbid that I 
should actually maintain that she com¬ 
mitted adultery and you may be illegiti¬ 
mate. However, if you will rebuke your 
mother for her behavior and relate to her 
that I have pronounced that she is no 
longer my wife nor I her husband [she 
will perhaps be shocked into abandoning 
her wanton ways]. Thus the Almighty 
instructed His prophets [the children of 
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2/3-4 Say to your brothers, "Ami," and to your sisters, 
"Ruchama." 

4 Remonstrate with your mother, remonstrate, for she 
is not My wife and I am not her husband, and have her re¬ 
move her harlotries from her face and her adulteries from 


the metaphor]: Rebuke your nation and 
tell her that I have declared our relation¬ 
ship null and void, so that she will be 
moved to mend her ways and abandon 
her pursuit of idolatry (Mahari Kara). 

According to Ibn Ezra, there is no 
change in tone (see introduction to 2:1). 

Having previously described the fate 
in store for the Jewish nation if they do 
not return to Hashem, the prophet now 
urges them to rectify their deeds and 
thereby avert their downfall. Alterna¬ 
tively, the following is addressed to the 
future generations of Jews already in 
exile, exhorting them to repent so that 
they may return to their land. 

lag inn — Remonstrate with 

your mother, remonstrate. 

Prophets and righteous men within 
the nation, rebuke the people at large 
for their misdeeds (Targum; Abarbanel; 
Malbim). Know, too, that although you 
yourselves are not deserving of the 
punishment of exile, you will not be 
spared this misfortune If it is brought 
down upon the entire nation ( Abar¬ 
banel). 

Others understand the mother as rep¬ 
resenting the nation as a whole and her 
children to be the specific individuals 
within the nation. Thus, every individual 
is exhorted to urge his acquaintances to 
repent so that together they can ward off 
the evil decree ( Radak ). 

ru^’N Kb g'aKi Kb Kyrg — For she 
is not My wife and I am not her husband. 


She can no longer be described as My 
wife since she had been disloyal (Radak ), 
and I, in turn, will no longer care for her 
and see to her needs like a devoted 
husband (Metzudos David). 

Abarbanel interprets this phrase 
rhetorically: Can her disloyalty be justi¬ 
fied by proclaiming that she is not My 
wife and I am not her husband? No! This 
is not the case! For she has already been 
betrothed to Me and I have given her no 
get, divorce document, to release her. 
Therefore, it is incumbent upon her to 
rectify her misdeeds and restore her 
devotion to Me. 

ngu/ pan iraiato) rnpan nnui npni — 
And have her remove her harlotries 
from her face and her adulteries from 
between her breasts. 

Exhort her to cease to dress up like a 
prostitute and to remove the makeup 
which is painted upon her face, as well as 
the perfumes which are dabbed between 
her breasts to arouse the passion of those 
with whom she strays" 1 ( Abarbanel; 
Metzudos David). I.e., exhort the people 
to eradicate the worship of idolatry from 
among them and from within their cities 
(Targum). 

Radak interprets her harlotries from 
her face as signifying the false prophets 
whom the people followed in place of the 
prophets of Hashem. Her adulteries from 
between her breasts alludes to the pagan 
statutes which they chose over the two 
portions of God's Torah — the Written 
Torah and the Oral Torah." 1 


1. Rashi interprets and her adulteries from between her breasts to allude to the way she hugs 
her lovers and squeezes them between her breasts. 

2. Malbim interprets: Have them remove the harlotry of their straying to false gods, which is 
done publicly, and is thus comparable to the makeup worn on a prostitute's face. And 
eradicate, as well, the desires for idolatry and licentiousness which lie within their hearts and 
are thus concealed between their breasts. 


[15] Hosea 
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5. rrjbin Di’3 n’njarrn n»njr njy’tt/pN'i? 
— Lest I strip her bare and stand her as 
on the day she was born. 

If she will refuse to mend her ways 
and return to her loyal behavior, I will 
remove My protective custody from over 
her and return her to the state in which I 
found her in Egypt when I first took her 
as My nation — unclothed and uncared 
for and wallowing in her own blood 
(Rashi; Abarbanel; Malbim; cf. Ezekiel 
16:4,5). 

rpnpni try ynto nntyj 337133 irrwptpi 
Ktpara — And I will set her like a 
wilderness and render her like a parched 
land and l will cause her to die of thirst. 

I will render her once more like a 
wilderness, unprotected against any who 
desire to tread upon her and bereft of any 
source of sustenance or provisions. In 
addition, I will destroy her land and turn 
it into wilderness ( Radak ). Alternatively, 
I will pronounce upon them that sen¬ 
tence that I decreed upon them in the 
desert ( Numbers 14:35): there they shall 
cease to be and there they shall die 
(Rashi). 

The hunger and thirst depicted is also 
symbolic of the intense longing for 
Torah and mitzvos, the Word of Hashem 
as imparted through His prophets, which 
will prevail among the Jewish people at 
that time. However, these will no longer 
be available to them (Radak; cf. Amos 
8 : 11 ). 

Tar gum renders: Lest I remove My 
Divine Presence from her and / remove 
her glory, and I leave her abandoned, as 
in earlier days before she came near to 
My worship, and My anger shall fall 
upon her as it fell upon the generation 
that transgressed My Torah in the 
desert, and ! will render the land arid 
and ! will kill her with thirst. 


Vilna Gaon interprets this verse as 
describing the spiritual loss which the 
Jewish nation will sustain in their exile. 
Lest I strip her bare — lest I send them 
into exile and strip them of those mifzuos 

— the raiments of their souls — which 
apply only in the Holy Land. And stand 
her as on the day she was born — While 
in its mother's womb, a baby is taught 
the entire Torah. As the newborn infant 
emerges into the world, an angel taps it 
above the lip, causing all to be forgotten 
(Niddah 30b). Through the tribulations 
of exile, the Children of Israel will forget 
the Torah like a baby on the day of its 
birth. And l will set her like a wilderness 

— They will be devoid of prophecy in 

the wilderness of exile. And render her 
like a parched land — even nn. 

Divine Inspiration, which is inferior to 
actual prophecy, will be lacking. And l 
will cause her to die of thirst — The 
Sages of the nation will lose their Torah 
knowledge. 

6. nan n’juj orns Kb n^nts 1 ! 

— And [upon] her children I will not 
have mercy for they are children of har¬ 
lotry. 

[I will vent My wrath not only upon 
her but upon her children as well, for I no 
longer consider them My own offspring, 
but rather fruits of her harlotry.] 

In Jewish law, the children of a 
woman who commits adultery are as¬ 
sumed to be from her husband, because 
of the principle byan -in* nlb’yg 3ln, 
most of her relations are with her hus¬ 
band — and it is presumed that the 
children she bears are the product of the 
majority of her relations. However, if a 
woman abandons her husband com¬ 
pletely and engages publicly in wanton 
adultery, this assumption is no longer 
valid and her children are viewed as 


ycnn [ 16 ] 




2/5-7 between her breasts . 5 Lest I strip her bare and stand her as 
on the day she was born, and / will set her like a wilderness 
and render her like a parched land and 1 will cause her to 
die of thirst. b And [uponjher children I will not have mer¬ 
cy for they are children of harlotry. 7 For their mother has 
been promiscuous; she who conceived them has shamed 


illegitimate. Thus, Hashem instructs the 
prophet to relay His message: Since she 
has gone after her paramours and has 
relied upon them for the provision of her 
needs, her children can no longer be 
assumed to be from Me. Therefore, I will 
not have mercy upon them and care for 
them when I banish their mother from 
My home ( Malbim ). 

Even upon the righteous sons of the 
nation I will have no mercy. Although 
they themselves are not deserving of this 
punishment, they are nevertheless in¬ 
cluded in the nation as a whole and will 
not be spared its fate ( Abarbanel; Mal¬ 
bim; Metzudos David). 111 

Alternatively, this alludes to the gener¬ 
ations who followed the one that first 
immersed itself in idolatry [and pursued 
similar paths] (Radak). 

7 "9. As above, in these verses the 
aggrieved husband represents the 
Almighty, and the faithless wife is the 
Jewish nation. The lovers upon whom 
she relies symbolize either the false 
deities and astrological forces that the 
people chose to worship or the for¬ 
eign powers to whom they turned for 
aid. 

Thus, the thrust of the following is: 
The reason My wife has dared to aban¬ 
don Me and chance My wrath is because 
she has turned to her lovers for suste¬ 
nance, and they have indeed provided 


her with her needs. Therefore, 1 will 
prevent her from meeting with them and 
receiving their gifts so that she will have 
no recourse other than to return to Me for 
support. 

7. Drnin nty-on don nmj ’a — For 
their mother has been promiscuous; she 
who conceived them has shamed [her¬ 
self]. 

The nation of Israel has strayed from 
the Almighty and followed instead its 
false prophets and deities (Targum; 
Rashi; Radak; Malbim; cf. Abarbanel). 
Thus has she shamed herself with her 
degrading behavior (Metzudos David). 
Alternatively: She should be ashamed of 
her loathsome deeds (Radak). 

Alshich interprets Dmin as referring 
to the Shechinah, the Divine Presence, 
which is the source of the people's 
sustenance. Thus, this phrase describes a 
pattern of cause-and-effect: The nation 
has strayed from the ways of Hashem 
and thereby desecrated the Shechinah; 
Therefore, It will no longer provide for 
their needs. 

Targum renders: their teachers are 
shamed — the wise men who teach them 
are humiliated before the ignorant, for 
they say to them, "Do not steal," and 
they go and steal; 'Do not lend with 
interest," and they go and lend with 
interest (Rashi from Deuteronomy Rab- 
bah 2:19). 


1. This is based upon the principle of n’bba nnaipn, the general approach of the Almighty to 
His creations. When a certain measure of judgment has been decreed on a particular group or 
locale — or on creation as a whole — those within that grouping are included in that approach 
even if they themselves are not necessarily deserving of it — and were it only for them it 
would never have been decreed. The same applies in the reverse: If a particular group is 
granted an unusual measure of mercy or benevolence, those within the group will benefit 
from it even if they do not merit to do so (see Rambam, Hil. Teshuvah 3:2; Ramban to Genesis 
18:19; Derashos HaRan, HaDerush HaShlishi). 
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■■Ki’ni ’or-tb ’jn's pnKtp nrjN rob* rntptj ’3 
’’ipK/] ’antt/ ’ntcpi ntpi 1 — For she said, "I 
will go after my lovers, those who pro¬ 
vide my bread and my water, my wool 
and my flax, my oil and my drink." il] 

I will turn to the sun and moon and the 
stars [and all of the other deities that I 
choose to worship] and through their 
power, I will be provided with all of my 
needs ( R ’ Yosef Kimchi, cited by Radak; 
Abarbanel; Malbim). 

Alternatively: 1 will follow the ways of 
the nations (Rashi) and turn to them to 
provide for my needs (Targum). Specifi¬ 
cally, I will rely upon Assyria and Egypt, 
with whom I have forged treaties, and 
they will both protect me from my 
enemies and sustain me with provisions 
(Mahari Kara; Radak). 

Unlike ’an'K, My lovers (Exodus 20:6), 
’DHKp refers to illicit, professed lovers whose 
love is not real. It is only an outward display 
[of the conniving attitudes of the self-serving 
nations] (Hirsch). Rashi (Lamentations 1:19) 
renders: Those who make themselves appear 
as lovers. 

''Jlptth — My drink. 

I.e., wine and other beverages (Radak). 
The Sages, however, reject this interpreta¬ 
tion and explain instead that it means my 
desirable possessions — i.e., my jewelry 


— stemming from the word ilpiu/n 
(Kesubos 65a). 

8. •’rvriji □’TbS ^3“)Tnts pb 

Kytpn Kb rpou’nji rrjirnN — Therefore, 
behold, l will hedge your way with 
thorns, and I will fence her in, and she 
shall not find her paths. 

Because you have chosen to follow your 
paramours (Metzudos David), I will 
hedge your way with thorns so that you 
will be unable to reach the major roads 
leading to your lovers, and I will close off 
the fence so that you cannot communicate 
with them through its breaches. I will 
even thwart your efforts to escape to them 
through the narrow pathways, by cover¬ 
ing them up so that you cannot find them 
(Malbim). Thus, 1 will prevent you from 
drawing upon the astrological powers of 
your chosen deities in any manner what¬ 
soever so that you will receive no suste¬ 
nance from them (R' Yosef Kimchi; 
Abarbanel; Malbim; Metzudos David) 
ahd I will likewise cut you off from the 
nations upon whom you rely for aid and 
support (Radak). 

9. nnK j’tyn-Kbi npnKtp-ntc n?T)l 

naiu/tj) rpbK Nynn Kbj nnitfpin 

nnyo tk ’b alu p jitt/KTi! pt’K" 1 ?# — And 

she shall pursue her lovers, but she will 


l.The patriarch Jacob abstained from indulgence in the material and thereby set a standard for 
his descendants. He was seeking no luxuries, he was satisfied with the necessities of life. Thus 
he asked for only batch Drib, bread to eat, tipbb tpi, and a garment to wear (Genesis 28:20). 

When his offspring, however, left the path he had trod, when they sought foreign idols and 
alien ideals, they acquired an ever greater desire for material possessions. No longer would 
Jacob's bread to eat (my food and my water) and garment to wear (my wool and my flax) 
suffice. Now they also demanded anointing oil and all my desires (see below, comm, to mpti/l 
— My drink). 
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2/8-10 [herself]; for she said, "I will go after my lovers, those 
who provide my bread and my water, my wool and 
my flax, my oil and my drink." 8 Therefore, behold, I 
will hedge your way with thorns, and I will fence her 
in, and she shall not find her paths. 9 And she shall 
pursue her lovers, but she will not reach them; and she 
will seek them, but she will not find [them]; and she will 
say, "I will go and return to my first husband for it 
was better for me then than it is now." 10 For she did 
not know that I gave her the grain, the wine, and the oil, 


not reach them; and she will seek them, 
but she will not find [them], and she will 
say, "l will go and return to my first hus¬ 
band for it was better for me then than it 
is now.” 

The people will turn in prayer to all of 
the deities and forces upon whom they 
relied, but it will be to no avail. They will 
pursue all of the avenues available to draw 
upon these forces and their power in 
creation, but they will be unsuccessful, for 
these forces are effective only when it is so 
willed by the Almighty God ( Abarbane !). 

Similarly, they will turn to their con¬ 
federates, Assyria and Egypt, for assis¬ 
tance, but the latter will turn their backs 
on them and offer no aid ( Radak ). Thus, 
they will finally recognize that they must 
place their faith in Hashem, for He is the 
only source of sustenance and assistance 
that can be relied upon in all circum¬ 
stances (Metzudos David). 

This will not occur, however, until after 
Israel endures a long and bitter exile, 
when she will finally return to Hashem 
with a full heart (Radak; see Deuteron¬ 
omy 4:30). 

Others contend that this statement of 
the Jewish nation does not represent a 
wholehearted return to the ways of 
Hashem, but merely a partial repentance 
from the extent of their previous deca¬ 
dence. Abarbanel explains that upon 
finding themselves bereft of all of the 
blessings they previously enjoyed, they 
will finally recognize that they must make 


a choice between the Almighty and the 
worship of Baal. Thus, they will elect to 
serve the Almighty. However, their fa¬ 
vored approach would still be to serve 
Hashem as the ultimate source of all 
blessing while simultaneously worship¬ 
ing the other deities as intermediary in 
bringing His blessings to fruition. 

Malbim contends that when they see 
that the forces of creation can no longer be 
relied upon, they will come to the conclu¬ 
sion that these powers are no longer 
arrayed in their favor. Thus, given no 
alternative, they will return to Hashem to 
provide for their needs. However, they 
will not at this time reject their basic 
assumption, that when the forces of 
creation are in their favor it is worthwhile 
to be involved in their service rather than 
to pursue that of the Almighty. 

10. Having interjected with a depiction of 
the ultimate future, that the Jewish nation 
will once again return to Hashem, the 
prophet now returns to his elaboration of 
the situation which will prevail before this 
occurs and the steps that will be taken to 
bring it about (Radak loc. cit.). According 
to the approach of Abarbanel and Mal¬ 
bim, the following verses describe the 
policies the Almighty will pursue after the 
people have responded only partially to 
the earlier catastrophes. 

u/Wnrn nb ’nru oik nym Kb tern 

iny’ni — For she did not know that l gave 
her the grain, the wine, and the oil. 
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Until she finally recognized the folly of 
her ways, Israel had thought that the idols 
she worshiped were actually capable of 
providing for her, that they were indeed 
the source of her sustenance and prosper¬ 
ity while they lasted (Ibn Ezra). This mis¬ 
conception was foisted upon her by her 
leaders and false prophets. However, in 
truth, any good that Israel enjoyed came 
only from Me, for I bestowed upon her 
My blessing and provided her with an a- 
bundance of grain, wine, and oil ( Radak ). 

Rashi interprets: She did not pay atten¬ 
tion, and thus acted as if she did not know. 
I.e., when she received all of My blessings, 
she did not give it proper thought to 
recognize that I am the source of her 
blessing, but rather [flippantly] attributed 
her prosperity to her idols (Mahari Kara). 

byab nttry ann nb ’rrann ^pai — And / 
lavished her with silver and gold, [but] 
they used [it] for Baal. 

[I even provided Israel with the luxuries 
of gold and silver, for which she should 
have served Me with ever-increasing 
devotion. Instead,] she took the very gold 
and silver that 1 gave her and used them 
to make images of the deities she wor¬ 
shiped, adorning them as well with these 
precious metals (Metzudos David). 

They taught in the Academy of R' 
Yannai: Moses proclaimed before the 


Holy One, Blessed is He, "Master of the 
World, it is because of the silver and gold 
(ant) which You have given Israel in 
abundance — until they were forced to 
cry, 'Enough fn),' that they made the calf 
..." as it is stated (Deuteronomy 1:1): ’ll 
ant, and enough gold ll] — [this] caused the 
to make the calf. They taught in the 
Academy of R' Yannai: The lion does not 
roar from a box of grain, but from a box 
of meat. Said R' Hoshaya: This is com¬ 
parable to a person who had a weak cow. 
He fed it vetch and it kicked him. He said 
to it, "What caused you to kick me if not 
the vetch that I fed you?" Said R' Chiya 
bar Avin in the name of R' Yochanan: It 
is comparable to a man who had one son 
and he fed him, gave him drink, clothed 
and covered him, hung about his neck a 
purse and placed him at the entrance to a 
whorehouse. What can the son do that he 
should not sin?... R' Yonasan taught that 
the Holy One, Blessed is He, acknowl¬ 
edged Moses' rationalization when He 
said: And I lavished them with silver, 
and gold, [but] they used [it] for Baal 
(Berachos 32a). 

11. ’tttrprv) inyg ’ii-i Tinj? 1 ?'] nutfK pb 
rnoab •nipy pibtfrrt Tijrt 03 

nniiy — Therefore, I will return and take 
My grain in its time and My wine in its 
season , [2] and I will remove My wool and 


1. [Among the locations listed in Deuteronomy 1:1 as sites where Israel sinned during its forty 
year sojourn in the wilderness is anj n, Di-Zahav (lit., enough gold). However, no place with 
that name is known to exist, nor does any other reference to Di-Zahav appear in Scripture. The 
Talmud explains that the name is both an allusion to, and an alibi for, the Golden Calf.) 

2. ny, time, refers to a point in time dictated by outside forces, whereas lylla, season, refers to 
a time designated by choice. 

When grain is ripe it must be cut: if left standing it will rot. The farmer cannot arbitrarily 
decide to postpone the wheat harvest. Conditions external to himself make that determination 
without ever consulting him. Thus grain is cut inya, in its particular time. 

Grapes, on the other hand, may be cut early when they have just begun to ripen, or left on 
the vine to ripen fully. The wine, i.e., the grape crop, is harvested Ilyina, in its season, as 
decided by the farmer ( Malbim ). 
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2/11-12 an d l lavished her with silver and gold, [but] they used 
[it] for Baal. 11 Therefore, I will return and take My 
grain in its time and My wine in its season, and l will 
remove My wool and My flax [that I gave her] to cover 
her nakedness. 12 And now I will reveal her shame 
before the eyes of her lovers, and no man shall save her 


My flax [that I gave her] to cover her 
nakedness. 

Since they have refused to recognize 
that all their benefits come from Me, I will 
withhold from them all of My benefi¬ 
cence. Thus, I will bring a blight upon 
their crops, so that they will have no grain 
or wine, and I will annihilate all their 
flocks, thereby eradicating from their 
midst all material for clothing ( Radak; 
Metzudos David). Then we will see 
whether the forces to whom they turn are 
indeed capable of providing for their 
needs (Mahari Kara). 

Malbim interprets: Up until now they 
have been afflicted only by natural 
disasters. Thus, they have been able to 
lay the blame for their misfortune on 
the worsening of their astrological situa¬ 
tion. Now, however, I will allow their 
crops to grow and their wool and flax 
to be spun, and only then will I set in 
motion circumstances which will deprive 
them of the benefits of their food and 
materials. Thus, they will be forced to 
acknowledge that 1 am the source of their 
misfortune, and 1 bring it upon them 
even when the astrological forces work 
in their favor. 

Hosea attributes ownership of the crops to 
God, "My'' grain . .. "My" wine, whereas 
Moses says: ^ytT>ni n^pKl, you will 

gather "your” grain and "your” wine 
(Deuteronomy 11:14). The latter speaks of a 
time when Israel fulfills the will of the 


Omnipresent [then the grain is theirs 
(Rashi)]; the former alludes to a time when 
Israel flouts the will of the Omnipresent. (At 
such a time He declares His ownership by 
confiscating the crops (Rashi)] (Berachos 
35b). 

12. ijanKt? tv 1 ? nnbsrnN nnjn 
’■rn — And now I will 

reveal her shame before the eyes of her 
lovers, and no man shall save her from 
My hand. 

Until this time, the Jewish nation has 
enjoyed the benefits of My Divine pro¬ 
tection, which has guarded them from 
any mishap that could be caused by 
the forces of creation or by the natural 
cycle of events in the world. Now, 
however, she will stand naked, bereft 
of the Divine protection with which she 
has always been shielded. Until now, 
she has managed to conceal the extent 
of her wickedness and the magnitude 
of her evil deeds. Now, however, I will 
uncover all of her iniquities and deca¬ 
dence for all to see. In addition, I will 
bring down upon her punishment from 
Heaven for her sins, and no force in 
creation nor any nation on earth will be 
able to protect her from Me (Abarbanel ; 
Radak). 

The Sages add: Even the merit of their 
forefathers shall be depleted and will no 
longer protect them (Rashi from Shabbos 
55a).['l 


l.Tosafos (ad loc.) explain that although the merit of our fathers has lost its potency, the treaty 
which the Almighty made with them is still intact, and we thus continue to invoke the 
memory of our forefathers in pleading with the Almighty for salvation. Others add that the 
Sages do not mean that our forefathers' merit is no longer a factor in God s dealings with us 
whatsoever, but only that it has lost the potency to ward off destruction in the face of great 
depravity ( Maharal , Chiddushei Aggados). Furthermore, it can have effect only when 
invoked in prayer and activated through repentance, but not within a spiritual vacuum ( Anaf 
Yosef). 
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13. nnat^ nunn run nunwn'b:) ’riatt/ni 
niyln ba] — And l will terminate all her 
rejoicing, her festivals, her New Moon, 
her Sabbath, and all her designated times. 

The rejoicing and tranquility which 
have always marked the Jewish nation's 
holidays will be terminated by the ter¬ 
rible straits in which they will find them¬ 
selves. Thus, they will no longer celebrate 
their days of Sabbath or the New Moon, 
nor will they rejoice on their festivals of 
Pesach, Shavuos and Succos, or the desig¬ 
nated times of Rosh Hashanah, Yom Kip- 
pur and Shemini Atzeres (R' Saadiah 
Gaon, cited by Radak). 

Radak himself interprets the festivals 
to include all days of festivities — even 
those not bound to specific times or sea¬ 
sons. The designated times refer to any 
times designated for prearranged events. 
[Thus, although both terms apply to the 
Jewish holidays they each include other 
times and events as well.] 

Abarbanel interprets this verse as pro¬ 
claiming that the fulfillment of the 
mitzvos of these holidays will no longer 
provide sufficient merit to save the people 
from disaster. According to Malbim, the 
prophet is discussing those festivals 
which the people ordained in honor of 
their idols. These will be turned into days 
of tragedy and sorrow, in order to indicate 
beyond the shadow of a doubt that the 
deities they worship are incapable of 
providing for their needs. 


14. Continuing with his metaphor of the 
promiscuous wife, the prophet now de¬ 
picts her husband as describing how he 
will destroy all of his wife's vines and fig 
trees which she attributes to her lovers' 
generosity, but which were actually pro¬ 
vided to her by him himself. 

nan mm rnm ntm pirmni ’nawni 
-iy]b cprnpty) ’nmn •'b-u^j nyt< ’b 
rntyn rm — And l will lay waste her vine 
and her fig trees [about] which she said, 
"They are my payment [1) that my lovers 
have given me," and I will render them a 
forest, and the beast of the field shall 
devour them. 

I will destroy not only the crops of that 
specific season but even the very vines 
and trees which provide them, thereby 
negating the possibility of future growth 
(Malbim). Thus the Jewish nation will be 
bereft of those fruits which constitute the 
staple of their diet — along with the grain 
already cited as slated for destruction. All 
this is in retribution for that which they 
attribute My beneficence to their lovers — 
i.e., to the false gods to which they have 
strayed (Abarbanel ; Malbim; Metzudos 
David) and to the nations to whom they 
turn for assistance (T argum ). So great will 
be the destruction that the vineyards and 
orchards will become like wild forests, 
whose fruits are trampled and devoured 
by the beasts of the field — as well as by 
the hordes of the conquering enemy who 
are comparable to such beasts (Radak). 


1. Because the prophet compares the nation to a harlot, its possessions are described as njnht — 
as in unis — the fee paid to a prostitute (Radak). Targum renders rijnis to mean something 
valuable. 
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2/13-15 f rom ^ hand. 13 And I will terminate all her rejoicing, 
her festivals, her New Moon, her Sabbath, and all her 
designated times. 14 And I will lay waste her vine and 
her fig trees [about] which she said, "They are my 
payment that my lovers have given me," and I will 
render them a forest, and the beast of the field shall 
devour them. 15 And I will visit upon her the day of the 
BaaTidols to which she burnt [sacrifices] and [that 
which] she adorned herself with her earrings and her 
jewelry and followed after her lovers, and Me she 
forgot, declares Hashem. 


Abarbanel understands this latter 
phrase as offering a second reason for the 
destruction of the land. Since the Jewish 
people are to be exiled from there and the 
land inhabited by the heathen nations, it 
is not fitting that the fruits of the Holy 
Land should be left extant to be consumed 
by these wild hordesJ'l 

15. "iiftK cby^n ’n’-nic rnby ’mpen 
’irm ^brvi rurbrn nnji *ryrn nnb -pppn 
ttdnj ni73ti/ ’OK] rrgnKtp — And I will 
visit upon her the day of the Baal-idols to 
which she burnt [sacrifices] and [that 
which]she adorned herself with her ear¬ 
rings and her jewelry and followed after 
her lovers, and Me she forgot, declares 

Hashem. 

I will exact retribution from them for all 
of the years in which they offered sacri¬ 
fices to their false gods, and offered their 


devotion and service to the celestial forces 
— just as a prostitute curries favor with 
her adornments (Metzudos David ). Thus, 
their punishment will extend for genera¬ 
tions, as did their infidelity. Even their 
descendants who do not engage in idola¬ 
try will continue to bear the burden of 
their ancestors' wicked ways, so long as 
they themselves do not serve Me full- 
heartedly [2) (Radak). 

The phrase by 1j?'3, to visit upon [here 
n’by ’mpsi. And I will visit upon her), 
implies a remembrance of previous 
misdeeds for the purpose of punishing 
them. Destruction of the Temple did not 
come suddenly, as a retribution for a 
particularly odious sin. Rather, it was 
the cumulative effect of continual sin¬ 
fulness — i.e., the remembrance of past 
iniquities coupled with present ones — 


1. Indeed, the Sages state (Sanhedrin 98a) that the most certain sign of the imminence of the 
Messianic era is that the Holy Land will once again produce its fruits generously for the Jewish 
nation (see Rashi ad loc.). 

2. The Torah states (Exodus 20:5) that the Almighty exacts retribution from sons for the sins 
of their fathers if they follow in their sinful ways. One explanation given for this policy is that 
it is incumbent upon the sons to learn the lessons of the punishment meted out to their fathers 
for their sins. If they do not do so, it compounds the gravity of their own sins and adds to their 
retribution the culpability of their fathers (Teshuvos Dvar Avrohom). [However, this approach 
would limit the application of this principle to cases in which the original sinners received 
some measure of punishment for their evil deeds, a condition which does not seem to be in¬ 
dicated by the Torah or the words of the Sages. Perhaps another insight into this phenomenon 
is that the debt of gratitude owed to one's forebears for his very existence and sustenance 
extends so far as to include the responsibility of lightening the load of their sins by bearing a 
portion of the punishment. However, if he rises above their misdeeds by refusing to follow in 
their wicked ways, he thereby merits being exempted from his share of their misfortune.) 
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that brought about the destruction ( Daas 
Sofrim). 

Abarbanel understands the two por¬ 
tions of this verse as depicting two sepa¬ 
rate eras and the transgressions prevalent 
during each of them: I will exact retribu¬ 
tion for the idolatry which was rampant 
during the time of the First Temple. And 
they will answer as well for seeking pros¬ 
perity and security {during the second 
commonwealth) by pursuing political al¬ 
liances with gentile nations rather than by 
seeking My aid. This will culminate in 
their treaty with Rome, which will be the 
beginning of the downfall of the nation. 
Furthermore, even while in exile they will 
settle comfortably in foreign lands and 
endeavor to curry the favor of their neigh¬ 
bors, until they will become deeply rooted 
in gentile society. 

16~17. Having deprived his promiscuous 
wife of all her worldly goods and benefits, 
the husband seeks to encourage her to 
return to his hearth with a new commit¬ 
ment to loyalty and fidelity. Thus, he 
takes her away from all her lovers so that 
she will no longer be prey to their allure¬ 
ments, and he tries to win her heart and 
entice her to return to him. 

According to some commentators, this 
is a metaphor for the exile in which the 
Almighty will place the Jewish people, 
and the steps He will take there in order to 
induce them to repent and to thereby 
merit their redemption (Rashi; Radak; 
Abarbanel). Others interpret the hus¬ 
band's seductive words to represent the 
[closeness to God that will come with the] 
redemption itself, which will be granted 
in reward for their repentance (Targum; 
Ibn Ezra). 

These verses are seen by the commen¬ 
tators as paralleling those in Ezekiel 
(20:35-38), which depict a similar encoun¬ 
ter between the Jewish people and the 


Almighty to be held in a desert. There, as 
here, there are various views as to the 
correct interpretation of the encounter 
and its purpose. 

16 . nanon irrpbrn pjk nan pb 
nab by ’irpn — Therefore, behold, I will 
seduce her, and l will lead her to the 
wilderness and l will speak to her heart. 

I will persuade her to follow after Me by 
taking her out into the wilderness of exile. 
There, she will [eventually] take to heart 
the lesson of her banishment — that she is 
far better off when she follows My will 
than otherwise (Rashi). 

Radak interprets the verse as describ¬ 
ing a sequence of events: While they are 
still in exile, 1 will inspire them to abandon 
the pursuit of their desires and their evil 
inclinations and to turn instead to true 
repentance and the improvement of their 
ways. When this occurs, I will take them 
out into a wilderness before bringing 
them into the Holy Land, and there I will 
purge them of all those who persist in their 
evil paths and rebellious ways. At the 
same time, I will comfort the survivors 
and quell their fears by reassuring them of 
their imminent redemption and return to 
their land. 

Alternatively: 1 will take them out of 
the lands in which they have settled and 
taken root — either by inspiring them to 
leave on their own initiative or through 
their forced exile at the hand of their host 
nation. Thus they will wander from one 
country to the other, through the wil¬ 
derness of gentile lands in which they will 
be strangers. However, throughout this 
ordeal, I will continue to soothe them with 
words of comfort, so that they will not be 
completely overwhelmed but will rather 
continue to follow Me loyally and abide 
by My laws ( Abarbanel ). 

T argum renders: And thus I will subju¬ 
gate her to the Torah and I will perform 


yunn [24] 



2/16-17 


16 Therefore, behold, I will seduce her, and I will 
lead her to the wilderness and I will speak to her 
heart. 17 And I will give to her her vineyards from 
there, and the desolate valley for a portal of hope; 


for her miracles and wonders like I did in 
the wilderness, and through My ser¬ 
vants, the prophets, I will speak words of 
comfort to her heart. In a similar vein, Ibn 
Ezra explains: Once she recognizes that all 
of this evil has befallen her because she 
has forsaken Me, I will seduce her with 
loving words and take her back to her 
land, which will have become desolate 
like a desert [in her absence]. 

The redemption from Egypt was a prelude 
to the receiving of the Torah. But the 
revelation of the Torah was accomplished in 
three stages. First, [because of its slave 
mentality] the nation had to be bribed with 
the booty of Egypt [see Exodus 12:35,36] and 
of the sea [see Rashi to Exodus 15:22]. After 
having been induced to follow the true God, 
the nation was ready to receive His Torah at 
Mount Sinai. [But only superficial under¬ 
standing of the Torah was revealed at this 
time.] Subsequently [during the forty-year 
sojourn in the wilderness] the people were 
given a deeper insight and clearer under¬ 
standing of the Divine wisdom of the Torah. 
[Indeed, the word nilpTD, Mishnah, which 
incorporates the body of oral teachings, has 
been defined as njttt 'a, forty years.] 

Similarly, when the nation is redeemed 
from its present exile, (God) will persuade 
her with material enticements: and lead her 
into the wilderness where she will receive the 
Torah [anew]; and speak intimately with her, 
and teach her the deeper insights and esoteric 
mysteries of the Torah (Vilna Gaon). 


17. Dttin rra-p-nx r6 Tinj] — And I will 
give to her her vineyards from there. 

As a result of the purification the Jew¬ 
ish nation will undergo in the wilderness 
— as well as the love of Hashem to which 
they will be inspired there — they will 
merit returning to the vineyards and or¬ 
chards of the Holy Land ( Abarbanel; 
Metzudos David; cf. Radak). 

According to Mahari Kara, from there 
refers to Eretz Y Israel-. I will return to her 
My grain and wine from [the fields] of the 
Holy Land. 

Targum interprets this phrase meta¬ 
phorically: And I will appoint for her her 
leaders from there [i.e., from exile]. 

mpn nnp 1 ? nay pny-nto — And the des¬ 
olate valley for a portal of hope. 

And the Land of Israel, which had been 
rendered desolate and barren in their ab¬ 
sence, will become once more a beautiful, 
flourishing land which will stand as a 
portal to their hopes and dreams of a 
better future ( Mahari Kara; Abarbanel; 
Metzudos David). 

Alternatively, this refers specifically to 
the valley of Achor, where Achan was 
executed for violating the ban on taking 
anything from the destroyed city of Jeri¬ 
cho.* 11 Its name shall be changed to rma 
npn, the portal of hope, for when the 
Jewish people enter through there into the 


1. After its miraculous conquest of the well-fortified and strongly defended city of Jericho, the 
Israelite army was beaten by the militarily insignificant inhabitants of Ai. When they had 
entered the land of Canaan, all the Jewish people were spiritually exalted. God had placed the 
formidable city of Jericho into their hands, without any of the usual accouterments of war 
being necessary. Joshua, in thankfulness to the Almighty for giving his nation this victory, 
sanctified all the material possessions of Jericho to God. But one man, Achan (also called Achar 
in I Chronicles 2:7), could not withstand temptation; he desired the riches which were laid open 
before him and he took them for himself. This errancy of but one individual caused the defeat 
of the Israelite army at Ai. When Achan's (Achar's) transgression was discovered and his 
identity learned, he was put to death and buried under a heap of stones together with the 
property that he coveted so. The site of his punishment was then called -li3y pipy, valley of 
Achor (lit., valley of destruction), and the heap of stones remained as a reminder of the fruits 
of greed (see Joshua chap. 7). This valley forms part of the northern boundary of the tribal 
heritage of Judah ( Joshua 15:7). 
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Holy Land they will do so with the secure 
knowledge that all sinners have already 
been purged from their midst and they 
will therefore not be stricken by any 
calamity such as that brought upon them 
by the misdeed of Achan ( Radak ; cf. Ibrt 
Ezra ; see Radak to v. 16, cited in comm.). 

Rashi renders: The depths of the exile in 
which they endured great torment will be 
transferred to a portal of hope, for from 
those very misfortunes they will be 
moved to return to Me. 

-y-iKn nnlby dp?! mmyx nr? nniy nnjyi 
D’nyn — And she will hymn there like in 
the days of her youth, and like the day of 
her ascent from the land of Egypt. 

And she will raise a hymn of glory to 
the Almighty in response to His miracles, 
as she did in the days of her youth — in 
the times of the judges and kings of Israel 
— and [even earlier] when she first 
ascended from the land of Egypt ( Ibn 
Ezra; Radak; Mahari Kara; Abarbanel; 
Metzudos David). 

Rashi renders: She will dwell there, i.e., 
like in exile, for many years, as she 
dwelled in the land of Egypt in the days 
of her youth. And just as she cried out to 


Me there from the depths of her torment 
and I redeemed her, so shall be the case 
once again (cf. Tar gum). 

The Sages comment: R' Berachiah said 
in the name of R' Levi: Like the first 
redeemer shall be the final redeemer; the 
first redeemer appeared to them and then 
was hidden from them, so shall be the 
final redeemer ... To where will he lead 
them? Some say to the wilderness of Ju¬ 
dah and some say to the wilderness of Si- 
chon and Og. This is what is written: Be¬ 
hold, I will seduce her, and I will lead her 
to the wilderness. He who believes shall 
eat salted foods and berry roots ... and he 
who does not believe in him, and shall go 
to the gentiles, shall be killed by them 1 " 
(Pesikta , cited by Yalkut Shimoni). 

18"22. The prophet now goes on to depict 
the quality of existence which will prevail 
among the Jewish people after they are 
finally redeemed. Alternatively, he por¬ 
trays the perfection awaiting the people, if 
only they will repent and mend their evil 
ways ( Ibn Ezra to v. 25). 

18, ’ufN ’N-ipn ttdki fonn-DP? rpm 
’Sya my ’S"’K"i 1 7rrK ,| 7i — And it shall be 


X. The Sages hereby teach us that the final redemption will follow the format of the first one, 
and after the Messiah's first appearance the Jewish people will undergo even greater suffering 
prior to being redeemed. 

The two views as to the wilderness to which he will lead them are not discussing geographic 
locations but are rather describing two different reactions which will be prevalent among the 
Jewish people. Some will follow in the desert of Judah, i.e., they will retain their identity as 
members of the Jewish nation and continue to follow the statutes of the Torah despite all their 
tribulations. They may be reduced by circumstances to eating salted foods and berry roots, but 
they will nevertheless retain their taste for Hashem. Others, however, will abandon the faith 
of their fathers and seek to assimilate among the gentiles. However, they will not be successful 
in this endeavor, for the gentile nations will reject them and wipe them out (Abarbanel). 
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2/18-20 ani ^ s ^ e hymn there [ike in the days of her youth, and 

like the day of her ascent from the land of Egypt . 18 And 
it shall be on that day, declares Hashem, you will call 
[Me,f'my husband" and you will no longer call Me, "my 
master." 19 And l will remove the names of the Baal-idols 
from her mouth and they will no longer be remembered 
by their name. 20 And l will seal for them a covenant on 
that day with the beasts of the field and the birds of 
the sky and the creeping things of the ground; and the 
bow, the sword, and war l will eradicate from the land, 


on that day, declares Hashem, you will 
call [Me,]"my husband," and you will no 
longer call Me, "my master." 

When this great day arrives, you will 
no longer express a relationship rooted in 
fear by referring to Me as your master. 
Rather you will call Me, "my husband" — 
denoting a bond of love and affection 
(Rashi). 

The Sages ( Pesachim 87a) comment: 
Like a bride in the house of her father- 
in-law and not like a bride in her 
father's house. Thus, the Almighty de¬ 
clares: 1 will no longer deal with you 
through intermediaries, for their involve¬ 
ment conceals My presence from you, 
limiting you to a level of righteousness 
based solely upon your fear of the 
consequences of transgressing My dic¬ 
tates. Rather, I will deal with you di¬ 
rectly, with My presence openly re¬ 
vealed among you, thereby inspiring 
you to serve Me out of love. Thus, our 
relationship will become one of open 
and total involvement, like a bride al¬ 
ready living in the home of her groom 
(Malbim). 

Others interpret: Although one of the 
Hebrew words for husband is baal, you 
will no longer use that term in referring to 
Me, but will employ instead the word ish. 
For the name of the idol Baal will be 
removed totally from your lips and you 
will therefore avoid even its innocent 
usage (Ibn Ezra; Mahari Kara, Radak; 
Abarbanel). 


19. rpQtp nin^-nR ’nipm — And 

1 will remove the names of the Baal-idols 
from her mouth. 

Once the Jewish people undertake 
sincerely to serve Me faithfully, I will 
assist them in their efforts and inspire 
them to fear Me alone, and abandon 
completely all other deities (Ibn Ezra; 
Radak; Abarbanel) — to the extent that 
the names of their idols will no longer 
cross their lips, even innocuously (Metzu- 
dos David). 

□ntita iiy npr'Kbi — And they will no 
longer be remembered by their name. 

The Jewish people will no longer be 
associated with the idol Baal. Alterna¬ 
tively: The names of the Baal-idols will no 
longer be mentioned by the Children of 
Israel. Or possibly: The names of the 
Baal-idols will no longer be remembered 
whatsoever (Rashi). Even the gentile 
nations will no longer mention them, for 
they too will abandon all their false gods 
at that time (R' Saadiah Gaon, cited by 
Radak; see ibid.). 

20. n’n'oy Kirin ni’a nnp pnb ■’nia'i 
ntypi nn-jhcn umii o’ntyn qiyny) nite/n 
yiKn'in nau/K npnVni aim — And I will 
seal for them a covenant on that day with 
the beasts of the field and the birds of the 
sky and the creeping things of the 
ground; and the bow, the sword, and war 
l will eradicate from the land. 

I will seal a covenant with the entire 
animal kingdom, prohibiting them from 
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devouring those crops which are meant 
for human consumption. In addition, I 
will eradicate from the land all weapons 
of war ( Radalc) as well as men of battle 
[who will no longer be involved in such 
endeavors] (Targum). 

In a totally different approach, Abar¬ 
banel connects this verse to the preceding 
one: The Baal-idols were originally in¬ 
tended as representations of the sun, 
moon, and other heavenly bodies in their 
roles as controllers of the forces of nature 
[see Rambam, Hil. Avodas Kochavim 
1:1,2] determining man's destiny. On 
that day (see commentary to v. 18) the 
astrological functions of these bodies will 
no longer be a factor in the lives of 
men. All of mankind will be directly 
under the supervision of the Almighty. 
However, the forces of nature will not be 
abolished; rather, I will seal a covenant 
with them — the heavenly bodies and 
their controlling forces — on that day 
— when they no longer have the power 
to affect man — with the beasts of the 
field, etc. — i.e., they will retain supervis¬ 
ing control over all other living creatures. 
Similarly, the red star D’lKn, Mars, 
astrologically a sign of bloodshed, will no 
longer effect war or any other use of 
weaponry. 

nypb D’nMEtm — And I will lay them 
down in safety. 

I will allow the Jewish nation to dwell 
in safety, without fear of attack or perse¬ 
cution (see Ibn Ezra; Mahari Kara). 

Abarbanel interprets this as referring 
either to the animals of creation, who will 
dwell in safety together without fear of 
each other's attack (see Isaiah 11:6), or to 
the nations of the world, who will no 
longer live in fear of one another, and will 


never again face each other across lines of 
battle. 

21. pnara ’b "prranKi ably 1 ? ’b Tpnunto 
D , >nn75l ion?! UStpnpi — And l will be¬ 
troth you to Me forever, and I will be¬ 
troth you to Me with righteousness and 
with justice, benevolence and mercy. 

Having banished you from My home 
when you were disloyal, I will renew My 
betrothal of you 1 ' 1 when you return to Me 
faithfully, and I will allow My Divine 
Presence to dwell among you once more 
( Abarbanel ). [This time, however, it shall 
be established there for eternity, never to 
be removed.] This renewed betrothal shall 
be founded upon the righteousness and 
justice that you will practice and the 
benevolence and mercy that I in turn will 
bestow upon you ( Rashi). 

Alternatively, all of the traits cited de¬ 
pict the qualities that will mark the Jew¬ 
ish nation: You will follow the dictates of 
the Torah with justice and righteousness 
and you shall go even beyond the letter of 
the law in pursuing benevolence and 
mercy (Abarbanel; cf. Ibn Ezra). 

22. rmnfo ’b -pnizr-iKi — And I will 
betroth you to Me with faith. 

This new, everlasting betrothal will be 
granted you in reward for your deep and 
abiding faith in the promises I made to 
you through My prophets, a faith that 
you maintained throughout your ordeal 
in exile (Rashi). Alternatively: My betro¬ 
thal of you will be one in which you can 
have faith, for it shall last forever (Radak). 

Abarbanel interprets the three expressions 
of betrothal as alluding to the three sanctu¬ 
aries of the Divine Presence (the Tabernacle, 
plus the two Temples), and its contrast to 
them: Whereas the Tabernacle built in the 
wilderness was only temporary, the Third 
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^/ 21-23 and I will lay them down in safety. 21 And I will be¬ 
troth you to Me forever, and / will betroth you to 
Me with righteousness and with justice, benevolence 
and mercy. 22 And I will betroth you to Me with 
faith, and you will know Hashem. 23 And it shall be 
on that day, I will answer, declares Hashem; l will 
answer the heavens and they shall answer the earth. 


Temple will be permanent, to last forever. 
Unlike the First Temple, which was marred 
by the corruption and oppression that was 
prevalent then among the Children of Israel, 
the times of the third will be filled with 
righteousness and with justice, benevolence 
and mercy. And in contrast to the times of the 
Second Temple, when the Sadducees and 
other rebels introduced heresy to the Jewish 
people, the final redemption will be marked 
by clarity of faith throughout the nation (cf. 
Radak to v.21). 

TrrtN nyri — And you will know 
Hashem. 

Every member of the nation, from the 
greatest to the smallest, shall truly know 
Me (Radak). 

Malbim interprets these two verses as 
describing the unique nature of the new 
betrothal of the Jewish nation to the 
Almighty: I will betroth you to Me for¬ 
ever. Whereas the first betrothal was only 
temporary, as it was nullified by your 
sins, this one will be designated to last 
forever, never to be abrogated (cf. Rashi 
to Leviticus 26:9). The fundaments of 
this new bond will be your rededication 
to the ways of the Torah, both in regard 
to human interaction and to religious 
devotion. Thus, in exchange for your 
commitment to righteousness and justice, 
I will bestow upon you the gifts of 
benevolence and mercy. For if you act 
justly with your fellow man, I, in turn, 
will deal justly with the downtrodden and 
have mercy upon them. And for acting 
righteously beyond the letter of the law, I, 
too, will be benevolent with you to a 


degree far exceeding that which you earn 
with your merit. In exchange for your 
faith in Me and My Torah, upon which is 
based your commitment to following My 
statutes, I will reveal My presence to you 
in a manner that will allow you to actually 
know Me, beyond the shadow of a doubt, 
so that you will no longer require blind 
faith in order to serve Me. 

23. In describing the prosperity which 
will exist at that time (see preface to vs. 
18-22), the prophet turns his focus now 
upon the process of growth which brings 
about the promised abundance of pro¬ 
duce. He depicts that process as if it were 
achieved by the willful efforts of its 
factors, with each step in the process 
turning to the one that precedes it and 
requesting its support. Thus, the people 111 
who benefit from the crops turn to the 
produce itself and seek the sustenance it 
provides. The crops, in turn, are depen¬ 
dent upon the earth in which they grow, 
and they thus seek their subsistence from 
that land. However, the earth cannot yield 
its fruits without the rains, so it raises its 
eyes heavenward and begs for rain. The 
heavens themselves can only give rain by 
decree of the Almighty, so they turn to 
Him in supplication. In order to provide 
the people with food, each of these factors 
must respond positively to the one that 
depends upon it (Malbim). 

tin ruytj Trow nay.K Kinri npa n;m 
y-iNrrntc ujp nm D’nutn — And it shall 
be on that day, l will answer, declares 


1. This follows the majority of the commentators in their interpretation of the word Jezreel. 
Malbim himself understands it as referring to the seeds, who urge the crops to materialize 
from within them, the minute seeds in which the latter are contained. 
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HASHEM; l will answer the heavens and 
they shall answer the earth, 

I will answer the plea of the heavens 
and bestow upon the clouds the capacity 
to provide rain, and they in turn shall pour 
their rains upon the earth (Rashi). Alter¬ 
natively: I will direct the dynamics of the 
heavenly forces which control events here 
on earth so that they will pour down 
generously upon the land (Abarbanel). 

24. tin'! wvrwnjo inn nK rrjyn 
“iny*n — And the earth shctll answer the 
grain, the wine, and the oil. 

The earth in turn shall abound with its 
produce (Radak), for it shall no longer be 
withheld from productivity — not due to 
lack of rain from above nor for its own 
inability to produce ( Abarbanel ). 

bNy-it’TUs: ujr nni — And they shall 
answer Jezreel. 

With the abundance of produce shall 
come an abundance of those who con¬ 
sume it, for the land of Israel will be filled 
with her people. Just as the Jewish nation 
was called Jezreel in her time of tragedy 
(1:4), so shall she be called in her hour of 
redemption, for the people shall be 
"sown" and planted securely in their land 
(Radak). 

Ibn Ezra interprets Jezreel as a specific 
location in Eretz Y Israel by that name, 
which shall once again be filled with a 
multitude of inhabitants. According to 
Mahari Kara, it means simply those who 
will sow the crops. 


25. y^N3 ’b irnymi — And I shall sow her 
to Me in the land. 

In contrast to the years of their exile, 
when they will be sown throughout the 
lands of the gentiles (see v.2), I will replant 
them once more in their own land 
(Mahari Kara; Metzudos David) [where 
they will again be dedicated to Me], and 
they will multiply and be fruitful like the 
seeds in the earth (Ibn Ezra; Radak). 

’QVN'bb ’rnnjo nnnn kVon 'rnprni 
’ijbtj -ibn'’ Kirn nnN-’ay — And I will 
have mercy upon the unpitied one, and I 
wilt say to those who are not My nation, 
"You are My nation," and he shall say, 
"[You are] my Cod." 

The nation whom I called Lo-ruchama, 
the unpitied one [l1 — indicating that I 
would not grant her clemency — I shall 
once again deal with mercifully. Those 
whom I declared to be no longer My 
nation, I will once again accept as My 
people. They, too, will accept Me as their 
God and proclaim their faith in Me 
(Metzudos David). 

Some commentators explain this as re¬ 
ferring back to the two kingdoms among 
the Jewish nation, which will be destroy¬ 
ed and them redeemed: The nation of Is¬ 
rael, which I called Lo-ruchama, will once 
again be the subject of My mercy. The 
kingdom of Judah, whom I declared Lo- 
ami, not My people, I will once again ac¬ 
cept as My nation, and they will serve Me 
with a full heart (Abarbanel; Malbim). w 


1. [Earlier we translated Lo-Ruchama to mean unloved, in accordance with the interpretation 
of the commentators. Here, however, its literal translation seems more appropriate.] 

2. [This follows the approach of Abarbanel and Malbim to the first chapter, that both Israel 
and Judah are depicted by the events described there. According to Ibn Ezra, the sole subject 
of these prophecies is the kingdom of Israel, and it is thus to them that the prophecies of 
redemption are addressed.] 
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1 / 24-25 24 the earth shall answer the grain, the wine, and the 
oil, and they shall answer Jezreel . 25 And I shall sow her to 
Me in the land, and I will have mercy upon the unpitied 
one, and I will say to those who are not My nation, "You 
are My nation," and he shall say, "[You are]my God.' 

3/1 1 HASHEM said to me: Go again, love a woman 

who is the beloved of [her]friend yet an adulteress. 
[This isjlike the love ofHASHEMfor the Children of Israel, 

III 

In the previous chapter, the prophet conveyed to the Jewish nation the Almighty's 
depiction of the glorious fate that is to be theirs in the end of days. Now, however, he 
reverts to his castigation of the people of his generation for their misdeeds. This is in 
line with the practice of the prophets, who often alternate between words of rebuke and 
those of comfort (Radak). 

Others contend that this prophecy deals specifically with the fate of the Jewish nation 
in exile [and not to his generation] (Abarbanel; Malbim). Although they will continue 
to be guilty of transgressions, they will no longer indulge in the cardinal sin of idolatry, 
and the Almighty, too, shall not sever entirely His relationship with them. Thus, the 
special bond between God and Israel will remain intact until it comes to full fruition 
with the advent of their redemption (Abarbanel). 

In this chapter, as in the first, the prophet is commanded by the Almighty to take 
a woman for himself and endure her promiscuity. Once again, Targum interprets the 
command as an allegorical prophecy concerning the Jewish nation. Ibn Ezra, Malbim, 
and Radak understand it as an actual command, but contend that both the command 
and its fulfillment occurred only in a prophetic vision and never really took place (see 
comm, to l:2). tl * Alshich, however, contends that the events described actually 
transpired. Having strayed so far from the ways of Hashem, the Children of Israel had 
despaired of ever returning to Him and restoring their fidelity to His commandment. 
Therefore, the Almighty directed Hosea to become engaged to a woman who had 
previously been married and had engaged in promiscuous behavior, and to demand of 
her that she honor the bond of their engagement by refraining from all sexual activities. 
Her success in so doing stands as a symbol to the nation that fidelity can be regained 
even after wanton adultery, and that theyl too, will eventually return to Hashem and 
serve Him faithfully once more. 

1, ranx nurx'anx ~|b ny ’bx r n "inx 11 ! me: Go again, love a woman who is the 
DD3 Dm btoii/’ ’tia'nx T! nanxa nsxjrpi beloved of [her] friend yet an adulteress. 
□nnx DVtbx'bx — And Hashem said to [This is ] like the love of Hashem for the 

1. Although Abarbanel strongly disputed this approach in the first chapter, in this case he 
agrees with the premise of these commentators. This is because the prophet describes the 
events in this chapter in the first person (I went, etc.) rather than in the third person, as he did 
in the first chapter. Thus, it is possible to interpret his words as depicting a prophetic vision 
rather than events which actually transpired. Secondly, as portrayed by the Sages, the misstep 
of Hosea which led to God s decree that he take an adulteress as a wife had already been 
rectified (see comm, to 1:2) and there is thus no conceivable reason for the Almighty to 
command him to do so a second time. 
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Children of Israel, while they turn to 
other gods. 

Take for a wife a woman who will be 
the beloved of you, her friend and 
husband — more beloved to you than any 
other wife — yet she will abuse that love 
by engaging in adultery ( Rashi; Radak; 
cf. Ibn Ezra). This parallels the experience 
of the Almighty with the Jewish nation; 
although He has showered them with His 
boundless love, they have been unfaithful 
to Him and have pursued the worship of 
other gods. 

D’aij; ’an'Ni — And love goblets of 
grapes. 

Instead of loving the Torah of Hashem 
and its statutes and involving themselves 
constantly in loving dedication to their 
study and fulfillment, they have chosen to 
indulge constantly in physical pleasures, 
and to party and drink away their days 
(Rashi; Radak). 

Targum renders: But if they will repent, 
He will forgive them, and view their 
misdeeds as if they had been committed 
in a drunken state — i.e., and they are thus 
not culpable for them (Abarbanel). 

As noted in the preface, Abarbanel 
interprets this verse — along with the 
entire chapter — as depicting the fate of 
the Jewish people in their exile. This is 
symbolized by Hosea's taking a wanton 
adulteress into his home and bestowing 
his love upon her. Thus does the 
Almighty maintain His great love for the 
Children of Israel, notwithstanding that 
they turned to other gods while still 
dwelling in the Holy Land and indeed 


pursued them passionately — as if driven 
by a state of intoxication from drinking 
goblets of grape wine. 

However, Hosea is not directed to 
marry this woman, only to love her 
(Abarbanel; Malbim ). This represents the 
plight of the Jewish nation after being 
spurned by Hashem and called by Him 
Lo-ami, not My nation. Although there is 
no longer an overt marital bond between 
God and His people — i.e., they do not 
enjoy the benefits of His miraculous 
intervention in their affairs — their basic 
bond of affection remains intact, and He 
continues to guide their destiny from 
behind the veil of natural events (Mal¬ 
bim). 

In line with this approach, Malbim 
offers the following interpretation to the 
phrase and love goblets of grapes: 
Whereas they previously mistook their 
prosperity to be a gift from their false 
deities instead of acknowledging Me as its 
source, they now are living in exile with 
no secure means of sustenance. Neverthe¬ 
less, they have sold themselves for goblets 
of grapes, i.e., they have abandoned Me 
and My statutes for nothing more than 
the limited pleasures available to them in 
exile (Malbim). 

2 . nnytp inn) qpa ityy ntynna ’b n"i3{0 
trnyty Tin 1 ?) — And I acquired her to me 
for fifteen silver coins and a chomer of 
barley and a lesech of barley. 

I betrothed her to me with fifteen silver 
coins, 111 and gave her in addition a chomer 

— which equals ten eifah or thirty se'ah 

— and a lesech — five eifah or fifteen 


1. [As cited in the previous verse, Abarbanel contends that no marriage was carried out 
between Hosea and this woman. Accordingly, the acquisition described in this verse refers 
only to the true subject of the prophecy, the acquisition of the Jewish nation by Hashem, and 
not to the parable of Hosea's relationship with this woman. Indeed, Abarbanel interprets the 
verse in this manner.] 
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while they turn to other gods and love goblets of grapes. 
2 And I acquired her to me for fifteen silver coins and a 
chomer of barley and a lesech of barley . 3 And / said to 
her: You shall wait for me many days [during which]you 
shall not be promiscuous nor belong to any man, and also l 


se'ah M — of barley for her food. Because 
she indulged in animalistic behavior, I 
gave her barley, the fodder of beasts, 
rather than wheat, the staple of human 
consumption (Metzudos David). 

Thus, says the Almighty, I acquired the 
Jewish people on the fifteenth day of the 
month of Nissan [when I took them out of 
the land of Egypt] as the word qp3 is the 
numerical equivalent of the word icn. The 
thirty s e' ah in a chomer and the fifteen in 
a lesech represent the thirty days from the 
exodus until the fifteenth of Iyar, when 
the manna began to fall, and the next 
fifteen days until the month of Sivan, 
when they arrived in the Sinai desert 
(Rashi from Pesikta ; see comm, to v.3). 
These are depicted as measures of barley 
to illustrate how prior to receiving the 
Torah the bulk of the nation were 
primitive slaves, schooled only in manual 
labor, and thus comparable to wild beasts 
whose diet consists of barley ( Radak). 

Alternatively, the ten eifah of the 
chomer and the five of the lesech repre¬ 
sent together Moses, Aharon, and Miriam 
and the twelve tribes they led out of Egypt 
(Radak ) as well as the three patriarchs and 
the twelve tribes [i.e., the original sons of 
Jacob] in whose merit they were delivered 
(ibid, citing R' Saadiah Caorv, cf. R' Hai 
Gaon, cited by Rashi ; [bn Ezra). 

3. Kbi ’Djn Kb ’b ■q«/n D’an o’t?; n’btt -into 
■^bN ■ottTDJ) ut’Kb ’yin — And I said to 
her: You shall wait for me many days 
[during which]you shall not be promiscu¬ 
ous nor belong to any man, and also l to 
you. 

Upon betrothing her I commanded that 
she await the day when our marriage can 
be consummated, remaining faithful in 


the meanwhile, uninvolved in promiscu¬ 
ity with any man ( Ibn Ezra). Thus, five 
days after the first of Sivan (D’d;, days, 
equal two: D’an, many, signify another 
three), I gave the Jewish people the Torah, 
in which I prohibited them from worship¬ 
ing any other gods { Rashi from Pesikta). 

Alternatively: After she was guilty of 
adultery I punished her by requiring her 
to live in abstinence for many days, 
restrained from further adultery yet unin¬ 
volved in conjugal relations with her 
husband. This represents the experience 
of the Jews in exile, as depicted in the 
following verse (Radak). 

Abarbanel interprets these two verses 
as the prophet's encouragement to the 
Jewish people to withstand their tribula¬ 
tions in exile, secure in their awareness 
that the tragedies of exile along with the 
ultimate redemption are both predicted in 
Scripture. Thus: I have already established 
this with her by means of the fifteen 
prophets, who foretold the final redemp¬ 
tion and for the fulfillment of whose 
prophecies the Jewish people yearn (cjp3 
as in qpl3 meaning yearning — see 
Psalms 84:3). These are 1) King David (in 
Psalms), 2) Isaiah, 3) Jeremiah, 4) Ezekiel, 
5) Hosea, 6) Joel, 7) Amos, 8) Obadiah, 
9) Micah, 10) Habakkuk, 11) Zephaniah, 
12) Daniel, 13) Haggai, 14) Zechariah, 
15) Malachi. In addition, the tribulations 
you undergo have also been foretold in 
the Torah itself — in the ninety-eight 
curses expressed in Deuteronomy (ch. 28) 
and the forty-nine stated in Leviticus (ch. 
26). These are symbolized by the chomer 
and lesech of barley. For the word Q’Tytp, 
barley, begins with liny which can mean 
a storm of destruction, symbolizing the 
curses of God's wrath. And like the two 


1. A seah is the quantity of grain produced in a field of 2,500 square cubits. 
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litanies of curses in the Torah, one of these 
quantities equals half of the other. Ac¬ 
cordingly: Just as your tribulations have 
befallen you as foretold in Scripture, 
they will also be followed by your 
eventual salvation. Therefore, do not 
despair in your exile or submit to your 
dire circumstances and abandon the 
ways of Hashem. Rather, remain faithful 
and refrain from turning to other gods 
even as your bond with Him is unful¬ 
filled, and resist as well the pull to other 
doctrines and faiths that do not include 
idolatry. 

vj’Sk ’iN'mi — And also I to you. 

Just as you will abstain from conjugal 
relations, so shall I refrain from relations 
with you (Ibn Ezra; Radak ). For you shall 
refrain from idolatry while in exile, even 
as I withhold from you My Divine 
Presence (Abarbanel to v.4). 

Alternatively: And when you repent 
and return to Me, I, too, will respond in 
kind and reforge My bond with you 
(Targum; Mahari Kara-, Ibn Ezra). 

4. pKi vjbn j’K bfatp 1 ■>!? lairp D'an dw *a 
D’anm -tf3K pio nasm pto rtat pro nty — 
For many days the Children of Israel 
shall sit, with no king nor officer and no 
sacrifice nor pillar and no ephod and 
teraphim. 

My instructions to her to sit for many 
days with no man represents a long and 
bitter exile which you, the Jewish people, 
shall undergo. During that era, you will 
have no king from the Davidic dynasty to 
lead you nor any other independent ruler, 


and no altar or pillar upon which to offer 
sacrifices to achieve atonement for your 
sins. Nor shall you have access to the 
ephod, which contains the urim vetu- 
mim, [l] nor even to any oracles of idolatry 
through which to divine future events 
(T argum; Mahari Kara ). Others interpret 
no sacrifice nor pillar in a manner similar 
to the final phrase: no sacrifice to Hashem 
nor any pillar upon which to sacrifice to 
false deities (Ibn Ezra; Radak). 

Alternatively, this verse describes the 
loyalty to the Almighty that the Jewish 
people will retain in their exile; Although 
the Divine Presence of your Almighty 
King will not be with you, you will 
nevertheless not worship the celestial 
powers through whom events on this 
world are carried out. Despite the lack of 
an altar upon which to offer sacrifices to 
Hashem, you will not raise monuments to 
worship other gods. And notwithstand¬ 
ing your loss of the ephod and the urim 
vetumim it contains, through which you 
had been able to divine the future, you 
will not turn instead to the forbidden 
powers of sorcery in order to do so 
(Abarbanel; Malbim; Metzudos David; 
cf. Alshich). 

5. 'tv jin itdprn ’ja la# 1 iriN 

-^tn Tr < 7!< nnpi cabn T>n nto DrpnbK 
nnrjfta laiu — Afterward the 
Children of Israel shall return and they 
shall seek HASHEM their Cod and David 
their king, and they shall tremble for 
Hashem and for His goodness in the end 
of days. 


1. This was a parchment with God's Ineffable Name written upon it, which was placed within 
the fold of the choshen — the breast-plate worn by the Kohen Gadol in the Temple. It served 
as a medium of communication with the Almighty, with His responses transmitted by the 
lighting up of letters carved on the stones in the choshen. 
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to you. 4 For many days the Children of Israel shall sit, 
with no king nor officer and no sacrifice nor pillar and 
no ephod and teraphim. 5 Afterward the Children of 
Israel shall return and they shall seek Hashem their God 
and David their king, and they shall tremble for 
Hashem and for His goodness in the end of days. 


After many years of exile, when the 
day of the final redemption arrives 
(Radak; Metzudos David), the Children 
of Israel shall repent their infidelity to Me 
and devote themselves to My service with 
a full heart ( Abarbanel ). At the same time, 
they will seek the kingdom of the 
Messiah, from the house of David, to 
whom they will turn for guidance in all 
their affairs ( Metzudos David). This will 
be unlike the other periods of time in 
which My Divine Presence dwelt among 
them, when they became comfortable 
with it and ceased to fear Me. This time, 
they will continue to tremble before Me 
and to fear the retribution that will befall 
them if they are lacking in their devotion, 
as well as the loss of the great benefits they 
receive from Me (Abarbanel; Me¬ 
tzudos David). Alternatively, law refers 
to the glory of the Almighty's presence 
(Radak citing R' Saadiah Gaon ) [i.e., their 
appreciation of My Glory will inspire 
them to tremble from the possibility of 
transgressing My Will], 

It is written in Isaiah (33:14): The 
sinners will tremble in Zion [while here 
it is written: And they shall tremble 
for HASHEM and for His goodness in 
the end of days]. Rabbi Yosi bar Rabbi 
compared it thus: The chief of the 
thieves rebelled against the king. Said the 
king, "Whoever captures him will be 
rewarded." Indeed, one person succeeded 


in capturing him. Said the king [to his 
guards], "Guard both of them overnight." 
[That night] both of them were trembl¬ 
ing; this one in anticipation over how 
much he would be rewarded, and this 
one in anticipation over how much he 
would be punished. So, too, in the future 
[after the Messiah has arrived] Israel 
and the idol worshipers will tremble; 
Israel will tremble for HASHEM [in antici¬ 
pation] for His goodness and the idol 
worshipers will tremble in Zion [for the 
sins they have perpetrated] (Bereishis 
Rabbah 48:7). 

The Sages state: R' Shimon bar Yochai 
said: The Jewish nation despised three 
things in the days of Rehoboam: the 
Kingdom of Heaven, the kingdom of 
David, and the Temple [when they split 
off into a second kingdom and appointed 
a separate king, and ceased to come to 
worship in the Temple]. Said R' Shimon 
ben Menasheh: The signs of redemption 
shall not be shown to Israel until they 
return and seek all three of them, as it is 
stated: Afterward the Children of Israel 
shall return and they shall seek Hashem 
— this is the Kingdom of Heaven; and 
David their king — as implied/ 11 and they 
shall tremble for Hashem and for His 
goodness — this is the Temple, as it says 
(Deuteronomy 3:25); this good mountain 
and Lebanon (Midrash Samuel 13:4, cited 
by Rashi, Radak). 


1. With this statement of the Sages we are given to appreciate how closely the kingdom of 
David is linked to the sovereignty of the Almighty (because the people of Israel strengthened 
their attachment to Hashem by subjugating themselves to the Davidic monarchy). Thus, 
Solomon built the Temple and his royal palace around the same time, and with the destruction 
of Jerusalem they were both razed together. Similarly, in the time of the Second Temple, when 
the house of David did not reign, the Divine Presence was also absent from among the Jewish 
people. Accordingly, in the end of days, they will seek both the Kingdom of Hashem and that 
of David [as the two are inseparable] (Abarbanel). 
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IV 

In this chapter, the prophet again reverts to his castigation of the people of his 
generation for their sins (Radak). His words are directed specifically to the citizens of 
the kingdom of Israel, and he points a finger particularly at the Kohanim and the false 
prophets who have led the people astray (Abarbanel). According to Rashi, the 
Kohanim were not the leaders of the revolt against the ways of Hashem but rather its 
victims (see comm, to v.8). 


1. y“iKn ’zM'vay rib an ■>? — For Hashem 
has a contention with the inhabitants of 
the land. 

The Almighty has the following con¬ 
tention to express to the inhabitants of the 
Land of Israel: I gave you the Land of 
Israel on condition that you pursue 
righteousness and justice, and I promised 
that if you do so I will keep a watchful eye 
over you throughout the year. However, 
you have violated the conditions of our 
agreement, and I will therefore hide My 
face from you and bring destruction upon 
the land (Radak ). 

Ynio nn'bK njn-yw torvyw noN-pK n 

— For there is no truth and no benevolence 
and no knowledge of Cod in the land.W 

No one acts honestly nor speaks truth¬ 
fully in the land, and justice and righ¬ 
teousness are thus all but nonexistent. 
Although there are still righteous people 
among the nation they are but a small 


minority, engulfed beneath the tidal wave 
of corruption, and their presence is not 
even discernible within the abundance of 
falsehood. Since the people do not deal 
with each other honestly, they certainly 
do not practice benevolence beyond the 
letter of the law. Thus, there is no 
knowledge or pursuit of Hashem's ways 
of justice and righteousness. In addition, 
no one seeks Hashem and the philosophi¬ 
cal knowledge and awareness of His 
existence (Radak). 

According to Abarbanel, the reference to 
the people as the inhabitants of the land 
indicates that the failings cited refer to their 
transgression of the mitzvos which are partic¬ 
ular to the Holy Land. Adherence to these 
laws has three purposes: (1) to reinforce the 
fundaments of our faith which are inherent 
in them — eg., the principle of creation 
which is indicated by the laws of shemittah; 
(2) to provide for the sustenance of the poor 
and needy; and (3) to fulfill the command- 


1. The Sages state that when the time came to create man, there was a great dispute in the 
Heavens as to the wisdom of this course of action. Benevolence said that he should be created, 
for the world will be filled with kindness, but Truth took the opposite position since it is filled 
with falsehood. Righteousness was in favor, for the world contains that in abundance, but 
Peace was opposed, since mankind is engaged in constant strife. To resolve this dispute, the 
Almighty took Truth and threw it to the ground — i.e., He gave to the world the Torah, which 
has the capacity to rectify the effects of falsehood with its eternal truths — thereby leaving a 
majority of factors in favor of creation. 

However, declares the prophet, now the Almighty has a contention with mankind, for there 
is no truth and no benevolence, and the majority of factors are thus opposed to man's exist¬ 
ence. The Torah, which was given to rectify the lack of truth, is of no avail, for no one pursues 
the knowledge of Hashem and His eternal truths which are found within His Torah ( Alshich). 
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1 H ear e wort ^ s °f Hash EM, Children of Israel, for 
HASHEM has a contention with the inhabitants of 
the land, for there is no truth and no benevolence and 
no knowledge of God in the land. 2 Swearing, lying, 
murder, robbery, and adultery; they have breached 
and blood touches blood, therefore shall the land 
be destroyed and all who dwell in it cut off, [along] 
with the beasts of the field and the birds of the sky, 


ments of the Almighty God, Who instructed 
us in these precepts, for the sake of following 
His will. Thus, when the people are lax in the 
observance of these laws, there is no truth — 
the truth of the fundaments of our faith are 
not reinforced; and no benevolence — there is 
no source of benevolence to sustain the 
needy; and no knowledge of God — our bond 
to the Almighty is not strengthened by our 
fulfillment of His will. 

2. D’on] ny-j) wra) irb* 

lyjj n’O'l? — Swearing, lying, murder, 
robbery, and adultery; they have 
breached and blood touches blood, 

[In the place of truth, benevolence, and 
knowledge of God, you have filled the 
land with robbery, deceit, adultery, and 
even murder, thereby totally desecrating 
the sanctity of the Holy Land, as well as of 
yourselves.] 

I.e., the people swear falsely in My 
name ( Rashi; Radak). Others render: 
curse and denial — they have entered into 
the realm of My curse with their idolatry, 
as I stated in the Torah ( Deuteronomy 
27:15): Accursed is the man who shall 
make a graven image etc., and they have 
denied the God whom they accepted upon 


themselves as a Lord ( R' Saadiah Gaon, 
cited by Radak). 

iyjj D’an? D’nni 12 ns — They have 
breached and blood touches blood. 

They have breached the protective 
fence of My statutes by their transgres¬ 
sions, and their victims are so numerous 
that their blood touches and joins together 
in its abundance ( Mahari Kara; Radak). 

Targum renders: They bear children 
from their friends' wives, and they 
compound transgression upon transgres- 
sionS'! 

Others interpret this verse as paralleling 
the previous one: The Almighty's contention 
with the people of the land involves two 
general topics: their lack of truth and benevo¬ 
lence in their dealings with each other, and 
their refusal to pursue the knowledge of 
Hashem and His ways. Instead, they dese¬ 
crate the Name of Hashem by swearing 
falsely in His name and they oppress each 
other with murder, robbery, and adultery 
(Malbim ; cf. Abarbanel to v.3). 

3. P 12 ntttvba bbtptcj yiijn 
ispio o;n ’itdi) □’ipwri Tiy^i rntcrn rpn^i 
— Therefore shall the land be destroyed 
and all who dwell in it cut off, [along] 


1. The Sages of the Talmud ( Kiddushin 13a) follow this interpretation in a novel approach: 
Said R' Vehudah in the name of Shmuel: Whoever is not well versed in the laws of marriage 
and divorce should not become involved with them [i.e., in dealing with them judicially], 5aid 
R' Ashi in the name of R' Vochanan: And [one who does) is harsher upon the world than the 
generation of the Flood, as it is stated: Swearing, lying, murder, robbery, and adultery; they 
have breached and blood touches blood. What does this imply? As interpreted by R' Joseph: 
They bear children from their friends' wives and compound transgression upon transgression. 
And it is stated (v. 3): Therefore shall the land be destroyed and all who dwell in it cut off, 
[along] with the beasts of the field and the birds of the sky, and even the fish of the sea shall 
be annihilated. Whereas the decree upon the generation of the Flood did not extend to the fish 
of the sea, as it is stated (Genesis 7:22): of everything that was on dry land died, i.e., but not the 
fish of the sea, here even the fish of the sea [were annihilated]. 
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with the beasts of the field and the birds 
of the sky, and even the fish of the sea 
shall be annihilated. 

Due to these transgressions, you shall 
be annihilated and the land rendered 
desolate until the domesticated beasts will 
be decimated. Alternatively: Even the 
wild animals will abandon the previously 
inhabited portions of the land, since there 
will be no life there whatsoever. The birds 
of the heavens, too, will no longer be seen, 
for they inhabit only areas where there is 
some food available. Indeed, the curse of 
your destruction shall extend even to the 
ocean floor, where no vegetation shall 
grow and the fish who subsist on those 
plants will thus be wiped out (Radak). 

Ibn Ezra defines the pattern of cause 
and effect in the opposite manner: All 
forms of wildlife will be wiped out, leav¬ 
ing you with no source of sustenance. 

Abarbanel interprets this verse allegor¬ 
ically: The land and its inhabitants shall 
be decimated by the invading hordes of 
Sennacherib and Nebuchadnezzar — de¬ 
picted as beasts of the field and birds of 
the heavens. In later years, the Second 
Temple will be destroyed and the inhabi¬ 
tants of the land exiled at the hands of the 
Roman legions, which will consist of sol¬ 
diers gathered — iQOfT — from through¬ 
out the globe and amassed into large 
armies like the gatherings of the fish of 
the sea. 

4. ttf’K rnvbNi Sn wk t|k — But no 
man shall contend nor shall a man 
rebuke. 

Despite the severity of the fate prophe¬ 
sied upon you, you do not take the rebuke 
of your true prophets to heart. Rather, 
you respond to their words by warning 
them not to contend with you nor 


admonish you for your misdeeds, as did 
Amaziah to Amos ( Rashi ; Mahari Kara; 
see Amos 7). 

Others translate T|N to mean in truth: In 
truth there is no point in any man 
admonishing any other, for his words 
will not be heard since he, too, is guilty of 
the same sins (Radak). Alternatively: In 
truth there is no one to rebuke the people 
since all share in the guilt, and even if 
someone should try to reprimand them, 
his life would be endangered. Therefore, 
as stated above (v. 1), it is left to the 
Almighty to contend with the nation 
(Abarbanel ; cf. Ibn Ezra). 

ina — And your nation 

contends with the Kohen. 

The people quarrel with the Kohanim, 
who are appointed to teach them the 
word of Hashem, as stated ( Deuteronomy 
33:10): They shall teach Your ordinances 
to Jacob etc. (Targum; Rashi; Mahari 
Kara). Thus, rather than the Kohanim 
rebuking the people, the multitudes re¬ 
buke the Kohanim and criticize their 
every deed — either out of mere con¬ 
tentiousness or because the Kohanim are 
equally sinful and their admonishment is 
therefore met with a cynical response 
(Radak). 

Others interpret: Y our nation is like 
those who quarreled with the Kohen — 
i.e., they are sinful like Korach and his 
congregation who contested the Kehu- 
nah of Aharon (cited by Radak; Abar¬ 
banel; Metzudos David). 

5. nb-jb ^ay k’3J-di butai DT>n nbtt/zn 
T|i3K — And you shall stumble by 

day and the prophet who is with you 
shall also stumble by night and I will 
silence your mother. 
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4 / 4-6 am 1 even f* s h °f f ^ e sea ) ° e annihilated . 4 But no 

man shall contend nor shall a man rebuke, and your na¬ 
tion contends with the Kohen . 5 And you shall stumble by 
day and the prophet who is with you shall also stumble 
by night and I will silence your mother . 6 My nation has 
been silenced for lack of knowledge, for you have spurned 
knowledge, and l will spurn you from serving Me; 


Because of your evil deeds, you shall 
stumble and fall in misfortune by day 
and your false prophets will stumble by 
night, like one who stumbles in the dark 
(Targum; Rashi; Radak). Radak renders 
Di’H to mean this day — i.e., your 
downfall is imminent. 

■’JVn'l'i — And I will silence your 
mother. 

Your nation {see 2:4) shall be stunned 
into a bewildered silence [by the events 
that befall them] (Targum; Rashi). Oth¬ 
ers render: I will cut off your mother ■— 
your nation shall be dispersed and sent 
into exile and no longer exist as a separate 
national entity (Ibn Ezra; Radak). 

R' Eliezer of Beaugency interprets these 
two verses as directed to the leaders of the 
nation: No man of stature contends with the 
people who are sinful nor rebukes them for 
their misdeeds. Thus, the populace have lost 
their receptivity to admonition, and on those 
rare occasions when the Kohanim do rebuke 
them, they respond with hostility and defi¬ 
ance. Therefore, those of you in a position of 
authority shall stumble and fall in misfor¬ 
tune, along with the false prophets who lead 
the people astray, for your silence in the face 
of transgressions is comparable to their 
willful corruption. Thus, your days shall be 
turned into nights of darkness and gloom, 
and your mothers will be silenced — with 
nowhere to turn for solace or strength — by 


the magnitude of the calamities that befall 
you (cf. Abarbanel; Malbim). 

6. npKjp njnn rtnN-’a nyin ’ban ’ny inij 
’b ]nan ^ipndn] — My nation has been 
silenced for lack of knowledge, for you 
have spurned knowledge, and I will 
spurn you from serving Me. 

My nation has been rendered silent 
(Rashi; Mahari Kara) [torn any words of 
wisdom, for they are bereft of the 
knowledge of My ways, which comes 
from the Torah (Mahari Kara ). (1 ' For you, 
the Kohanim, who were entrusted with 
the responsibility of transmitting My 
wisdom to the nation, have spurned My 
knowledge, and refused to learn it 
yourselves or teach it to others. Therefore, 
since you have neglected your responsi¬ 
bilities as teachers of the nation, I will 
spurn you from serving Me in the 
Temple (Ibn Ezra; Radak; Abarbanel). 

Others translate TO1J to mean cut off — 
my nation has been cut off and destroyed 
due to its lack of knowledge (Ibn Ezra; 
Radak; cf. Targum). 

Abarbanel interprets Wll from the 
root ■p’n’l, imagination. The nation has 
turned to the imagined benefits of sorcery 
and idolatry because they have been left 
bereft of true knowledge and under¬ 
standing, as imagination prevails when 
logic and intellect leave a vacuum. This is 


1. Although the Almighty sent prophets to impart His rebuke to the Jewish nation throughout 
the era of the First Temple, the Kohanim — who were designated to guide them — misled 
them with false teachings. In addition, there were false prophets who claimed to be speaking 
in Hashem's name but also led them astray. Thus, the people were confused and misguided 
and they followed the false teachings of these wayward mentors. Therefore, they are 
portrayed as having been left with no recourse whatsoever to the wisdom of the Torah 
(Radak). [Nevertheless, this portrayal is employed only to emphasize the guilt of the 
Kohanim, not to absolve the people for their sins (see v. 9).] 
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the fault of the Kohanim, who have 
spurned knowledge and intellectual pur¬ 
suit and turned instead to the endeavors 
of the imagination, and have thus led the 
nation at large along this misguided path. 

’3K'dj nai^K rnin ris^ni — 
And [as ] you have forgotten the T or ah of 
your God, I, too, will forget your children. 

The Torah was entrusted in your 
hands, Kohanim, for you to teach it to the 
entire nation. Yet you have forgotten and 
neglected it, refusing to teach it or instruct 
the people in accordance with its statutes. 
Therefore, not only shall I spurn you 
from fulfilling your priestly functions in 
the Temple by killing you before your 
time, but I will also turn away from your 
children as if I had forgotten them. They, 
too, will be killed or exiled before they 
even get the chance to carry out the rites 
of Kehunah (Radak). 

Others interpret this as citing an addi¬ 
tional transgression: Not only have many 
of you refused to study the Torah, but 
even those who did so have neglected 
their studies and forgotten what they 
learned. Therefore, I, too, will act as if I 
have forgotten your children and I will 
not protect them with My Divine Provi¬ 
dence ( Abarbanel; Malbim). 

Another approach to this verse is that it is 
directed to the entire nation. Because you 
have spumed the knowledge of My ways, 
which is imparted through the Torah, I, too, 
shall spurn you and prevent you from 
serving Me (Mahari Kara). And because you 
have chosen to forget My Torah, I will act as 
if I have forgotten your children. For when 
the Jewish nation stood at the foot of Mt. 


Sinai and received the Torah, they offered 
their children as the guarantors of the Torah, 
and only on those terms was it granted to 
them. Therefore, when they abandon the 
Torah, the Almighty collects from the guar¬ 
antor, and His wrath is thus poured out on 
the Jewish children (Rashi from Shir 
HaShirim Rabbah 1:24: see ibid.). 

7. -pon llbj73 cni33 ’b-iNipn p nap — 
As they have increased, so have they 
sinned against Me; [therefore] / will 
exchange their honor for disgrace. 

The more they have multiplied in 
number the more they have sinned 
against Me, and thus their honor shall be 
turned into shame (Rashi). When Aaron 
was the Kohen he followed My Torah 
loyally; but now that the tribe of Ko¬ 
hanim has grown large, they transgress 
My statutes and forget My Torah. There¬ 
fore, in place of the honor that they have 
enjoyed as the nobility of the nation, they 
will be disgraced and despised in the eyes 
of the people ( Radak ). 

Tar gum renders: The more I have in¬ 
creased their wealth and possessions, the 
more they have sinned against Mel 11 

The Midrash (ibid.) offers another in¬ 
terpretation, understanding D3~I3 as a ref¬ 
erence to the "great ones": Said R' Shmuel 
Bar Nachmani: For whatever the leaders 
do, they do. How is this? The prince per¬ 
mits [something actually forbidden], and 
the chief justice says, "The prince permits 
it and I should prohibit it?" The rest of the 
generation then say, "The judges permit 
it and we should prohibit it?" Thus, who 
is the cause of the sin of the entire 
generation? The prince, who sinned first. 


1. Said Rabbi: The more I have increased their authority, the more they have sinned against 
Me. In another vein: The more I have increased their wealth, the more they have sinned 
against Me (Yalkut Shimoni from Devarim Rabbah 2:19). 
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4/7-10 an d [as] you have forgotten the T or ah of your Cod I, too, 
will forget your children. 7 As they have increased, so 
have they sinned against Me; [therefore]I will exchange 
their honor for disgrace . 8 The sin-offering of My nation 
they consume, and to their sins his soul yearns. 9 And it 
shall be, like nation, like Kohen; and I will visit upon him 
his ways, and his deeds I will requite him. 10 And they 
shall eat but they shall not be sated; they shall be 
promiscuous but they shall not multiply, for they have 
abandoned [their] observance of [the ways of] Hashem. 


8. thatO ■’Qy nNUn — The sin-offering of 
My nation they consume. 

They fulfill the rites of their Kehunah 
only through consuming the portions of 
the sin-offerings which are designated 
for Kohanim, but they do not meet their 
other responsibilities of teaching the na¬ 
tion Torah and instructing them as to 
the fulfillment of its commandments 
(Radak; Abarbanel; Metzudos David). 

1 WQ 3 INtp’ ariybNi — And to their sins 
his soul yearns [lit., they lift his soul]. 

Their souls yearn for the moment that 
the Jewish people will sin and thereby be 
required to bring sacrifices from which 
they will benefit (Radak; Metzudos). 

Others interpret his soul as referring to 
the people: They bear the sins of his soul 
— i.e., they comfort the people who sin by 
convincing them that they can rely on the 
Kohanim to bring them absolution ( Ibn 
Ezra). 

Rashi interprets this verse as referring to 
the false prophets among the people: They 
convince the people to bring their offerings 
on the altars of idolatry and they, the false 
prophets, serve as priests, for those deities 
and eat the portions of the sacrifices which 
should really belong to the Kohanim. 11 1 

9. vbbym vim vby ’rnprn inaa aya n;ni 
lb a’tPN — And it shall be, like nation,like 
Kohen; and I will visit upon him his 
ways, and his deeds l will requite him. 


Just as the nation and the Kohanim are 
equally guilty of transgressing the word 
of God, so shall they be afflicted equally 
by His punishment (Radak; Abarbanel). 

Malbim interprets this verse as describ¬ 
ing a pattern of cause and effect: The 
nation shall emulate the wicked ways of 
the Kohanim and perform sins against 
Hashem purposely. Therefore, I will pun¬ 
ish the Kohanim [who are the cause of the 
peoples' misdeeds] for the baseness of 
their character and the evil intent behind 
all their actions, and I will requite them as 
well for the wicked deeds themselves. 

Rashi, following his approach to these 
verses, interprets as follows: And the genera¬ 
tion shall be like the Kohen — just as the 
people disgraced the Kohanim and prevented 
them from serving on their behalf, so shall 
they themselves be humiliated and disgraced 
among the gentile nations. 

10. lyha 1 kV) urn waty kbi ibaKi 
Anulb iaiy ■n’nK" , a — And they shall eat 
but they shall not be sated; they shall be 
promiscuous but they shall not multiply, 
for they have abandoned [their] obser¬ 
vance of [the ways of] Hashem. 

When the people were righteous and 
followed the ways of the Torah, even the 
little food they ate was sufficient to 
satisfy their hunger. Now, however, that 
they have debased themselves with their 
sins, even if they eat in abundance they 
will not be sated (Malbim). Similarly, 


1. Rashi follows this interpretation because he rejects the notion that the Kohanim descended 
to such a level of depravity ( Abarbanel ). 
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although they indulge in a great deal of 
immorality 111 they will not have many 
children, for because their relations are 
illicit they will not bear fruit, and even if 
they do, the children thus conceived will 
die at a young age (Radak; Abarbanel). 
All this will occur in retribution for their 
abandonment of the ways of Hashem 
and His Torah ( Ibn Ezra; Radak ; see 
below). 

11. ab-ni?’ unTJY! pi DIM — Adultery, 
wine, and new wine take away the heart. 

Their indulgence in adultery and wine, 
particularly new wine which intoxicates 
very quickly (Radak), has diverted their 
hearts from focusing on Me [and My 
statutes] (Targum; Rashi; Mahari Kara). 
Others interpret: These activities them¬ 
selves render the heart incapable of 
concentration and understanding, and 
the people are thus unable to discern the 
proper path (Ibn Ezra; Radak). 

According to another approach, the 
end of the previous verse continues into 
this one: For they have abandoned 
HASHEM to heed [instead]adultery, wine, 
and new wine, which take away the 


heart (R’ Saadiah Gaon,c ited by Radak; 
Abarbanel). 

12‘14. In the following verses, the 
prophet describes the extent of the cor¬ 
ruption that riddles the nation, and the 
degree to which the people have allowed 
the decadence of sorcery, idolatry, and 
adultery to permeate their lives. 

12. rm ’3 lb tii ibpui bKitf ttya ’ay 
DiTn'bx nnnn up nynn duut — My 
people consult its wood, and its rod 
instructs it; for a deviant spirit has 
misled [them] and they have strayed 
from under their God. 

If you wish to see clearly that their 
hearts have been led astray, go and 
observe how they seek counsel from their 
wooden idols (Ibn Ezra; Tar gum; Rashi). 
Note, too, how they hearken to the 
instructions issued by their false prophets 
who speak in the name of the rods which 
they have made into gods ( Rashi ). 121 

Others interpret this verse metaphori¬ 
cally: Just as the blind man relies on his 
staff to guide him along the way, so have 
My people turned to its false prophets for 
leadership (Radak, citing his father). In a 


1. This translation of the word urn follows the view of Radak and Mahari Kara. Malbim 
explains it as causing others to sin. Others interpret it to include both: They themselves have 
philandered and they have caused others to philander as well (Ibn Ezra; Abarbanel). 

2. Among the different types of sorcery prohibited by the Torah, Rambam (Sefer HaMitzvos, 
Mitzvas Lo Taaseh 45; Hit. Avodah Zaraah 11:6) enumerates one who strikes the ground with 
a rod many times until he evokes an image of the rod speaking to him and describing future 
events. Semag (Lo Taaseh 52) describes another use of rod sorcery. Prior to undertaking a jour¬ 
ney, a person would peel one side of each of the barks of two pieces of wood and throw them 
onto the ground. If the first one landed with the unpeeled side on top, and the second the 
opposite way, it was considered a good omen for success on his journey. Thus, it is possible to 
interpret this verse as describing both of these processes: My people consult its wood — this 
refers to the method described by Semag ; and its rod instructs it — this is the sorcery depicted 
by Rambam (Abarbanel). 
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4/11-14 1 Adultery, wine, and new wine take away the heart. 

12 My people consult its wood, and its rod instructs it; for 
a deviant spirit has misled [them]and they have strayed 
from under their Cod. 13 On the mountaintops they 
slaughter and upon the hills they burn [sacrifices], under 
the oak, the styrax, and the elm, for its shade is good. 
Therefore, your daughters are promiscuous and your 
daughters-in-law commit adultery. 14 I will not visit 
upon your daughters that they philander [nor] upon 


similar vein, the Sages interpret bpn as 
relating to the word S’pn, lenient. Thus: 
ib TP V? b’pBn ba, Whoever is lenient for 
him, [he allows to] instruct him ( Pe- 
sachim 52a; see Abarbanel). 

According to Alshich, the prophet comes 
to explain how the people fell prey to so 
illogical a premise as the worship of wooden 
sticks. The answer is that one who sins 
becomes enveloped by a spirit of tumah — 
spiritual defilement — that propels him even 
further in the direction of his transgression. 
Thus, from having indulged in the sin of 
adultery, the people descended to a level of 
depravity in which they strayed from their 
fidelity to the Almighty by serving false gods 
and wooden idols (Alshich). 

13. myam'byi mar annn ’WKyby 
myy — On the mountaintops they 
slaughter and upon the hills they burn 
[sacrifices]. 

They offer sacrifices to their false gods 
high upon the mountains and hills, where 
they can be seen [from great distances] 
(Ibn Ezra), in accordance with the preva¬ 
lent custom among idolaters ( Radak ). 

Malbim interprets the duality of this 
phrase in the following manner: The 
slaughtering of the sacrifices, which is 
the primary act of worship, is done in 
large gatherings upon the mountaintops. 
The burning, however, is performed 
privately by each individual and it is 
done on the hills, which are lower than 
the mountains. 


nby aiu ’3 nbN) mabi fib* nnn — Under 
the oak, the styrax, and the elm, for its 
shade is good. l,] 

All of these trees provide abundant 
shade, and for this reason they were 
deemed to be proper settings for the 
worship of the idols (Radak). Alterna¬ 
tively, the phrase for its shade is good 
refers only to the elm. The first two are 
chosen for the fruits they produce, the 
elm is used because of its shade (Abar¬ 
banel). 

hjdkjji namibai namija m’jm p-by — 
Therefore, your daughters are promiscu¬ 
ous and your daughters-in-law commit 
adultery. 

As a result of your involvement with 
gentile idolaters you intermarry with 
them, and the children born thereof 
follow in their ways of adultery (Tar- 
gum-, Rashi). Alternatively: Because you 
abandon your homes and go off to offer 
sacrifices to your idols, your daughters 
and daughters-in-law are left alone in 
their homes for long periods of time and 
eventually turn to adultery ( Ibn Ezra; 
Radak; Mahari Kara). 

14. -byi nxyn ’3 navtug-by -npgK'Kb 
itid 1 rvummy nya ruaton i a oamiba 
uah 1 pa^-Kb nyi mar rnuhpnrayi — 

I will not visit upon your daughters 
that they philander [nor] upon your 
daughters-in-law that they commit 
adultery, for they separate themselves 


1. The translations of pblj and nbtt are from Rashi. He offers no translation for ygb other 
than the fact that it is a tree whose bark is white. Daas Mikra identifies it as the styrax. 
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with philanderesses and slaughter with 
prostitutes, and the nation that does not 
understand shall stumble. 

[I will not exact retribution from the 
womenfolk among you for their licen¬ 
tious ways] for they are not to blame, 
since they have learned their behavior 
from the men who are themselves steeped 
in depravity ( Ibn Ezra; Radak). For these 
men separate themselves 111 from the 
crowd to go off and commit adultery 
with the wives of other men. In addition, 
they bring sacrifices to false gods together 
with prostitutes ( Malbim ), leading up to 
their fornication together (Radak; Met- 
zudos David). 

Rashi follows the approach of the 
Sages (Sotah 47a), who interpret this 
verse to be discussing the procedure of ’O 
nmo, the waters of the sotah , which are 
drunk by a woman suspected of infi¬ 
delity. As instructed by the Torah (Num¬ 
bers 5:11-31), a woman who is so sus¬ 
pected is required under circumstances 
described there to drink from a potion of 
water in which was dissolved a parch¬ 
ment bearing the Name of Hashem. If she 
was guilty, the potion would miracu¬ 
lously cause her to die in a very degrading 
manner. Concerning this procedure, the 
prophet declares: Your daughters and 
daughters-in-law who are guilty of adul¬ 
tery will no longer be punished in this 
manner, for it will no longer be effective. 
This is because the waters of the sotah 


work only if the woman's husband is 
innocent of any similar wrongdoing. 
However, now that adultery runs ram¬ 
pant throughout the nation this proce¬ 
dure is no longer viable. 

ira’-Nb DVi — And the nation that 
does not understand shall stumble. 

Since you refuse to focus your minds 
and hearts to understand [what is re¬ 
quired of you by the Almighty], you will 
stumble and fall in retribution for your 
sins (Rashi). 

Alternatively: The nation that does not 
understand [i.e., that refuses to pursue 
true understanding] will become totally 
confused and bereft of comprehension 
(Ibn Ezra). 

Abarbanel interprets adultery and prosti¬ 
tution discussed in this verse to refer 
metaphorically to idolatry — which is the 
prostitution of the nation from its fidelity to 
the Almighty. Because the men and women 
of the nation have indulged extensively in 
such behavior, your children, too, shall follow 
in your ways and stumble in the same 
transgressions. 

15. In this verse, the prophet diverts 
momentarily from his castigation of the 
kingdom of Israel and focuses upon the 
people of Judah. According to some, he 
declares their innocence of the wrongdo¬ 
ings described above and exhorts them to 
reject the example of their Israelite broth¬ 
ers. Others contend that tl^e Judeans were 
already involved in these sins and the 


1. This is the translation of VHEP followed by Radak, Malbim, and Metzudos David. Rashi 
cites Targum as interpreting it to mean joining — they join together with the prostitutes to 
drink wine [leading to promiscuity). He also cites Menachem, who translates it wine barrels, 
referring to the drinking of wine which tends to precede such illicit behavior (see Mahari 
Kara). 

Radak cites his father as interpreting nis; to be derived from the word -rjs, mule; They are 
steeped in adultery like mules, who stand out among domestic beasts for the extent of their 
sexual indulgence. Alternatively: They resemble mules because their relations do not lead to 
propagation, for they perform their act in a manner which does not cause conception. 
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your daughters-in-law that they commit adultery, 
for they separate themselves with philander esses 
and slaughter with prostitutes, and the nation 
that does not understand shall stumble. 15 If you 
have turned astray, Israel, let Judah not become 
guilty; do not come to Gilgal and do not ascend to 
Beth-aven, and do not swear, "As Hashem lives." 


prophet takes the time to admonish them 
as well. 

-hNi rrrin’ Dtyto-hN btoty'’ nnK rtfroK 
n 1 ? xbifrrbfo bibxn iKan 
, iT i n — If you have turned astray, Israel, 
let Judah not become guilty; do not come 
to Gilgal and do not ascend to Beth-aven, 
and do not swear, "As Hashem lives." 

If the kingdom of Israel has succumbed 
to sin, let the citizens of Judah not emu¬ 
late their ways and become guilty as well 
(Kashi). [Therefore, people of Judah, do 
not come to worship the idols situated in 
Gilgal and Beth-el within the kingdom of 
Israel.] 

This exhortation was especially perti¬ 
nent at this time, when the kingdom of 
Israel subjugated Judah, who was thus 
more prone to enter their cities and 
emulate their deeds ( Malbim ; see comm, 
to 1:1). 

Alternatively: If you, Israel, are guilty 
of infidelity to the Almighty, this does 
not render guilty the people of Judah, and 
they will thus not be culpable for your 
sins. [I) However, citizens of Judah, this 
holds true only as long as you do not em¬ 
ulate the ways of your Israelite brothers 
and do not come to their cities to worship 
their false gods (Rashi; cf. Abarbanel). 


Others interpret this verse as an indict¬ 
ment against the people of Judah: If you, 
Israel, have sinned with your idols, that 
does not excuse the citizens of Judah for 
following suit, particularly since they 
have access to the Temple and have no 
need to seek other avenues of worship. 
Thus, citizens of Judah, you should not be 
going to Gilgal and Beth-aven to worship 
the idols situated there [and because you 
have done so you will be punished] ( Ibn 
Ezra; Radak). 121 

rP3 ibjtn bKii — And do not ascend to 
Beth-aven. 

This is Beth-el, the site of one of the 
golden calves erected by Jeroboam ben 
Nabot to prevent the people from return¬ 
ing to Jerusalem to worship there. It was 
dubbed Beth-aven, meaning the house of 
vanity, by the prophets to indicate the 
worthlessness of worshiping the idols 
which stood there. The prophet uses the 
phrase do not ascend, because it was 
situated in a high place ( Radak ). 

■n-’n lyiitttn-bto — And do not swear, 
"As Hashem lives." 

Do not swear falsely in the Name of 
Hashem ( Targum ). It was customary 
among the idolaters of Israel to invoke the 


X. [This statement seems to be superfluous: Why would one think that the people of Judah 
should be culpable for the sins of Israel? However, since there is a general principle that the 
entire nation is culpable for the sins committed in its midst (ntu ru □’Uny brotp 1 bs) one might 
think that this applies here as well. Furthermore, the majority of the Jewish people of Judah are 
susceptible to the reaction of the Almighty as caused by the majority of the nation. Therefore, 
the prophet declares that this is not the case, presumably because the two kingdoms are view¬ 
ed as two distinct nations and one is not affected by the Almighty's dealings with the other.] 
2. Mahari Kara follows R ashi's interpretation of the first phrase and that of Ibn Ezra and 
Radak in the second. Thus, he interprets: If Israel has sinned with her idols, that will not be 
considered the guilt of Judah. However, the people of Judah are culpable for following the 
ways of the people of Israel and going to worship idols. 
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Name of Hashem when swearing falsely 
and the names of idols when making a 
valid oath ( Rashi; Mahari Kara). 

Others interpret: If you are not loyal to 
the Almighty God and observant of His 
commandments, do not invoke His Holy 
Name in your oaths, for only those who 
serve Him righteously have the right to 
do so ( Ibn Ezra). 

16. ti nyT nny 'jniup -no rmo hid? ’3 
anion (2033 — For Israel has strayed 
like a wayward cow; now HaSHEM shall 
graze them like a lamb on the range. 

The kingdom of Israel has fallen to 
dismally low levels of godlessness ( Abar- 
banel), lI] and has come to resemble a 
rebellious cow that avoids the yoke its 
owner tries to place upon it, straying 
instead along its own way. So, too, the 
Jewish nation has thrown off the yoke of 
Hashem's commandments and strayed 
from the proper path. For this, the 
Almighty shall deal with them like one 
who grazes a lone lamb on a wide range, 
where the animal wanders around bleat¬ 
ing helplessly in confusion and does not 


even feed from the grass before it ( Ibn 
Ezra; Radak). izi 

Alternatively, the prophet conveys the 
Almighty's regrets over the misbehavior 
of His people and the results thereof. If 
only they had not strayed, I would bless 
them with such abundance, like the 
shepherd who grazes his lamb upon the 
broad range ( Ibn Ezra; Radak, citing his 
father)/ 3 ) 

Others interpret: Like a cow that is 
fattened and then rebels, so have the 
Children of Israel rebelled against 
Hashem due to an abundance of food 
and drink. Therefore, the Almighty shall 
provide for their needs in a limited 
fashion — like a lamb that is left to its 
own devices to graze on the range rather 
than being fed and fattened on fodder by 
its owner { Tar gum; Rashi; Mahari 
Kara). 

17. ib-njn D’lptji -nan — Ephraim 
is attached to idols: Leave him be. 

So says the Almighty God to his 
prophet: Ephraim 141 has become deeply 
attached to the idols he worships. There- 


1. This follows Abarbanel's interpretation of the previous verse, that it defends the people of 
Judah from receiving any blame for the transgressions of the kingdom of Israel. Those who 
understand that verse to be an indictment of Judah, as well, will interpret this verse to refer to 
the entire nation of Israel, including both of the kingdoms it comprises. 

2. Abarbanel suggests that this metaphor is meant to depict the impending exile, in which they 
will be strewn across the globe and wander from one nation to the next. 

3. Malbim follows a similar approach, and places it into a historical context. During the reign 
of Jeroboam ben Joash, the Almighty assisted the kingdom of Israel in expanding its 
boundaries and recapturing many of its previously lost lands, hoping thereby to awaken in 
them a sense of gratitude to Him and to arouse them to repentance for their wicked ways. 
However, they persisted instead in their transgressions, and thereby abused the good they had 
received. Thus, the prophet proclaims: Israel continues to behave like a wayward cow despite 
the fact that the Almighty has now expanded their frontiers and grazed them like a lamb on 
a broad range. 

4. The prophet refers to the citizens of the ten tribes as Ephraim because the kingdom was 
called in his name ( Malbim ) [as its founder, Jeroboam ben Nabot, was from that tribe). 

R' Eliezer of Beaugency offers a different interpretation: You citizens of the ten tribes have 
attached yourselves to the monarchy of Ephraim — i.e., Jeroboam ben Nabot — who rebelled 
against Me and against the kingdom of Judah. At least leave the people of Judah alone and do 
not seek to influence them to follow in your wicked ways. 
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4/16-18 


16 For Israel has strayed like a wayward cow; 
now Hashem shall graze him like a lamb on the 
range. 17 Ephraim is attached to idols: Leave him 
be. 18 Their adulterous drinking parties have 
gone astray; her rulers love to invite disgrace. 


fore, leave him be and do not seek to 
reprove him, for it will be to no avail 
(Rashi). 1 ’ 1 

The word trayy is used to describe the 
idols because such deities bring only 
sadness and frustration — — to their 

worshipers, since they are incapable of 
providing any benefits ( Ibn Ezra; Abar- 
banel). 

The Sages interpret this verse as praising 
the degree of peace that prevailed within the 
land. Said Rabbi: Great is peace, for even if 
idolaters are in peace the Almighty 16, so to 
speak, unable to prevail over them, as it is 
stated: Ephraim is united; [therefore, despite 
his] idols, leave him alone (Yalkut Shimoni)J z> 

18. rp^in yibj? nn nqK uin ruin Dtop to 
— Their adulterous drinking parties 
have gone astray; her rulers love to 
invite disgrace. 

Their parties have strayed from My 
ways and become strange to me, for they 
drink wine together with prostitutes 
[which leads to their sinning with them]. 
Their officers, and kings in particular, 
eagerly invite — ian — disaster upon 
themselves with their decadent behavior 
(Rashi; cf. Mahari Kara). 

Others translate ip to mean putrid 
and ian, give. They indulge so exces¬ 


sively in drink that the liquor becomes 
foul in their mouths. This overindul¬ 
gence in drinking leads to adultery as 
well. In addition, their depravity has 
become so great that their leaders invite 
the people to give them bribery in order 
to corrupt justice, which is a great 
disgrace to the nation ( Radak ; cf. Ibn 
Ezra). 

According to another approach, the 
prophet in this verse depicts the extent of 
the decadence which riddles the nation: 
When the wine in which they indulge 
has worn off, they turn immediately to 
their other vice of adultery — i.e., their 
adultery from fidelity to the Almighty 
by straying instead to other gods. What 
is the origin of this depravity? The source 
of their downfall is their leaders, who 
loved this shameful behavior and gave it 
to the nation through their example 
(Abarbanel; Metzudos David). 

According to Malbim , these last two verses 
are directed to the kingdom of Judah. The 
king of the nation of Israel is attached to his 
idols and unwilling to give them up. There¬ 
fore, people of Judah, leave him and avoid 
his company and influence, for the leaders of 
the nation are involved in excessive drink¬ 
ing, prostitution, and base endeavors — all of 
which serve only to disgrace them. 


1. The intent behind this statement is the subject of a dispute among the commentators: 
Radak comments: This is stated in the manner of one who explodes in anger against his 

friend for refusing to heed his rebuke, and states that he will never again admonish him. 
Nevertheless, he resumes his rebuke after a short while. 

Mahari Kara, however, explains: Now that Ephraim is attached to those who worship idols, 
leave him alone to act in accordance with his will. [Thus, he understands this to be a measure 
of retribution: Beyond a certain point, the Almighty will no longer send His prophets to 
rebuke the people and endeavor to arouse them to repentance.] 

2. Alshich explains the reasoning behind this principle to be that the merit of the attribute of 
unity will eventually elevate the people and bring them to repentance. He thus interprets the 
final verse in this chapter (v. 19) as follows: The spirit of this unity has bound the nation of 
Israel with its wings — i.e., it has lifted them up and brought them to repentance — until they 
are ashamed of their [idolatrous] sacrifices, and they will thus cleave only to the Almighty 
from here on in. 
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19. nninsTO iwa’i n’DJ33 nnlK nn "ny 
— The wind has bound her by her wings, 
and they shall be ashamed of their 
sacrifices. 

Like a strong wind which seizes the 
wings of a bird and prevents it from 
alighting until it has been carried a great 
distance, so shall the enemy come and 
carry them off to a distant land. At that 
time, they will be deeply ashamed of the 
sacrifices 111 they offered to their false 


deities, who will be to no avail in 
warding off disaster (Rashi; Metzudos 
David). 

Others interpret: They are like a per¬ 
son who tries to attach the air to his 
wings [to enable him to fly] but in truth 
there is nothing there. So have the people 
of Israel placed their faith in their idols, 
but they are like an empty wind which 
cannot help them whatsoever (Ibn Ezra; 
Radalc). 111 


V 

When Jeroboam ben Nebot rebelled against Rehoboam and established the separate 
kingdom of Israel, he was faced with the specter of losing his subjects to the kings of 
Judah when they would travel to Jerusalem for the Festivals to bring offerings to 
Hashem in the Temple. He therefore erected two golden calves, one in Dan and one in 
Beth-el, and commanded the people to worship them rather than ascending to 
Jerusalem (see I Kings 12:25-30). Thus he, and the monarchs who followed in his path, 
bore the primary responsibility for the pursuit of idolatry which had by now run 
rampant among the people. Nevertheless, the people who followed were actually 
happy to do so, and thus the entire nation was subject to Divine punishment. 


1. bKiun iT3 i3'’tdj7n'! O’arfan nKriyntd 
•vp ustynn D3b ’3 inicn jrgi 

3l3n'bv ntthiD nuni rmynb Dn”n na 
— Hear this, Kohanim; listen, house 
of Israel; and hearken, royal house, 
for the judgment is yours, for you 
have been a snare to Mizpah and a net 


extended over Tabor. Hear my words, 
Kohanim, for you, too, share in the 
guilt of the nation since you have not 
taught them properly (R' Eliezer of 
Beaugency)) 3 1 Listen, members of the 
house of Israel, who have allowed 
yourselves to be seduced into deviant 


1. This follows the translation of the majority of commentators. Rashi himself renders onirt31 
to mean their altars, the places where they offered sacrifices. This follows the approach of 
Targum. 

2. Although, according to this interpretation, the first phrase refers to the nation of Israel in 
both the masculine ["ny) and the feminine [niYlK] gender, it is the style of Scripture to vary in 
these things. This course is followed again in the latter half of the verse when the people are 
described in the plural form, as opposed to the singular form of the first half (Radak). 

3. Malbim interprets the Kohanim to be the priests of the false deities whom the people 
worshiped, who influenced them to follow them in this worship. 
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4^19 19 Th e wind has bound her by her wings, and they shall 

be ashamed of their sacrifices. 

5/1-2 * Kohanim; listen, house of Israel; and 

hearken, royal house, for the judgment is yours, 
for you have been a snare to Mizpah and a net ex¬ 
tended over Tabor. 2 And [with] slaughter the deviants 
deepened [their iniquity], and I castigate all of them. 


ways ( Malbim ). (, l And hearken to Me, 
you of the royal house, for you bear the 
primary responsibility for all that has 
occurred and are therefore to receive the 
bulk of the punishment which is to be 
meted out in judgment. For you have 
placed guards upon the heights of Miz¬ 
pah and Tabor to prevent the people of 
Israel from traveling to Jerusalem and 
worshiping Me there ( Rashi ). 

Radak interprets these words as directed to 
the kingdom of Judah, whose citizens could 
have admonished the neighboring nation of 
Israel and inspired them by example, thereby 
preventing the tragedy which was to befall 
them. The prophet addresses the following 
three groups: Kohanim in Judah who serve in 
the Temple; the house of Israel — referring 
either to the tribe of Judah, which is the 
primary tribe in the entire house of Israel, or 
to the Sanhedrin, who judge the house of 
Israel; and the royal house of Judah: You are 
all guilty of being a stumbling block to the 
nation of Israel because you did not carry out 
justice as is incumbent upon you, and you 
thus served as a poor example for them. 

2. Dbpb -idiu un] ip^yn nun ten — 

And [with] slaughter the deviants deep¬ 
ened [their iniquity!, and I castigate all 
of them. The sovereigns of the nation 
deepened their iniquity by imposing the 


death penalty upon anyone who re¬ 
turned to Jerusalem for the Festivals. 
Nevertheless, I castigate the entire nation 
and place the burden of guilt upon all of 
them, for the people followed willingly 
in the footsteps of their leaders ( Abar- 
bane!). 

The Sages interpret: They deepened 
[i.e., they reinforced their decree with the 
threat of punishment] more than 1; for I 
said that one who does not ascend to 
Jerusalem for the Festivals transgresses a 
positive commandment, whereas they 
declared that anyone who does ascend 
will be put to death ( Sanhedrin 102a). 121 

Others translate nuntyi to mean ex¬ 
tent: The extent of their iniquity they 
deepened (Rashi; cf. Mahari Kara). 
Radak renders: And the iniquitous deep¬ 
ened [their iniquity] by slaughtering to 
their false deities. 

oSpb IDin UN] — And I castigate all of 
them. Rashi understands this to refer to 
the punishment to be inflicted upon 
them: I will prepare castigation for all of 
them. Radak renders: I am castigation 
for all of them — referring to the 
prophet's rebuke: I am a source of casti¬ 
gation for all of them for I rebuke them 
daily; still, they do not repent. 


1. Mahari Kara interprets the first portion of this verse as depicting a dialogue between the 
Almighty and his nation. Said the Almighty to the Kohanim: Why do you not offer before Me 
sacrifices? To which the Kohanim respond: Because the people do not bring us any. Hashem 
then turns to the house of Israel and demands: Why do you not bring sacrifices to be offered 
on the Altar? The people reply: The royal house does not allow us to do so. At this point, 
Hashem addresses the royal house and assigns to them the blame for all that has transpired. 

2. Mahari Kara interprets this contrast a bit differently: Whereas I stated merely that one who 
does not ascend for the Festivals transgresses a positive commandment, they declared that one 
who does not join in the worship of the idols they established will be executed. 
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3’4. After laying the lion's share of the 
blame upon the leaders, Hosea declared 
in the previous verse, and I castigate all 
of them — the masses, too, were willing 
participants in this iniquity and not 
simply innocent victims. In these next 
two verses, Hosea elaborates further 
upon that theme. 

3. ■'ino inrjrKb b/otp 1 } nnpK ’nyn? ■■ik 
b/otn KOpa on?N rvitn nnj/ ’3 — / 
knew Ephraim, and Israel was not ob¬ 
scured from Me, for now you have 
strayed, Ephraim; Israel has been de¬ 
filed. [Throughout the years when the 
masses were forced to worship the idols 
in Dan and Beth-el] I knew the evil that 
lay in the hearts of Ephraim, who wor¬ 
shiped the false gods set up for them by 
their kings. Although they claimed to do 
so only because of the threat of death 
hanging over them, the truth of the 
matter — that they followed this course 
willingly — was not hidden from Me. 
Now, with the advent of the reign of 
Hosea ben Elah, their guilt has been 
revealed. For he ceased to coerce the 
people to worship the golden calves 
established by Jeroboam, yet they never¬ 
theless continued to do so of their own 
volition. Thus, now that they have 
strayed they shall be punished with 


exile [1) (Rashi; Mahari Kara; Metzudos 
David from Seder Olam ch. 22). 

Radak interprets these words as referring 
to Jeroboam ben Nebot, who was from the 
tribe of Ephraim: I knew what was in the 
heart of Jeroboam when he established the 
golden calves for the people to worship, and 
the shared guilt of the leaders with whom he 
took counsel was not hidden from Me. For 
now, Jeroboam, you have caused the people 
to stray with your idols and they have thus 
been defiled. 

4. Drynb/cbN 3iu/b Dn’bbyn upp «b — 
They will not abandon their deeds to 
return to their God. This follows the 
translation of Tar gum, Rashi, Metzudos 
David, and Malbim. Radak renders: 
Their deeds will not allow them to return 
to their God — so steeped are they in 
their wickedness that even if they are 
aroused momentarily with thoughts of 
repentance these are immediately dis¬ 
carded. So great is their guilt that there is 
no path left open to them which will 
allow their repentance to be accepted 
without prior retribution. (See also Ibn 
Ezra, Mahari Kara, Abarbanel, and Al- 
shich for other interpretations of this 
phrase.) 

□3~ip3 D’JUT nn ’3 — For a deviant spirit 
is in their midst. They are infused with a 


1. [This declaration seems puzzling: Why is it necessary for evidence of their wickedness to be 
revealed before the Almighty exacts retribution for it? Surely He knew from the outset 
whether they worshiped the idols willingly or only due to coercion. However, as long as they 
had no choice but to worship the idols they never made the active decision to worship them 
out of their own volition. Thus, although it was clear to Hashem that they would do so if 
given the choice, they were not culpable until they actually made that choice (cf. Ramban to 
Bereishis 22:1).] 
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I knew Ephraim, and Israel was not obscured from 
Me, for now you have strayed, Ephraim; Israel has 
been defiled. 4 They will not abandon their deeds to 
return to their God for a deviant spirit is in their midst 
and HASHEM they do not know. 5 And the pride of 
Israel shall be humbled before Him and Israel and 
Ephraim shall stumble over their sin, [and] Judah, too, 
shall stumble with them. 6 With their sheep and with 
their cattle they shall go to seek Hashem, but they 


shall not find [Him]; 

spirit of heresy as well as a hedonistic 
indulgence in adultery (Malbim). 

iyv Kb Trnto — And Hashem they do 
not know. They have not sought out the 
Almighty even one time, so attached are 
they to their evil deeds (Radak). Alterna¬ 
tively: They have not noted and appreci¬ 
ated all of the good He has bestowed 
upon them ( R‘ Eliezer of Beaugency). 
Tar gum renders: And the teachings of 
HaSHEM they did not seek. 

5. VJH3 btotoyptq n:yi — And the pride 
of Israel shall be humbled before Him. 
[In retribution for all of its evil,] Israel 
will witness the humbling of its pride 
(Tar gum). I.e„ even before their exile 
from their land, they will witness and 
endure their prostration and downfall, in 
place of the pride and glory which was 
previously theirs (Radak). 

Others render nay to mean testify. 
The pride and haughtiness with which 
they transgressed the will of the 
Almighty will testify against them when 
the time of their retribution arrives 
(Dunash, cited by Rashi). 

rnrp-m bwa nitys nnato braty 1 ) 
any — And Israel and Ephraim shall 
stumble over their sin, [and] Judah, too, 
shall stumble with them. Ephraim — the 
tribe of Jeroboam ben Navot who insti¬ 
gated the idolatry of the nation — as well 
as the remainder of the ten tribes shall all 
stumble and fall as a result of their sins. 


He has withdrawn from them. 

Even the nation of Judah, which has the 
Temple in its midst, has abandoned the 
service of Hashem and worshiped other 
gods. Thus, they, too, shall face retribu¬ 
tion for their deeds (Radak; Abarbanel). 

6. Having included, at the end of the 
previous verse, the nation of Judah in the 
scope of his admonition, the prophet 
continues in that vein, how Judah's 
iniquities have caused the loss of their 
unique closeness with the Almighty. 

IKira 1 kV) TITIK U) [73b 13 1 ?’ nni753i dikV3 
Ena r*?n — With their sheep and with 
their cattle they shall go to seek Hashem, 
but they shall not find [Him]; He has 
withdrawn from them. The people of 
Judah shall go to the Temple with their 
sacrifices of sheep and cattle in order to 
seek the Almighty but they will not find 
Him, for He has already withdrawn His 
Glory from them as a result of their sins. 
Thus, [without the special receptivity to 
their prayers that His Divine Presence 
brings] they will be unable to effect the 
annulment of His decree that they be 
exiled from their land ( Ibn Ezra; Radak). 

This refers specifically to the reign of 
Josiah (c. 3285-3316), during which idola¬ 
try was abolished in the kingdom of Ju¬ 
dah, and the people returned to Hashem 
and offered a Passover sacrifice in devo¬ 
tion to Him (Radak; see 11 Kings 23:22). 

Malbim interprets this verse as refer¬ 
ring still to the kingdom of Israel. Al¬ 
though the time will come when they 
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will no longer place guards by the border 
to prevent the people from ascending to 
Jerusalem — and, indeed, the populace 
shall throng to serve Hashem in the 
Temple — it will be to no avail, for they 
will no longer find the Divine presence 
awaiting them there. 

The Sages relate that a heretic once 
commented to Rabban Gamliel: [You are] 
a nation whose master performed cha- 
litzah with him, as it is stated: DJNY^i 
onn ybn iKytp 1 kV) 'n rvn 1 ? 13 S’ a~j|7^irn. 
He said to him: Fool! Does it say Dtfb ybn 
— he performed chalitzah to them ? It 
says ono ybn — He received chalitzah 
from them. If a yevamah performs 
chalitzah to the brothers, does it have 
any significance (Y evamos 102b)? [1) 

7. Tib’ D’lT D 1 *?"’:? nia rn — They 
broke faith with Hashem for they begot 
alien children. They violated the decree 
of the Almighty forbidding them to 
intermarry, and they thereby begot chil¬ 
dren from gentile women, whose off¬ 
spring are themselves gentiles ( Rashi; 
Metzudos David). Alternatively: They 
raised children who followed the ways of 
the idolatrous gentiles (Radak). 

Abarbanel interprets this as refer¬ 
ring specifically to the generation of 


Hezekiah, who, under his leadership, 
were righteous and true to the Almighty 
but nevertheless raised a generation of 
children who became alienated from 
serving Hashem. 

R' Eliezer of Beaugency understands 
this phrase metaphorically: They strayed 
so far from the ways of Hashem that 
they became like a woman who betrays 
her husband and bears children from 
other men, and is thus unable to deny her 
wrongdoing. 

DiT’pbnTiN unn d btp/O nny - Now the 
month shall devour them with their por¬ 
tions. The enemy shall come in Av, the 
month which has long been designated 
for the suffering of the Jewish nation, 121 
and he will conquer them and consume 
the produce of their fields (Rashi; 
Radak; Abarbanel; Metzudos David). 
Alternatively: He will come then and 
destroy the goodly portion of the Jewish 
people — i.e., the Temple (Mahari Kara). 

According to Malbim, this verse depicts 
the destruction of the royal house of Jehu, 
whose descendant Zechariah ben Jeroboam 
was overthrown by Shallum ben Yavesh, 
who wiped out the entire royal family (see II 
Kings 15). Thus: They begot alien children — 
referring to Zechariah, the descendant of 
Jehu, who was alienated from the Almighty 


1. If a man dies without children, his wife is a yevamah, who must either marry her husband's 
brother or else receive chalitzah from him — in which they undergo a specific ritual as 
described in the Torah ( Deuteronomy 25:5ff). Until this is done, she is forbidden to any other 
man; once the brother has granted her chalitzah, she is permitted to everyone else but 
prohibited to him. Thus, the heretic sought to prove from this verse that the Almighty had 
rejected the Jewish people and severed his special relationship with them. To this Rabban 
Gamliel replied that the prophet states only that he received chalitzah — i.e., the process was 
performed by the Jewish nation. Just as a yevamah who rejects her yavam nevertheless 
remains bound to him as before, so, too, the Jewish nation. Although they rebelled against the 
Almighty, no act of severance was performed on His part and their unique bond remains 
intact (Maharasha, ad loc.). 

2. Radak explains the verse to refer to the two months of Tamuz and Av. 
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5 / 7-9 7 They broke faith with Hashem for they begot alien chil¬ 

dren, now the month shall devour them with their por¬ 
tions. 8 Sound a shofar in Gibeah, a trumpet in Ramah; 
shout in Beth-aven, "After you, Benjamin." 9 Ephraim 
shall be bewildered on the day of contention; among 
the tribes of Israel I made known [that which is] true. 


by his deeds. Now the month shall devour 
them — Shallum ben Yavesh, who will rule 
for a period of only one month, will devour 
them and wipe out the royal family in that 
short time. 

8. wnn nnn3 rnyvn ny3*3 -miw lypn 

11$ fP3 — Sound a shofar in 
Gibeah, a trumpet in Ramah; shout in 
Beth-aven, ''After you, Benjamin.'' 
Sound the shofar in Gibeah and Ramah 
to warn the people to watch out for the 
invading enemy and to hide themselves 
and their livestock from the destructive 
hordes. Shout out in the town of Beth- 
aven, “The invading forces are after you, 
Benjamin" (Rashi; Radak; Metzudos 
David). 

Targum renders: Prophets, raise up 
your voices like the sound of the shofar 
and prophesy that a murdering nation is 
coming upon them because they 
crowned Shaul from Gibeah. Cry out like 
trumpets and say that kings are coming 
against them with their weapons for not 
heeding the statements of Samuel from 
Ramah. Give them tidings of the cry of 
warriors because they were false to My 
words and they turned back from My 
service, as they did not serve Me in the 
Temple which lies in the land of the tribe 
of Benjamin (see Rashi). 

Others interpret all of this verse as a 
preface to the following one ( Ibn Ezra). Thus: 
Sound the shofar in Gibeah and Ramah to 
announce the following proclamation: Peo¬ 
ple of Benjamin, shout out (your rebuke) to 
the citizens of the tribe of Ephraim who live 
among you in the border-town of Beth- 
aven 111 and perhaps they will be moved to 
repent (R' Eliezer of Beaugency). 


9'15. Although there was a time when 
the people of Judah were steadfast in 
their loyalty to Hashem and His com¬ 
mandments, and were thus a people 
apart from the decadent nation of Israel, 
they, too, plunged themselves into the 
spiritual abyss of idolatry and immoral¬ 
ity. Thus, the prophet shifts the focus of 
his words back and forth from Ephraim 
to Judah and from Judah to Ephraim, 
rebuking them severely for their mis¬ 
deeds and foretelling of the misfortune 
that awaits them. 

9. 1 p3tP3 nnain dps rmn rmtyb anp$ 
nantu ’nyiln — Ephraim shall be 

bewildered on the day of contention; 
among the tribes of Israel I made known 
[that which is] true. When that day 
comes, in which I will present My quarrel 
to the people of Ephraim, they shall be 
"confused and bewildered" with nothing 
to answer. For I long made known to 
them — along with all of the tribes of 
Israel — the dictates of My true Torah, 
and they have willfully transgressed it 
(Rashi). 

Others understand nniy 1 ? to mean 
desolation — Ephraim will be laid waste 
because they transgressed My Torah 
(Metzudos). The word nnpin is also 
subject to other interpretations. Targum 
translates it as the day of the payment of 
retribution. Mahari Kara renders it to 
mean silence. Radak explains the struc¬ 
ture of the verse in a different manner: 
On the day of warning — among the 
tribes of Israel I made known the truth 
— when all of the tribes were together I 


1. He thus maintains that Beth-aven was within the boundaries of the tribe of Benjamin. 
Abarbanel , too, follows this view. Radak, however, contends that it was a town in the portion 
of Ephraim which bordered that of Benjamin. 
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warned them of the truth, that if they 
would not heed my commandments they 
would be subject to severe punishment. 

The Sages offer the following interpre¬ 
tation: Said R' Abahu in the name of R' 
Yose bar Chanina: On the day that the 
Holy One, Blessed is He, will contend 
with them in judgment, they will have 
no basis for argument, for among the 
tribes I made known that the judgment 
is true. You find that when the ten tribes 
were exiled, Judah and Benjamin were 
not, and the ten tribes were saying 
that because they are members of His 
palace He did not exile them; there is 
favoritism in the matter. [However] there 
is not, God forbid, any favoritism; rather, 
only their [Judah's] measure [of sin] was 
not yet filled. Once they sinned, they 
were exiled. Then the ten tribes were 
bewildered with no answer in their 
mouths, and they proclaimed: Behold 
God! Behold the Mighty One! Behold 
the Just One! For even to the members 
of His household He did not turn 
His face, to fulfill that which is stated: 
Among the tribes of Israel I made 
known the truth (Rashi from Eichah 
Rabbah). 

In a novel approach, Abarbanel interprets 
these last two verses as recalling the event 
hundreds of years earlier in the days of the 
judges, when members of the tribe of Ben¬ 
jamin sexually assaulted a concubine in the 
town of Gibeah and thereby murdered her 
(see Judges chs. 19-21). At that time, the other 
tribes waged war against the tribe of Ben¬ 
jamin in retaliation for this terrible deed and 
for the refusal of the members of that tribe to 
avenge it. However, in the initial two days of 
battle, the united tribes suffered greater 
casualties than did Benjamin, and only after¬ 
ward did they succeed in destroying the 
defending forces. 


The prophet sees in that sequence of 
events a symbol of what was to transpire 
centuries later. He thus recounts the call 
which went out among the other tribes: 
Sound the shofar in Gibeah, Ramah, and 
Beth-aven — all towns within the province 
of Benjamin, to call together the united forces 
of the nation. After you, Benjamin — they 
are joining together to pursue you in re¬ 
sponse to the great offense which you have 
condoned by your refusal to punish it. 

Nevertheless, on that day of castigation, in 
which the combined tribes came to punish 
the tribe of Benjamin, I made known the 
truth of what will occur in subsequent times. 
For because the people of the other tribes 
were more sinful than those of Benjamin, 
they had to undergo a measure of affliction 
in these battles which, at the outset, exceeded 
the casualties inflicted upon the Ben- 
jaminites. This heralded the future in store 
for the two nations, when the ten tribes 
would undergo greater retribution and a 
longer exile than the tribe[s] of [Judah and] 
Benjamin (cf. Alshich). 

10. "psum nrpbj/ bui n’cin? rrjirp ntp vn 
’rnay D’tp3 — The officers of Judah were 
like those who shift the boundaries; upon 
them I will pour out My wrath like 
water. Despite the affliction I imposed 
upon the people of Ephraim, the leaders 
of Judah did not take heed (Metzudos 
David). Rather, they extended them¬ 
selves into the spiritual terrain of the 
kingdom of Israel by following in their 
wicked ways — much as one extends 
the boundaries of his properties into those 
of his neighbor (Rashi; Mahari Kara; 
Abarbanel). Therefore, they, too, shall be 
included in the suffering that will be 
endured when I pour out My wrath. 

Radak offers several other interpretations 
of this verse. At face value, it describes how 
the princes of Judah would extend their 
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5/10-13 10 The officers of Judah were like those who shift 
the boundaries; upon them I will pour out My 
wrath like water. 11 Ephraim is plundered, shattered 
by [his] judgment, for he has willingly followed 
after their bidding. 12 And 1 am like a moth to 
Ephraim, like a worm to the house of Judah. 
13 And Ephraim saw his ailment and Judah his wound 


boundaries into the properties of their neigh¬ 
bors who were weaker than they. Radak cites 
his father, who notes that the verse describes 
them merely as like those who shift the 
boundaries, i.e., they ignored the cries of the 
victims of those who actually extended their 
boundaries and were thus considered part¬ 
ners in their oppression. R' Saadiah Caon 
explains this metaphorically: They violated 
the boundaries of Hashem's commandments 
by transgressing them. 

Malbim explains these three verses from a 
historical perspective. As stated earlier (see 
comm, to 1:1) at the time of the initial 
prophecies of Hosea, the kingdom of Judah 
was subjugated to Israel, and remained so 
until twenty-seven years into the reign of 
Jeroboam ben Joash. Similarly, Pekach ben 
Remaliahu (c. 3166-3187) king of Israel 
subjugated the kingdom of Judah in the 
latter portion of his reign. Thus, during these 
periods of time, the tribe of Benjamin, which 
bordered that of Ephraim, was subject to the 
latter's authority. 

The prophet addresses himself to these 
circumstances and proclaims: Sound the sho- 
far and trumpet in the towns of the tribe of 
Benjamin, and proclaim to the populace that 
they should follow after you, Benjamin, and 
not after the ruling nation of Ephraim. For 
the cities of Ephraim are destined to be 
devastated on the day of their rebuke, when 
the Almighty comes to castigate them for 
their misdeeds and exact retribution from 
them. Indeed, I have made known to the ten 
tribes of Israel — who have made themselves 
officers over Judah as well, and have thus 
violated the boundaries between themselves 
and the kingdom of the Davidic dynasty — 
that I shall soon pour out My wrath upon 
them and they will cease to exist as an 
independent nation. 

11. b-’Kin ’3 dd^o ywi anptt piwy 

— Ephraim is plundered, shat¬ 


tered by [his] judgment, for he has 
willingly followed after their bidding. 
Why do the officers of Judah follow in 
the ways of Ephraim, when they see for 
themselves ( Metzudos David) how the 
latter have been plundered by foreign 
nations and broken with suffering in 
retribution for following the bidding of 
the prophets of Baal (Rashi; Mahari 
Kara)! Alternatively: for they have fol¬ 
lowed the bidding of Jeroboam ben 
Navot — who established golden calves 
of idolatry on their frontier — not only 
because they were coerced into doing so 
but willingly, of their own volition 
(Radak; Abarbanel; Metzudos David). 

Targum renders for their judges 
turned to go after money [acquired 
through] falsehood. 

12. rvjirp ira 1 ? 3j?n3i nng^b u/y3 ’jkt — 

And I am like a moth to Ephraim, like a 
worm to the house of Judah. I am to 
Ephraim like a moth that devours cloth¬ 
ing (Mahari Kara) and to the children of 
Judah like a worm that eats wood and 
grinds it up (Rashi), I, too, am bringing 
their retribution upon them little by little 

— beginning with the invasion of for¬ 
eign forces and culminating with their 
total expulsion from the land (Abar¬ 
banel; Alshich). 

Others render: 1 am like a moth, which 
devours from without, to Ephraim where 
I do not dwell. And I am like internal 
decay, which develops from within, to 
the children of Judah, among whom My 
Divine Presence resides ( Malbim ; cf. R' 
Eliezer of Beaugency). 

15. mn-riK rrprpi vbrrnN anptj K-y] 

— And Ephraim saw his ailment and 
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Judah his woundJ 1 ! When Ephraim and 
Judah saw how they were constantly 
subject to invasion and plundering by 
enemy forces, they turned to the king of 
Assyria for protection rather than turn¬ 
ing to Me for salvation ( Radak; Abar- 
banel). 

One who does not recognize his illness 
or its source, and therefore does not take 
the necessary steps to eradicate it, is not 
completely blameworthy for his subse¬ 
quent downfall. However, if he recog¬ 
nizes the nature of his misfortune as well 
as the cause which brought it about, and 
nonetheless refrains from taking correc¬ 
tive measures, he is fully responsible for 
the results of his actions. Thus, the Jew¬ 
ish people are highly culpable for their 
misdeeds, for Ephraim recognized the na¬ 
ture and cause of his malady as did Judah 
the essence of his lesser wound. Both are 
aware that the reason for their misfortune 
is their abandonment of My ways and 
their embrace of idolatry. Nevertheless, 
they turned to Assyria for aid rather than 
rectifying their deeds, and their behavior 
therefore warrants severe punitive mea¬ 
sures ( Alshich; cf. Malbim). 


ni’ ~|bn'bts nbw’i ~nu7K‘bi<; onyx 7|b»i — 
And Ephraim went to Assyria and sent 
to the king of Yarev. Hosea ben Elah, 
king of Israel, submitted himself to the 
authority of Assyria, but eventually re¬ 
belled (Rashi; Abarbanel; Metzudos Da¬ 
vid; see II Kings 17:4). Ahaz, king of 
Judah, paid tribute to Tiglath-Pilnesser, 
king of Assyria/ 21 to invoke his aid 
against Retzin, king of Aram, and Pe- 
kach ben Remaliahu, king of Israel (ibid.). 

Others interpret Ephraim went to 
Assyria to refer to Menachem ben Gadi 
who sent one thousand talents of silver to 
Pul, king of Assyria, to strengthen his 
hand against the insurrection which took 
place under his rule t3) (Mahari Kara; 
Radak; Malbim). 

tiio nan nni’-Kbi nab Ks-jb bav Kb Kinj 
— But he will not be able to cure you nor 
to heal your wound. The king of Assyria 
shall be of no help in rescuing Israel, nor 
will he be of any assistance in ridding 
Judah of its invaders (Mahari Kara; 
Malbim). 

Rashi interprets both phrases as refer¬ 
ring to the plight of Judah: He will not be 


1. Rashi translates mtn to mean illness; at the end of this verse it is used to mean a cure. Thus, 
it is one of a number of words which are used to describe two opposite phenomena. Others 
contend that the primary meaning of IHlj is a medicine which heals. It is also used to refer to 
a wound, which is subject to treatment by such medicine (Ibn Ezra; Radak; Abarbanel; 
Malbim; Metzudos David). 

2. Rashi interprets Yarev as being another name for Assyria. According to Radak, it was the 
name of a city within Assyria. Targum renders it as battle — he sent to Tiglath-Pilnesser to 
wage war against Aram and Israel. Alternatively, it refers to Sennacherib, who waged war 
against the entire world ( Abarbanel ). [See also 10:6 comm, ibid.) 

3. The term ’bln applies to an internal illness which develops within in the body, whereas I'ltlj 
refers to a wound inflicted externally. Thus, the insurrection against Menachem ben Gadi 
which took place within his nation is referred to as Trip, and the invasion of Judah from 
without is called a ’b^n (Malbim). 
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5/14-15 an ^ Ephraim went to Assyria and sent to the king of 
Yarev, but he will not be able to cure you nor to heal 
your wound. 14 For I am like a lion to Ephraim and like 
a lion's whelp to the house of Judah. I, I will mangle , 
and I will go; I will carry off and no one will rescue. 15 1 
will go and return to My place until they will 
acknowledge their guilt and seek My face; in their 
hardship they will seek Me. 


able to cure you of the many troops of 
Philistines and Arabs which have risen 
against you (see II Chronicles 28:21). 

14. rrqb ms??'! bnu>3 ■qjj* ’3 

rniiT — For I am like a lion to Ephraim 
and like a lion's whelp^l to the house of 
Judah. How could the king of Assyria 
possibly be of any assistance to you, 
when it is not the natural might of 
foreign armies that you face but My 
Divine Power, which I have unleashed 
against you like a raging lion ( Radak; 
Malbim)? 

Others see this as following a chrono¬ 
logical sequence: Now that you have 
recognized your plight and have never¬ 
theless refused to mend your ways and 
repent, I will no longer punish you 
piecemeal like a moth or a worm caus¬ 
ing decay, but I will rather befall you 
like a raging lion, attacking mercilessly 
and devouring totally ( Abarbanel; Al- 
shich). 

b'xn pi*} Ktoi* qbi*} cpipi* ’j# ’ji* — I, I 
will mangle, and I will go; I will carry off 
and no one will rescue. I will tear apart 
Ephraim and mangle Judah, like a lion 
who destroys its prey and carries it off, 
with no one to rescue the victim from its 


clutches ( Mahari Kara). Alshich inter¬ 
prets: I will mangle Judah and then go 
away, without having wreaked total 
destruction upon them, but Israel I shall 
carry off to distant lands, for there is no 
Temple in their midst to provide the 
merit to mitigate their punishment. 

15. inwto'Ht/K iy ’ttipn-bK rum/Nt 
’xnrriy’ nob ’ja iu*p3i — I will go and 
return to My place until they will 
acknowledge their guilt and seek My 
face; in their hardship they will seek Me. 
I will withdraw My Divine Presence 
from their midst and return it to its place 
in the heavens until the time will come 
when they will recognize and admit to 
their guilt 121 and seek My countenance 
and My pardon (Rashi; Radak; Metzu- 
dos David). Do not think that this will 
never occur, for eventually they will be 
moved by the wretchedness of their 
plight to seek Me (31 ( Abarbanel). 

Alternatively: My presence will be 
withdrawn until the advent of one of two 
events. Either they will recognize their 
guilt on their own and will seek Me in 
repentance, or else they will encounter 
misfortune upon misfortune until they 
are forced by their plight to return to Me 
( Alshich; Malbim, cf. Sanhedrin 96b). 


1. There are various views concerning the difference between the words bnty and "I’Dp. 
Tar gum translates bnvJ as a lion and "PM as a p"HK np — a lion's whelp. According to Mahari 
Kara, bnvJ is a young lion and "PQ3 an adult. Malbim maintains the exact opposite: bnw is an 
adult lion and "vpa a younger one. According to Alshich, a bnt£/ is a larger lion and a mop a 
smaller one. Because the kingdom of Ephraim experienced a greater degree of destruction, the 
Almighty's wrath upon it is depicted as a larger, and thus more dangerous, beast than that 
which devoured Judah. 

2. Ibn Ezra offers an alternative interpretation of until they will be rendered desolate. 

3. Ibn Ezra renders: until they will seek Me like the dawn. 
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This chapter is a continuation of the previous one. Having noted in the final verse 
that the Children of Israel will ultimately be moved to return full-heartedly to Hashem, 
the prophet now goes on to depict the spirit of repentance which will prevail at that 
time and the words with which it will be expressed by the people ( Tar gum; Rashi; 
Mahari Kara; Malbim; Metzudos David). [And having described their tendency to 
turn for aid to foreign powers rather than to the Almighty, he now describes how they 
will finally recognize that only through Hashem can they achieve salvation.] 

Abarbanel suggests that these may be the words of the prophet to the populace 
rather than those uttered among the people themselves. Having declared to the nation 
that their only recourse to salvation is through returning to the ways of the Torah, 
Hosea goes on to exhort them to repent. 

Radak interprets this specifically as a depiction of the return to the ways of the 
Almighty that occurred in the days of Josiah, king of Judah. According to Alshich, this 
is not a prediction of future events at all, but rather a description of the spirit of 
repentance which took hold among the people in reaction to the admonitions of the 
previous chapter. 


1. 13K31 1 '] my ftin 1 3 Trb* nyiu/ji inb 
Utt/arp] — Come, let us return to Hashem 
for He has mangled and He shall heal us; 
He has smitten and He shall bandage us. 
Let us return once more to the service of 
the Almighty in order to seek salvation. 
Since He is the One Who rendered us 
asunder, it is to Him that we must turn for 
a cure, for only He knows the means to 
heal us. And as it is He Who smote us. He 
is the One Who will know how to 
bandage our wounds (Mahari Kara). 

Malbim interprets HKlDn to mean the 
curing of internal ailments and nu/’UO the 
bandaging of bodily wounds. Thus, the 
people will declare: All of our misfortune 
is not due to natural causes but rather to 
Divine intervention. Therefore, our inter¬ 
nal diseases can be cured only by Him, 
and our external wounds, as well, require 
His care. 

2. rvmi uni? 1 ev? □ i n*n u;rp 

lnyb — He will heal us after two days; on 
the third day He will raise ms up and we 


will live before Him. Rather than seeking 
relief and salvation from the king of 
Assyria, we must turn to the Almighty 
for help. For whereas Assyria is powerless 
to assist us in any way, the Almighty will 
cure us quickly and effectively. Over two 
days our cure will take effect and by the 
third we will be back on our feet — in 
contrast to the natural flow of events, in 
which the third day of illness is the most 
severe ( Mahari Kara; Ibn Ezra; R' Eliezer 
of Beaugency; cf. Radak). 

Others render: He will heal us from the two 
days: He will revive and strengthen us from 
the two waves of affliction which passed 
over us — i.e., for the destruction of the two 
Temples — and He will raise us up forever 
with the erection of the third (Rashi; Metzu¬ 
dos David; cf. Radak; Malbim). 

3, rrnK ny6 pidtu nyui — And let us 
know, let us strive to know Hashem. Let 
us join in unison and set our minds to 
pursue the knowledge of Hashem ( Ibn 
Ezra; Radak). Although it is impossible 
for the human mind to fully fathom the 
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1 £ ome, let us return to Hashem for He has mangled 
and He shall heal us; He has smitten and He 
shall bandage us. 2 He will heal us after two days; on 
the third day He will raise us up and we will live 
before Him. 3 And let us know, let us strive to 
know Hashem like the dawn whose emergence is true, 


nature and greatness of the Almighty, we 
can nevertheless pursue that knowledge 
and understanding to the best of our 
ability and achieve whatever levels are 
within our reach (Abarbanel). 

Alshich cites the words of the Sages 
(Sotah 3a) that a person sins only if a 
spirit of foolishness enters within him. 
Thus, the people implore the Almighty: 
Help us to be men of intellect, unaffected 
nor distracted by that spirit of foolish¬ 
ness, and we will thereby be certain to 
continuously pursue the knowledge of 
Hashem. 

Another approach to this phrase is that 
it expresses the determination of those 
who seek to develop a deep, heartfelt 
bond with the Almighty, but do not 
experience the emotions which such a 
bond requires. However, by performing 
the external manifestations of such devo¬ 
tion they slowly effect the emotions 
within their heart, until their goal of true 
attachment to God is realized ( Mesillas 
Yesharim ch. 7). 

The Sages translate HD'ini literally to mean 
chase — let us pursue the knowledge of 
Hashem. They derive from here that it is 


forbidden to leave hurriedly from a syna¬ 
gogue, but to run to the synagogue is highly 
commendable (Berachos 6b). 

TrnN run 1 ? — To know Hashem. To 
know the fear of Hashem (Targum) and 
to know His ways of justice and righ¬ 
teousness and follow them (Radak). Ma- 
hari Kara explains: To seek Hashem 
through repentance and supplication. Al¬ 
shich interprets: To know Hashem 
through delving into the secrets of His 
Holy Torah (see Ibn Ezra cited below). [l1 

iN2f>3 TD3 -tni£>3 — Like the dawn whose 
emergence is true. We will pursue that 
knowledge truly and wholeheartedly, 
like the dawn whose emergence is true 
and sure (Rashi; cf. Mahari Kara). 

Others interpret: and that knowledge 
will eventually become clear to us like the 
light of dawn when it is unimpeded by 
clouds and fog (Radak, citing his father; 
Malbim). Alternatively: Just as the 
emerging dawn is a sure sign of the 
impending light of day, so will our 
pursuit of the knowledge of Hashem be a 
guarantee of our ultimate success in that 
endeavor ( Abarbanel; Metzudos David). 


1. The various approaches to this verse reflect a fundamental dispute among Torah scholars 
concerning the pursuit of philosophical recognition and understanding of God. R' Saadiah 
Gaon (Emunos VeDeos sec. 3), Rambam (Hi/. Yesodei Torah ch. 2; Moreh Nevuchim 3:51), 
and Chovos HaLevavos (sec. 1) are among the most notable proponents of this pursuit, 
maintaining that therein lies the true fulfillment of the mitzvah of emunah, faith in God. This 
is the approach followed by Ibn Ezra in his interpretation of this verse. 

Others dispute this notion, contending that the dangers inherent in such a pursuit outweigh 
its merits. To their mind, the exhortation to know Hashem refers to the achievement of 
Godliness — with differing views as to the specific aspect of His service being stressed — as 
reflected by the various interpretations cited above. 

It is important to note that even according to the former view, one is permitted to undertake 
this pursuit only if he has first filled his mind with the study of Mishnah and Gemara 
(Rambam, Hi/. Yesodei HaTorah 2:13; Rama, Yoreh Deah 246:3). 

For further elaboration upon this issue, see the introduction to Shaar HaYichud of Chovos 
HaLevovos by the author of the Lev Tov commentary to that work. 
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yiK rnv unpbn? u 1 ? ntpap Ki3’] — And 
He will come to us like the rain, like the 
late rain that satiates the earth. He will 
bestow His blessing upon us in abun¬ 
dance like the rain that saturates the earth 
with water ( Targum; Abarbanel) — 
specifically, like the late rain, which falls 
at the end of the growing season and 
brings about the actual growth of the 
fruits of the earth (R' Eliezer of Beau- 
gency). Thus, He will heal us at that time 
of all our wounds and maladies (Mahari 
Kara) and He will revive those who are so 
broken in spirit that they are comparable 
to one who is already dead (Radak). 

Ibn Ezra interprets the verse in the 
following manner: Let us strive to know 
the Almighty, for that is the basis of all 
wisdom and for this alone was man 
created. In the beginning, we will recog¬ 
nize Hashem from His handiwork in 
creation, and little by little we will as¬ 
cend the ladder of wisdom to reach lofty 
levels of knowledge of God. Thus, we 
will be like the emerging dawn, that 
brightens slowly through the early morn¬ 
ing until achieving full daylight. When 
we will thus be immersed in that pur¬ 
suit, the Almighty Himself will assist us 
in our endeavor and bestow upon us true 
knowledge and understanding, which 
He will pour down upon us as He does 
the rains. 

4. Having depicted the total repentance 
of the Jewish nation which will take place 
when they finally decide to return to the 


ways of Hashem, the prophet now re¬ 
turns to his castigation of them for their 
present failure to do so, and presents the 
Almighty's declaration of the limits to 
His mercy and patience v\ Ith them under 
such conditions (Abarbanel ). According 
to Radak, these verses follow in the wake 
of the previous ones. Although the nation 
abandoned to a great degree their sinful 
ways, their repentance was not long-last¬ 
ing. Thus, the edict of retribution hang¬ 
ing over them could not be repealed. In 
the approach to this chapter suggested by 
Abarbanel, that it comprises the words of 
the prophet who cajoles the people to 
mend their ways, he now goes on to 
depict the fate in store for them if they do 
not do so ( Abarbanel). 

rrjirv no nnpx ^b-ntyjtK no 

"ibli D’atpo buai 0310 m — 

What can I do for you, Ephraim? What 
can l do for you, Judah? When your 
benevolence is like the morning cloud 
and like the dew that departs early. 
Children of Israel, how can I possibly 
forgive your sins ( Mahari Kara ) and heal 
your wounds (Radak)? With what can I 
appease the Attribute of Justice that is 
extended over you, so that your judgment 
should turn out in your favor ( Targum 
Rashi)? For all of your goodness and 
righteousness 1 ' 1 is of no substance (Rashi ), 
like the morning cloud that produces no 
rain (Malbim; Metzudos David ), (:1 and 
your repentance is of short duration, like 
the morning dew that evaporates with 


1. The word tpn, which is translated literally to mean kindness or benevolence, is actually 
applicable to both the realm of human interaction and that of man’s relationship with God. 
For whatever a person does beyond the measure required of him flows from the same source 
within him as his benevolence to others — the broadness of character which motivates him to 
give of himself beyond that which is demanded (Malbim). 

2. Others interpret the entire second half of the verse to be describing the transience of their 
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and He will come to us like the rain, like the late rain 
that satiates the earth. 4 What can I do for you, 
Ephraim? What can I do for you, Judah? When your 
benevolence is like the morning cloud and like the dew 
that departs early. 5 Therefore I have hewn through 
the prophets, I have slain them with the words of 
My mouth, and your judgment shall emerge in light. 
6 For I desire benevolence, not sacrifices, and knowledge 


the rising sun. Although Hezekiah fol¬ 
lowed loyally in the ways of Hashem, 
Menasseh his successor was wicked. 
Whereas Josiah returned to the Almighty 
with all his heart, his sons rebelled against 
his righteousness (Abarbanel). 

5. ■’p-nnto D’min cpkpp ’rpyn p-by 

N 2 f’ UK — Therefore l have 

hewn through the prophets, I have slain 
them with the words of My mouth, and 
your judgment shall emerge in light. I 
have therefore hewn out My words for 
you through My prophets in order to 
induce you to repent. However, it has 
been to no avail, and My words have 
caused instead the death of My prophets, 
such as Zechariah and Uriah, who were 
murdered for transmitting My message. 
Thus, My judgment upon you will 
emerge in the light of truth and righ¬ 
teousness, for it shall be undeniably just 
(see below). 

p-by — Therefore. This follows the 
translation of Radak, Abarbanel, and 
Metzudos — as well as R' Eliezer of 
Beaugency who interprets it somewhat 
differently. Others render it: because — 
because I have hewn out my words to 
you through My prophets and they have 
not been heeded, the punishment stated 
below shall befall you ( Rashi; Mahari 
Kara; cf. Targum). 

’p-nnto irnjnn D’Kpaa ’rpyn — / have 
hewn through the prophets, I have slain 
them with the words of My mouth. The 


explanation given above for the first of 
these phrases follows Rashi, Abarbanel, 
and Metzudos; that of the latter phrase is 
in accordance with the view of Radak's 
father, Abarbanel, and Metzudos. Radak 
himself interprets, as does R' Eliezer of 
Beaugency. I have coerced the prophets 
to arise daily and exhort you to return to 
the proper path, and have thus worn 
them out almost to the point of death. 

Others understand the phrase I have 
slain them to refer to the populace rather 
than to the prophets: Because they have 
not heeded My warning, I have slain 
them in retribution (Targum; Rashi; 
Mahari Kara). 

Ky’ UK — And your judgment 

shall emerge in light. This follows Ibn 
Ezra, Mahari Kara, and Radak. Others 
see this as a rhetorical question: Under 
such conditions, can your judgment pos¬ 
sibly come to light in your favor (Rashi; 
Abarbanel; Metzudos )? 

Ibn Ezra interprets this verse as refer¬ 
ring to the false prophets among the 
Jewish nation. I have hewn out among 
these prophets by killing some of them 
for encouraging the people to continue 
their wicked acts, and I have slain them 
for the false words they have uttered with 
their mouths. 

6. D’rfbN nyni nat'Kbj ’nyan tpp p 

nibyp — For I desire benevolence, not 
sacrifices, and knowledge of God over 
burnt offerings. Do not think that the 


righteousness: It is like the morning cloud and the early dew, neither of which last for very 
long (Ibn Ezra; Mahari Kara; Radak). 
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sacrifices you offer in the Temple will suf¬ 
fice to ward off My retribution for your 
deeds. For I seek from you benevolence in 
your dealings with each other, as well as 
knowledge of Me and fidelity to My 
statutes, not merely the ritual acts of 
bringing sacrifices (Abarbanel). 11 ! Indeed, 
the whole point of bringing sacrifices is 
that they inspire a person to rededicate 
himself to serving Me devoutly (Malbim). 

Radak, following his approach to these 
verses, interprets: Although the people re¬ 
turned to the service of Hashem in the days of 
Hosea ben Elah, who removed the guards that 
restrained the populace from ascending to 
Jerusalem, and Josiah king of Judah, who 
abolished the private altars upon which the 
people offered sacrifices illicitly, they re¬ 
mained lacking in their benevolence and 
knowledge of God. For this the prophet takes 
them to task. 

The 5ages comment: Said the Holy One, 
Blessed is He: The kindness you perform with 
one another is more dear to Me than all of the 
burnt offerings offered to Me by King Solo¬ 
mon ... R’ Yochanan ben Zakai was going to 
Jerusalem and R' Yehoshua was following 
him. Hesaw the Temple in its destruction and 
said: Woe is to us for the House which was 
destroyed, the place in which our sins were 
forgiven. [R' Yochanan] said to him: My son, 
do not despair. For we have for ourselves a 
different source of atonement equal to it. 
What is this? This is benevolence ( Yalkut). 

Malbim interprets these last two verses as 
expressing one joint idea, as if they read: 
Therefore I have hewn out my prophets, 
whom I have slain with the words of My 
mouth, that I desire benevolence, and not 
sacrifices, and knowledge of Cod over burnt 
offerings■ Because, as stated above, your 
benevolence is like the morning cloud etc., 1 
have sent My prophets to declare to you that 
I desire benevolence above sacrifices, and 


burnt offerings must be accompanied by 
knowledge of God. For bearing this message 
the prophets were murdered by the people — 
and it is thus as if I Myself have slain them 
with the words of My mouth which I im¬ 
parted through them. However, their work 
has not been in vain, for their supreme sac¬ 
rifice on behalf of this message has caused it 
to be inscribed in the collective memory of the 
nation, as (f it had been carved out upon those 
very bodies which were forfeited in convey¬ 
ing it. And your judgment shall emerge in 
light Is a parenthetical phrase: If your sword 
has devoured your prophets, how can your 
judgment possibly come out in your favor? 

7. It is not only the absence of benevo¬ 
lence and knowledge of God that has 
aroused My anger. You have also violated 
the covenant that bound you to Me as 
My nation, and you have become steeped 
in corruption and robbery, murder and 
adultery, as you relentlessly pursue the 
decadent ways you have chosen for 
yourselves. 

’3 n;a uvJ nna rpy cm? nom — But 
they, like Adam, transgressed the 
covenant; there they broke faith with Me. 
Just like Adam, who was privileged to be 
placed in the Garden of Eden yet trans¬ 
gressed the word of the Almighty by 
eating from the Tree of Knowledge, so, 
too, have they betrayed My trust by 
violating My covenant in the very land 
that I gave to them as a heritage (R ashi; 
Abarbanel; Metzudos David from 
Bereish is Rabbah 19:9; cf. Tar gum). 

Others translate the word to mean 
man, rather than Adam: They take My 
covenant lightly and violate it, as one 
violates a treaty drawn up with another 
man. Thus, there in the very land where 


1. This follows the translation of Tar gum as well. Radak interprets knowledge of Cod to refer 
to the following of His ways, which is a further reference to human interaction. (See also 
above, comm, to v. 3 and fn. 1 to v. 4.) 
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of Cod over burnt offerings. 7 But they, like Adam, 
transgressed the covenant; there they broke faith 
with Me. 0 Gilead is a city of evildoers, filled with 
those who waylay for blood. 9 And like gangs 
await a man, a band of Kohanim murders on 
the road with one will, for they devised a plot. 


I have bestowed upon them so much 
blessing, they have broken faith with Me 
(Radak). Alternatively: They deal with 
Me as if I were a mere man, and thus do 
not hesitate to violate My covenant (R" 
Eliezer of Beaugency). 

8. did napy ijk ’bya trip nybi — Gilead 
is a city of evildoers, filled with those who 
waylay for blood. This follows the trans¬ 
lation of most commentators. Radak cites 
Yerushalmi (Avodah Zarah 5:10) as ren¬ 
dering did H3py to mean sullied with 
blood. 

The Sages derive from this verse that the 
city of Gilead was noted for a disproportion- 
ally large number of murderers. For this 
reason, the smaller region of the Land of Israel 
east of the Jordan River — where Gilead is 
located — contained the same number of 
cities of refuge for those who kill inadver¬ 
tently as did the larger area on the other side 
(Makkos 9b). 

According to Abarbanel , these last two 
verses form two parts of a total picture: 
The people of the kingdom of Judah, in 
whose midst was the Temple, sought to 
fulfill their requirements by offering 
sacrifices, without pursuing kindness and 
knowledge of God. The northern king¬ 
dom of Israel is castigated for tolerating 
the presence of murderers in its midst. 


9. Tpi ddhd nan mni b'k ’anai 
itry nnt ’a nnatp'inyT - And like gangs 
await a man, a band of Kohanim murders 
on the road with one will, for they devised 
a plot. Just as gangs of bandits lie in am¬ 
bush along the roads, waiting to waylay 
passers-by, so do the Kohanim 111 gather in 
groups with the unanimous intent [z| to kill 
anyone who will resist their efforts to rob 
them (Radak; Metzudos David; R' 
Eliezer of Beaugency; cf. Abarbanel ). 

R' Saadiah Gaon (cited by Radak) 
translates , 3n to mean fishhooks and 
D’TH? to refer to riverbanks: As fishermen 
stand by the riverbanks and cast their 
hooks [into the water to catch the fish], so, 
too, etc. Mahari Kara interprets: As the 
fishermen assemble in groups to catch the 
fish with their hooks, so do the Jewish 
people join together in gangs. And like a 
group of Kohanim that gathers to receive 
their tithes, the people collect in bands 
and, in this manner, murder those who 
pass along the road. 

Rashi renders: When they have a group 
of people gathered together, it is a band of 
Kohanim who are assembled in order to 
commit murderJ 31 

itity riDT ’3 — For they devised a plot. This 
is the plot they devised together before 


1. Ibn Ezra interprets Kohanim to refer to the false prophets among the people. Radak 
understands it to mean the priests of the private altars [assumedly those of idolatry]. He cites 
his father as explaining it to mean princes and men of stature. [However, the silence of the 
remainder of the commentators on this issue would seem to indicate that they consider 
Kohanim to be meant literally: The decadence reached so low a level that even the Kohanim 
were involved in such horrible acts.] 

2. Abarbanel suggests that the word mp3tp refers to the city of Shechem — they murdered 
people on the road to Shechem. This follows the view of the Sages ( Maakos 10a), who derive 
from this verse that Shechem, too, was a city steeped in the blood of murder (v. 8). 

3. Rashi cites another interpretation from R' Meir Shaliach Tzibbur, that the prophet compares 
these groups of Kohanim to bands of fishermen who gather fish upon their fishhooks. 
According to his rendition, the word □nni is joined with the words that follow-. Like the 
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they assembled to travel in one group 
(Rashi; cf. Mahari Kara). 

Radak translates nm to mean abomina¬ 
tion: In addition to these sordid deeds, 
they have performed all sorts of abom¬ 
inable acts. Others see this as qualifying 
the previous statement. They have not 
actually murdered with their own hands, 
but have rather indulged in such heinous 
acts so as to bring down retribution upon 
the nation, even including death (Abar- 
banel; Metzudos David). 

10. nut DEt nnnjntf tt’k-j brot?/’ ma? 
btoto’ kou 3 Dnartb — In the house of 
Israel I have seen an abomination; there 
[is found] the adultery of Ephraim; Israel 
has been defiled. Within the nation of 
Israel, in the towns of Dan and Beth-el, I 
have seen the golden calves that they 
established as idols, which are a great 
abomination 111 in their midst. These idols 
are primarily the adultery of Ephraim; 
Jeroboam ben Nebot, from that tribe, 
established them in an act of infidelity to 
Me. However, the remainder of the nation 
of Israel has defiled itself as well with their 
worship of those calves ( Ibn Ezra; Radak; 
Metzudos David). 

R' Eliezer of Beaugency renders: I 
have seen something baffling — nor¬ 
mally an individual tends to follow the 
direction of the masses but in this case 
the entire nation emulated the misdeeds 
of one individual and thereby strayed 


from their fidelity to Me. 

Tar gum interprets nnmjtEt to mean 
deviation — they have deviated from 
their [proper] path (Rashi). 

11. my maif ^b -pyj7 nut rnvr m — 
Judah, too, has planted a branch for you 
when I [sought to]revoke^ the captivity 
of My nation. Not only have you your¬ 
selves sinned, citizens of Israel, but you 
have also served as a poor example for 
your brothers in Judah. For they have 
followed in your evil ways and have thus 
planted an offshoot from the body of your 
decadence. And they did so at a time when 
I sought to deal with you mercifully and 
return you from your captivity in re¬ 
sponse to your cry, " Let us return to 
Hashem." Now, however, I cannot do so, 
for the wrath which has been aroused can 
no longer be restrained ( Ibn Ezra; Metzu¬ 
dos David; cf. Radak). 

Alternatively: they set a branch to you 
— they extended to you their roots by 
arranging marriages between the two 
royal families, thus defiling the sanctity of 
the House of David with the decadence of 
your misdeeds (R' Eliezer of Beaugency). 

Rashi renders: Judah, too, He has set a 
harvest for you, when I return the 
deviance of My nation — since you, too, 
have indulged in sin. He who designates 
all things has designated a time for your 
retribution, in which I will castigate you 
in order to impel you to return from your 


gatherings of fish by the fishermen upon their hooks, so are the gatherings of gangs. Bands of 
Kohanim, who gather together to travel on the road, murder there with one will. [However, in 
citing this view, Rashi seems to translate the word ’an in various ways, and it is thus difficult 
to clarify the precise translation intended.] 

1. Mahari Kara and Abarbanel render: Something bitter and harsh. 

2. Literally, ’llUta means when I returned. However, in this verse, it is used as a transitive verb, 
with the captivity of My nation as its object, and has therefore been translated I sought to 
revoke. 
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10 In the house of Israel I have seen an abomination; 
there [is found] the adultery of Ephraim; Israel 
has been defiled. 11 Judah, too, has planted a branch 
for you when I [sought to] revoke the captivity of 
My nation. 


7 /1 l ^^hen I would heal Israel, the iniquity of 

Ephraim is revealed along with the evils 
of Samaria, for they have wrought falsehood, 
and a thief comes; a gang extends itself outside. 


deviance (cf. Mahari Kara J. 1 " 

Radak sees this verse as being directed to 
the people of Judah. It refers to the incident 
when Jeroboam ben Joash king of Israel re¬ 
captured Damascus and Hamath from Aram 
(see II Kings 14:28) and returned them to Ju¬ 
dah. Thus: You too, Judah [benefited from My 


kindness], for Jeroboam planted a branch for 
you — i.e., by returning those regions to you, 
when I returned the captives of My nation — 
through the conquests of Jeroboam. Never¬ 
theless, neither you nor Israel has shown any 
inclination toward repentance in recognition 
of this kindness (see also Abarbanel). 


VII 


1. mini DnQK pjt nbiii bioty’ 1 ? 1 K9'P 
yina ina v\i> s Kia; 3331 ipttf ibyB ’3 ]ni?w 
— When I would heal Israel, the iniquity 
of Ephraim is revealed along with the 
evils of Samaria, for they have wrought 
falsehood, and a thief comes; a gang ex¬ 
tends itself outside. In reaction to the call 
of the populace (6:1): for He has mangled 
and He shall heal us, the Almighty 
proclaims 121 (Ibn Ezra): Whenever I seek to 
save the Jewish people and heal them of 
their wounds, their iniquities stand re¬ 
vealed before Me and prevent Me from 
doing so. For they are constantly guilty of 
engaging in falsehood and committing 
acts of robbery (Rashi; Metzudos David; 
cf. Ibn Ezra). 

Others interpret this as continuing the 
previous chapter: When I seek to heal Israel 
their sins become revealed — when I tried 
to help them by returning to them their 
previous boundaries through conquests of 


Jeroboam ben Joash, they began to indulge 
in sins even more openly than before. 
Ephraim strayed from My faith and the 
inhabitants of Samaria, the capital city of the 
kingdom of Israel, became steeped in their 
oppression of one another (Radak to 6:11; 
Malbim). 

Alternatively, the revelation of the sin of 
Ephraim etc. is part of the healing process: 
When I come to cure the nation of Israel I 
do so like an expert physician, who opens 
up the wound in order to reveal the infection 
within and remove it, rather than merely 
covering it over with bandages. Thus, those 
iniquities which they have hitherto managed 
to keep hidden — thereby allowing them to 
profess their righteousness in public — shall 
soon be brought out into the open for all to 
see, in order to ultimately bring about their 
repentance and subsequent salvation (R' 
Eliezer of Beaugency; Abarbanel). 

yiri3 mj OIPS 103’ 333) — And a thief 
comes; a gang extends itself outside. By 


1. As in many places in Scripture, the prophet changes from the third person to the first within 
the same verse in referring to Hashem. 

2. Alternatively, the speaker in this verse is Hosea himself: When I sought to heal Israel by 
pleading with the Almighty that He have mercy upon them, my efforts were impeded by the 
sins of Ephraim and Samaria ( Alshich , see ibid.). 
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night the thieves rob stealthily in people's 
homes, and by day they form marauding 
gangs that extend their reach beyond the 
city limits ( Targum; Ibn Ezra; Radak; cf. 
Mahari Kara). Rashi renders: They con¬ 
stantly come and steal the money of their 
acquaintances, and they even form bands 
of robbers that spread out to rob the 
people. 

Malbim follows his approach to the first 
half of the verse, and interprets: Whereas 
solitary thieves would previously rob 
stealthily when no one saw, they now form 
gangs who [are not afraid or ashamed] to 
pursue their banditry publicly and in broad 
daylight. 

2. nny ’nip; onvyba oaabb ntpiO-bai 
vn ’AD -a: Dn’bbyn maap — And they do 
not say in their hearts that I remember 
all their evils; now their deeds have 
surrounded them; they were before My 
face. They do not take to heart that all of 
their evil is inscribed in My memory 
(Rashi), [and they therefore feel free to 
pursue their corrupt ways without con¬ 
straint. Indeed,] they have immersed 
themselves in sin so completely that they 
are totally surrounded by their transgres¬ 
sions ( Mahari Kara). Accordingly, when 
their punishment shall befall them, they 
will finally recognize that their wicked 
deeds were done before My face and it is 
I Who is requiting them for their sins 
(Radak). 

Malbim sees this as flowing from the 
previous verse, in accordance with his com¬ 
mentary there (see above): As long as times 
were difficult for them, they took heed of 
the fact that I witness all of their deeds 
and thus restrained themselves to some 
degree in their wanton ways. However, 
once I extended their boundaries in order 
to inspire them to return to Me they took it 
as a sign that 1 no longer make note of 
their actions. They therefore began to com¬ 


mit their transgressions in public, in truth, 
however, even if I were to forget their 
previous sins, those which they have com¬ 
mitted since then are sufficient grounds to 
surround them with evil and bring about 
their retribution. 

3. onto Dmu/naai ibn-innp/’ Dny-p — 
With their evil they gladden the king; 
and with their falsehoods, officers. With 
their oppression and robbery they glad¬ 
den the heart of their wicked king, for 
he, too, shares in their spoils. And the 
falsehood with which they deal with 
each other brings joy to their officers, for 
they are also enriched thereby (Rashi; 
Mahari Kara; Radak). 

Others see this as describing the cheer 
brought to the kings and officers when 
they observe these heinous deeds: Rather 
than implementing justice in accordance 
with their responsibilities, they mock and 
jeer the impoverished victims of oppres¬ 
sion when these individuals turn to them 
for aid (R' Eliezer of Beaugency). Alter¬ 
natively: The people cheer the king and 
his officers by entertaining them with 
tales of their acts of persecution (Abar- 
banel). 

Radak interprets this verse as recalling 
the people's descent into idolatry when 
Jeroboam ben Nebot established the two 
golden calves in Dan and Beth-el: They 
gladdened the heart of their king when they 
supported him in establishing his idols. 
And when they denied the Almighty by 
declaring these calves as their god, they 
cheered as well the officers with whom 
Jeroboam took counsel. 

4. n?NQ rnya man iod D’D^on obp — 
They are all adulterers, like an oven 
fired by a baker. All of them, the king 
and his officers as well as the populace 
(Radak), are filled with a passionate 
lust that inflames their hearts like a 
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2 And they do not say in their hearts that 1 remember 
all their evils; now their deeds have surrounded them; 
they were before My face. 3 With their evil they glad¬ 
den the king; and with their falsehoods, officers . 4 They 
are all adulterers, like an oven fired by a baker. The 
arouser rests from the kneading of the dough until 


burning oven heated by the baker 
(Rashi). 

irmptvny pya wibn -pya niaif — The 
arouser rests from the kneading of the 
dough until its leavening. The evil in¬ 
clination that arouses them to adultery 
rests from his incitement only for the 
short while from the kneading of the 
dough — from the time they formulate 
a plan for carrying out their desires — 
until its leavening — until it is actu¬ 
ally brought to fruition (Abarbanel; 
Metzudos David; cf. Radak citing his 
father). Others render: He rests and 
then awakens — the people them¬ 
selves rest from the pursuit of their 
desires only as long as they sleep; the 
moment they awaken they continue 
in their wickedness (Rashi ; !l1 Mahari 
Kara). 

Some commentators interpret this lat¬ 
ter phrase as continuing the metaphor of 
the first half of the verse. According to 
Radak, it comes to describe the intensity 
of the flame of desire that burns inside 
them: The baker rests from exhorting 
his employees to stoke the oven from 
the kneading of the dough until its 
leavening, when they are busy with 
the dough. Once the dough has risen 
they return to the oven to place the 
loaves in to bake. Thus, the oven is at its 
hottest during that period of time, when 


it is fired up and empty of any bread 
baking within it. This is the flame to 
which the people's burning passion is 
compared. 

Others see this as depicting the consis¬ 
tency of their adultery: The baker does 
not rest or nap except for the short 
period of time from when the dough 
is kneaded until it leavens — during 
which the oven stands idle and does 
not require stoking. Similiarly, the peo¬ 
ple are so immersed in their adulteries 
that they are left with only a similar 
minute duration of time for sleep (Al- 
shich ). ,2 > 

Alternatively, the subject of the para¬ 
ble is the urgings of their desires, which 
incite them throughout the day and stops 
to "rest” only for the short while from 
when they satisfy their lust until it 
awakens anew ( Malbim ). 

Targum interprets the verse in the follow¬ 
ing manner: They all desire to commit 
adultery with their friends' wives. They 
burn like an oven that the baker has heated 
Therefore, they will be exiled quickly 
from their cities in the same manner they 
think to carry out their evil desires [i.e., they 
seek to carry them out immediately]. [Addi¬ 
tionally, they will be exiled] not remem¬ 
bering the miracles and mighty deeds that 
were done for them on the day of their 
exodus from Egypt, from the time of the 
kneading of the dough until it did not 
leaven. 131 


X. This is the implication of Rashi, s.v., pyn Wlbn. However, immediately prior to this he 
interprets: Their evil inclination who arouses them rests, identifying the evil inclination as the 
one who rests. His true intent is thus unclear. 

2. Alshich himself interprets this as referring back to the previous verse: They gladden the 
king with their involvement in adultery because they thereby produce more people to 
populate his kingdom. 

3. Rashi cites Targum and comments: I am unable to reconcile it with the wording of the 
Scripture. 
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5. After rebuking the people for their 
adultery, the prophet now goes on to 
chastise them for their indulgence in 
wine and drunkenness ( Abarbanel ). 

T>;n nnn DHty ibnn uabn ov — The day 
of our Icing, the officers became ill from 
the heat of the wine. On the day of the 
coronation of our king (Targum; Rashi; 
Ibn Ezra; Radak), when it would be 
appropriate for him and his officers to 
discuss matters of state and justice, they 
involved themselves instead in their in¬ 
dulgence in food and drink (Radak), 
until the officers became sick from too 
much wine (Rashi). 

Alternatively: On the day of rejoicing 
with our king, whether in honor of his 
birthday or his coronation (Abarbanel; 
Metzudos David). R' Eliezer of Beau- 
gency renders: On the day designated for 
the king to sit in judgment over the 
people and to try the cases brought 
before him. 

Others render ibnn to mean they 
make ill — i.e., they ply the king with 
drink until they cause him to become ill, 
as each one comes with his own flask 
—non — of wine and offers the king to 
partake of it (Radak; Ibn Ezra). 

D’yyVnN nj ^WO — He withdrew his 
hand [to be] with scoffers. At that time, 
the king withdrew his hand from those 
who are good and righteous and joined 
instead with the scoffers (Rashi). Alter¬ 
natively: He withdrew his hand from 


being involved in matters of state and 
joined instead in the activities of the 
cynics (Metzudos David). 

Radak adds that the scoffers are those 
very officers described above. Before they 
begin to drink, the prophet refers to them 
as officers; once they have become 
drunk, they are called scoffers. 

The Sages interpret the king as referring to 
the King of kings, and render: He withdrew 
His hand from scoffers. They thereby derive 
that scoffers are among those people who do 
not merit to receive the Divine Presence 
(Sotah 42; Sanhedrin 103). 

6. nb’bn ba aa~iio nab mana nip-’a 
nanb whs ny'a ton ip'a nna'K jW’ — For 
they have prepared their hearts with 
their plot like an oven; all night their 
baker sleeps [and in the] morning he 
burns like a blazing fire. The baker 
places logs into his oven at night and 
then goes to sleep while it heats up — 
awakening in the morning to an oven 
ready for baking. So, too, their evil 
designs lie dormant at night when they 
cannot be pursued, but awaken in the 
morning to inflame them with a burning 
passion to commit evil deeds (Rashi; 
Radak). [1] 

Ibn Ezra contrasts their evil designs 
with the activities of the baker: They 
prepare their hearts with their plots 
throughout the night like an oven; 
whereas their baker sleeps [at night land 
[only] in the morning makes the oven 
burn with a blazing flame. 


1. Rashi's actual wording is somewhat difficult to interpret with certainty, but it seems to read 
as follows: All night their baker sleeps — [this refers to] their baker who heats up the oven. 
[The intent of the metaphor is as follows:] After they have prepared their hearts and 
considered how to bring about the completion of the evil, their baker sleeps — i.e., until 
morning they sleep, and with morning they burn like fire [until] they have completed their 
evil. 
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its leavening . 5 The day of our king, the officers became 
ill from the heat of the wine; he withdrew his hand 
[to be] with scoffers. 6 For they have prepared their 
hearts with their plot like an oven; all night their 
baker sleeps [and in the] morning he burns like a 
blazing fire. 7 They have all become heated like an 
oven and they have devoured their judges, all their 
kings have fallen, [yet] no one among them calls Me. 


Abarbanel understands this verse to be 
describing their murder of the very kings 
and officers with whom they rejoiced with 
wine, as described in the previous verse. 
Thus: They prepared their hearts like an 
oven with their secret plots. Just as the oven 
stands cold the entire night while the baker 
sleeps, and is stoked into flame in the 
morning, so do they quell the fires of their 
evil designs while they are with the kings 
and officers and only later allow them to 
materialize. 

7. DiTuawriK ■thato -mra inn’ aba — 
They have all become heated like an 
oven and they have devoured their 
judges. They are all aflame with passion 
for the pursuit of their evil desires — like 
an oven heated for baking (Metzudos 
David) — and they have even murdered 
the judges of the Sanhedrin who dared 
rebuke them for their misdeeds (Rashi). 
Alternatively: Through their misdeeds 
they have caused their judges to be 
devoured. For the preponderance of evil¬ 
doers has made the judges afraid to 
render justice, and has even led them to 
pander to the wicked. Thus, they judge 
only on behalf of those who have the 
power to [help or harm them] and ignore 
the needs of the powerless, thereby 
bringing down upon themselves the 
wrath of the Almighty (Radak). 

Targum renders: And with their false 
tongue they cause their judges to become 
guilty [of incorrect judgments]. 


'bt< ana Kij7-pK ibs3 oiTabo-ba — All 
their kings have fallen, [yet] no one 
among them calls Me. Time after time 
the kings of Israel have been the victims 
of murder. Sometimes they were mur¬ 
dered by those who wrested the crown 
from their heads (1) and at other times 
they were killed at the hand of the 
enemy. As such, it would behoove the 
people to recognize that their salvation 
does not lie within the hands of their 
monarchs, and to thus return to Hashem 
and seek his protection. Nevertheless, no 
one calls to Me in repentance and prayer 
(Radak). 

Alternatively: Despite the continuous fall 
of these kings at the hands of their enemies, 
none of them are moved to return to Me and 
invoke My protection (Radak). Thus, the 
house of Jeroboam has fallen as has the house 
of Baasha, along with those of Zimri and 
Ahab, yet their successors do not take this to 
heart (R' Eliezer of Beaugency). 

Others render: All their kings have fallen 
because none of them calls to Me (Rashi; 
Mahari Kara). 

The Sages interpret these three verses as 
describing the descent of the people to 
idolatry under Jeroboam ben Nebot. As 
noted above (preface to chapt. 5), Jeroboam 
introduced idolatry to the nation in order to 
protect his monarchy from dissolution. As 
interpreted by the Sages: On the day of our 
king — on the day they crowned Jeroboam, 
the officers became ill from the heat of wine 
— they came to him and said to him, "Arise 
and make idols for us." He said to them. 


1. Indeed, this occurred many times throughout the history of the northern kingdom of Israel 
(Abarbanel). Thus, Zechariah ben Jeroboam was murdered by a revolt, as were Shallum ben 
Yavesh, Pekachiah ben Menachem and Pekach ben Remaliahu. In addition, Hosea ben Elah 
was taken captive by those who rebelled against him ( Malbim ). 
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"Now is the time of evening and all the 
people are drunk," — i.e., it is a time of 
drunkenness; perhaps now you are drunk 
[and therefore make such demands) but 
tomorrow you will change your minds. 
They went and returned in the morning. 
This is what is written: For they have 
prepared like an oven. He said to them, "I 
fear your Sanhedrin." They said to him, 
"We will murder them." This is what is 
written: And they have devoured their 
judges. He withdrew his hand etc. — When 
he would see a righteous man he would 
place two scoffers next to him and they 
would say to him, "Which generation is 
the most beloved of all generations?" and 
he would say to them, "The generation of 
the desert." They said to him, "And did 
they not worship idols?" And he said to 
them, "Since they were beloved they were 
not punished." And they would say to 
him, "Silent! For the king wishes to do that 
[i.e., to establish idol worship]." [Rashi from 
Yerushalmi Avodah Zarah 1:1; cf. Mahari 
Kara to v. 5.) 

8. bblnn 1 Kin cpoya onpK — Ephraim is 
intermingled with the nations. What 
brought about all of this decadence to 
which the Jewish nation has descended? 
Their intermingling with the gentile 
nations, from whom Hashem separated 
them; they have assimilated into their 
society and emulated their deeds ( Radak; 
Abarbanel; Metzudos David). 

Alternatively: They turn to the gentile 
nations for aid in their times of need 
rather than seeking My salvation (Ibn 
Ezra; R' Eliezer of Beaugency). 

Others see this as a depiction of their 
punishment for the aforementioned mis¬ 
deeds: They shall be exiled to dwell among 
the nations (Rashi; Alshich). 


rqiDrt ’bn ruy mn nnpK — Ephraim was 
[like] a cake which was not turned over. 
Because of their misdeeds Ephraim has 
been rendered like a cake that is de¬ 
voured before it is even turned over on 
the flame (Targum; Rashi). Thus, even 
before they could carry out their desire to 
[fully] intermingle with the gentiles, 
strangers came and devoured their 
strength [as stated in the following verse] 
(Mahari Kara). 

Alternatively: A cake which is not turned 
over on the coals becomes burnt on one 
side and remains raw on the other — and is 
thus not fit for consumption. So, too, the 
counsel taken by the people of Ephraim to 
pursue idolatry was a half-baked idea not 
thoroughly thought through, for they did 
not discern correctly between good and evil 
(Ibn Ezra; Radak; Abarbanel; Metzudos 
David). 

9. ym Kb Kim Hid O’-iT lb:w — Strangers 
have consumed his strength but he did 
not know. Foreign nations have come 
and plundered his wealth ( Targum; Al¬ 
shich), and Assyria and Egypt have 
consumed the riches with which he 
bribed them (Ibn Ezra; Abarbanel). But 
he has not taken his plight to heart, nor 
has he come to recognize that it has 
occurred as a result of wickedness. Thus 
he is not moved to repent his evil ways 
and return to Me (Rashi; Radak). Alter¬ 
natively: Despite his misfortune, he has 
not come to know Hashem (Mahari 
Kara). 

Rashi interprets the first phrase as 
referring to the kings of Aram who 
conquered and devoured Israel in the day 
of King Jehoahaz (see II Kings 13:7). 
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0 Ephraim is intermingled with the nations, Ephraim 
was [like]a cake which was not turned over. 9 Strangers 
have consumed his strength but he did not know, 
also old age was cast upon him but he did not know. 
10 And the glory of Israel was humbled before him, 
but they did not return to Hashem their God and 
they did not seek Him despite all this. 11 And Ephraim 
was like the foolish dove with no understanding; 
they have called to Egypt; they have gone to Assyria. 


y-r Kb Kim ia njy~ij na’to-oa — Also old 
age was cast upon him but he did not 
know. He was weakened to a point of 
helplessness, as if overtaken by old age, 
and thus could not rise up to fend off his 
enemies (Rashi; Tar gum; Mahari Kara; 
cf. Ibn Ezra). 

Radak interprets: Normally, when a 
person approaches old age there is a 
tendency for him to repent his past 
misdeeds and return to the proper path 
prior to his death. However, although 
Ephraim has been rendered old and 
infirm by a long period of afflictions — 
and is approaching as well the final days 
of the kingdom — he nevertheless re¬ 
fuses to abandon his wicked ways. 

Chovos HaLevavos (Shaar Cheshbon 
HaNefesh ch. 3, s.v. "lltry iriNm) interprets: 
He has gone for a long period of time 
without examining his deeds and coming to 
know them. 

10. rrbK mrKbi roan btoten-pK? myi 
riK'rbin tnit/pa Kbi nrpnbK — And the 
glory of Israel was humbled before him, 
but they did not return to HaSHEM their 
God and they did not seek Him despite 
all this. The people of Israel have wit¬ 
nessed the fall of their pride and glory; 
yet they continue to refuse to mend their 
ways (Eargum; Rashi). 

Others render myi to mean witness-. 
His fall from the heights of power and 


glory to his present lowly status bore 
testimony before him to his transgres¬ 
sions; nevertheless, he remained steadfast 
in his wicked ways (R' Eliezer of Beau - 
gency; cf. Abarbanel ; see also 5:5 and 
commentary ibid.). 

11. nnyn ab pN nnis niva onDK ’nil 
labn Tttt/K IK-JP — And Ephraim was 
like the foolish dove with no under¬ 
standing; they have called to Egypt; 
they have gone to Assyria. Ephraim is 
like the foolish dove, who rushes eagerly 
to the snare to eat the seeds placed there 
for him without comprehending that he 
will thereby become entrapped. So has 
the Jewish nation plunged recklessly into 
its treaties with Egypt and Assyria with¬ 
out realizing that I have laid a trap for 
them, 1 ' 1 and that this very course will lead 
to their downfall (Ibn Ezra; Radak; 
Metzudos David). 

Others interpret: Ephraim has been 
like the foolish dove, who does not 
discern between the beneficial and the 
harmful (Rashi). Whereas other birds 
avoid their nests if they discover their 
offspring have been captured, the dove 
takes no heed of this and continues to 
dwell in it (Mahari Kara). So, too, has 
Ephraim foolishly and recklessly turned 
for aid and security to Egypt and Assyria 
— the very nations who have long been 
their oppressors — rather than turning to 


1. When Jerusalem was besieged by the armies of Aram, King Ahaz invoked the aid of Assyria 
to drive them off. Upon doing so, Assyria proceeded to turn upon Israel, and turned it into a 
vassal state, prompting King Hosea to turn to Egypt for assistance. This incited Shalmanesser, 
king of Assyria, to besiege Samaria (II Kings chs. 16, 17). 
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the Almighty, their true source of sup¬ 
port ( Rashi; Mahari Kara; Abarbanel). 

Mahari Kara renders: Egypt has called 
[as well as] Assyria [and] they have gone 
— when these nations call to them they 
follow [blindly]. 

12. ’ruin Drr l ?y ty*nDi< ob? n^ip — 

When they go, I will spread My net over 
them. Indeed, when they will go to 
Egypt and Assyria for aid I will spread 
My net over them, and their move in that 
direction will thus prove to be their 
downfall ( Radak; R’ Eliezer of Beau- 
gency; Metzudos David). 

Alternatively: When they will go to 
Egypt to escape the Assyrians I will 
spread My net over them, and there they 
will be decimated by hunger and the 
sword (Rashi; Mahari Kara)! 11 

nmlK cni^n qiya — Like the birds of 
the heaven I will bring them down. Just 
as the birds of the heaven are caught in 
nets which hang in the air upon poles 
and are then dragged down to earth, so 
shall I bring them down to disaster 
(Rashi; Mahari Kara). Alternatively: Just 
as the birds of the heaven — such as the 


eagle and the hawk — soar higher than 
the dove to capture and bring her down 
to earth, so shall I bring down the Jewish 
people through Nebuchadnezzar, even in 
the land of Egypt (Rashi). 

amyb yn#3 Di’P’K — l will afflict 
them, as has been heard by their congre¬ 
gation. I will bring upon them suffering 
like all that I have made known to their 
congregation through the prophet Jere¬ 
miah (Rashi; Mahari Kara)! 21 Alterna¬ 
tively: I will afflict those who go down to 
Egypt, which will serve as a source of 
castigation to be heard by their brothers 
still residing in their land (Ibn Ezra). 

Others translate D'VP’K to mean bound 
(Menachem cited by Rashi; Radak) — I 
will incarcerate them in the bonds of the 
gentile nations, as I disclosed to them yet 
in the desert through the warning and 
curses issued in the Torah for those who 
do not heed My word (Radak). 

Abarbanel renders: I will afflict them 
in heed of their congregation — I will 
follow the course they set for themselves 
and thereby bring about their downfall. 
Just as they sought out Assyria so shall I 


1. When Nebuchadnezzar king of Babylon conquered Judah and exiled its inhabitants, he 
appointed Gedaliah ben Ahikam governor of those who remained in the Holy Land. When 
Gedaliah was murdered ( Jeremiah 41), the people, led by Yochanan ben Kareiah, felt 
themselves very vulnerable to the Chaldeans living nearby and beseeched Jeremiah to plead 
with the Almighty on their behalf and to transmit to them His instructions. The prophet 
returned with the message from Hashem that they should remain in the Land of Israel where 
He would protect them. In their terror the people rejected Jeremiah's words and fled to Egypt 
— forcing the prophet to accompany them. At that time, the Almighty declared through His 
prophet that Egypt would be conquered and the Jewish settlement there wiped out (see 
Jereremiah chs. 42-44). 

2. Rashi and Mahari Kara themselves follow their approach to the entire verse, that it refers to 
those who disregarded Jeremiah's admonitions and sought refuge in Egypt. They thus cite the 
dialogue between Jeremiah and the people that is recorded in the Book of Jeremiah (42:2-6). 
Nevertheless, their interpretation of this phrase is plausible even according to the other 
commentators. 
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7 / 12-14 U Wh en they go, I will spread My net over them, like 
the birds of the heaven I will bring them down, 1 
will afflict them, as has been heard by their congrega¬ 
tion. 13 Woe is to them for they have moved away 
from Me; plunder to them for they have rebelled 
against Me; and I would redeem them but they have 
spoken lies about Me. 14 And they did not cry out to 
Me in their hearts when they wailed on their beds, 


hand them over to Assyria, who will 
offer them not the open hand of a friend¬ 
ly power but the iron fist of the con¬ 
quering enemy. Thus, they will plummet 
from the heights of their former glory to 
the depths of exile and enslavement. 

13. wibs-’a Dnb fw ■'iipi? vnj-q Drib ’In 
□’Di3 ■’by nDi nnm disk ■q'aio q — Woe 
is to them for they have moved away 
from Me; plunder to them for they have 
rebelled against Me; and I would redeem 
them but they have spoken lies about 
Me. Woe is to them, for they have moved 
away from their fear of Me (Targum) 
and from their service of Me in the 
Temple, and have turned instead to the 
worship of other deities (Radak). There¬ 
fore, the plundering nation of Assyria 
shall fall upon them (Abarbanel; Metzu- 
dos David). I wished to redeem them 
from their tragic plight, but they have 
made this impossible, for they utter lies 
about Me, denying that I observe their 
deeds and respond to their good and evil. 
Therefore, I have hidden My face from 
them and left them to their misery and 
sorrow (Radak; Abarbanel; Metzudos 
David). Alternatively: They have lied 
about Me and proclaimed that all I seek is 
to harm them (Ibn Ezra). 

Rashi interprets this, too, as referring to 
the dispute between the people and Jeremiah 
whether to seek refuge in Egypt. He thus 
interprets: They said to Jeremiah (Jeremiah 
43:2), You speak falsely; Hashem did not 


send you to say. "You should not go to 
Egypt." 1 '! 

Another approach to this verse is that it 
refers to the plight of the Jewish nation after 
their banishment from the Holy Land: Woe 
is to them for they have wandered into exile. 
And because they continue to transgress My 
word and do not repent, they will continue to 
be plundered and persecuted there in foreign 
lands. I would have redeemed them from the 
exile imposed upon them by Assyria, but 
they have spoken lies about Me and denied 
My faith [and 1 have therefore left them to 
their bitter fate] ( Abarbanel ). 

14. -by ib’b” q Dbbg ’b k ipyrNb 1 ) 
DJYI33K/M — And they did not cry out to 
Me in their hearts when they wailed on 
their beds. As they lie in their beds 
bewailing their bitter fate, they refuse to 
recognize that I am the source of their 
misfortune. Thus, they do not turn to Me 
in repentance in order to improve their 
lot, but rather continue to insist that I do 
not hear their cries nor take heed of their 
bitter plight (Radak; Abarbanel; Metzu¬ 
dos David). Even on those rare occasions 
when they turn to Me in prayer, they 
offer only lip service, with their hearts far 
removed from any feelings of devotion 
(Alshich; Malbim). 

Others interpret: They did not cry out 
to Me in their hearts; therefore they will 
wail on their beds — i.e., from the mis¬ 
fortune which will overtake them and 
the exile that will be their lot (Targum; 
Rashi; Mahari Kara). 


1. [Although they rejected only Jeremiah, denying his legitimacy as Hashem's spokesman, this 
is described by Scripture as being directed at God Himself — they have spoken lies about Me. 
Since Jeremiah was an established prophet, they had no valid basis for their denial of his 
validity, and it therefore indicated a lack of faith in the Almighty.) 
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’3 mo; TTJIan? l^Wni U'j'by - for grain 
and wine they gather; they turn away 
from Me. So great is the famine that 
pervades that land that when grain and 
wine are brought into the city, people 
swarm to them in their hunger. Neverthe¬ 
less, despite the dire straits in which they 
find themselves, they continue to turn 
away from Me ( Radak). Alternatively: 
They gather to indulge in food and drink 
and speak ill of Me (Ibn Ezra; Abar- 
banel).W Others render: They gather 
stores of grain and wine; [therefore] they 
rebel against Me (Targum; Rashi). 

Another translation of the word mTUJp’ 
is wander: They wander from place to 
place to seek grain and wine ( Malbim ; cf. 
Metzudos David). 

15. yymfrp 'bK) Dn'ynt ti^to ’PIP'’ 1 W 
— And / afflicted; l strengthened their 
arms, but they attribute evil to Me. I have 
afflicted the Children of Israel — not for 
the sake of tormenting them but only in 
order to get them to repent and thereby be 
strengthened. They, however, refuse to 


recognize this; rather, they impugn My 
motives and maintain that I seek only 
their harm ( Targum; Ibn Ezra; Alshich; 
Malbim). 

Rashi renders: / admonished — I 
admonished them through My prophets 
and sought to inspire them with fear so 
that they would heed the words of the 
prophets and their arms would thereby be 
strengthened . 121 

Radak interprets the word ’ppp 1 to be 
derived from the root TICK — bound: 
When they were blessed with prosper¬ 
ity, it was I Who girded their arms and 
strengthened them. However they did not 
acknowledge My beneficence but rather 
attributed their prosperity to happen¬ 
stance . 131 

16. :nD3 rnn-Ti vn by ^ 
anyn yiKa aiy 1 ? it djtwS oym annty — 
They turn not to the One Above; they 
were like a deceitful bow; their officers 
shall fall by the sword from the fury of 
their tongues; this was their derision in 
the land of Egypt. They respond to their 


1. Alshich interprets this phrase as continuing the thought of the beginning of the verse: When 
the leaders of the nation come to visit those who are bedridden with their illness, they do not come 
to comfort them and to encourage them to repent and thereby be healed. Rather, they stand before 
the victims and dwell upon how they will divide their possessions [after they have passed on]. 

2. Mahari Kara interprets this verse as still referring to the dialogue between the prophet Jeremiah 
and the people after the Holy Land had been conquered by the Babylonians. I sent my prophet 
Jeremiah to admonish them and to exhort them to strengthen their arms before the king of 
Babylonia. I reassured them that they need not fear his might, for I would be with them. However, 
they spurned My words and rejected Jeremiah's urgings, claiming that he spoke falsely in My 
Name. 

3. R' Eliezer of Beaugency follows an approach similar to Ibn Ezra, but interprets the phrase, / 
strengthened their arms, to refer to the Almighty's actions rather than merely describing His 
intent: Due to My great love for them, I have afflicted them as a father punishes his son, mak¬ 
ing sure to strengthen their arms [in other ways] at the same time. Accordingly, they should have 
realized that all the misfortune I brought upon them was to arouse them to repentance. 
Nevertheless, they attributed to Me the intention and desire to harm them maliciously. 
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7/15-16 f or & ra * n an d tvine they gather; they turn away from 
Me. 15 And I afflicted; I strengthened their arms, but 
they attribute evil to Me. 16 They turn not to the One 
Above; they were like a deceitful bow; their officers 
shall fall by the sword from the fury of their tongues; 
this was their derision in the land of Egypt. 

8/1 1 T your palate a shofar; like an eagle upon the 

House of Hashem, because they have violated My 
covenant, and they have rebelled against My Torah. 


plight by turning not to the Almighty 
Who dwells Above but only to the natural 
courses of action open to them [particu¬ 
larly to the gentile nations whose aid they 
seek (Radak)]. By so doing, they show a 
total lack of appreciation for all the 
blessings I have bestowed upon them. In 
this manner, they have distorted the 
straight and upright path like a crooked 
bow, that shoots its arrows in an entirely 
different direction than the one in which 
it is aimed. With the fury invoked by their 
spurious tongues and words of heresy, 
they have brought about the demise of 
their kings and officers. In this, they have 
followed the paths they took in Egypt 
prior to their exodus, where they were also 
steeped in heresy and in the denial of 
Divine Providence (Abarbanel; M etzu- 
dos David). 

Alternatively: They were like a deceit¬ 
ful bow — i.e., a deceitful archer, whose 
perfidy is expressed through his bow, 
when he indicates his intention to shoot in 
one direction and turns to a different one 
at the last moment. So, too, have the 
Children of Israel been turned aside from 
their commitment to improve their deeds 


— when such commitments have been 
forthcoming at all — by the false prophets 
who encourage them in their wicked 
ways. These leaders who guide them 
along wayward paths shall be smitten by 
the sword for exhorting the people with 
tongues of fury — i.e., tongues that arouse 
the fury of the Almighty. They glibly 
declare, "If the enemy comes we will turn 
to Egypt for aid." However, the Egyptians 
will mock the Jewish people contemptu¬ 
ously for turning to them for salvation 
( Radak). 

Rashi interprets this verse as referring to 
the people's disregard of Jeremiah's admoni¬ 
tions and their flight to Egypt: They will 
return but to no avail — they will return to 
Egypt but it will not help them. Rather they 
will be like a deceitful bow which is aimed to 
the north but shoots toward the south. So 
shall Yochanan ben Kareiah [see footnote to 
v. 12] and all who follow him be felled by the 
sword in Egypt for the harsh words and 
tongue of fury with which they responded to 
Jeremiah. Indeed, this shall be their derision 
in Egypt, for the Egyptians will say to them, 
"Why have you come to us to bring afflic¬ 
tion upon us? Is it not written ( Eiodus 14:13) 
and you shall no longer continue to see 
themT' (cf. Mahari Kara). 


VIII 

Hosea is instructed to continue his castigation of the Children of Israel for their 
misdeeds, with special focus on the sin of idolatry. He also foretells of the disaster which 
is to befall them in retribution. According to the majority of the commentators, these 
verses record the words of the Almighty that were stated to Hosea. Radak interprets 
the first verse as the prophet's words to the nation. 

1. 1JP 7i rpa'bj; nctaa nau? ^an _l 7N shofar; like an eagle upon the House of 
■’mirrbyiTPia — Toyour palate a HASHEM, because they have violated My 
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covenant, and they have rebelled against 
My Torah. Raise your voice loudly and 
call out like a shofar. Do so speedily, as if 
the shofar were attached to your palate, 
and the wind coming from your throat 
thus blows through it very quickly 
(Kashi; Abarbanel). In this manner, pro¬ 
claim to the nation that the enemy shall 
swoop down like an eagle upon the House 
of Hashem for having violated My 
covenant and rebelled against My Torah 
(Targum; Yefes, cited by Ibn Ezra; Abar¬ 
banel; Metzudos David). This alludes to 
Nebuchadnezzar king of Babylonia, who 
conquered the nation of Judah and de¬ 
stroyed the Temple ( Abarbanel ). 

Alternatively: Raise your voice like a 
shofar to the enemies of the Jewish nation, 
and exhort them in the name of the 
Almighty: Hurry and fly like an eagle and 
swoop down upon the House of Hashem 
(Rashi; Mahari Kara). 

Others interpret the phrase like an 
eagle upon the House of HASHEM as 
referring still to the prophet: Place a 
shofar to your palate and swoop like an 
eagle upon the House of HASHEM (Ibn 
Ezra ) — Ascend upon the Holy Mountain 
and admonish the people for their trans¬ 
gressions when they come up to visit the 
Temple (R' Eliezer of Beaugency cf. 
Malbim). 

nytits ’rrnrrby) — And they have re¬ 
belled against My Torah. According to 
the majority of the commentators, this is 
a repetition of the previous phrase. AT 
shich interprets it as referring specifically 
to the study of the Torah. This follows the 
statement of the Sages (Yerushalmi, 
Chagigah 1) that the Almighty was 
willing to countenance even the cardinal 


sins of idolatry, adultery, and murder but 
not that of the cessation of Torah study 
[for without the latter there is no more 
hope for improvement], 

2" 3. btotp mt .bK-itp 1 TpijjT •’nbi* ipyr ’b 
"lDin 1 — To Me Israel M will cry 

out, "My Cod, we know You." Israel has 
forsaken good; the enemy shall pursue 
him. When misfortune shall befall the 
nation, the people of Israel will call out to 
Me and proclaim their fidelity. However, 
I will no longer hearken to their pleas, for 
they have totally forsaken good and must 
therefore be pursued by the enemy 
(Rashi; Mahari Kara). 

Others interpret: To Me they should 
have cried out in their time of trouble, and 
proclaimed, “We know you, O God, and 
recognize that You are our only source of 
salvation." However, they have not done 
so, but have rather abandoned good; 
therefore the enemy shall pursue them 
(Radak; Metzudos David). Metzudos 
David adds: All of Israel, both the 
northern kingdom and that of Judah, 
have abandoned good, and they shall 
therefore all be conquered by the enemy. 

Abarbanel suggests an alternative inter¬ 
pretation to these three verses: The prophet is 
referring to the invasion of Sennacherib king 
of Assyria, who invaded the kingdom of 
Judah as well as that of Israel. Soon after 
conquering the latter and exiling its inhabi¬ 
tants, he swooped down speedily like an 
eagle to attack the Temple — which no 
doubt occurred in retribution for the sins of 
the nation under the reign of Ahaz. How¬ 
ever, unlike their Israelite brethren, the peo¬ 
ple of Judah cried out to the Almighty in 
repentance and prayer and were miracu¬ 
lously saved from the invading hordes. Thus, 
proclaims the Almighty: The people of Judah 


1. This follows the approach of most commentators, that the word Israel at the end of the verse 
should be interpreted as if it were in the middle. Targum, however, renders: Every time 
misfortune befalls them they pray before Me and say, "Now we know that we have no other 
Cod save You. Save us, for we are Your nation Israel." 
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z To Me Israel will cry out, "My God, we know You." 

3 Israel has forsaken good; the enemy shall pursue him. 

4 They have enthroned kings but not from Me; they 
have ordained officers but I did not know. [From] their 
silver and gold they made themselves idols for it 


cried out to Me and declared their fidelity, 
unlike those of Ephraim, who abandoned 
Me. Therefore, the former will be spared My 
wrath, whereas the latter will be pursued and 
conquered by the enemy. The prophet refers 
to both nations as Israel in order to empha¬ 
size how far they diverged in their deeds 
despite originating from the same forebears. 

31U bioty? nJT — Israel has forsaken good. 
According to most of the commentators, 
the word good refers to the Almighty. 

Radak explains: This is Hashem Who is 
the only Being that is totally good, wi th no 
aspect of evil. According to /bn Ezra : The 
God Who has been good to him. Alterna¬ 
tively: The God Who is good to all His 
creations ( Abarbanel). 

Others, however, interpret this literally: 
Israel has abandoned good for they have 
not returned to Me (R' Eliezer of Beau- 
gency). Alternatively: They have aban¬ 
doned that which is good for them 
(Metzudos David). Targum renders: Is¬ 
rael has strayed from after My service, 
for which I bring good upon them. 

The Sages offer a different view; Said 
R' Pazi: There is no good save the Torah, 
as it is stated ( Proverbs 4:2), for a good 
purchase [I have given them]. And so it is 
stated ( Jeremiah 9:12), for abandoning 
My Torah [the land was destroyed] 
(Yalkut Shimoni). 

4. ’nyr Kb) mpn ppp Kbi n’btpn on — 
They have enthroned kings but not from 
Me; they have ordained officers but I did 
not know. The people of Israel have 
anointed officers without My knowledge 
[i.e., consent] (Targum; Rashi; Ibn Ezra; 
Radak; Metzudos David). Even their 
original monarch, Jeroboam ben Nebot, 
was enthroned without My involvement. 

Although Hashem sent Ahiyah 
Hashiloni to inform Jeroboam that the 


Almighty intended to crown him, the 
populace acted without ever having been 
commanded to do so. Furthermore, when 
they saw how he abandoned the ways of 
Hashem and prohibited them from as¬ 
cending to Jerusalem — establishing his 
two golden calves instead — they should 
have removed him from office. The 
remainder of the kings of Israel were also 
anointed without consultation with the 
Almighty, with the exception of Yehu 
ben Nimshi (Radak). 

Others translate tT'tyn to mean they 
remove, as in n’pn: They deposed one 
king from office and replace him with 
another, all without My instructions 
(Rashi, in second version; Mahari Kara; 
Malbim). Indeed, twice in the history of 
the Israelite kingdom, the people deposed 
of a monarch for ceasing to support or 
sanction idolatry. This occurred to 
Shalom ben Yavesh, about whom it is not 
written that he did what was evil in the 
eyes of Hashem. Apparently, in his battle 
for the throne with Menachem ben Gadi, 
he stood for the abolition of idolatry, 
whereas the latter favored it and was 
supported by those of the same mind. 
Similarly, Hosea ben Elah abolished the 
sentries who prevented the people from 
ascending to Jerusalem. Consequently, 
those in support of idolatry informed 
upon him to the king of Assyria when he 
made a treaty with Egypt, and he was 
therefore placed in prison (Malbim). 

rns 1 lynb D’ayy nnb ityy oanp nspa — 

[From] their silver and gold they made 
themselves idols for it to be cut off. The 
very gold and silver that I bestowed upon 
them, they turned around and used to 
make idols in defiance of My will. 
Therefore, that same gold and silver will 
be cut off from them (Radak; R' Eliezer of 
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Beaugency). Alternatively: That gold 
and silver will be the cause of the loss of 
their idols, for the enemy will seize them 
for their inherent value (Metzudos 
David). 

The reading of others has the people 
themselves as the object of the verb: For 
using gold and silver to make idols, their 
name shall be cut off and they will be 
exiled from their land (R adak; cf. Tar- 
gum). 

Abarbanel interprets this verse —along 
with the next (see below) — as expressing the 
Almighty's rejoinder to the excuse of the 
nation that only their leaders are responsible 
for their transgressions and they themselves 
are free of blame. To this the Almighty 
responds: They appointed their kings and 
officers without consulting Me, and they are 
thus to blame for the corruption incurred 
thereby. Furthermore, they willingly donated 
their own gold and silver for the construction 
of the idols they served, and thus they cannot 
claim innocence of that abomination. 

5. In place of the Almighty, whose 
service they abandoned, the Children of 
Israel turned to the worship of the golden 
calves of Jeroboam. In truth, however, 
these are not deities at all, but merely the 
handiwork of human beings, and they 
are thus incapable of providing aid in a 
time of crisis. 

Kb ’nip ny oa 1 3K nan panw Tjbay mj 
Tjpp ibpi’ — Your calf has forsaken [you ] 
Samaria , 1,1 My anger burns against 
them; until when will they be incapable 
of cleansing? The golden calf that you 
worship has forsaken you, Samaria, for it 
did not come to your aid when you 


suffered the effects of My wrath. Now 
that you have seen for yourselves the 
uselessness of your chosen deities, how 
long will it take until you act upon this 
knowledge and cleanse yourselves from 
the corruption of idolatry ( Ibn Ezra; 
Abarbanel; Metzudos David)? 

Radak renders: Y our calf has dis¬ 
tanced [you] — i.e., because of your 
service to it, you have been exiled from 
your land. Alternatively: Y our calf has 
been distanced [from you] — for when 
the king of Assyria came and conquered 
the land he destroyed the golden calves 
and confiscated the gold from which 
they were made (ibid ). 

Others understand Hashem to be the 
unstated subject of this verse: [Hashem] has 
forsaken [you ], people of Samaria, [because of 
your sin of worshiping] the golden calves 
(Rashi; Mahari Kara). 

6. D’nbK Kbi inttry linn Kim bKntcnn ’3 
Kin — For [it is] from Israel and it was 
made by a craftsman and it is not a god. 
The gold and silver from which the idols 
were made were donated by all of the 
members of the nation of Israel (Rashi) 
and the idols were constructed at their 
behest. It is therefore the collective re¬ 
sponsibility of the people and not just 
that of the leaders { Abarbanel; cf. Ibn 
Ezra). From that gold, the idols were 
formed by a mortal craftsman; thus it 
cannot possibly be a true god, for how 
could the product be greater than its 
creator (Radak)? 

Metzudos David sees this entire phrase 
as conveying the latter message: The calf 
was made by Israelites, mere human 


1. Although the golden calf was in Beth-el rather than in Samaria, it is nevertheless referred to 
as the idolatry of Samaria, for from the time of Ahab the city of Samaria was the seat of 
royalty from which the worship of the calf was supported and encouraged (Radak). 
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to be cut off. D Your calf has forsaken [you] Samaria, 
My anger burns against them; until when will they 
be incapable of cleansing? 6 For [it is] from Israel and 
it was made by a craftsman and it is not a god, for 
the calf of Samaria shall be splinters. 7 For they sow 
wind and they shall reap a tempest; it has no stand¬ 
ing stalks; what sprouts will produce no flour; [and] if 
it should somehow produce, strangers will devour it. 


beings, and not by the heavenly angels. It 
was formed by a craftsman with the 
tools of his trade, and not through some 
magical process. Therefore it could not 
possibly be any more than a mere 
construction of metal. 

Radak interprets: For it is from Israel 
— they did not duplicate the deeds of 
some gentile nation, but rather drew 
upon their own original concept of idola¬ 
try that they devised in the desert when 
they worshiped the golden calf. 

Others interpret the word Kim as belong¬ 
ing to the first phrase — For it is of Israel. The 
"vav" is superfluous and does not mean and 
in this case — as is found in other places in 
Scripture ( Rashi ; Dunash, cited by Mahari 
Kara). Alternatively: the "vav" — meaning 
and — is added in order to emphasize that this 
calf is not the first such idol constructed by 
the Jewish nation but is rather an addition to 
the one that they worshiped in the desert 
(Rashi). Mahari Kara offers the following 
interpretation: for [ this calf that was made at 
the behest of Jeroboam] is of Israel, and it — 
i.e., in addition to the original calf that you 
made in the desert, with which you distanced 
yourselves from Me and pursued courses of 
vanity. 

ynnUt bay n’rr n i 33ty" i 3 — For the calf 
of Samaria shall be splinters. You will 
soon see how ineffective your idol is in 
helping you, for not only will it not pro¬ 
tect you, but it will not even manage to 
defend itself. Rather, it shall be smashed 
into smithereens and confiscated — not 
for its stature as a deity but merely for 
the value of its gold (Radak; Abarbanel). 

Others interpret nniW to mean straying: 
The calf of Samaria was made by Israel for 


the purpose of straying (Yefes, cited by Ibn 
Ezra). Alternatively: For the straying hearts 
of the Israelites produced the calf of Samaria 
( R' Eliezer of Beaugency). 

7. ib-pN nop mp? rinaiDi iinr nn 13 
inyb? 1 ani ntyin ’bw nnp-nu/in ’ba nay 
— For they sow wind and they shall 
reap a tempest; it has no standing 
stalks; what sprouts will produce no 
flour; [andI if it should somehow pro¬ 
duce, strangers will devour it. They 
pursue the service of their idols for 
naught, like one who seeks to sow the 
wind, for they will receive no benefit 
from their worship. Rather, they shall 
harvest only sorrow, like that which is 
brought on by a roaring tempest. Indeed, 
they will not even reach the point at 
which their anticipated benefit seems 
within reach, comparable to the stand¬ 
ing stalks of grain in the fields. Perhaps, 
on rare occasions, they will manage to 
enjoy some slight measure of success in 
their endeavors — like the grain that 
sprouts from the ground. However, it 
will never materialize into flour — i.e., 
into the full measure of possible blessing 
or any benefit that is long-lasting. And if 
by some remote chance they should actu¬ 
ally achieve the anticipated fruits of their 
labors, these will quickly be devoured by 
strangers (Rashi; Radak; Abarbanel). 

R' Eliezer of Beaugency interprets the 
second half of the verse literally: Their 
idols cannot provide them with suste¬ 
nance; thus their sprouted grain will 
never become flour, and even that which 
does grow will be consumed by the 
enemy. 
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Others interpret this verse as referring 
back to the entire scope of the previous ones. 
Having described the decadence of the Is¬ 
raelite nations, the prophet now goes on to 
depict the punishment they will endure: They 
shall harvest in accordance with that which 
they have sown. Thus their pursuit of 
valueless activities, which are empty of 
substance like the wind, will produce results 
that are similar but of increased dimension, 
like the damaging winds of a roaring tempest 
(Metzudos David; Malbim; cf. Alshich). 

8”9. Along with their neglect of My 
commandments has come an abandon¬ 
ment of My faith. Thus, in their hour of 
need, they seek their salvation from 
foreign nations rather than from Me. 
However, their efforts are to no avail, for 
they are continuously spurned and re¬ 
jected by the gentile world. 

8. ypn-pK ’bap D’lia r>n nny bioto’ ybai 
la — Israel has been devoured; now they 
have become among the nations like a 
useless vessel. Gentiles have come and 
devoured not only the produce of Israel, 
but the entire nation as well, with all that 
they possess (Ibn Ezra; Radak). When 
they turn to other nations for aid they 
are spurned and rejected, like a vessel that 
has no use and is thus undesired by all 


(Radak). Alternatively: They have been 
exiled among the nations [where they are 
viewed like a useless vessel] (Radak; cf. 
Abarbanel). 

Alshich interprets: Now that they have 
been left with no source of sustenance in 
their land, they have perforce been de¬ 
voured by the gentile nations and sent 
into exile, in order to allow for their 
survival! 1 ) 

9. nnpK ib Tpa k~»e> tmk iby nnn-’a 
D^nK liinn — For they ascended (2) to 
Assyria like a wild donkey on his own; 
Ephraim has paid tribute for friendship. 
They have turned to Assyria for assis¬ 
tance on their own initiative — without 
seeking counsel from Me or My prophets 
— like a wild donkey that travels alone 
and pursues his own course and direc¬ 
tion. Indeed, they have gone so far as to 
offer payment to Assyria and Egypt in 
order to earn their friendship and support 
(Radak; Abarbanel; Metzudos David). 
Thus, they have cheapened themselves 
and lowered their esteem in the eyes of 
the nations, until — as stated above — 
they have become like a useless vessel that 
no one desires (R' Eliezer of Beaugency). 

Alternatively: Just as a wild ass cannot 
be tamed or domesticated but rather 


1. [Although the Almighty is obviously capable of providing for their needs in the Land of 
Israel as well as elsewhere, their exile is nevertheless necessary for their sustenance. For 
without the necessary merit they cannot be granted their own source of sustenance, but this 
does not preclude their inclusion in the Divine Providence bestowed upon humanity at large 
(cf. Rashi to Numbers 23:9, s.v. □’ijoi). Furthermore, the Heavenly Wrath is not aroused to the 
same degree outside the Land of Israel as within, and they are thus safer in exile so long as they 
do not perfect their deeds (cf. Ramban to Leviticus 18:28).] 

2. Although the Land of Israel is [referred to by the Sages as the highest of lands (see Rashi to 
Genesis 45:9) and is thus] higher than Assyria, the word iby is not used literally, but means 
merely that they withdrew from their land to go to Assyria. R' Saadiah Caon interprets it to 
mean they came. However, it is possible that the literal meaning is actually correct here. For 
when Pul king of Assyria visited Israel during the reign of Menachem ben Gadi, the latter 
went to visit him and pay him a tribute of one thousand talents of silver. It is thus possible that 
the place where Pul was staying was higher than the palace of Menachem and he thus actually 
ascended to visit him (Radak). 
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8 Israel has been devoured; now they have become 
among the nations like a useless vessel. 9 For they 
ascended to Assyria like a wild donkey on his own; 
Ephraim has paid tribute for friendship. 10 Although 
they pay tribute to the nations, now I will gather 
them, but they will [first] be somewhat humbled 
from the burden of the king [and] the officers. 11 For 
Ephraim has increased altars to sin; he had altars to sin. 


follows in his own independent path, so 
have the Children of Israel refused the 
guidance of My prophets, and have 
turned instead to Assyria and followed in 
their decadent ways (Mahari Kara). 

Tar gum renders: For they will be exiled to 
Assyria for following their base desires; like a 
wild lizard, the house of Israel has been given 
over to friendly nations — i.e., they wander in 
the wilderness like a lizard that sniffs the air 
[for the smell of friendly animals], seeking to 
purchase strange lovers (Rash i ).i't 

10. uyn ibmi D2f3j?K nny EP1S3 uir-'g dj 
onto ■q’pjp Ktonn — Although they pay 
tribute to the nations, now l will gather 
them, but they will [first] be somewhat 
humbled from the burden of the king 
[and] the officers. Nevertheless, despite 
their infidelity to Me in seeking the 
support and friendship of the gentile 
nations, I will not turn away from them 
forever. Rather, when the time for their 
redemption eventually arrives, I shall 
gather them together [and return them to 
their land]. However, they will first 
undergo a period of exile in which they 
will be humbled due to their fear of the 
burdens imposed upon them by the kings 
and officers of the gentile nations (Rashi). 

Alternatively: ibmi is translated they 
will be made ill. I have sent them into 
exile so that they should experience the 
ill effects of subjugation to the gentile 
nations. This will bring them to recognize 
the vast difference that exists between 
worshiping Me and serving other gods 
(Mahari Kara). 

The Sages see an allusion in this verse. 
They state that the word un 1 is meant to 


be understood by its Aramaic meaning — 
to learn. Thus: If they will learn Torah, I 
will gather them from among the nations. 
However, if only a minority shall do so, 
then they will be relieved only partially 
from the burden of kings and officers. 
From this the Sages derive that Torah 
scholars are exempt from taxes imposed 
upon the people for defense purposes, for 
their study of Torah is the greatest 
defense available to the Jewish nation 
(Bava Basra 8a). 

Others explain these words to be continu¬ 
ing the castigation of the nation of Ephraim: 
Although they have paid tribute to the 
gentile nations, 1 shall nevertheless gather 
these nations together to conquer the Jewish 
people and send them into exile. First, how¬ 
ever, the latter will begin to complain about 
the burden imposed upon them by the gentile 
kings and officers, but their complaints will 
be minor compared to the scope of their 
misfortune when they are actually exiled ( Ibn 
Ezra; Radak). 

Alternatively: ibmi refers to a duration of 
time. They will enjoy a brief hiatus from their 
misfortune, during which time they will have 
kings and officers who will carry the burden 
and lead them. However, soon thereafter they 
will be conquered (R' Eliezer of Beaugency). 

Abarbanel sees in this verse a reference to 
the plight of the Jews in exile, in which they 
suffer only partially at the hands of the kings 
and officers but much more so from the 
hordes of the populace. 

11. ib-vn Nfjnb nln^jn Djnpix n3-yv’3 
Nfjnb nin3TH — For Ephraim has in¬ 
creased altars to sin; he had altars to sin. 
Why will I first impose hardship upon 


1. This is the way Rashi interprets the words of Targum. Radak understands the phrase like 
a wild ny to be part of Targum's interpretation of the first half of the verse. Accordingly, nv 
would be translated by its other meaning, a wild donkey, and the phrase would read: for that 
which they followed their desires like a wild donkey. 
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them and then redeem them (Rashi)? For 
despite their access to the altars [l1 of idol¬ 
atry that they received from their fathers, 
they found it necessary to add to them 
and increase even further the extent of 
their sinful worship [thus indicating the 
depth of their commitment to their false 
gods] (Ibn Ezra; Radak; Abarbanel). 

Tar gum renders: For the house of 
Ephraim has increased altars to sin; they 
had altars to their idols for a pitfall. [I.e., 
the altars bequeathed to them by previ¬ 
ous generations were pitfalls leading 
them to sin, but their existence was not 
due to the iniquity of that generation. 
However, the building of additional al¬ 
tars was in itself a transgression of the 
will of Hashem; thus these are defined as 
being inherently sinful.] Radak com¬ 
ments to this: And he has interpreted 
nicely. 

Malbim interprets: Ephraim increased 
altars for sin — i.e., for idolatry; the 
altars they had from before — i.e., those 
which were dedicated for offerings to 
Hashem — were sinful in their eyes. 

12. mwrt} “irina ’nnln ’an ib-anatc — I 
write for them the great things of My 
Torah; they are regarded as something 
alien. I constantly send My prophets to 
admonish them and to seek to inscribe [in 
their hearts] the great and noble laws and 
principles which are written in My Torah 
(Rashi; Metzudos David ). ,2) But their 
words elicit no response and inspire no 


repentance, for the people have come to 
view these laws and principles as some¬ 
thing alien, to which they do not relate. 
Indeed in the days of Josiah, the discov¬ 
ery of a Sefer Torah was considered 
something out of the ordinary (Radak). 

Alternatively: They viewed My Torah 
as something strange and illogical, not 
fitting to be followed (R' Eliezer of 
Beaugency). Metzudos translates: They 
considered it as the words of a stranger 
whom they did not recognize; therefore 
they quickly forgot it. 

Mahari Kara interprets the verse a bit 
differently: I wrote for them many 
prophecies and admonitions to teach 
them the proper way, but they viewed 
them as something alien, as if they had 
never heard any prophecies or rebuke. 

Abarbanel understands this verse as 
depicting the contrast between the atti¬ 
tude of the Jewish people to their chosen 
idols and their attitude toward the Torah 
of the Almighty: Whereas — as stated in 
the previous verse — they continuously 
increased and multiplied their altars to 
their false gods, the words of My Torah 
were strange and alien to them. Thus, if I 
were to write over the many laws of My 
Torah, it would be in their eyes like 
something new and alien to which they 
had no previous exposure. 

13. In this verse, the prophet addresses 
the people of Judah, who eventually 
followed in the wicked ways of the ten 


1. Radak points out that the form of the word ninayij is actually one of nlmntp, in which the 
noun is used as a descriptive phrase for the following word. In this case, the object of the 
phrase is unspoken; it may be understood to refer either to the altars of the golden calves or the 
altars of the idols in general. 

2. The verse is written m’Jln ign but reads ’rnln ’jp. The text as written means the precepts 
that exist in multitude in My Torah. As read, however, it is rendered: the great and noble 
precepts which are found in My Torah. The word 3lrD(jt is written in the future tense but 
actually refers to the past. It is written in this form to indicate that it is as if Hashem rewrites 
the Torah for them every day, as He sends them His prophets to remind them of its precepts 
and to admonish them to follow them (Radak). 
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8/12-13 121 write for them the great things of My Torah; 

they are regarded as something alien. 13 The sacri¬ 
fices of My burnt offerings let them slaughter for 
flesh and eat [it]; Hashem does not desire them. 
Now He will remember their transgressions and 
punish their sins, and they will return to Egypt. 


tribes, and relied upon the merit of their 
sacrifices in the Temple to protect them 
from punishment (Abarbanel; Metzudos 
David). 

uxi Kb ri ibaK 11 ! tti/3 mat’ ’anan ’rim — 
The sacrifices of My burnt offerings let 
them slaughter for flesh and eat [it); 
HASHEM does not desire them. You offer 
nlbly — offerings burnt in their entirety 
— before Me upon My Altar [seeking 
thereby to evoke My good will]. But it 
would be better if you would simply 
slaughter those animals and eat them 
yourselves, for I have no desire for such 
offerings and I am not at all appeased by 
them ( Rashi; Abarbanel; Metzudos 
David )J'l 

Others understand ’anan to refer to 
sacrifices that are partially burnt on the 
Altar and partially eaten. Thus, they 
interpret as follows: The sacrifices that 
you burn before Me are slaughtered 
merely for the purpose of consuming 
their meat, since they are not accompa¬ 
nied by your repentance. Therefore, they 
are not desirable to Me (Radak; R' Eliezer 
of Beaugency).M 

Mahari Kara offers a third approach: 
Your olos, burnt offerings, that are con¬ 
sumed entirely upon the Altar, as well as 
your shelamim, peace offerings, from 


which the owners also partake — let 
them all be eaten together. For due to the 
corruption of your deeds, the Almighty 
does not desire your sacrifices. 

Malbim offers a unique interpretation 
to this phrase: The burnt offerings, which 
have been designated to be consumed 
upon the Altar, you use instead for 
private consumption. You do so because 
you claim that the Almighty does not 
involve Himself in the affairs of 
mankind — even to the point of accept¬ 
ing their sacrifices. Therefore, you bring 
offerings instead to your false gods and 
idols. 

nnyn man DniKun “ips’! miy -tar nny 
— Now He will remember their 
transgressions and punish their sins, and 
they will return to Egypt. [Due to all this 
decadence,] the Almighty shall remem¬ 
ber 13 ' their transgressions and punish 
them for all their sins in the near future, 
and they will be forced to flee to Egypt in 
the course of their exile ( Abarbanel; 
Metzudos David). 

Alternatively: This refers to the party 
of Jews led by Yochanan ben Kareiah 
who defied the instructions of Hashem as 
issued through Jeremiah and fled to 
Egypt {see comm, to 7:13). For this — 
declares the Almighty — I will remember 


1. Others interpret ’gnan to mean gifts — the gifts that they think they are giving Me by 
offering sacrifices on the Altar (Radak). 

2. Radak supports this interpretation and rejects that of Rashi on the basis of that which the 
word tboN’l is written with a "patach'' under the "vuv'' (lboK 1 ]) rather than a "sheva" 
(lboN’ 1 )). It is therefore rendered and they eat rather than let them eat. However, Minchas Shai 
notes that in other editions to the text it is actually written with a “sheva.'’ 

3. [Although the Almighty obviously does not forget anything and thus has no need of 
subsequent remembering, all descriptions of the Almighty actually refer to His interactions 
with creation. Thus, when He responds to their deeds it is depicted as if He remembers them 
at that time.) 
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their transgressions and punish them for 
their sins, and those who flee there will be 
wiped out to the last soul (Radak cf. Ibn 
Ezra; Mahari Kara). 

14. niba’n j3»] intp'ynK banter nw] 
WK" , nnb^i nnya any nsnn rnwi 
rnnatp'jN nbrjN] vnya — And Israel has 
forgotten his Maker and he has built 
temples, and Judah has increased forti¬ 
fied cities, and I will send a fire into his 
cities and it will consume his palaces. 
The people of the nations of Israel have 
forgotten the Almighty Who elevated 
them and glorified them. They have 
built great fortifications for protection 
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rather than placing their faith in the 
Almighty ( Mahari Kara; Radak; Abar- 
banel). However, all their efforts will be 
to no avail, for I will send against them 
the enemy who will conquer their land 
and set fire to all of their palaces and 
fortifications — even the Temple of 
Hashem (Radak). Alternatively: I will 
bring down upon them such total de¬ 
struction that it will seem as if their 
land had been consumed by a great fire 
(ibid.). 

Others interpret the first phrase as also 
describing the great fortifications erected for 
protection in place of relying on Hashem 
(Mahari Kara; Radak). 


IX 


1 . nut ’a D’nya b’rbN btoiy nntprrbK 
T’tfbg byn — Rejoice not, Israel, like the 
exultation of the nations, for you have 
strayed from your Cod. Do not allow 
yourselves to rejoice, Israel, even for those 
things over which all nations exult — 
such as weddings and similar celebra¬ 
tions. For you have strayed from Hashem 
your God, and it is therefore fitting that 
you be totally wrapped up in mourning. 
When Moshe castigated the Jewish na¬ 
tion in the desert for worshiping the 
golden calf, they hearkened to his words 
and mourned for their misdeeds. But you 
are rebuked daily by My prophets for 
your transgressions, yet no one takes 
their words to heart (Ibn Ezra; Radak; 
Metzudos David). 

Mahari Kara interprets: Do not rejoice 
over your worship of false gods, as do the 
other nations. For although they, too. 


have come to realize that their idols do 
not contain the power to help or harm 
them, they nevertheless continue to serve 
them out of loyalty to the faith of their 
fathers. But you have strayed from your 
own faith and sought the strange gods of 
other people. 

Others see this as the prophet's advice to 
the people concerning their behavior while in 
exile: When blessing is bestowed upon the 
nations among whom you live, do not join 
with them in their rejoicing, for you have 
strayed from your God (and must always 
remain aware of your sorry plight] ( Abar- 
banel; cf. Alshich). 

Malbim understands this verse to be the 
foretelling of future events: You will not be 
able to rejoice along with the other nations, 
Israel. For they are under the protection of 
the heavenly forces that control events here 
on earth, and their fortunes thus rise with the 
ascension of their angels. You, however, were 
not allotted such benefactors, since I took 
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8/l4 14 And Israel has forgotten his Maker and he has 

built temples, and Judah has increased fortified 
cities, and / will send a fire into his cities and it 
will consume his palaces. 

9/l-2 1 1 Rejoice not, Israel, like the exultation of the 

nations, for you have strayed from your God. 
You have loved a harlot's fee on all threshing 
floors of grain. 2 The threshing floor and wine pit 
shall not feed them and wine shall deny her. 


you as My personal portion in creation. 
Therefore, when you rebuff the sanctuary of 
My love, you are left unprotected and thus 
vulnerable to all misfortune.* 11 

Til nUia'ba by nail Tim nan* — You 
have loved a harlot's fee on all threshing 
floors of grain. You have desired and 
chosen to be like a prostitute, who ap¬ 
pears at the threshing floor to receive her 
fee in grain ( Rashi ). So have you prosti¬ 
tuted yourself before all the nations and 
degraded yourself by turning to them in 
search of assistance [instead of seeking 
your protection from the Almighty] 
(Metzudos David; Malbim). 

Radak renders: when upon all thresh¬ 
ing floors was grain. When I bestowed 
My blessing upon them and filled their 
threshing floors with grain, they were 
unfaithful to Me like a harlot, and 


pursued the service of other gods. Alter¬ 
natively: They worshiped their idols 
there in the threshing houses, in their 
belief that the gods who dwelt there were 
responsible for their prosperity (ibid.). 

Another interpretation is: You loved to 
pay a harlot's fee on all threshing floors 
of grain — rather than fulfilling My 
commandments to tithe your grain to 
give to the Levite and offer a second 
tithe to Me, you prostituted yourselves 
to the idols and offered portions of your 
produce to them instead (Ibn Ezra; Abar- 
banel). 

2. rn uma’ uni’ro njn’ Kb ngi j-u — The 
threshing floor and wine pit shall not 
feed them and wine shall deny her.* 2 * 
They refuse to acknowledge that I am 
the source of their sustenance, and 


1. In this vein, R' Meir Simchah of Dvinsk (Meshech Chachmah, Leviticus 26:44), using our 
verse, explained the awesome devastation that was to overtake European Jewry a full twelve 
years before World War II! He wrote: Soon they will be saying. Our fathers inherited falsities 
Qer. 16:19). The Israelite will altogether forget his heritage and will be considered a new, 
inexperienced citizen. He will leave the study of his own law to study languages which do not 
belong to him. He will learn from the worthless, rather than from the worthwhile — believing 
that "Berlin is Jerusalem"; imitating the words of [the gentiles]... Rejoice not, Israel, like the 
exultion of the nations. Then will come a rushing stormwind, uprooting him from his source, 
carrying him to a distant nation whose language he has not learned. Then he will know that 
he is a stranger, that his language is our holy tongue ... that his heritage is the root of Israel, 
and his consolations are those of Hashem's prophets ... 

2. The prophet uses the phrase shall deny her, referring to the nation of Ephraim, which is 
sometimes referred to in the plural form — referring to the people, and sometimes in the 
singular — referring to the nation as a whole. The use of the feminine gender is appropriate 
in reference to the congregation [which is a feminine word]. However, some versions to the 
text read nj Wnj’, shall deny them (Radak). [Indeed, Targum seems to have had such a 
version.] Abarbanel understands the use of the singular feminine form to relate to the previous 
verse, in which the nation is compared to a prostitute. 
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that it is I who blesses them with their 
grain and wine. They have abandoned 
My service, worshiping instead the false 
deities they have chosen for themselves. 
Therefore, I will bring down upon them 
blight and decay as well as the sword of 
the enemy, eradicating all of their pro¬ 
duce. Thus, their grain and the grapes 1 ' 1 
that are placed in their wine pits will no 
longer feed them, and their wine shall 
deny them the benefits that they seek 
from it ( Radak ). 

Other commentators.offer different inter¬ 
pretations to the word wn?’. Ibn Ezra renders: 
It will deny them recognition — as if it does 
not know them [i.e., and it will thus refuse to 
provide for them], Mahari Kara translates: It 
shall cease. Targum renders: wine will not 
provide them. 

Alshich interprets: The granary and wine 
pit will not feed them — for they will provide 
no food. And even if there will be wine in the 
wine pits, wine will deny them — i.e., it will 
Spoil in the barrel. 

3. 7i ynistg intfp Kb — They shall not dwell 
in the land of Hashem. Because they have 
defiled their land with their abomina¬ 
tions, they shall no longer be permitted to 
dwell there, for the Holy Land does not 
abide idolatry in its midst for any length 
of time ( Rashi; Radak; see Leviticus 
18:28, Ramban ad loc.). 

Abarbanel sees this as referring back to 
the beginning of the chapter: There is yet 
another reason that you should not rejoice 
among the nations, for it is appropriate 
for one who is banished from his own 
homeland to constantly mourn his loss and 
refrain from indulgence in celebrations and 
exultation. 


onyn onpj* at p-j — But Ephraim shall 
return to Egypt. [Ephraim shall flee to 
Egypt to escape its bitter plight.] 

Although the Torah promises (Exodus 
14:13): You shall no longer continue to see 
them, it also states (Deuteronomy 28:68): 
And Hashem shall return you to Egypt 
[i.e., in punishment for your sins. This was 
carried out with the people of Ephraim]. 
Despite the fact that it was the Assyrians 
who exiled the nation of Israel, many of 
its citizens had already fled to Egypt prior 
to the exile in order to escape the hunger 
and oppression that plagued the land. In 
addition, there were some members of the 
ten tribes who fled to Egypt together with 
the citizens of Judah against the orders of 
Jeremiah (Radak). 

thatO Nnu "iltttKai — And in Assyria they 
shall eat that which is defiled. While in 
exile in Assyria they will be forced to eat 
bread which has become ritually defiled, 
for it will no longer be possible to 
maintain the level of purity and cleanli¬ 
ness that precludes the partaking of such 
foods (Radak). This will come in retribu¬ 
tion for their wanton consumption in the 
Holy Land, where they indulged in food 
and drink without first offering their 
tithes to the Almighty (Ibn Ezra). 

4. Now the prophet changes his focus 
once again and addresses his words to the 
people of Judah, in whose land was the 
Temple (Abarbanel). 

ib'iaiy’ Kbi p: 'rb latp'j'Kb — They 
should not pour out wine to Hashem [for] 
they will not be pleasing to Him. Let them 


1 . The word 3jp, meaning wine pit, can be used in reference to the wine and/or to the grapes 
from which it is made. In this case, since wine is discussed in the following phrase, the wine 
pits must be understood as referring to the grapes (Radak). 
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3 They shall not dwell in the land of Hashem, but 
Ephraim shall return to Egypt and in Assyria they 
shall eat that which is defiled. 4 They should not pour 
out wine to HASHEM [for] they will not be pleasing to 
Him; their sacrifices will be to them like the bread 
of mourners; all who partake of it shall be defiled; 
for their bread is for their soul, not to come to the 
House of Hashem. 5 What will you do for the desig¬ 
nated day, and for the day of Hashem's slaughter? 


no longer pour libations of wine upon the 
altar of Hashem. These no longer please 
Him, since the people continue to trans¬ 
gress His commandments (Radak; R' 
Eliezer of Beaugency). 

Alternatively: They will not pour liba¬ 
tions of wine to Hashem and they will not 
please Him — i.e. with their menachos 
(flour-offerings), about which it is stated 
(Malachi 3:4): And the minchah of Judah 
shall be pleasing to Hashem (Rashi; 
Mahari Kara ). According to Ibn Ezra, this 
refers to those who will remain behind in 
the Holy Land after the bulk of the nation 
is exiled: They will [generally] not have 
wine to pour libations, and even if they 
do, these will not be pleasing to the 
Almighty. 

Alshich interprets this portion of the verse 
in the following manner: Because they have 
not offered libations to Hashem, their own 
wine will no longer be sweet for them but 
will rather spoil in their possession, since it 
lacks the blessing evoked by the libations. 

ikdit ■pbiK-ba nnb o’jiN Dribs ornnai — 
Their sacrifices will be to them like the 
bread of mourners; all who partake of it 
shall be defiled. As long as they fulfilled 
My will, the sacrifices they brought 
before Me were pleasant to Me (Mahari 
Kara). Now, however, these have become 
comparable to the bread of mourners — 
which is ritually defiled because of the 
mourners' contact with the deceased. 
They are thus unacceptable upon the altar 


(Rashi; Ibn Ezra; Radak). Alternatively, 
D’jiK Drib means bread of robbery — 
bread that they have procured by em¬ 
ploying their power — D’XiK — to steal 
from others (Rashi; Metzudos David), 
which defiles him who eats it (Metzudos 
David). 

■n rpg Kin; xb DBiDab °>?nb"’3 — For their 
bread is for their soul, not to come to the 
House of Hashem. 

For the bread of the sacrifices that they 
offer is solely for the purpose of feeding 
their own soul, and not in order to honor 
the Almighty with their offerings (R' 
Eliezer of Beaugency ). ,!) 

Others interpret: Let them consume 
their bread themselves and not bring it to 
the House of Hashem for sacrifices — 
since they are in any case not pleasing 
to Me (Rashi; Abarbanel; Metzudos 
David). Radak renders: Let them not 
bring to the House of Hashem those sac¬ 
rifices that they bring to achieve forgive¬ 
ness for their souls. Since they commit 
their transgressions willfully, their offer¬ 
ings will be to no a vail [as sacrifices are ef¬ 
fective only for sins committed in error]. 

5. tt an uvbi Tsno oi’b ityyrrnn — What 
will you do for the designated day, and 
for the day of Hashem’s slaughter? What 
will you do to save yourselves (Metzudos 
David ) on the day designated for the 
invasion of the enemy? [And how will 
you protect yourselves] from the day in 


1. [Although he is the only commentator to interpret the verse in this manner, the translation 
follows his approach because it is the only one that explains the use of the word ’a] 
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which Hashem shall bring about the 
wanton slaughter that He has decreed 
upon you 1 ' 1 ( Rashi; cf. Metzudos David)? 

Others interpret: What will you do when 
the days of your Festivals arrive and you are 
banished to foreign lands? How will you 
bring your many offerings required on the 
Festivals at that time (Abarbanel; Alshich )? 
(See 2:3 for discussion of the difference 
between "tyin and in.) 

6. c])D Dinpjp TW& mbn itHF 1 "'? 

Dnapn — For behold they have gone from 
plunder; Egypt shall gather them in; 
Moph shall bury them. Behold they have 
fled their homes in the face of the great 
degree of plunder 121 that has befallen the 
land with the arrival of the hordes of 
Nebuchadnezzar (Rashi). Egypt shall 
gather them in when they flee there under 
the leadership of Yochanan ben Kareiah 
(see comm, to 7:12), but Moph shall bury 
them, for they will perish there by the 
sword and from famine (Metzudos 
David; Radak). 

Abarbanel suggests that this verse may 
refer to the Jewish settlement of Alexandria 
which existed during and after the era of the 
Second Temple. It was eventually wiped out 
by the forces of the Roman emperor Trajan. 

Moph was situated in Egypt (Rashi). It is 
also referred to in Scripture as Noph (Radak). 
Targum identifies it as Memphis, which was 
the capital city of southern Egypt. It was 
situated approximately twenty-five kilome¬ 
ters south of modern Cairo and was also used 
as a major site for burial grounds (Daas 


Mikra). Abarbanel postulates that it may 
refer to the western portion of Egypt, where 
many Jews fled after the destruction of both 
the First and Second Temples. 

□iT^nKa nin nttfr 1 lyinp Dftpab inntp — 
The treasure houses of their silver — 
thistles shall inherit them; briars [will 
grow] in their tents. The treasure houses 
which once contained their silver will be 
destroyed and laid waste, until thorns and 
thistles will overrun them, along with the 
tents in which they dwelled (Radak; 
Metzudos David). Alternatively: tyiap 
and nin are species of wild animals 
(Targum; Rashi). 

Abarbanel interprets this phrase meta¬ 
phorically: Jerusalem, which was the focus of 
their desires like a treasure house of silver, 
will be laid waste and overrun. 

Although the people continue to insist 
that the prophecies of doom are false and 
the calamities foretold will not come to 
pass, the prophet declares that their arriv¬ 
al is now imminent (Abarbanel; Malbim). 

7. binttp iy-p o^n ’oj inj rnpsn ’fjj ikj 
nanj an by nnn W'tt y wr? K’aan b’iK 
ntjplyn — The days of visitation have 
come; the days of requital have arrived; 
Israel shall know [that] the prophet is 
insane; the man of spirit mad; [all] 
because of the abundance of your iniq¬ 
uity, and the enmity is great. The days of 
visitation, in which your sins will be 
recounted in order to be visited upon you. 


1. Rashi thus translates an to mean slaughter. Radak follows the same approach to the verse 
but translates jn in the usual manner: the day in which Hashem has declared a festival for all 
of the enemies, who will gather together to destroy the Temple and slaughter the inhabitants 
of the land. 

2. Radak renders TW to mean famine. The majority of commentators, however, follow Rashi's 
view. 
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6 For behold they have gone from plunder; Egypt shall 
gather them in; Moph shall bury them. The treasure 
houses of their silver — thistles shall inherit them; 
briars [will grow] in their tents. 7 The days of visitation 
have come; the days of requital have arrived; Israel 
shall know [that] the prophet is insane; the man of spirit 
mad; [all] because of the abundance of your iniquity, 
and the enmity is great. 6 The prophet of Ephraim is 
with My Cod; the prophet is a net that ensnares [him] in 
all his ways and causes enmity in the House of his Cod. 


have finally come. The days of requital, in 
which your debts to the Almighty will be 
exacted from you, have finally arrived 
(Rashi; Malbim, Beur HaMilos). As your 
retribution befalls you. Children of Israel, 
you will finally know and recognize — 
and even acknowledge — the error of 
your ways in following the false prophets 
who led you astray. Then you will declare: 
Those false prophets and spurious men 
of spirit, who continuously reassured us 
that all will be well, are nothing but luna¬ 
tics and madmen ( Radak; Abarbanel; 
Metzudos David). 

Others interpret this phrase as referring 
to the true prophets of Hashem: Israel — 
those very people who had previously 
said, "The prophet is insane; the man of 
spirit is mad" — will finally come to 
recognize the authenticity of the prophets 
and the veracity of their words ( Mahari 
Kara; Malbim; cf. Ibn Ezra). 

Rashi renders: Even the true prophets 
among them will become wayward, such 
as Chananiah ben Azzur [who disputed 
the prophecy of Jeremiah concerning the 
oncoming destruction of the kingdom of 
Judah and proclaimed in the name of 
Hashem that the yoke of Babylonia upon 
them would be broken] (cf. Jeremiah 28; 
Sanhedrin 89a). 

nnptpn naT) a'l by — [All]because of 

the abundance of your iniquity, and the 
enmity is great. All this shall befall you 


because of the abundance of iniquity 
which you have perpetrated and the 
enmity the Almighty has for you as a 
result (R' Eliezer of Beaugency; Abar¬ 
banel). Alternatively: Your following of 
the false prophets was caused by the great 
degree of your iniquity [which led you 
astray]. Therefore, the Almighty has 
come to hate you (Radak). 

Ibn Ezra interprets the enmity is great 
as referring to the hatred for Hashem 
which lies in the hearts of the people. 

8. ’nbfCDy nnnN naif — The prophet of 
Ephraim is with My Cod. The prophet 
chosen by Ephraim declares his false 
prophecies in the name of Hashem (Ma¬ 
hari Kara; Abarbanel ). Alternatively: 
Hosea declares: He speaks against my 
Cod; the Almighty has proclaimed that 
calamity will befall the Jewish nation, but 
the [false] prophet denies the truth of that 
declaration and claims that all is well (R' 
Eliezer of Beaugency). 

Others interpret the phrase as referring to 
the idols: Ephraim has established for himself 
a prophet who speaks in the name of his false 
gods (Radak; Metzudos David). Alterna¬ 
tively: They have established prophets who 
steer them towards the service of their false 
gods ( Rashi ). (l1 

rrqg nnotyn rgyrba-by u/ip; ns tcaj 
■pn'bl? — The prophet is a net that en¬ 
snares [him] in all his ways and causes 
enmity in the House of his Cod. That false 


1. Rashi apparently had a version to the text which states VijbK Dy with "his god ( Abarbanel; 
see ibid.). The same applies to Radak ( Parshandatha ). 
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prophet is like a net to the people of 
Ephraim, for he ensnares and entraps 
them in the evil of his words (Ibn Ezra; 
Radak; Abarbanel), and thus arouses 
enmity between them and the Almighty 
in the Temple where the Divine Presence 
resides (Radak; Abarbanel). Alterna¬ 
tively: The false prophet dwells in the 
house of his false gods and from there 
generates enmity between the Jewish 
people and Hashem (Radak; Metzudos 
David). 

Others render: (for the] prophet — a 
net that ensnares [him] in all his ways — 
for they lay traps for the true prophets of 
Hashem in order to ensnare them and 
bring about their downfall (Rashi; Ma¬ 
han Kara). Indeed, they are filled with 
enmity and loathing for the prophets of 
Hashem, who dwell in His house in order 
to receive His word (Mahari Kara). 
Rashi comments: In the Temple they 
murdered Zechariah and sought to kill 
Jeremiah! 11 

9, otpy -mp ny^jn tps inrw tp^nyri 
□niN’Dn Up? 1 — They deepened [and I 
corrupted [their ways] as in the days of 
Cibeah; He will remember their iniqui¬ 
ties: He will visit their sins. They deep¬ 
ened the extent of their transgressions 
and corrupted their ways until they 
reached the decadence of the people of 
Gibeah. Just as those sinners tolerated the 
mistreatment of the concubine in their 


midst and went so far as to support the 
perpetrators of that misdeed (see Judges 
19 above, comm, to 5:8,9), so have these 
false prophets supported and encouraged 
the idolaters within the nation. There¬ 
fore, the Almighty shall bring down 
upon them retribution for their wicked¬ 
ness (Metzudos David ).* 21 R’ Eliezer of 
Beaugency comments: Just as the people 
of Israel who attacked Benjamin sought 
counsel from the Almighty before they 
attacked but were nevertheless defeated 
[in the initial battle], so shall the people 
who rely on the comforting words of 
their false prophets be vanquished for 
continuing in their corrupt ways. 

The infidelity of this nation to Me is 
not a new phenomenon; even in the first 
flush of our loving relationship, when I 
redeemed them from the land of Egypt, 
they shortly thereafter succumbed to the 
lure of promiscuity and idolatry (see 
Abarbanel). And just as I punished them 
at that time, despite the intensity of My 
affection, so shall I certainly exact retri¬ 
bution for their present misdeeds (Mal- 
bim). 

10. n71335 btoty 1 ’riNyjp "Qia? d i 3 Jj ;3 
in:? rinn D3’ni3N tpjo nn’^wn rupcrq 
tnnio D’yiput r>n”] npzb nu'] niyB-byn 
— Like grapes in the desert I found 
Israel; like a ripe fig on a fig tree in its 
beginning I viewed your fathers; they 
came to Baal Peor and they separated 


1. Radak cites this comment from the midrash, but notes that this verse is discussing the 
nation of Ephraim, whereas Zechariah was murdered in the Temple by the people of Judah. 
(Thus, this comment is not to be understood as the basic meaning of the verse but merely as 
bringing out an allusion to that occurrence.] 

2. This follows the approach of most of the commentators. Rashi, however, adds: And some 
say that this refers to Givat Shaul, where the people demanded of Samuel that he provide them 
with a king (see I Samuel 15). 
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9/9-10 9 They deepened [and] corrupted [their ways] as in 

the days of Gibeah; He will remember their iniquities: 
He will visit their sins. 10 Like grapes in the desert I 
found Israel; like a ripe fig on a fig tree in its begin¬ 
ning I viewed your fathers; they came to Baal Peor 
and they separated themselves to [follow] shameful¬ 
ness; and they became loathsome when they loved. 


themselves to [follow] shamefulness; 
and they became loathsome when they 
loved. When I first encountered the 
Jewish nation they were precious to Me 
like grapes in the desert, and 1 rejoiced 
over them like one rejoices over the first 
ripe fruits which sprout from his fig tree. 
Indeed, I was comparable then to one 
who travels in an arid desert bereft of 
fruit or refreshment and suddenly dis¬ 
covers grapes and figs from which he can 
partake. In this manner I found the 
Children of Israel in the desert and I fed 
them and cared for their needs (Radak). 
They were precious to Me like grapes, 
which is a fruit of great stature [since it is 
used to make wine], for they carried the 
stature of their illustrious forefathers. 
Their charm was further enhanced be¬ 
cause I found them in the desert — i.e., 
they followed Me unquestioningly into 
the wilderness, without having any no¬ 
tion of how they would survive. And 
they were yet more beloved to Me like 
the first ripe fig, as they were the first 
and only nation upon whom I placed My 


name and in whom I entrusted My 
service ( Abarbanel; cf. Malbim). 

However, they did not appreciate My 
kindness to them (Radak) [nor repay Me 
in kind]. For when they came within the 
domain of the idol Baal Peor, they 
separated themselves from their fidelity 
to Me and turned instead to the shame¬ 
fulness of an idol 11 whose worshipers are 
shamed and disgraced. Thus did they 
become loathsome 121 to Me when they 
defiled themselves through their promis¬ 
cuity with the daughters of Moab and 
their worship of their idols (Rashi; Ibn 
Ezra; Radak). 

Others render: And they were loathsome 
like their love — with the same intensity that 
I had loved them when they followed Me 
loyally so did I loathe them when they 
worshiped Baal Peor (Radak citing his father; 
Metzudos David). 

According to Abarbanel, the entire focus 
of this verse is the promiscuity itself; the 
prophet is not yet dealing with the sin of 
idolatry. Thus, they came to Baal Peor and 
separated themselves from their chastity and 
sanctity to turn to the shame of adultery with 


1. The Sages relate that when Balaam was unsuccessful in his attempt to place a curse upon the 
Jewish nation, he advised Balak, king of Moab, to overcome their invincible power by 
seducing them into promiscuity. Thus, the Moabites placed stands along the path of the 
Jewish nation in which prostitutes sat and sold linens. An older woman would sit outside and 
a younger one inside. When a Jew would be drawn to the store to buy linen, the older woman 
would quote him a price and the younger one would then offer him a better deal from inside. 
Thus, the Israelite would be drawn inside the store with the young prostitute. [As he would be 
involved in purchasing,] she would offer him to sit down while he perused her stock and she 
would then offer him a drink of wine. With this, he would be aroused and seek her favors, 
through which she induced him to worship her idols (Sanhedrin 106). 

2. Malbim explains that the word tnrpo, when they loved, refers back to the entire phrase: 
They separated themselves to shamefulness and became loathsome when they loved the 
daughters of Moab. Through their promiscuity with the daughters of Moab, they were led to 
the even greater abomination of idolatry. Radak suggests that perhaps D’Ylplp refers to the 
idols they worshiped — they [served] abominations when they loved. 
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the daughters of Moab, and they themselves 
thus became loathsome just as their love for 
these women was an abomination. 

The Sages offer the following insights 
into this verse: When they stood by Mt. 
Sinai the Jewish people were comparable 
to grapes: Just as grapes are beautiful on 
the outside but ugly within, so was Israel. 
When they said (Exodus 24:7): *i#K b'3 
you/}! nt/yya tt “ 127 , We will do and we 
will hear all that Hashem says, this was 
with their mouths, but their hearts were 
not proper, as it is stated (Psalms 
78:36,37): And they fooled Him with 
their mouths and with their tongues 
they lied to Him, but their heart was not 
proper with Him. 

Another point [is as follows]: like 
grapes in the desert — Why the desert 
and not a settlement? Because [they were] 
like a man traveling in the desert, who is 
parched. If he is given bread to eat he 
seeks drink. If he is given water or wine 
to drink he seeks food. But if he is given 
grapes he eats them and lacks nothing, 
for they contain both food and drink. 
Thus, Israel in the desert received the 
Torah [which contains the qualities of 
both food (halachah) and drink (ag- 
gadah)] as it is stated ( Proverbs 9:5): Go 
partake of My bread and drink from the 
wine that l mixed, and it is stated (Isaiah 
55:1): Whoever is thirsty go to water; go 
procure and eat (Yalkut Shimoni). 

TT12. rnbq D 7 I 23 tpiyjr qly? Dnstt 
Dnvp-m ibiaynK ’3 qinnni ipani 
Dnn niter? onb ’Ik'di*’? 07150 onbatyi 


— Ephraim — their honor will fly like a 
bird from [the time of] birth or from the 
womb or from conception. For if they 
shall rear their children I will bereave 
them from manhood, for woe is to them 
as well when I turn away from them. 
The honor of Ephraim shall desert them 
speedily, like the flight of a swift bird 
(Ibn Ezra), for the true honor of the 
people is their children, and these will be 
decimated from among them. Some will 
die at birth; others will be the victims of 
miscarriages; and still others will never 
be created — i.e., the women will remain 
barren, unable to conceive (Radak)J 11 But 
even this will be preferable to the alterna¬ 
tive (Abarbanel). If there will be those 
who manage to bear children and raise 
them, these will die in their youth, 
without ever achieving adulthood and 
the status of "man." Yet, as great and 
terrible as this punishment may be, it 
alone will not suffice as retribution for 
their sins. Rather, I will bring misfortune 
down upon them until their suffering is 
all-encompassing, and the only fitting 
commentary to their plight will be "woe 
is to them." All this shall occur when I 
turn away from them [because of their 
wickedness] (Radak; Abarbanel; Metzu- 
dos David). 

Rashi offers two alternative interpre¬ 
tations to this verse: In the first, he 
renders: Let the honor of Ephraim fly like 
a bird — Would that they be like a bird 
that flies from its nest and abstains from 
procreation. Thus would it be preferable 


1. Others interpret: from birth — They will die shortly after birth and their parents will not 
achieve the honor that normally comes with the feast that accompanies the circumcision 
(Abarbanel; Metzudos David). 
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9/21-14 11 Ephraim — their honor will fly like a bird from 
[the time of] birth or from the womb or from con¬ 
ception. 12 For if they shall rear their children I will 
bereave them from manhood, for woe is to them as 
well when I turn away from them. 13 Ephraim is as I 
saw Tyre, implanted in [her] dwelling place; but 
Ephraim [seeks] to take his children out to the slayer. 
14 Give to them, Hashem, what You will give; give 
to them a bereaving womb and shriveled breasts. 


for them to lose their children from birth, 
from the womb, or from conception. For 
what good is their childbirth when I 
intend to prevent the offspring from ever 
achieving manhood? 

Alternatively: All of the honor [that is 
the due result] of all that they will 
undergo through childbirth, pregnancy, 
and conception will disappear like a 
fleeting bird, for their children will be 
wiped out in their youth. 

13. nija nbinv/ -tiy 1 ? vfKyiutNa Dn?K 
vaa J-inrbN toyin'? onsto - Ephraim is 
as I saw Tyre, implanted in [her] 
dwelling place; but Ephraim [seeks] to 
take his children out to the slayer. Just as 
I witnessed Tyre in her glory and pros¬ 
perity, securely implanted in her 
dwelling place, so have I seen Ephraim 
[enjoying the blessings of My benefi¬ 
cence]. Yet how do they repay Me for 
My kindness? They involve themselves 
in taking their children to be sacrificed 
and slaughtered to [the idol worship 
known as] Molech (Tar gum; Rash i). 1 ' 1 

Others render: Ephraim [is set] to take 
out his children to the slayer — I have 
seen Ephraim in peace and tranquility 
just as I once saw Tyre implanted se¬ 
curely in her dwelling place. However, 
just as Tyre was subsequently engulfed 
by the sea, so shall Ephraim be conquered 
and destroyed. Thus, when the enemy 
comes upon them and their cities, they 


will send their sons out to battle, but the 
enemy shall be victorious and their sons 
will be slain (Ibn Ezra; Radak). 

Abarbanel understands this verse as 
defining a contrast: I have seen the 
contrast between Ephraim and the neigh¬ 
boring nation of Tyre. Whereas Tyre sits 
implanted securely in her dwelling place, 
Ephraim is busy sending her children to 
be slain by the conquering enemy. 

14. Having foretold the horrible fate in 
store for the nation of Ephraim, and 
particularly for her children, the prophet 
is unable to restrain himself. He interjects 
with a prayer to the Almighty to spare 
them this awful calamity. Destroy the 
children at birth, or even earlier, rather 
than killing them in their youth, when 
the pain and anguish of their parents is 
so much greater (Rashi; R’ Eliezer of 
Beaugency). 

b'zvfn orn Dijb-jn inrrnn -n anb'jn 
D’pnir D’mfn — Give to them, Hashem, 
what You will give; give to them a 
bereaving womb and shriveled breasts. 
Give to them immediately, Hashem, that 
which You have decreed to inflict upon 
them at a later date (Rashi; Abarbanel; 
Metzudos David). Give to them a be¬ 
reaving womb — that they should perish 
while still in their mother's womb, or at 
least bestow upon them shriveled breasts 
that will cause them to starve to death 


1. This follows the rendition of the majority of the commentators. Rashi himself translates the 
phrase implanted in her dwelling place as referring to Ephraim — Ephraim, as I saw Tyre, is 
implanted in her dwelling place. 
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while they are still tiny infants. For both 
of these fates are preferable to their dying 
when in their youth (Ibn Ezra; Mahari 
Kara; Radak; R' Eliezer of Beaugency). 

Rashi interprets a bereaving womb to 
mean that they should die at the moment 
that they emerge from the womb and 
enter the world. Abarbanel and Metzudos 
David understand shriveled breasts to 
imply that the mothers should not con¬ 
ceive whatsoever. Their breasts will thus 
be dry and shriveled from the lack of 
milk, which enters a woman's body only 
when she is pregnant. 

15. yp by cpnNJty dip ’3 bab}3 Dnyybs 
niTbbl'P — All their evil is in Gilgal 
where I hated them for the evil of their 
deeds. All of their evil was revealed and 
exposed in Gilgal (Targum), where they 
established idols and worshiped them 
extensively. They chose this site for their 
idolatry because it was there that the 
Tabernacle was set up when the Jewish 
nation first entered into the Holy Land. 
The prophets of Baal therefore instructed 
them that it was a provident site for 
religious service (Rashi; Radak; Metzu¬ 
dos David ). Thus, in this place I ha ted and 
loathed their presence due to this evil 
(Metzudos David). 

Others relate that Gilgal was singled 
out because the nation gathered there in 
the times of Samuel and demanded a king 
like all other nations. Because they there¬ 
by expressed their animosity to Me and 
My direct rule over them, I too, came to 
loathe them in turn (Radak; Abarbanel). 
Ibn Ezra interprets: In Gilgal they should 


have been especially loyal to Me, since 
that was the place where they first entered 
the Land through My great blessings. 

□UfUK iffOn — From My house I will 
banish them. Because they have thus 
spurned Me and My worship, and have 
chosen instead the service of other gods, I 
will banish them from My House and 
raze it to the ground, so that even if they 
choose to pursue My service it will no 
longer be possible (Radak). 

Abarbanel interprets My House to 
refer to all of the Land of Israel. 

Mahari Kara offers the following 
commentary: In every place where there 
had originally been sanctity, there they 
established their idolatries. Thus, in 
Gilgal, where the Tabernacle stood 
throughout the fourteen years of con¬ 
quering and settling the land, they erected 
idols. And in My House, which had been 
designated for holiness, they placed an 
idol in the Sanctuary. 

onTD onntt; Sd DrnnN qoiN nS — I will 
not continue to love them; all their offi¬ 
cers are rebellious. I will no longer shower 
love upon them, for now that their leaders 
and officers are rebellious against Me 
there is no hope of their being rebuked 
and returning to the proper path (Radak). 

Abarbanel comments: Their officers 
refers to the kings who ruled over Israel 
[i.e., the kingdom of the ten tribes] after 
the split of the kingdom, all of whom 
were wayward and rebellious against the 
Almighty. 

16. m lityjr-ba ng w 3’ n \itnw DnpK ron 

DJU3 nnm ’nnm jnb’ ’3 — Ephraim had 
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9/15-17 15 AH their evil is in Gilgal where I hated them for the 
evil of their deeds; from My House I will banish them; 
l will not continue to love them; all their officers are 
rebellious. 16 Ephraim had been smitten; their root is 
withered; they will not produce fruit; even if they gave 
birth l will slay the treasures of their wombs. 17 My God 
shall spurn them for they have not obeyed Him, and 
they shall wander among the nations. 

lO/l 1 Jsrae/ is a vine that has eliminated the fruit that is fit¬ 
ting for it; when his fruits were plentiful he increased 


been smitten; their root is withered; they 
will not produce fruit; even if they gave 
birth l will slay the treasures of their 
wombs. Ephraim had been smitten by his 
enemies, and has become analogous to a 
tree whose roots have withered, and thus 
gives no fruit. Therefore, as a general rule, 
the people of Ephraim will bear no 
offspring. In the rare case when they do 
have children, the treasured and most 
desirable among them will be slain in 
their youth (Radak; Metzudos David). 
Tar gum renders: The house of Israel is 
comparable to a tree whose root is smitten 
from below and its branches are withered 
from above; [thus] it provides no fruit. 
Even if they will abound with children, 1 
will slay the treasures of their womb. Ibn 
Ezra adds: The smiting of the tree [and the 
withering of the fruits] is a parable for the 
fathers and the children. Rashi interprets: 
They should not bear fruit, for to do so 


will not be to their benefit, since I will slay 
the treasures of their womb. 

17. tPTp vn’i lb lytpti/ nb n nb* npNn 1 
clia — My God shall spurn them for 
they have not obeyed Him, and they shall 
wander among the nations. The prophet 
declares: The Almighty — Who is My 
God but no longer theirs, since they have 
spurned Him and refused to heed His 
words — shall spurn them in turn and 
banish them from before Him. Thus, they 
will be exiled from the Holy Land and 
sent off to wander among the gentiles 
(Radak; cf. Rashi; Ibn Ezra). 

Others see this as a plea from the 
prophet before the Almighty: It is indeed 
proper that Hashem should spurn them, 
since they have not heeded His word. 
However, please let them wander among 
the nations in penitence for their sins 
rather than annihilating them entirely (R' 
Eliezer of Beaugency; Abarbanel). 


X 

Having foretold the great tragedies that were to befall the nation of Israel, including 
even the annihila tion of her children, the prophet now goes on to describe the iniquitous 
acts which caused this terrible decree 1 ' 1 (Abarbanel) [interjecting a depiction (v. 3) of the 
remorse the people will experience at that time for their misdeeds], 

1. inab a'la ib-nitif ns biour ppla ]Si> fruit that is fitting for it; when his fruits 
mayn la^n IyiNb 3TO3 ninainb nann were plentiful he increased altars; when 
— Israel is a vine that has eliminated the his land was bountiful they improved 

1 . Following his approach to the previous verses — that they refer specifically to the sin of 
promiscuity (see comm, to 9:10) — Abarbanel adds that in this chapter the prophet continues 
on to the other cardinal sin of which they were guilty — idolatry. 
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pillars. Israel is similar to a vine that 
eliminates its own fruit, i.e., by withhold¬ 
ing it yield or, alternately, by causing its 
fruits to drop. What is the fruit which the 
vine of Israel has eliminated? The fruit of 
the Divine Service ( Rashi ); the ways of 
righteousness ( Malbim ); wealth and 
progeny (Radak); actual produce of the 
fields ( Mahari Kara). 

Indeed, the more I bestowed upon 
them My blessing of plenty/ 11 the more 
they prepared calves for their idolatrous 
altars (Rashi). And the more I blessed 
their land with an abundance of produce, 
the more they improved, strengthened 
(Radak), and increased (Mahari Kara) 
the pillars that they erected to their false 
gods. 

Others render: Israel is an empty vine; is 
he fitting for fruit?When his fruits etc. — i.e., 
Israel has become like a vine that is devoid of 
all moisture and potency, for he has been 
plundered of all his possessions by the 
enemy. But I cannot bless him with prosper¬ 
ity and restore his wealth, since the more I 
bestowed upon him in the past, the more he 
used it to rebel against My will (Radak; 
Abarbanel; cf. Metzudos David). 

2. Dnirnin cpjr Kin iown’ nny Dab pbn 
Dnlayn -nW 1 — Their hearts are divided, 
now they shall be desolate. That shall 
destroy their altars; it shall plunder their 
pillars. Their hearts have parted from 
Me and from My Torah (Rashi; Radak); 
therefore they shall now be rendered 


desolate ( Ibn Ezra; Radak; Abarbanel; 
Metzudos). Their turning away from 
Me shall bring about the destruction of 
their altars and the plunder of the very 
pillars into which they have invested so 
much energy and wealth (Rashi; Ibn 
Ezra; Radak). This will take place at the 
time of the destruction [of their land] 
(Radak). 

Ibn Ezra explains the parting of their 
hearts to mean that they have split their 
loyalty between Hashem and other dei¬ 
ties. The word lOtt/iO is rendered by some 
to mean guilt — now they have become 
guilty and culpable to Me (Targum; R' 
Eliezer of Beaugency). 

Rashi cites Midrash Aggadah: Great is 
peace, for even when Israel worships 
idols, if there is peace among them Satan 
cannot prosecute against them, as it is 
stated (above, 4:17): Ephraim is united 
(therefore, despite his]idols, leave him be 
(see comm. ibid ). Strife is hateful, as it is 
stated: Their hearts are divided; now they 
shall be desolate — Satan has an opening 
to prosecute. 

3. u*o; kS ’3 tab pt< nipKi rmy ->3 
wb nti/jrpntt ^bijni tt nK — For now they 
shall say, "\Ne have no king, for [since] 
we did not fear HaSHEM, what can the 
king do for us?" Now, when the evil 
befalls them, they will finally realize and 
proclaim: The king whom we so urgently 
demanded to lead us in battle and save us 


1. Among those who translate the first phrase in the same manner, there are various 
approaches to the words ibvpty; ’l?. Ibn Ezra interprets: He thought to produce his fruits but 
he has been left level like an empty vine [with no fruit to break the evenness of the land). 
Radak cites others who render: Fruit has lied to him [i.e., has not fulfilled its promise of 
growth). Abarbanel suggests that the fruit refers to the offspring, whose behavior follows that 
of their fathers. Thus: Israel is a desolate vine; its fruit is similar to it. 
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10/2-4 a ^ tars ' when his land was bountiful they improved 
pillars. 2 Their hearts are divided, now they shall be 
desolate. That shall destroy their altars; it shall plun¬ 
der their pillars. 3 For now they shall say, "]AJe have 
no king, for [since] we did not fear Hashem, what 
can the king do for us?" 4 They have spoken words, 
swearing falsely, executing a covenant, and judgment 
shall sprout like hemlock on the furrows of the field. 


from our enemies is of no use to us; it is as 
if he was non-existent. For our abandon¬ 
ment of the fear of Hashem and His com¬ 
mandments has caused His wrath to pour 
out against us, and there is no recourse to 
any source of salvation (Rashi; Radak; 
Metzudos David). 

R' Eliezer of Beaugency interprets: For 
now, at the time of their misfortune, they 
should recognize and proclaim that their 
king cannot help them if they do not fear 
Hashem. Nevertheless, they still refuse to 
do so. 

Abarbanel suggests two novel interpreta¬ 
tions of these two verses. In the first, he 
explains that the prophet is describing the 
remorse that the people will feel for their 
worship of the two calves of idolatry. Thus, 
when the evil befalls them, their hearts will 
finally part from these abominations. And 
with a cry, "We have been guilty," they will 
destroy the altars of idolatry that they 
constructed. Why will this occur? 111 For now, 
at the time of destruction, they will declare, 
"We have no king, for the king whom we 
accepted upon ourselves was not a legitimate 
monarch since we did not fear Hashem and 
anoint a ruler in accordance with His instruc¬ 
tions." 

Alternatively, these verses refer to the 
original split in the kingdom of Israel under 
the leadership of Jeroboam ben Nebot. Con¬ 
cerning this, the prophet declares: Now they 
will recognize their guilt for parting their 
hearts from the kingdom of David and 
dividing the nation in two. For that division 
is the true cause for the destruction of their 


altars by the conquering enemy [since it led 
to their involvement in idolatry and their 
subsequent overall decadence]. Therefore, 
now, in their hour of destruction, they will 
proclaim, "We no longer have any king at 
all. Had we feared Hashem and remained 
loyal to the Davidic dynasty none of this 
would have befallen us, but now, what can 
the kings we appointed possibly do to help us 
avert catastrophe?" 

4. nn? ma kju? mb* ona-i nan 
Htr ’nbn by vspn it/fOa rnm — They 
have spoken words, swearing falsely, 
executing a covenant, and judgment 
shall sprout like hemlock on the fur¬ 
rows of the field. They utter which¬ 
ever words enter their minds, with no 
judgment or discrimination whatsoever; 
thus do they swear falsely and con¬ 
clude pacts with their idols. Therefore, a 
judgment of punishment and affliction 
shall sprout up against them, as the 
poisonous hemlock sprouts over the fur¬ 
rows of the field (Rashi; Metzudos 
David). 

Alternatively: The judgment men¬ 
tioned here is the corrupt justice that 
pervaded the nation. Thus: They speak 
false words and make false oaths and 
establish false covenants — all their 
dealings with one another are steeped in 
falsehood. And their false justice has bred 
harm and misfortune for the poor and 
powerless among them, with results that 
are poisonous like the hemlock that 


1. [With this approach, the flow of the two verses is clear: Upon recognizing their mistake they 
will destroy their idolatrous altars, because they will say, "We have no king." According to the 
other interpretations, the word ’3, because, is puzzling; the appropriate conjunction would 
seem to be therefore .] 
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sprouts upon the furrows of the field 
(Ras/ii). 1 ’ 1 

According to Radak, this verse refers 
to Jeroboam and his advisers, who con¬ 
vened discussions to decide what to do to 
maintain the kingdom. At that time they 
proclaimed that the people should not 
ascend to Jerusalem for the festivals, and 
they established an oath and a covenant 
instead with the calves that they erected 
in Dan and Beth-el. 

Others interpret this as the continua¬ 
tion of the words of the Children of Israel 
concerning their leaders^ 21 The kings of 
Israel have led us astray, for they have 
coerced us into speaking and even swear¬ 
ing falsely and to compact covenants 
with their idols (Mahari Kara). 

5. jnnW pty mr jin its nibjyb — 
Because of the calves of Beth-aven the 
inhabitants of Samaria shall be fright¬ 
ened. When the people of Samaria shall 
see the destruction of the calves of 
idolatry in Beth-el, they will be overcome 
with fear. They will then think to them¬ 
selves, “If the deities we worshiped could 
not protect even themselves, how will 
they deliver us from the hands of the 
enemy?" (Radak; Abarbanel; Metzudos 
David). 

Beth-aven is the city of Beth-el [where one 
of the two calves erected by Jeroboam was 
placed). It is called Beth-aven, as in the Book 
of Joshua (7:2) ( Rashi). Alternatively, this is a 


pejorative nickname — city of iniquity — 
given to it by the prophets because of the 
activities that took place there (Radak; Abar¬ 
banel). 

Although only one of the two calves was 
placed in Beth-el, the prophet uses the plural 
term here. Perhaps they eventually made 
many replicas of the original idol in the town 
where it was worshiped (Abarbanel). Alter¬ 
natively, the plural refers to both of Jerobo¬ 
am's idols, the one in Dan as well as the one 
in Beth-el. However, since the primary center 
of worship was in Beth-el it is described as 
the primary location of the idols (Radak). 
The feminine form of the word calves — 
rfibiy — is used to indicate that the calves 
themselves were not the actual deities that 
the people worshiped but rather mere sym¬ 
bols of the gods they represented (Radak). 

The prophet ascribes the idolatry to Sa¬ 
maria because that was the capital city of the 
kingdom and the heart of the culture of 
idolatry that pervaded it (Radak). Mahari 
Kara renders: the neighbors of Samaria — 
i.e., the ten tribes of Israel who lived in the 
vicinity of Samaria. 

rrna'by ibrn vby lnnai iny rby bniy'D 
lann nbj-a —- For its people shall mourn 
over it, as well as its priests [who] 
rejoiced over its glory, for it has with¬ 
drawn from it. The people who believed 
in the divinity of these idols shall mourn 
bitterly over their destruction. So, too, 
shall the priests who served them, who 
once rejoiced over their stature and glory 
in times of peace and prosperity. Now 


1. R' Eliezer of Beau gene y also follows this approach. However, he interprets the first half of 
the verse as describing the falseness of the words of the Children of Israel to the Almighty and 
of the covenant they sealed with Him. Thus, the Almighty declares: I am like a person who has 
sown his field. He eagerly awaits the growth of its fruit and is bitterly disappointed if the crop 
is blighted. So have I vigorously sought righteousness and justice from the Jewish nation, but 
have reaped instead the poisonous hemlock of their corruption. 

2. [According to this interpretation, the word nto is translated literally as my field, since it is 
the owners of the fields in question who are speaking ] 
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10/5-7 5 B ecause °f the calves of Beth-aven the inhabitants 
of Samaria shall be frightened; for its people shall 
mourn over it, as well as its priests [who] rejoiced 
over its glory, for it has withdrawn from it. 6 It, 
too, shall be brought to Assyria, a gift to the king 
of Y areb; Ephraim shall take shame and Israel 
shall be shamed for his counsel. 7 Samaria's king 
has been silenced; he is like foam upon the water. 


they shall bemoan the fate of their gods, 
whose glory withdrew from them when 
they were taken into captivity ( Radak; 
Ibn Ezra; Metzudos David). 

Others render: Its people and its 
priests, who [all] rejoiced over its glory, 
shall mourn it, for it [i.e., its glory] has 
withdrawn from it (Mahari Kara; Abar- 
banel; Malbim). 

6. ibn 1 ? nmn bnv -ntyK 1 ? — 

It, too, shall be brought to Assyria, a gift 
to the king of Y areb. Not only the people 
will be taken into captivity but also their 
god in whom they placed their faith 
( Abarbanel; Metzudos David). For after 
dismantling the idols, the Assyrians will 
sequester the gold from which they were 
made (Radak; Abarbanel) and present 
them in tribute to Sennacherib their king 
(Rashi ). (l1 Alternatively: Not only the 
aforementioned idol of Beth-el, but also 
the calf situated in Dan, will be seized by 
the enemy (R' Saadiah Gaon, cited by 
Radak). 

inyya bNnty i£/n;i nj? 1 qdqk ruu/3 — 
Ephraim shall take shame and Israel 
shall be shamed for his counsel. Jer¬ 
oboam ben Nebot, of the tribe of 


Ephraim, shall be subject to shame and 
disgrace for establishing these idols and 
proclaiming them gods. Israel, too, shall 
be humiliated for the counsel they ren¬ 
dered when Jeroboam deliberated over 
their erection ( Rashi; Mahari Kara). 
Alternatively: for their counsel in decid¬ 
ing to worship them ( Abarbanel). R' 
Eliezer of Beaugency understands the 
shame and disgrace to be for the faith 
which the tribe of Ephraim and the 
nation of Israel placed in these idols, 
turning to them for blessing and security. 

7. a’n‘’:s'by qyp>3 nabn p-inur nnn — 
Samaria's king has been silenced; he is 
like foam upon the water. The king of 
[Ephraim who dwells in] Samaria has 
been silenced 12 ' [by the dire straits in 
which he finds himself and his king¬ 
dom]. He is like the foam which bubbles 
upon the water and then disappears; so, 
too, shall he soon pass from the pages of 
history (Rashi; R' Eliezer of Beaugency). 

Others translate noiJ to mean similar: 
The king of Samaria is similar to foam 
upon the water (Mahari Kara; Abar¬ 
banel; Malbim; Metzudos); just as bub¬ 
bles appear in the water and then dis¬ 
perse in all directions, so shall he and 


1. [Although Rashi identifies T|bn as Sennacherib, he may be merely identifying the king 
of Yareb, not translating Yareb to mean Sennacherib.] Indeed, Mahari Kara identifies Yareb 
as Assyria, citing Seder Olam as his source. [It is not found in our editions of Seder Olam.] 
Radak, however, states that this refers to a king of Assyria named Yareb. According to 
Targum it is a description rather than a name — the king who is destined to exact retribution 
from them (see 5:13, comm ). 

2. Abarbanel cites Rashi as translating: Samaria has been silenced and its king has been 
silenced. [In our editions, this approach is given by Ibn Ezra, not by Rashi. It seems likely that 
a printer's error crept into the texts of Abarbanel's commentary ] 
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his nation be exiled and strewn across 
the face of the earth (Mahari Kara). Al¬ 
ternatively: Just as bubbles remain in 
existence for only a short period of time, 
so are the days of Israel's king numbered, 
for the enemy is soon to vanquish him 
and his kingdom (Abarbanel; Metzudos 
David). 

Radak renders: In Samaria its king 
has been cut off. He is like bark upon the 
water. After being a virtual prisoner 
within his capital city under the siege of 
Assyria, he will soon be captured and 
sent into exile. 

8 . "itit yip btotp’ ntctpn iin nlna rnptpji 
13103 Dnnb nnto onlnatn'by nby;: 
irby ibaa niyaabi — And the shrines of 
Aven shall be destroyed, the sin of 
Israel; thorns and thistles shall ascend 
upon their altars, and they will say to 
the mountains, "Cover us!” and to the 
hills, "Fall upon us!” The shrines of the 
false gods of Beth-el [i.e., Aven, see 
comm, to v. 5], which are the sin of Israel, 
shall be destroyed, and thorns and this¬ 
tles will rise up over their altars, for they 
will be left abandoned with no one to 
worship upon them ( Rashi; Radak )) 11 
And in their hour of great humiliation, 
the people will cry out to the mountains, 
"Cover us!" and they will beg of the 
hills, "Fall upon us [and thereby conceal 
us]!" — so that no one should see their 
shame and disgrace (Rashi; Metzudos 
David). 

Others interpret: In their dire straits 
and great misfortune, they will beg of the 
mountains and hills to cover them over 


and bury them, so that they will thereby 
avoid the tragic circumstances of their 
plight (Radak; Abarbanel). R' Eliezer of 
Beaugency comments: It would be better 
they die beneath the hills and mountains 
than the enemy should come and rule 
over them harshly and sell them for 
slaves and maidservants. 

Others interpret the verse as portray¬ 
ing the imaginary call of the desecrated 
altars of the idols: They will call out to 
the hills and mountains and beseech 
them to bury them so that they should no 
longer be seen (Ibn Ezra citing R' Moshe; 
cf. Malbim). 

9”11. The prophet recalls how the iniq¬ 
uity of the Jewish nation is not a new 
phenomenon but rather hearkens back to 
its earlier past (cf. comm, to 9:10). Even in 
the early years of the Jewish settlement 
in the Land of Israel, idolatry and sinful¬ 
ness were to be found among the people. 
Thus, throughout their history, the 
Almighty sent His prophets to rebuke 
them and His agents to punish them, 
seeking always to return them to His 
righteous ways. But His efforts were 
often unsuccessful, as Israel continuously 
deviated to paths of indulgence and 
decadence. They thereby forced the hand 
of Hashem, necessitating that He punish 
and oppress them severely in order to 
exact retribution for their evil deeds. 

9. nay Dtp btotp 1 ntcyn nypan ’n’n 
niby ■■aa'by nnnbn nynaa oa’tprrKb — 
From the days of Gibeah you have 
sinned, Israel; there they stood. The war 
against men of iniquity did not overtake 


1. Alshich explains that the sin of Israel itself is that which has destroyed the shrines and altars 
of the idols, for every transgression — particularly one of idolatry — generates a wave of 
spiritual defilement whose nature it is to wreak destruction upon the sinners. 
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10/8-9 * the shrines of Aven shall be destroyed, the sin of 

Israel; thorns and thistles shall ascend upon their altars, 
and they will say to the mountains, "Cover us!" and to 
the hills, "Fall upon us!" 9 From the days ofGibeah you 
have sinned, Israel; there they stood. The war against 
men of iniquity did not overtake them in Cibeah. 


them in Cibeah. Your sin of idolatry 1 ' 1 
hearkens back to the early years of the 
Jewish settlement in the Holy Land, to 
the tragic event of the concubine in 
Gibeah. At that time, when Asnial ben 
Kenaz was yet the judge of Israel, you 
introduced idolatry into your midst with 
the na’Q bpp, the graven image erected 
by Michah and worshiped by him (see 
Judges 17). And you have remained in 
that state of ignominy since that time, for 
you have continued to grasp that trait of 
pursuing idolatry (Rashi; Mahari Kara; 
Metzudos David). Because of that sin, 
you were unable to [expediently] conquer 
the iniquitous tribe of Benjamin when 
you attacked them for harboring vicious 
criminals. Since you allowed idolatry to 
fester in your midst [the blessings of the 
Almighty were not with you even in 
your righteous efforts] (Rashi). 

Radak renders: From the days of 
Gibeah, when the tribe of Benjamin 
allowed a heinous deed to be perpetrated 
in its midst and harbored the wicked 
men who carried it out — and the nation 
at large allowed idolaters to exist among 
them, there they stood — it seems as if 
the evildoers of our day stood among the 
wicked men of that generation, for they 
have continued in their evil ways. They 
convince themselves that war and de¬ 
struction shall not overtake them as it 


did the iniquitous men in the tribe of 
Benjamin when they were overrun by 
the nation of Israel in Gibeah. But in 
truth, they too shall answer for their sins, 
and the sword of the enemy shall soon 
overtake them as well. 

Targum interprets the reference to Gibeah 
as alluding to the time when the Jewish 
nation gathered in Gibeah and demanded 
from Samuel that he provide them with a 
king like all other nations. However, Rashi 
and Radak both contend that this does not sit 
well with the literal meaning of the text. 

AbarbaneF 21 renders: More than the 
days of Gibeah you have sinned, Israel 
— your level of corruption exceeds even 
that of the infamous generation of Gibe¬ 
ah. For at that time, the entire nation rose 
up in anger against the perpetrators of 
that heinous deed and waged war against 
the tribe of Benjamin that harbored them. 
But if they had stood there — if the sin¬ 
ners of today had lived at that time — 
they would not have overtaken the men 
of iniquity with war in Gibeah — for no 
one wages war to eradicate a sin of which 
he himself is guilty. 

mby ’ja — Men of iniquity. 

This follows the translation of the bulk of 
the commentators, who render the word mby 
to be the same as if it were written nbiy 
Rashi, however, translates: sons of haughti¬ 
ness. 


1 . In Rashi's version to this verse, the word rtK^n was written without the kamatz under the 
tav. Rashi thus comments on the feminine gender of the word and takes pains to explain that 
it is the feminine form of the verb "you sinned'" and not the noun nttyn, sin. 

2 . Abarbanel takes issue with Rashi's interpretation of the verse, rejecting the contention that 
throughout the period of Samuel and the kingdoms of Saul and David, idolatry ran rampant 
through the land. [Perhaps Rashi's intention is that the roots of this sin lay dormant 
throughout that period, as the tendency in that direction was not eradicated from the Jewish 
psyche entirely. This allowed the transgression itself to eventually recur within the nation (cf. 
Ramban to Deuteronomy 29:17).] 
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10. D’By Drpby isoto D~ipio Tnto — By 
My will I afflicted them, and the nations 
gathered against them. In accordance 
with My will, I have always brought 
affliction upon the Jewish nation [when 
they sinned] (Rashi; R' Eliezer of Beau- 
gency). Indeed [through My interven¬ 
tion], nations have [now] gathered to¬ 
gether to ascend upon them and [exact 
retribution for their misdeeds] (R' Eliezer 
of Beaugency). 

Another translation renders tnOKl to 
mean rebuke: In the past, as a result of My 
great desire to return them to My service, 
I would chastise them with words of 
rebuke. Now, however, I [am forced] to 
send against them an assembly of nations 
who will bring about their retribution, as 
they refuse to heed My admonition 
(Mahari Kara). 

Abarbanel sees this as a continuation of the 
theme of the previous verse: Since they are 
even more decadent than the peopie of 
Gibeah (see above), it is appropriate that 1 
bring down upon them [at least] the same 
punishment suffered by the latter. Therefore, 
I shall gather against them an assembly of 
nations. 

Others interpret this verse in the future 
tense: It is My will and desire to afflict them, 
for they refuse to heed My rebuke and the 
admonition of My prophets. Therefore, I 
shall bring about the assembly of nations 
who will gather against them ( Radak ; cf. 
Metzudos David). 

Dnialy onpio — When they bound 
them [to plow] two furrows. These na¬ 
tions will conquer and subdue them like 
one subdues a cow and places it under 
the yoke of the plow. They will force them 
to plow two furrows — i.e., each of the 
two Jewish nations will suffer this fate 
(Ibn Ezra). Alternatively: They will be 


subjected to a double burden of misfor¬ 
tune, as if forced to plow two furrows 
simultaneously ( Metzudos David; Mal- 
bim). 

Mahari Kara also interprets the verse in 
this manner. However, he understands anay 
to mean plowshares rather than the furrows 
that they plow. 

Abarbanel interprets Dmy to be from the 
root py, iniquity. They bound themselves to 
two sins — i.e., to the two calves of idolatry 
they erected; therefore they will be overrun 
by the enemy. 

Another rendition is: When they were 
bound to their two eye s [1 * (Targum; 
Rashi). They were rendered comparable 
to a cow which is bound to the yolk of the 
plowshare, and the pegs of the yoke are 
connected to the plowshare on each side of 
the animal alongside his eyes (Rashi). 

Others render: When they were bound 
to two furrows — i.e., when Judah and 
Ephraim were both attached to the plow 
and directed to plow properly and well, 
but instead they plowed crookedly. Thus, 
these two nations joined together to 
pursue a path of decadence and corrup¬ 
tion, rather than following the ways in 
which they were directed by Hashem. 
This refers specifically to when Je- 
hoshaphat king of Judah allied himself 
through marriage with Ahab king of 
Israel, and his son Jehoram was thereby 
led to follow in Ahab's wicked ways 
(Radak). 

R' Eliezer of Beaugency renders: When 
they bound themselves to two plows — 
i.e., when they attached themselves to two 
faiths simultaneously, serving Hashem as 
well as the Baal-idols. 

11. umb TipriK rntabtp nbjy Dnatti — 

And Ephraim is a trained heifer who 


1. [This phrase has a mnm it is written Dnry but read Dnuiy. Rashi's interpretation would 
seem to be consistent with the mro rather than with the np.] 


ymn [102] 




10/10-11 10 B y M y wi tt 1 afflicted them, and the nations 
gathered against them when they bound them [to 
plow] two furrows. 11 And Ephraim is a trained 
heifer who loves to thresh; and l passed over 
the superbness of her neck; l will place Ephraim 
astride; Judah shall plow; Jacob shall harrow. 


love s (l1 to thresh. Ephraim resembles a 
heifer, who is taught to plow in order to 
eventually bring about the growth of the 
crop and benefit from it, but instead seeks 
only to thresh the fruit from its husks and 
enjoy its benefits immediately. So, too, 
with Ephraim. I taught them in the youth 
of their nationhood to fulfill the statutes 
of the Torah and thereby earn their 
ultimate reward. But they seek to forgo 
their responsibilities and to pursue the 
immediate pleasures available to them 
(Radak; Metzudos David). 

Abarbanel interprets: Ephraim is ac¬ 
customed to calves — i.e., to the worship 
of the golden calves. However, she has not 
learned the lesson of the calf — to submit 
herself to the yoke; rather, she loves only 
to thresh the fruit and to be constantly in 
the vicinity of the fruits and its pleasures. 

Rashi renders: Ephraim is a goaded 
calf. She has been subject to many mis¬ 
fortunes — like a calf that has often been 
placed under the yoke. Nevertheless she 
refuses to humble herself before Me and 
submit herself to My will. Rather, she 
seeks only the pleasures and benefits of 
the threshing floor. 

rntoy mirSy ’rrpy — And I passed 
over the superbness of her neck. I 
inspected her neck and found it superb, 
capable of withstanding the yoke of the 
enemy. Therefore, I shall bring upon her 
the conquering enemy who will weaken 
and subdue her (Rashi; Abarbanel). 

Alternatively: When I passed over her neck 
to place the yoke upon it, I did so in a manner 
that would leave her neck upright and in 
superb condition, rather than imposing so 


heavy a yoke that it would bend and weaken 
her neck. Thus, when I commanded the 
Jewish nation in My mitzvos, I did not 
demand of them more than they were capable 
of fulfilling (Radak). 

Radak suggests as well the following 
interpretation: When I passed over them to 
split the kingdom in two — i.e., when 1 sent 
Ahiyah Hashiloni to anoint Jeroboam as king 
— I passed over the superbness of her neck — 
i.e., I did so at a lime when the nation of Israel 
was prosperous and secure, every man under 
his fig tree and grapevine. 

npy] niim ittrim nnsN — 

I will place Ephraim astride; Judah shall 
plow; Jacob shall harrow. If you wish Me 
to [restore Ephraim to his former glory 
and] place him astride the gentile nations, 
[the nation of] Judah must plow a furrow 
of righteous deeds and [the remaining ten 
tribes from the children of] Jacob must 
follow suit by harrowing further the 
clumps of ground — i.e., by continuing 
the process of filling the land with 
righteousness and justice (Rashi). 

Others see this phrase as a continuation 
of the prophecy of Ephraim's retribution: 
I will place the aforementioned nations 
astride Ephraim and humble them with 
exile. Upon witnessing this cataclysmic 
event, Judah will be moved to return to 
righteousness and to plow good deeds 
throughout the land. Even those members 
of the other tribes who dwell within the 
Judaic kingdom will follow in this path 
and clear their ways of all foreign objects 
and prohibited deeds, thus returning to 
Me wholeheartedly. Indeed, for two of the 
three generations following the destruc¬ 
tion of Samaria, the nation of Judah was 


1. Although written ’JinriK, the word means loves, as if it were written n3HN, without the yud 
(Rashi; Radak). 
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a paragon of righteousness (Abarbanel). 

Metzudos David interprets the yoke as that 
of the Torah and mitzvos: Having de¬ 
termined that the neck of Ephraim is strong 
and capable, I placed upon him the yoke of 
My Torah. Judah too shall plow furrows of 
good deeds, and the entire nation of Jacob 
will remove the clods in the ground and 
thereby produce its fruits — i.e., they will re¬ 
move all remaining limits to their righteous¬ 
ness and thus the barriers to their reward. 

Radak sees this as a flashback to the time of 
the division of the kingdom of Israel: I placed 
Jeroboam from the tribe of Ephraim astride 
the Jewish nation, and directed him to com¬ 
mand the people to serve Me and to submit to 
My will. [The leaders of] Judah, who already 
had a kingdom, needed only to plow — i.e., to 
command the nation to follow in My ways. If 
both kingdoms would thus plow the soil [and 
lay the groundwork for the nation's righ¬ 
teousness], it would be left to the people of 
Jacob to harrow the ground. They would 
break the remaining clumps of earth [i.e., the 
remaining pockets of resistance within their 
own hearts] — by directing their ears and 
hearts to heed My dictates, and they would 
thereby come to sow the seeds of righteous¬ 
ness with their deeds [as stated in the fol¬ 
lowing verse]. (See Mahari Kara and Malbim 
for alternative approaches to this verse.) 

12. Having stressed in the end of the 
previous verse that only through repen¬ 
tance can the Jewish people achieve 
salvation, the prophet goes on to elaborate 
upon the type of behavior that is required 
in order to bring this about. 

rqrp np’jyb iin? — Sow for 
yourselves righteousness; reap according 
to benevolence. Sow for yourselves seeds 
of righteousness and you will thereby 
reap the rewards of My benevolence to 
you — far beyond the scope of that which 
you actually earn with your deeds (Abar¬ 


banel; Malbim; Metzudos David). Alter¬ 
natively: All the rewards you reap in this 
world will be pure benevolence from the 
Almighty, for He will withhold the true 
fruits of your righteousness until the 
world to come ( Radak citing his father). 

Others interpret reap according to 
benevolence as part of the directive to the 
Jewish nation: Targum renders: House of 
Israel, do for yourselves good deeds; go in 
the ways of truth, and fulfill the teachings 
of the Torah (ma D3b ito) (cf. Mahari 
Kara). 

The Sages, too, interpret the verse in 
this manner, and thus comment: Said R' 
Elazar: Benevolence is greater than char¬ 
ity, as it is stated: Sow for yourselves 
charity [an alternative translation of 
npnif] and reap according to benevolence. 
[When] a person sows, he remains in 
doubt as to whether he will eat, but once 
he harvests, he is certain to eat ( Succah 
49b). 

I’J D3S m 1 } — Til! for yourselves a tilling. 
Involve yourselves in the study of Torah, 
and from that you will learn how to 
follow in the proper path and overcome 
your evil inclination — just as one tills the 
soil to overturn all the remaining roots of 
grass and weeds that would otherwise be 
an obstacle to the growth of his produce 
(Rashi). 

Others interpret: Till the soil of your 
souls and remove from them the thorns 
and weeds that obstruct the planting — 
i.e., all of the burning desires, faulty 
character traits, and misguided beliefs 
that impede the desired results of your 
righteousness and benevolence ( Ibn Ezra; 
Metzudos David; Malbim). 

According to Radak: Even after you 
reap, go back and plow again, and then 
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10/12-14 U $ ow f or y° urse ^ ves righteousness; reap according 
to benevolence; till for yourselves a tilling and [set] a 
time to seek Hashem until He shall come and teach 
you righteousness. 13 You have plowed wickedness; 
you have reaped iniquity; you have eaten the fruit of 
denial; for you relied on your way, on your many 
mighty men. 14 And there shall arise a din among your 
peoples, and all your fortresses shall be plundered, 


plant further — i.e., do not suffice with 
your past achievements but rather con¬ 
tinue relentlessly to pursue ever greater 
heights of righteousness. 

03*7 pny rn'n tOaj—ry 'rrriK nyi — 
And [set] a time to seek Hashem until 
He shall come and teach you righteous¬ 
ness. Designate a set time for the study of 
Torah — rather than merely learning 
whenever the chance arises. With your 
toil over His wisdom, He will guide your 
understanding and teach you the secrets 
of His Torah with righteousness [i.e., 
accurately, without distortion] ( Rashi; 
Metzudos David). 

Others interpret rnV to mean rain (tbn 
Ezra; Radak ); He shall rain down benev¬ 
olence upon you. Malbim follows this 
translation but interprets the intent of the 
verse similarly to Rashi: After you have 
plowed with righteousness and tilled the 
soil of your souls to eradicate all obstacles 
to spirituality, it will then be appropriate 
to turn to the Almighty in supplication 
and request His assistance. He, in turn, 
shall pour down upon you a shower of 
righteousness — i.e., He will water your 
souls, that are thirsting for the rain of His 
holiness, and satiate them with the flow of 
His Divine Blessing. 

Rashi offers a second interpretation as 
well: Till yourselves a tilling — perform 
good deeds [in abundance] before the 
oppressor befalls you, and this will cause 
your prayers at that time to be heard. 
Thus, when the time comes for you to seek 
Hashem and His protection. He will 
answer your prayers and pour down upon 
you His righteousness and blessing. 


Targum renders: At all times the 
prophets say to you, "Return to the fear 
of Hashem; now He will reveal Himself 
and bring merit to you." Radak contends 
that this is the basic meaning of the verse. 

13. Debate DJ^nyp nnbiy yun-nrann 

T’llaa nnya-Q u/na-ns 

You have plowed wickedness; you have 
reaped iniquity; you have eaten the fruit 
of denial; for you relied on your way, on 
your many mighty men. Whereas I ex¬ 
horted you to sow righteousness, you opt¬ 
ed to plow wickedness and sow its seeds. 
You will therefore reap the results of your 
iniquity and eat the fruits of your denial 
of Me. Alternatively: You will eat the 
fruits that deny you their benefits. How 
did this terrible situation and the dire 
consequences it has caused come about? 
Because you relied upon the validity of the 
wicked ways and aberrant beliefs that 
you adopted for yourselves, and you 
placed your faith in your mighty warriors, 
along with those of your Egyptian allies, 
to protect you from invasion (Radak). 

Others interpret the phrase you reaped 
iniquity to be part of the crime rather than 
its punishment (R' Eliezer of Beaugency; 
Metzudos David). Thus: You plowed the 
soil and laid the groundwork for your 
wickedness with your evil plots, and you 
carried out your plans with iniquitous 
deeds (Metzudos). 

14. -i^’ yiKUt — 

And there shall arise a din among your 
peoples, and all your fortresses shall be 
plundered. Although you dwell now in 
peace and tranquility, unafraid of any 
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n/k* 


invader or attacker (Mahari Kara), your 
sense of security shall prove to be mis¬ 
guided. For the enemy shall soon befall 
you and conquer your land, and nothing 
you do will avail to fend him off 
( Abarbanel ). The din of an assembly of 
many nations shall arise in the midst of 
your nation, as these powerful forces 
attack and invade you (Mahari Kara; 
Radak ), and all of your mighty fortresses 
that you deemed impregnable shall be 
plundered by these hordes (Radak). 

Rashi interprets the mighty din as 
alluding to the voices of the vanquished 
Israelite nation crying, "Flee, flee!" 

nnnbn Dlq bnanN rra in 1 ?# iU'3 — Like 
the surprise attack and plunder of a 
people at peace on the day of war. The 
invasion will resemble the total rout and 
overrunning of a nation living in peace, 
unprepared for war, by the sneak attack 
of an invading enemy who takes them 
unawares and plunders all that is to be 
found (Targum; Rashi; Mahari Kara; 
Abarbanel). 

These commentators understand both 
])and to be common nouns rather 

than proper nouns: Itjbu/ derives from the 
word DlSt^, peace, and Sk:tik is from the 
word 3"|i<, ambush, or surprise attack (see 
Rashi; Mahari Kara). R' Eliezer of Beaugency 
follows the same approach, but interprets n 1 ? 
bKg-Jts to mean a deep valley, where an 
invader could descend in sudden surprise 
without being previously detected. 

Others interpret btQ-tlj; nq as referring to 


a place by that name (D unash, cited by 
Rashi l 1 * 1 or the home of a prominent person 
who lived at that time (Radak). Thus, the 
prophet alludes to an event which was well 
known, in which a mighty warrior named 
Shalmon had befallen Beis Arbael in a 
surprise attack and annihilated its inhabi¬ 
tants and plundered its wealth (Radak). 
Some contend that Shalmon is actually Shal- 
manesser, the king of Assyria ( Ibn Ezra; 
Radak, citing his father)J 2 l 

nuttp-i dk — A mother has been 

torn asunder along with [her] children. 
Mother and child have been dashed to the 
ground and thus torn to pieces. This came 
as a result of the great mercy a mother has 
for children. When the enemy would 
befall the children, their mothers would 
throw themselves in front of them to 
protect them, and they would thereby 
share their fate (Radak). 

Alternatively — as interpreted by the 
Sages (Bava Metzia 39a) — nu/un means 
abandoned. The men would abandon 
their wives and children and flee before 
the enemy, as well as from the hunger of 
the famine (ibid.). 

15. nrunjn run ’390 Sk rva oab ntyy rq? 
— So has Beth-el done to you because of 
the evil of your evil. Thus has your 
worship of the idols in Beth-el been the 
ultimate cause of all the misfortune that 
has already befallen you and all that is yet 
to come upon you (Rashi; Radak). The 
willful evil (of your idolatry) led to the 
many wicked deeds that you have per- 


1. Daas Mikra offers several possibilities as to the identification of that place. Some say that it 
was the name of a city in Assyria. Others identify it as a town in lower Galilee north of 
Tiberias. Still others contend that it alludes to a town in northern Gilead. Yet another town of 
that name is known to exist from the time of the Talmud; this one lies in the Valley of Jezreel, 
near Afula. 

2. Radak cites his father as interpreting that the attack in question is Shalmanesser s conquest 
of the city of Samaria. However, Abarbanel rejects this theory, since the subject of these 
prophecies is the destruction that was to befall Samaria but had not yet occurred. 
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10/15 surprise attack arid plunder of a people at 

peace on the day of war; a mother has been torn 
asunder along with [her] children . 15 So has Beth-el done 
to you because of the evil of your evil; at dawn, the 
king of Israel is silenced. 

11/1 1 JTor [when] Israel was a lad I loved him and 


formed and for which you are now being 
punished ( Rashi; R' Eliezer of Beau- 
gency). 

Others interpret: the utmost evil from 
among all of your evil — i.e., your wor¬ 
ship of the golden calves and declaration 
that they are your god ( Ibn Ezra; Radak). 
Alternatively: from the evil which is your 
evils — i.e., from the golden calf in 
Beth-el, which follows the course you 
have taken before and to which you have 
become accustomed, dating back to the 
idol you erected in the wilderness (Abar- 
banel; Metzudos David). 

btotp 1 nn*75 nto"p ~in#a — At dawn, 
the king of Israel is silenced. Even in the 
daylight of dawn, the king of Israel 
remains as if in a deep sleep, as he is 
totally silenced and bereft of any energy 
to respond to the enemy (Rashi; see 
Parshandasa; cf. Mahari Kara). R' 
Eliezer of Beaugency interprets: One who 


is still asleep at dawn is caught by surprise 
by the invading enemy with no recourse 
to flight or defense. So has the king of 
Israel been silenced [from any effective 
response] when the enemy has befallen 
him. 

Others render nn-p to mean cut off 
(Ibn Ezra; Radak; Metzudos). They shall 
be plundered by night, and by morning 
their king will already be cut off (Ibn 
Ezra). Alternatively, this refers to the 
dawn of the kingdom of Hosea ben Elah 
— in the sixth year of his reign. At that 
time, he was imprisoned by the king of 
Assyria, who then went on to besiege 
Samaria for three years and to finally 
conquer it. In fact, even prior to this, 
Hosea was vanquished by Assyria and 
made a vassal of the latter, who de¬ 
manded an annual tribute from him. 
Thus, from that time, he was already cut 
off from the full powers of his monarchy 
(Radak; Metzudos David). 


XI 

Having described the severity of the punishment about to befall the Jewish nation, 
the Almighty now sends His prophet to explain the reason for this harsh treatment 
(Rashi; Radak): Because I singled them out for special attention and love from the 
outset of their very existence, I therefore deal with them more strictly than I do with 
other nations. Since I have designated them as "My children," it is incumbent upon Me 
to reprimand and even punish them as a father does his offspring (Radak; Mahari 
Kara). Accordingly, now that they have consistently sinned against Me, they have no 
cause for complaint when I punish them (Abarbanel). 

1. irqnto btoten tyi ’a — For [when] close to Me] (Ibn Ezra; Radak; Abar- 

Israel was a lad I loved him. When Israel banel; Metzudos David). 1 ' 1 Indeed, his 

was but a young lad in the land of Egypt youth enhanced his endearment to Me, 

I loved him dearly [and brought him since he had not yet tasted the flavor of 

1. Abarbanel suggests that the word Israel may refer to the patriarch Jacob — also called Israel 
— who was the beloved of the Almighty, as stated by the prophet Malachi (1:2): For is not 
Esau the brother of Jacob? And I loved Jacob. 
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sin [l1 (Yalkut to Jeremiah 1:5, §262). In 
addition, his relative innocence allowed 
Me to look away to some degree from his 
transgressions, for less can be expected 
from a mere child (Yalkut here). 

Alshich detects a contrary theme: Al¬ 
though they were still in the foolish stage 
of youth, undeveloped and untrained by 
the wisdom of Torah, I nevertheless loved 
them and brought them close to Me. 

Rashi translates "iyj differently than 
do all of the other commentators, stating 
at the end of the previous chapter: And 
why [has] all this [been decreed upon 
you]? For when Israel was young, devoid 
of all good, I loved him [yet — as 
described in this chapter — he neverthe¬ 
less continued to sin against Me]. 

•uab ’ntoj? anynpi — And from Egypt l 
called My son. When they were still in 
the land of Egypt, I called to them 
through My prophet Moses to attach 
themselves to Me and My Torah (Rashi; 
Metzudos David). 

Others render: and from Egypt l called 
[him]My son — since the days when they 
were exiled in the land of Egypt I have 
referred to the nation of Israel as My son 
(Targum; Mahari Kara; Radak), as 
when I declared to Pharaoh through My 
spokesman Moses ( Exodus 4:22): My son. 
My firstborn, is Israel (Mahari Kara; see 
Radak). 

2 . map D^byab Dirtisn iabn ja Dnb ik-ij? 

— They called to them, so 
did they turn away from them; to the 
Baal-idols they slaughtered and to 
graven images they burnt [sacrifices]. 


The more My prophets called out to 
the Children of Israel to teach them My 
ways, the more the people turned their 
backs and withdrew from them to pursue 
the worship of other gods (Targum; 
Rashi; Mahari Kara; Radak). 

Others interpret the subject and object 
of the phrase they called to them as the 
people and their idols: Whereas I called to 
them in Egypt to come serve Me, they 
called out instead to them — the Baal- 
idols and graven images — and sought 
their worship (Ibn Ezra; Abarbanel; Mal- 
bim). 

According to Alshich, these two verses 
come to answer an unspoken but compelling 
question: Why does Hashem not make the 
first move towards reconciliation with His 
people and thereby inspire them to follow 
suit? To this the Almighty responds: I 
brought you close to Me in a miraculous 
manner in Egypt when you were still un¬ 
trained in the ways of the Torah, yet you 
responded by pursuing the worship of other 
gods. It is thus clear that you are incapable of 
responding properly to My overtures unless 
you first elevate and discipline yourselves. 
Therefore, it is up to you to initiate our 
reconciliation by abandoning your wicked 
ways, and only then will I relent from the 
retribution I have decreed upon you (cf. 
Abarbanel to v. 7, 9 cited in comm. ibid.). 

3. vnylir^V Dnj7 DnpK 1 ? ’nbi-in ’aiKi — 
And I sent to Ephraim [a leader] who 
took them upon his arms. Why have 
the people treated Me so ignobly? How 
has the tribe of Ephraim come to install 
idols in the land (Radak)? [This is cer¬ 
tainly not in response to any mistreat¬ 
ment they suffered at My hands.] For 


1. [Although the Jewish nation was steeped in the decadence of Egyptian society prior to their 
redemption, they are nevertheless depicted as being untainted by sin. Apparently, since they 
had not yet received the Torah nor been instructed by the Almighty in His commandments, 
they were comparable to a child who has not yet come of age and is not held responsible for 
his misdeeds — and indeed is viewed by the Torah as innocent of all sin. Accordingly, the two 
statements cited from Yalkut explaining the endearment of Israel s youth are actually two 
aspects of the same principle.] 
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11/2-3 f rom Egypt I called My son. 2 They called to them, so 
did they turn away from them; to the Baal-idols 
they slaughtered and to graven images they burnt 
[sacrifices]. 3 And l sent to Ephraim [a leader] who 
took them upon his arms and they did not know 


when I took them out of the land of 
Egypt, 1 sent before them a leader who 
would guide them gently ( Rashi; Abar- 
banel) — i.e., Moses, who took them upon 
his arms and led them [as described by the 
Torah (Numbers 11:12)] like a nursing 
father carries a suckling child (Rashi; 
Radak). 

Mahari Kara interprets this verse as 
referring to the leadership of Joshua, who 
took the Jewish people into the Land of 
Israel: After forty years in the desert I led 
them into the Holy Land through Joshua 
ben Nun from the tribe of Ephraim, and 
he took them upon his arms and brought 
them into the land. 

Others understand this phrase to be 
describing the leadership of the Almighty 
Himself: ! conducted Ephraim — I es¬ 
corted them out of Egypt as one guides a 
young child whose steps are still waver¬ 
ing. Thus, I led them from station to 
station without great difficulties and I 
provided them with clouds of glory and 
fire to assist them along the way (Radak; 
R' Eliezer of Beaugency). 

Alternatively: I sent to Ephraim [a 
leader] — In addition to the many 
benefits I bestowed upon them, I was also 
careful not to overburden them with too 
heavy a load. Thus, when I took them out 
of Egypt I conditioned them piecemeal to 
the requirements of My service rather 
than overwhelming them immediately 
with the entire range of My command¬ 
ments (Ibn Ezra; Radak). 

Among those following this approach 
— that the Almighty is describing the 
nature of His leadership — some interpret 
the second phrase in the same manner as 
Rashi — that it refers to Moses. Thus, 


they render He took them upon his arms 
(Radak). 

Others explain this, too, as describing 
the gentle guidance provided by Hashem: 
I conducted their unsteady steps, treating 
them like a child who is taken upon the 
arms of one who escorts him (Ibn Ezra). 
Alternatively: I led them like a woman 
conducting a child as he takes his waver¬ 
ing steps; when he falters she takes him 
upon her arms (R' Eliezer of Beau- 
gency). [l] 

D’nna-) ’3 iy-T kSi — And they did not 
know that I healed them. They did not 
take heed of the obvious fact that their 
redemption and survival was by My 
hand (Rashi; Metzudos David). Others 
explain that they did not even recognize 
that fact (Radak). 

Malbim, too, makes this assumption, in 
accordance with his unique interpretation of 
the entire verse: I became the foot and 
pedestal [’nbj-in — from the root bl~),foot ] of 
Ephraim upon which he was supported, even 
as he carried his false deities upon his arms. 
For I support and carry My creations, 
whereas the idols are borne by those who 
serve them. Nevertheless, he did not attribute 
his recovery from illness to Me but rather to 
the false gods that he carried. 

The Sages interpret this verse as allud¬ 
ing to the blessing of Ephraim and 
Manasseh at the hand of Jacob in the 
land of Egypt. When Joseph brought 
them before his father, Jacob discerned 
that Ephraim was destined to be the 
forebear of wicked men — e.g., Jeroboam 
and Ahab — and the Holy Spirit left 
him, rendering him unable to bless them. 
At this, Joseph prayed for mercy. The 
Divine Presence returned to Jacob and he 


1. According to his approach, the verse concludes: And when he was wounded l healed him, 
but even this they did not recognize. 


[109] Hosea 




n/*o 


m'n'nvn ddu/un dik ^nna in^riNDn •o -. 

j -: |- ■• : : v <t t : r ▼ : ■>' 

□n ,, n t 7 by by ’anna nnb pphni nnnN 

av •• : J" *■ J ’ i yv t a- : «v t t 

□nra vnK _I 7K x,b ^aiN vbn uni n 

■ - : • lv jv v t < I* v.t •* j™ : 

r6m :aiu6 unu ’a la^n Nin nu/Ni 1 

j t t : it r* y a : ~ j ^ : 

inmnWan n^aNi mn nn^ai inva ban 

iv ^ r t at t : ^r ■" jt j • : t t : v v 


blessed them. Thus, says the prophet, 
I conducted My spirit [to rest] upon 
Jacob for the sake of Ephraim, and he 
took them upon his arms [and blessed 
them] ( Rashi from Tanchuma to Genesis. 
48:1). 

4 . rnn# nirbjja d?^o$ 07$ ’■jag? — 
With the cords of man I drew them, 
with bonds of love. Although I have 
compared Ephraim to a calf (10:11), I 
nevertheless do not pull him with heavy 
ropes — as one does a calf — when I wish 
him to follow My will (Radak). Rather, I 
have drawn him lovingly and mercifully 
with the cords of man — with the light 
cords one employs when he needs to pull 
his son — tugging gently and slowly 
without imposing undue pressure and 
hardship (Targum; Rashi; [bn Ezra; 
Radak ). [i| 

Mahari Kara comments: When I drew 
Jacob and his sons to Egypt, I did so 
with cords and bonds of love; I first 
led Joseph to Egypt and elevated him 


to rule over the entire land and only 
then brought the entire family to a 
situation in which they were able to live 
securely in prosperity. Why [was this 
necessary at all]? Because of the covenant 
I made with Abraham when I told him 
that his seed would be strangers in a 
foreign land. 121 

□rrnb by by ’nntpa nnb h’hnt — And I 
have been to them like those who lift the 
yoke upon their pegs. I have treated them 
in the manner of a merciful farmer, who 
lengthens the pegs to which the yoke of 
the plow is fastened in order to loosen it 
from upon the animal's neck. So have I 
stood by them through their every tribu¬ 
lation, lightening the load of their misfor¬ 
tune (Targum; Rashi). Alternatively: like 
the farmer who raises the yoke through 
the bridles with his hands in order to 
lighten the load (Rashi). 

Others render: I have been to them like 
those who lift the yoke [from] upon the 
jaw of their animals, to lighten the load 


1. According to this approach, the phrase with bonds of love is merely a repetition of the 
previous phrase. Indeed, Metzudos David states this explicitly. However, others interpret the 
two phrases as expressing independent thoughts. Abarbanel interprets: With the leadership of 
a man — i.e., Moses — / drew them. This constituted bonds of love, because the people were 
not yet ready to receive My blessing without the aid of an intermediary. Alshich understands 
this as alluding to the two types of punishments which the Almighty brings upon man. There 
are those that are meted out to bring forgiveness for sins already committed and those given 
to the sinless, which are meant to draw them ever closer to Hashem (see Berachos 5a). Thus: In 
order to rectify their sins I brought upon them the cords of man — i.e., those punishments 
brought about by the wicked acts of man. Once they had been cleansed, I added bonds of love 
— those tribulations which are wrought with love, in order to bring them closer to Me. 

2. Said R' Berachiah in the name of R' Judah the son of Simon: It would have been appropriate 
for our forefather Jacob to descend to Egypt imprisoned in chains [as the Jewish nation was 
destined to be enslaved there]. Said the Holy One, Blessed is He: He is My son. My firstborn, 
and I should take him down in humiliation? Behold I shall bring down his son before him. 
[This is comparable to] a cow that is being taken to market but refuses to go. What do they do? 
They pull its son before it and it perforce follows along ( Bereishis Rabbah ch. 86, cited by 
Yalkut Shimoni). 


yicnn fllO] 



11/4-6 I healed them. 4 With the cords of man I drew them, 
with bonds of love, and I have been to them like those 
who lift the yoke upon their pegs, and l extended food to 
them . 5 He shall not return to the land of Egypt, but As¬ 
syria is his king, for they have refused to repent . 6 And 
the sword shall alight upon his cities and it shall destroy 
his branches and devour [them] because of their designs. 


[from] upon them (Abarbanel; Metzu- 
dos). 1 ' 1 

Alshich sees a contrary theme in this 
phrase. I was in their eyes like one who raises 
the yoke upon their jaws — i.e., instead of 
accepting the rebuke inherent in the punish¬ 
ment I brought upon them, they interpreted 
it as a hostile blow and spurned the admoni¬ 
tion to be derived from it. 

b'giN UN] — And I extended food to 
them. I was to them like the farmer, who 
feeds his animal in its place even after 
lightening its load, and does not impose 
upon it the hardship of going to seek its 
own food. So did I feed them miracu¬ 
lously with manna in the desert after 
redeeming them from the land of Egypt, 
without requiring them to exert them¬ 
selves in order to eat (Targum; I bn Ezra; 
Radak; Abarbanel). 

Rashi renders: / extended to him the 
strength to withstand the yoke of his suf¬ 
fering. Alternatively: I extended to him 
the yoke of Egypt in a manner that en¬ 
abled him to withstand it (Mahari Kara). 

5. lubn Kin ntitN] nnyn yix-SN nmr n'S 
3lU/b UND ’3 — He shall not return to the 
land of Egypt, but Assyria is his king, for 
they have refused to repent. I promised 
him concerning Egypt, You shall no 
longer continue to see them (Exodus 
14:13). But it was to no avail, as [I had to 
place] Assyria over them instead because 
they sinned and refused to repent their 
evil deeds (Rashi). 


Others interpret: They should not have 
returned to the land of Egypt — where I 
have forbidden them to go — in order to 
seek assistance, nor would they have 
found it necessary if they had only 
returned to My ways. Now, however, 
that they have sinned and refuse to 
repent, they will suffer the burden of 
Assyria's rule and be forced to pay them 
tribute (Radak). 

Others interpret the phrase Nirt 
i3bn to be a rhetorical question: Is, then, 
Assyria his king? Will he wage their 
wars and pursue their interests? [Appar¬ 
ently, that is their assumption, for] they 
have refused to return to Me and rely 
instead upon the support of the king¬ 
dom of Assyria (Abarbanel; Metzudos 
David). 

6. nbp n] v-j3 rmbD) inya ann nbm 
nn’mvyno — And the sword shall 
alight upon his cities and it shall destroy 
his branches and devour [them] because 
of their designs. The sword [of the 
enemy] shall alight upon Israel and 
destroy his mighty warriors and devour 
them ( Targum; Rashi). All of this will 
occur as a result of the evil designs of the 
people, who decided to worship idols, 
abandon the Almighty, and seek aid 
from Assyria and Egypt (Abarbanel). 
Mahari Kara renders: because of their 
counsel — for the counsel they took 
together with Jeroboam to establish the 
golden calves in Dan and Beth-el. 


1. According to them, the word by is interpreted as if it were written nrpnb byn, from upon 
their jaws. See Abarbanel who cites similar instances in Scripture. Radak, however, concurs 
with their translation of the word nrpnb but interprets it literally: like those who lift the yoke 
from upon the necks of their animals and place it upon their jaws in order to lessen their 
burden. [It is unclear, however, how placing a yoke on an animal's jaw would be helpful to it ] 
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Radak interprets TH3, his branches, to 
refer to the suburban villages which 
branch off from the major cities. 

7. ’nantfjp'? D’Kibjp ■'tain — And My 
people waver [as] to [their] return to Me. 
When the prophets teach them and 
exhort them to mend their ways they 
vacillate in their decision, unsure whether 
to undertake the difficult effort of return¬ 
ing to Me. Thus, even when they do 
repent, they do so with great reluctance 
and hesitation (Targum; Rashi; Mahari 
Kara). 

Others render naitt/O to mean devia¬ 
tion: My people waver in their fulfill¬ 
ment of My commandments. Although 
they are aware of their obligations, they 
nevertheless persist in deviating from My 
paths and in rebelling against Me 
(Radak, citing his father). Radak himself 
explains: My nation wavers between 
calamity and deliverance; at times one 
prevails and at times the other. This is 
due to their deviance from My ways and 
their rebellion against Me. 

Abarbanel understands nmti/t? to mean the 
refusal to repent or change one's ways. The 
Jewish nation is guilty of this in their refusal 
to repent their wicked ways, and the 
Almighty, in turn, resists their supplications 
and refuses to rescind His evil decrees. The 
people thus contend that if the Almighty 
would only retract His decree and restore 
them to peace and prosperity, they too would 
repent from their evil ways. Accordingly, the 
Almighty states: And My people make them¬ 
selves dependent upon My resistance and 
My refusal to abrogate their punishment — 


stating that if only 1 will compromise My 
position they too will mend their ways (see 
comm, to v. 9). 

intojn bybKi — And to the One Above 
they call them. The prophets all call out 
to the nation and exhort them to return to 
the Almighty Who dwells on high (Ibn 
Ezra; Radak; Abarbanel; Metzudos 
David). 

Targum renders: A strong [i.e. harsh] 
occurrence will befall them. He thus 
renders bK to mean strong (cf. Genesis 
31:29) (Rashi ). l,> 

DlplT Kb trr — Together they do not 
exalt [Him], From among the entire 
nation there is no one who returns to 
Hashem and exalts Him in word and 
thought (Radak; Abarbanel; Metzudos 
David). Alternatively: Together they 
shall not raise their heads (Ibn Ezra) — 
i.e., they shall not succeed (Abarbanel). 

Others interpret these last two phrases 
as one; And to that upon which they call 
them, together they do not uphold it — 
the matter for which the prophets call to 
the people and exhort them, they unani¬ 
mously refuse to uphold (Rashi; Mahari 
Kara). 

8. Despite your lack of appreciation for 
the special treatment I have accorded 
you, and in spite of your constant 
rebelliousness and infidelity to Me, 1 will 
nevertheless withhold the full force of the 
retribution you have earned, as My great 
love for you prevents Me from carrying it 
out. 


1. Rashi and Radak, however, both contest this interpretation, contending that if it were 
correct the word bto would be vowelized with a tseireh — bt< — rather than a segol. 
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11/7-9 7 And My people waver [as] to [their] return to Me; 

and to the One Above they call them; together they 
do not exalt [Him]. 6 How can I give you over Ephraim 
[or] deliver you, Israel; how can I render you like 
Admah [or] make you like Zeboyim? My heart has 
been turned over; My mercies have been kindled. 9 1 
will not carry out My wrath; I will not renege to 
destroy Ephraim, for I am God and not a man; the 
Holy One is in your midst and I will not enter a city. 


T’K biotp 1 

in? 'ib ’by d’k^y 3 :]n’U/K rronto 

’Oini nn?] — How can I give you over 
Ephraim [or] deliver you, Israel; how can 
I render you like Admah [or] make you 
like Zeboyim? My heart has been turned 
over; My mercies have been kindled. 
How can I possibly give you over to the 
enemy, Ephraim? How can I deliver you, 
the remaining tribes of Israel, to the 
oppressor? Although you are deserving 
of the same fate as met by the cities of 
Admah and Zeboyim, which were over¬ 
turned and destroyed along with Sodom 
and Gemorrah, [l1 I find Myself "unable” 
to carry out such a decree. For My heart 
has been turned over and My decision 
rescinded (Radak) [due to My great love 
for the Jewish nation], and My mercies 
for you have been kindled and set aflame 
( Targum; Mahari Kara). 

Others render ’Knnj to mean My 
remorse (Ibn Ezra ) [i.e.. My remorse over 
My decision to destroy you completely 
has been aroused]. Alternatively: My 
remorse has been stirred — for I have 
regretted the evil that I had decreed upon 


you and I shall thus not carry it out 
(Radak; Abarbanel)) 21 

9. rtntyb biu/k i<b ’bk pin ntpyK Kb 

unij? ttf’K'Kbi ’dik ^k ’a d’ibk 

“nya KiaK Kbl — I will not carry out My 
wrath; I will not renege to destroy 
Ephraim, for I am God and not a man; 
the Holy One is in your midst and / 
will not enter a city. [Since I have been 
moved to deal with you mercifully,] I will 
not carry out the decree of total annihila¬ 
tion which I rendered in My wrath. Nor 
will I renege on My vow that I pro¬ 
claimed in the Torah ( Leviticus 26:44): I 
have not spurned them nor have / 
loathed them — and destroy Ephraim 
totally ( Rashi ). For I am the Almighty 
God and not a man. I do not rescind any 
commitment I have made to benefit 
mankind (Rashi; Radak). Nor am I 
compelled to carry out My decree imme¬ 
diately [without allowing time for repen¬ 
tance] (Mahari Kara) for fear that I will 
not have the opportunity to do so at a 
later date (Metzudos David). In addition, 
being God, I am capable of bearing the 
burden of My anger if I so desire, and I 


1. The prophet uses Admah and Zeboyim as examples, rather than the better-known cities of 
Sodom and Gemorrah, in order to differentiate between the kingdom of Israel and that of 
Judah, who had been compared by Isaiah (1:9,10) to Sodom and Gemorrah (Abarbanel). 
Alternatively, the two cities cited were annihilated completely, whereas Lot and his daughters 
were saved from the city of Sodom (Alshich). 

2. Although it is obvious that an omniscient God does not change His mind or regret His 
decisions, the annulment of His decree is depicted as such in order to describe it in terms that 
the human mind can comprehend (Ibn Ezra). [In actuality, the wrath described is the response 
to their misdeeds that would be appropriate in accordance with a standard of strict justice. 
However, by virtue of the Almighty's attribute of mercy, that severe punishment is withheld.] 
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do not find it necessary to translate it into 
action (/bn Ezra; Radak). 

Radak renders Dn^K nnwb 31 Wk Kb 
to mean: Even if I have afflicted them for 
their iniquities, I will not return to them 
to destroy them completely. 

Abarbanel renders: I will not renege from 
destroying Ephraim. Herein lies the 
Almighty's rejoinder to the argument of the 
people (v. 7) that if He will only take the 
initial steps towards reconciliation they will 
follow suit and repent. To this Hashem 
responds: I cannot follow such a course of 
action. For I am God, not a man, and it is not 
appropriate for Me to compromise My honor 
in this manner. 

T>ya K13K Kbi tt/Hj? ^jatpa — The Holy 
One is in your midst and l will not enter 
a city. I have already vowed to make My 
Divine Presence reside in your midst in 
Jerusalem and I will not enter with My 
Presence into any other city in its stead 
(Targum; Rashi). Alternatively: I have 
caused My Glory to reside in your midst, 
which I have not done with any other 
nation (Radak). 

Rashi cites a second translation: and I 
will not come with hatred. Mahari Kara 
interprets: As long as there is Holiness in 
your midst, / will not enter the city to 
destroy it. 

The Sages comment: Said R' 
Yochanan: Said the Holy One, Blessed is 
He: I will not enter Jerusalem above until 
I enter Jerusalem below. Is there a 
Jerusalem above? Yes; as it is stated 
(Psalms 122:3): Jerusalem which is built 
like a city that is joined together with it 
(Taanis 5a). |!| 


Alshich sees this verse as referring 
back to verse 7, which he interpreted as 
lauding and encouraging the attribute 
of unity, nnlm Kb -im, together He shall 
not cause — i.e., if there will only be 
unity among the Jewish people, the 
Almighty will not raise His Presence 
and remove It from their midst. Here 
He declares: When I see the Jewish 
people uniting to plead with Me for 
salvation, I am immediately moved to 
rescind My decree and spare them. For, 
in truth, it is My will that My Pres¬ 
ence have a place here on earth, not 
only in the heavens. However, since I 
am God and not a man, a geographical 
location does not suffice to contain My 
Presence. Rather, I can only find a 
"home" in your midst — i.e., in the hearts 
and souls of My people, and only in 
unity are you able to house My Presence 
among you. 

10. The prophet ends this chapter with a 
glimpse into the (then) distant future, 
depicting the final redemption of the 
Jewish people and their permanent re¬ 
turn to the Holy Land. 

lKitp Kin-ia jkW’ nnK3 lab’ n nqK 
o;n D’33 rnmi — After Hashem they 
will follow; like a lion He shall roar; 
for He shall roar and the children shall 
stir from the west. [Although I have 
responded to their iniquities with re¬ 
straint,] the magnitude of their sins 
nevertheless compels Me to remove My 
Divine Presence from their midst and 
to banish them from their land. How¬ 
ever, the day shall yet arrive when they 
will seek out Hashem and follow after 
Him while still in their exile (Radak). 


1. Know that Jerusalem, Zion, and the Temple are all symbols of very sublime spiritual 
entities. In fact, this applies to all of the land of Israel [apparently to a lesser degree]. For this 
reason the Land is referred to as Ti nbrij, the legacy of God, and it is also the cause for the many 
mitzvos that are unique to the Holy Land. [Thus, when the Sages mention the heavenly 
Jerusalem, they refer to those entities which the physical Jerusalem symbolizes] (Rashba, cited 
by Ein Yaakov). 
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11/10-11 30 After Hashem they will follow; like a lion He shall 
roar; for He shall roar and the children shall stir from 
the west . 11 They will stir like a bird from Egypt and like 
a dove from the land of Assyria, and I will settle them in 
their homes, declares Hashem. 


When that occurs, they will earn the 
right to follow Him out of exile back to 
their homeland ( Rashi ). For at that time, 
the Almighty shall roar like a lion — 
who emits his mighty roar to gather 
together all the beasts of the jungle where 
he reigns supreme. So shall Hashem 
reveal Himself to His people through a 
prophet or through a miraculous sign of 
His Presence ( Radak ). This will move 
them to stir from the west where they are 
exiled (Targum; Rashi) and to return to 
His Holy Land to experience once again 
His Divine Presence there — like a son 
responding to his father's call to return 
home (Radak). 

Ibn Ezra specifies the west as referring 
to Egypt, which is southwest of Israel, as 
well as Assyria. Radak comments: They 
will stir from the east and the west. [His 
intent is unclear; where does he see a 
reference to the east in this verse?] 
According to R' Eliezer of Beaugency, 
the word DJO is translated from the sea-. 
They shall stir in response to His roar just 
as all are shaken and stirred by the roar 
of the lion. However, the lion is feared 
only by those standing nearby on dry 
land, but not by those safely away at sea. 
The roar of the Almighty, on the other 
hand, will shake and stir even those in 
the distant sea. 

Others interpret: When the Children 
of Israel shall follow after Hashem and 
His ways and seek Him out in their exile. 
He will roar like a lion against the gentile 
nations who have subjugated them. At 
that time, the Jewish people will stir from 
the west in their exile [and return to their 
land] (Mahari Kara; Ibn Ezra). 

Malbim sees this as a depiction of their 
relationship with Hashem while in exile: 
Even when they will be banished from their 
cities they will find the Almighty ready to 


lead them into exile and maintain His Divine 
Presence in their midst. However, they will 
no longer experience His overt involvement 
in their affairs. Rather, He will roar like a 
lion — He will express Himself not with 
His own voice, but with that of the lion, 
carrying out His will covertly by influencing 
the decisions of the monarchies of Assyria 
and Babylon — symbolized in Scripture 
by the lion — and thereby guiding the 
destiny of His nation. Nevertheless, the day 
shall yet arrive when He will once again 
emit His own mighty roar and lead His 
children with His overt Divine Providence. 
At that time, they will stir from the west 
where they are exiled and return to the Holy 
Land. 

11. ~iiwk ynNn ruPai Dnynn "iiBya mm 
ttdn} amro'by D’rawini — They will 
stir like a bird from Egypt and like a 
dove from the land of Assyria, and I will 
settle them in their homes, declares 
Hashem. Those who are exiled in Egypt 
will stir like a bird, who embarks on a 
journey to return to his home (Radak). 
Even those banished to distant Assyria 
shall set their sights on the Holy Land 
and embark on their long journey — like 
homing pigeons who find their way even 
from great distances (Malbim). When 
this occurs, I will return them to the Land 
of Israel (Malbim) and settle them safely 
and securely in their homes (Metzudos 
David). 

Abarbanel suggests that this verse may be 
an exhortation to the people of the prophet's 
generation rather than a depiction of the 
future redemption: If only the people of 
Israel would tremble like a bird aflutter in 
fear of transgressing the will of the Almighty 
by turning to Egypt for aid; if only they 
would quake like a dove from placing their 
faith in Assyria, then surely the Almighty 
would accept their repentance and revoke the 
decree of exile from upon them, settling them 
safely in their homes. 
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The prophet now reverts to his previous theme of relaying the Almighty's 
contentions with the Jewish people for their misdeeds — seeking once more to inspire 
them to repent. In so doing, he draws a distinction between the sinful nation of Israel 
and the people of Judah, who were still loyal to Hashem. Although the latter were also 
eventually exiled for their sinful ways, the following verses refer to a point in time 
when this was not yet the case. Some interpret this to be the time when the kingdom 
of Israel was first split in two. Whereas Jeroboam shortly thereafter introduced 
idolatry to the nation of the ten tribes and led the people astray, Judah still remained 
faithful to Hashem and continued to cling to His ways ( Radak ). Alternatively, this 
prophecy depicts the generation of the destruction of the kingdom of Israel, at which 
time Hezekiah ruled over the land of Judah and led them in a renaissance of Torah 
scholarship and spiritual growth ( Malbim ). 


1, bioti' 1 n’a nmmi ansx tymn ’Jaap 
— Ephraim has surrounded Me with 
falsehood and the house of Israel with 
deceit. Ephraim and the tribes of Israel 
allied with him surround My Divine 
Presence in Jerusalem with their wicked 
provinces that are filled with idolatry 
and corruption ( Rashi; Radak). Malbim 
renders: Ephraim, the ruling tribe among 
the Israelite nation, surrounds Me with 
denial and heresy, and the remaining 
tribes of the house of Israel are steeped in 
corruption in their dealings with their 
fellow man. 

Others interpret: Although they sur¬ 
round Me like subjects who surround 
their king, they do so deceitfully, for they 
are actually steeped in the depravity of 
their idolatry ( [bn Ezra; Abarbanel; Me- 
tzudos David). 

1 ptfj D’VHprnyi bx-Dy tj fy rrpmi — 
But Judah yet rules with God and with 
the Holy One he is faithful. The monar¬ 
chy of Judah still rules with the fear of 
Hashem, and his kings are still faithful to 


the Holy One Blessed is He. In this 
manner they lead their people and thus 
set the tone for the entire nation (Rashi; 
Radak). Others render “n to mean cleave 
— they still cleave to the service of the 
Almighty ( Mahari Kara; R' Eliezer of 
Beaugency). 

Abarbanel renders: And Judah in his 
descent (T}) is yet with God, and is with 
the holy ones in faith. Despite having 
been lowered from ruling over the entire 
nation to a monarchy encompassing only 
the two tribes of Judah and Benjamin, 
Judah nevertheless remains loyal to the 
Almighty and continues to pursue the 
faith of his holy patriarchs. 

Ibn Ezra (v. 3) rejects this entire approach 
and contends that Judah is also included in 
the rebuke expressed in this chapter. [How¬ 
ever, he provides no explanation of this 
verse, which is the basis for the view of the 
other commentators. Perhaps he understands 
this chapter to be describing a historical 
sequence: Originally, only Ephraim strayed 
from the ways of Hashem, but Judah re¬ 
mained loyal to Him. Eventually, however. 
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12/1-3 1 ^phraim has surrounded Me with falsehood and 
the house of Israel with deceit, but Judah yet rules 
with God and with the Holy One he is faithful. 
2 Ephraim embraces the wind and pursues the east 
wind; all day he increases falsehood and plunder, 
and they execute a pact with Assyria and oil is car¬ 
ried to Egypt. 3 And the contention of HaSHEM is with 
Judah and to visit upon Jacob according to his ways; 
in accordance with his deeds He will requit him. 


both nations fell prey to their evil desires, 
and the Almighty thus has a contention with 
both of them ] 

2. si? Di , n _I 73 D v 7i? tpnj nn ny'n on?t< 
lipiy? irrp’ -iium-Dy nnni nan’ Wi 
’ 73 V 1 D’Hyt? 1 ? — Ephraim embraces the 
wind and pursues the east wind; all 
day he increases falsehood and plunder, 
and they execute a pact with Assyria 
and oil is carried to Egypt. Ephraim 
befriends and embraces the empty winds 
of idolatry, which, in truth, are devoid 
of substance (Rashi). He pursues even 
the east wind, which is strong and 
violent and harms those who embrace it 
— as his idolatry has brought upon him 
only pain and misfortune ( Radak ). Nev¬ 
ertheless, the people do not repent their 
evil ways. Rather, they continuously 
expand the scope of their devotion to the 
falsehood and vanity of idolatry, bring¬ 
ing upon themselves ever-increasing 
plunder and destruction in retribution for 
their sins (Radak; R' Eliezer of Beau- 
gency). Even as their straits become 
further imperiled, they do not return to 
Me and thereby bring salvation. Instead 
they turn to the foreign powers of Egypt 
and Assyria. They invoke their aid with 
treaties and seek to cement their friend¬ 
ship with tribute by sending fine oils to 
the land of Egypt (Radak; R' Eliezer of 
Beaugency). 

Others translate nn nyh to mean 
grazing from the wind — they open their 
mouths to the empty winds of idolatry in 
the hope of thereby receiving benefit, but 


it is to no avail (Radak). Alternatively: 
They graze and cultivate the wind, 
seeking to draw benefits from it (Metzu- 
dos David). 

Malbim interprets: They involve 
themselves in faiths that are merely 
empty winds, with no substance. In their 
dealings with each other, they increase 
falsehood and robbery throughout the 
day. 

Alshich sees this verse as describing the 
process whereby Jeroboam ben Nebot from 
the tribe of Ephraim descended into idolatry 
and brought the nation down with him: 
Initially he grazed and cultivated his wind — 
i.e., the hot air of his haughtiness. He saw his 
position as monarch threatened by the 
specter of the people ascending to Jerusalem 
on the Festivals, and reaffirming their loy¬ 
alty to the Davidic dynasty. As a result he 
pursued the harsh winds of idolatry by 
establishing two golden calves as deities for 
the nation. From this he continued to increase 
falsehood and plunder, as he convinced the 
people to follow his path. Eventually his 
monarchy was weakened and threatened in 
retribution for his evil, and he was forced 
thereby to seek alliances with Egypt and 
Assyria in order to survive. 

3. apjp-by Tpsbi rrrirp-Dy -rh uni 
lb a’ty; T’bbyn? rgyp — And the 
contention of HaSHEM is with Judah and 
to visit upon Jacob according to his 
ways; in accordance with his deeds He 
will requit him. The Almighty shares his 
contention against the people of Israel 
with His loyal nation of Judah. He 
explains to them the evil the former have 
committed so that they should not be 
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perplexed [and dismayed] when He ex¬ 
acts from Israel in accordance with its 
wicked deeds (Rashi; Mahari Kara). 

Alternatively, the subject of this verse 
is the nation of Ephraim, who was 
continuously involved in conflict with 
the nation of Judah as a result of their 
basic ideological disagreement. Thus: He 
has a dispute with Judah due to and 
concerning HaSHEM — i.e., whether to 
remain loyal to the Almighty. In bitter 
sarcasm, the prophet adds: The ten tribes 
remember the ways of their ancestor 
Jacob and follow in his footsteps, as he, 
too, was involved in contention with his 
brother ( Abarbanel; Malbim). 

Others interpret this verse in accordance 
with its literal translation — HaSHEM has a 
dispute with Judah. Although they were 
once steadfast in their loyalty to Him, they 
too eventually succumbed to the lures of 
idolatry. Thus He now has a contention to 
pick with them as well. Now that this is so, 
the entire nation descending from Jacob shall 
be requited in accordance with its wicked 
deeds (Radak; R' Eliezer of Beaugency; Me- 
tzudos David). 

As cited above, Ibn Ezra rejects the ap¬ 
proach to these verses that sees in them 
words of praise for the loyalty of Judah. 
He thus interprets this verse as a continua¬ 
tion of the castigation of both Jewish king¬ 
doms. 

[Having mentioned the patriarch Ja¬ 
cob in the previous verse, the Almighty 
recalls the special relationship He had 
with him and the miracles He performed 
on his behalf, seeking to inspire the 
people to dedicate themselves to recover¬ 
ing that close bond.] 

4. tin rntu uin?! vriNTN 3j?y jyiaa 
D’nbh? — In the womb he seized his 
brother's heel, and with his strength 
he struggled (l > with an angel. Look at 


all that I have granted Jacob [and 
how his descendants repay My kind¬ 
ness]! While yet in his mother's womb, 
he seized the heel of his brother Esau 
fin an effort to prevent him from emerg¬ 
ing first and earning for himself the 
birthright], displaying thereby the super¬ 
human strength that I bestowed upon 
him (Rashi). Indeed, such a feat is 
nothing short of miraculous. A fetus 
while still in the womb has no power or 
control over its limbs, and it is certainly 
not capable of piercing its placenta as 
well as that of its twin and grasping the 
latter's heel. Obviously, then, this was a 
sign from above that in the end of days, 
the descendants of Jacob will conquer 
and subjugate those of Esau ( Ibn Ezra; 
Radak). 

But My wonders with their father 
Jacob did not end there. Years later, I 
enabled him to struggle with an angel of 
God and, indeed, to prevail over him 
(Genesis 32:25-31). This, too, was not a 
natural event. One angel was sufficient 
to destroy the entire camp of the mighty 
armies of Assyria [when they besieged 
Jerusalem in the days of Hezekiah], Even 
[so holy an individual as] King David 
was seized by trembling when he en¬ 
countered an angel. Yet Jacob managed 
to struggle and even to subdue him ( Ibn 
Ezra). This, too, was a sign of the destiny 
of the Jewish nation. They will be the 
portion of Hashem Himself in creation, 
and thereby rise above the power and 
reach of all of the heavenly forces and 
angels. Certainly, then, they may rest as¬ 
sured that as long as they fulfill My will 
they need not fear any power in creation, 
for their attachment to the Almighty 
renders them impervious to its strength 
(Radak). Why, then, do the children of 


1. This follows the translation of Targum. Others render rnty to mean he conquered (Radak; 
Metzudos). 


wnn [118] 



12/4-6 ^ n the womb he seized his brother's heel, and with 

his strength he struggled with an angel . 5 And he strug¬ 
gled with an angel and prevailed; he wept and be- 
seeched him. [In] Beth-el He will find us and there He 
will speak with us. 6 And Hashem the God of Hosts, 


Jacob not remember these facts and take 
them to heart? Why do they not turn to 
Me for salvation rather than relying on 
alliances with heathen nations (Ibn Ezra; 
Metzudos David to v. 5)? 

5. rga hrm -lten 

nny -n-p nu>i laNYtp’ htt-ma — And he 
struggled with an angel and prevailed; 
he wept and beseeched him. [In] Beth-el 
He will find us and there He will speak 
with us. Emphasizing his words through 
repetition, the prophet again reminds the 
Jewish nation how their ancestor Jacob 
struggled miraculously with an angel 
and even managed to prevail. Indeed, the 
angel was forced to cry before Jacob 111 
and to implore him to allow him to 
return to the heavens so that he could 
take his place among the angels who sing 
the praises of the Almighty with the 
rising of the morning star. All this was 
meant to demonstrate [to Israel] how 
Hashem sends His angels to assist the 
truly righteous and to submit to their 
will; thus that angel could return only 
with Jacob's consent ( Radak ). 

ia»y -i3i’ ntth hNTi’3 — [In] 

Bethel He will find us and there He will 
speak with us. Thus pleaded the angel 
with Jacob: Allow me to depart at this 
moment, for in due time the Almighty 
will reveal Himself to you in Beth-el [and 
bestow upon you the name Israel (Rashi 


to Genesis 32:26)]. There He will find us 
and speak to us, for I, too, the guardian 
angel of Esau, 121 will be present, and I will 
there acknowledge your right to the 
blessings of Isaac (Rashi). 

Others interpret this phrase as two 
separate statements. [In]Beth-el he found 
him — the angel encountered Jacob in 
the city of Beth-el a second time and 
there he blessed him. [The prophet uses 
the future tense in place of the past, as is 
found often in Scripture.] 

And there he will speak with us — 
these are the words of the prophet to the 
nation: Because the town of Beth-el was 
thus established as one in which heav¬ 
enly encounters occur, it was here that 
Amos and myself were directed by 
Hashem to prophesy to the nation, and to 
rebuke them for their worship of the 
golden calves that takes place there ( Ibn 
Ezra; Radak). 

6. i-pt 'n niioyn ’hSn -m — And 
Hashem the God of Hosts, Hashem is His 
appellation. Just as He was then the God 
of Hosts, ruling over all that exists in the 
heavens above and on the earth below, so 
is He still the Almighty God. And His 
appellation [lit. His remembrance — the 
Name by which He is remembered] is 
mil’ which denotes that He is the master 
of all existence (Rashi; Mahari Kara; 
Metzudos David). Therefore, if you will 
only go with Him wholeheartedly as did 


1. The Sages expound: And he struggled with an angel and he prevailed ■— I would not know 
who prevailed over whom. However, since it is stated (Genesis 32:29), for you struggled with 
angels and with men and you prevailed, it may be assumed that Jacob achieved supremacy 
over the angel. He cried and beseeched him — I do not know who cried to whom. Since it says 
(Genesis 32:27), send me, for the morning star has risen . .. and he blessed him there, it may be 
assumed that the angel cried to Jacob (Y alkut Shimoni from Bereishis Rabbah 32). 

2. This follows the view of Bereishis Rabbah (78). Radak cites the Sages as identifying this 
angel as Michael. About him Jacob later stated (Genesis 48:16), The angel who redeemed me, 
etc. 
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your father Jacob, He will deal with you 
in the same miraculous manner that He 
did with the latter (Rashi; Mahari Kara). 

Radak interprets: Although He ap¬ 
peared to your forefathers by the title *?K 
HUt [the Lord Who rules over the forces 
of nature], He revealed the Name of His 
true Glory — that He is the Lord of Hosts 
Who rules over all of the angels and 
forces in Heaven — to Moses (Exodus 
6:3). He disclosed this aspect of His 
Godliness to him in order to import that 
you, the Jewish nation, have been 
granted the capacity to attach yourselves 
to that Name if only you will fulfill His 
will and follow in His ways. 

According to Malbim, these last two verses 
depict an imaginary dialogue between Jer¬ 
oboam and the prophet. Jeroboam's designat¬ 
ing Beth-el as a site of idolatry was based on 
his assumption that it was an appropriate 
place for sanctified deeds, since it had been 
rendered such by the angel's revelation there 
to Jacob. There, too, the angel cried to Jacob 
and beseeched him to release him, promising 
him at that time that he would join him in 
Beth-el and consent to his acquisition of the 
blessings of Isaac. Similarly, there he shall 
speak with us — i.e., that angel has remained 
in that site and will serve there as a medium 
between us and the Almighty. 

To this the prophet responds: The Jewish 
nation does not receive its Divine Blessing 
through any medium whatsoever. Rather, 
Hashem is the God of Hosts — Who rules 
over all angels and mediums — HaSHEM is 
the Name by which He is remembered — i.e., 
by which He is remembered by us, as we 


have a direct link to His Godliness without 
the need for any intermediary. 

7. Because He is the Almighty God, and 
because He has granted you the ability to 
cleave to Him, your sinful deeds and 
corrupt ways can still be rectified and the 
punishment in store for you can still be 
avoided, if only you will repent and 
return to His ways. 

nipt ODif/ni ipn awn Tabna nri#] 
Ton ^'Tl'bK' t ?<C — And you may return 
by your God; keep benevolence and jus¬ 
tice and you may always hope for your 
God. If only you will practice benevo¬ 
lence and justice you may rely on the 
promise 111 and support of Hashem, your 
God, Who will enable you to return to 
Him. Thus you will be guaranteed the 
right to realistically hope for His salva¬ 
tion at all times [in reward for your fi¬ 
delity to Him] (Rashi; Metzudos David). 

Others render as if it were 

written spijbKb, to your God. They inter¬ 
pret the entire verse as a challenge issued 
to the Jewish nation: You must return to 
your God and practice benevolence and 
justice, and place your faith and hopes in 
the Almighty God rather than in any 
other forces in Heaven or on earth (Tar- 
gum; Mahari Kara; R' Eliezer of Beau- 
gency)! 21 

Radak translates 31Wri as tranquility: 
And you, Israel, be tranquil by your God 
— i.e., if you will appease your God, you 
will rest in peace and tranquility. But to 


1. [Rashi does not elaborate upon the nature of this promise. Presumably, it refers to the 
Almighty's guarantee that one who sincerely attempts to repent and improve himself will 
receive Divine assistance in his efforts ] 

2. As stated in Jeremiah (9:23), the traits by which the Almighty describes His actions on this 
world are benevolence, justice, and righteousness and — as noted there — these are the 
qualities He seeks from His creations. Thus, the prophet here exhorts the Children of Israel to 
practice these traits. Benevolence and justice he cites explicitly, and righteousness is included 
in the connotation of the final phrase — and hope to Hashem always (Radak). 
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12/7-9 H ashem is appellation. 7 And you may return by 
your Cod; keep benevolence and justice and you may 
always hope for your God. 8 A trader with scales of 
deceit in his hand; he loves to rob. 9 And Ephraim 
said: But I have become rich; I have found power for 
myself, [for] all my toil they will not find to me iniquity 


accomplish this you must follow in His 
ways of benevolence and justice. You 
must also place your hopes and faith in 
the Almighty God, attributing to Him all 
your success and prosperity and keeping 
Him constantly in your heart and mind 
(cf. Ibn Ezra). 

Abarbanel suggests that these last three 
verses may be interpreted as an exhortation 
to the nation of Ephraim to return to their 
fidelity to Hashem and to abandon their 
worship of the idols of Dan and Beth-el: 
Having recalled the encounter between Jacob 
and the angel, the prophet challenges the 
people with the rhetorical question: Will He 
speak with us there? Will the Almighty 
communicate with us through our calves as 
He did with Jacob through His angel? No! 
Certainly not! Our only recourse to direct 
interaction with the Almighty is in the 
Temple, where the Divine Presence of 
Hashem is to be found and where He has 
established Himself as the God of His Hosts 
— i.e., of the tribes of Judah and Benjamin 
[and the Levites] who are yet loyal to Him. 
Therefore, Ephraim, return to Hashem and 
practice benevolence and justice. For al¬ 
though you are guilty of great iniquity He 
will yet accept your sincere repentance. Thus, 
you may always turn to Him with the 
realistic hope for salvation. 

8 . Continuing his pattern of alternating 
between rebuke and encouragement, the 
prophet once again reverts to his castiga¬ 
tion of the Children of Israel for their 
corruption and dishonesty. 

anN pwyb nnnp pjtos vra jyj? — A 
trader with scales of deceit in his hand; 
he loves to rob. However, Ephraim, you 


have not followed this course, but rather 
that of the errant trader, who carries 
dishonest weights to cheat his customers. 
Instead of seeking justice and righteous¬ 
ness, he loves to rob and cheat in pursuit 
of his livelihood (Radak; Metzudos 
David). 

Others render: Do not be like the 
trader with scales of deceit in his hand 
(Targum; Mahari Kara). 

Abarbanel suggests that jyjp may also 
mean the nation of Canaan, whom the 
prophet accuses Israel of having come to 
resemble in its behavior. He suggests as 
well an alternative translation to the 
phrase 3HK pt/yb, Due to [his] robbery he 
loves [him]. The dishonest trader should 
be shunned and despised due to his 
deceitful practices, but Ephraim in his 
corruption chooses to love [and emulate] 
him instead. 

9. ib jin ■’nKyn ’rntyy nnpK into] 
KprrupN jiy ’b'lNYn 1 Kb ’y’jybs — 
And Ephraim said: But l have become 
rich; I have found power for myself, [for] 
all my toil they will not find to me iniq¬ 
uity which [contains] sin. In their deca¬ 
dence, the people of Ephraim do not turn 
to Hashem as urged, but rather seek to 
attribute their prosperity to themselves, 
while spuriously claiming innocence of 
any wrongdoing. Thus, they declare, "I, 
with my efforts, have made myself 
wealthy; it is not the Almighty's doing 
but rather my own. And it is I, as well, 
who has found the means to increase my 
power. " [l1 Furthermore, I have done so 


1. This is one translation of pK offered by Radak. It is also the one employed by Rashi and 
Metzudos. Another possibility is that it means wealth (Radak; Abarbanel). Metzudos sees this 
first half of the verse as one thought: I became rich through the power and energy I found to 
amass wealth. 
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without indulging in any wrongdoing 
whatsoever. No one can point to any 
iniquity among my actions — at least 
none in which I was guilty of sin. For if 
perchance there was theft or dishonesty 
involved, I was totally unaware of that 
fact and remain innocent and blameless 111 
(Radak). 

Others interpret the second half of this 
verse as the prophet's response to the spuri¬ 
ous claim of the people: All of your wealth 
will not stand up for you on the day of the 
payment of your debt { Targum ). I.e., it would 
be to your benefit to recognize and proclaim: 
All of my wealth [for which I toiled] will not 
suffice to achieve atonement for my iniqui¬ 
ties that I have sinned (Rashi)J 21 

Rashi cites R' Shimon (father of Mahari 
Kara) as offering a metaphorical interpreta¬ 
tion to this verse, that it refers to Jeroboam 
ben Nebot, the first king of the ten tribes, 
who was from the tribe of Ephraim. In 
attempting to validate his reign over Israel, 
he declares, "I have found a bill of indebted¬ 
ness — pK —• from the nation of Israel. For 
[when my forefather Joseph ruled over 
Egypt,] his brothers said to him (Genesis 
50:18): Behold, we are to you like slaves. And 
[the halachah is that] whatever is acquired 
by a slave belongs to his master. Thus, all of 
the wealth of Israel really belongs to me. 


Therefore, I am not guilty of any iniquity or 
sin if I confiscate all that they possess." In 
response to this, the next verse begins: And 
I am Hashem your God from the land of 
Egypt. I.e., all of the greatness you ascribe 
to your ancestors in Egypt came from Me. 
[Furthermore,] that which was stated, be¬ 
hold, we are to you like slaves, you recall, 
but that which was stated, / am Hashem your 
God, you do not recall. Thus, you have 
erected two golden calves of idolatry in Dan 
and Beth-el. 

10. rp’ttflN tv Dnyn ynNn rpnbts. -n •qlNi 
qyin •wa D’bnND — And I am Hashem 
your God from the land of Egypt; l will 
yet settle you in tents like [early] times. 
Why do you persist in pursuing your 
rebellious ways, refusing to take note of 
the kindness I have bestowed upon you 
and the wonders I have shown you since 
the dawn of your existence, as well as 
those I have in store for you if you will 
only heed My words and repent? For I 
am the very God Whom your ancestors 
came to recognize in the land of Egypt. 
There I delivered you with miracles and 
overt manifestations of My power, and 
there I dealt with you directly through 
My Divine Providence rather than 


1. Radak suggests two other possible translations for the final phrase, py ■’b'lKim 1 Kb 
Kurt'ntt/K: One is that nti/K is used here to mean and. They will not find in Me iniquity, or even 
the lesser fault of sin — which oftentimes refers to inadvertent wrongdoing. Alternatively, it 
is rendered they will not find in me iniquity [or that] which contains sin. 

Ibn Ezra sees this as a response to the prophet's analogy to the dishonest trader: Why do you 
compare me to the errant trader when no one can find any wrongdoing among my efforts? 
Malbim, too, follows this approach, but specifies the response as being the age-old 
rationalization for corruption: I have not been a thief or a criminal; rather, I have accumulated 
all this wealth through my energy and efforts in iny business dealings. If my weights and 
measures have been dishonest, that is not robbery, merely smart business practices. Indeed, in 
all of my actions in pursuit of my fortune, you will find not a shred of robbery or crime. 

2. Mahari Kara, too, interprets this phrase in this manner, but he understands it as part of the 
flow of the entire verse: And Ephraim said — this is what Ephraim should have recognized 
and expressed when they sinned against Me: Why do we transgress the Will of the Almighty, 
when all of the riches we have acquired and all of our possessions for which we have toiled 
will not suffice to redeem our souls on the day of Hashem's wrath for our iniquities and sins? 
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12/10-12 w hi c h [contains]sin . 10 And I am Hashem your God from 
the land of Egypt; I will yet settle you in tents like [early] 
times. 11 And I spoke with the prophets and I increased 
visions, and through the prophets I used imagery. 12 If 
Gilead [suffered] destruction they were but vanity; 


through any celestial intermediary. In 
this manner I fed you and housed you in 
tents [in the wilderness], and I have dealt 
with you similarly whenever you have 
hearkened to My voice. So, too, shall I yet 
deliver you from the lands of the gentiles 
in which you will be dispersed. At that 
time I will house you in tents in the 
wilderness and show you My miracles, 
just as I did when I delivered you from 
Egypt, until I eventually return you to 
the land of your fathers ( Radak; Metzu- 
dos David; see 2:16; Radak, comm, ibid.; 
cf. Ibn Ezra; Mahari Kara). 

Rashi interprets the two halves of this 
verse as being independent of each other. 
And I am Hashem your Cod from the land of 
Egypt — You say that you have found power 
through your false weights and measures, 
but I am the Almighty God from the land of 
Egypt. There I discerned between the drop 
[of sperm from which was conceived] a 
firstborn and that of those not firstborn 
[when I passed over Egypt and killed all their 
firstborn]. So, too, do 1 take note of those who 
rob My people with false weights and 
measures and I (eventually) exact retribution 
from them (cf. Bava Metzia 6lb). 

I will yet settle you in tents like [early] 
times — I will eventually excise from your 
midst all corrupt merchants, and I will set up 
among you tent dwellers — students in¬ 
volved in the study of Torah — just as in 
ancient times, when your forefather Jacob 
was a dweller in tents. 

11. i rv>a - in pin -qiKi 'man 

nniK D’N’aan -pin — And I spoke with 
the prophets and I increased visions, and 
through the prophets I used imagery. 
What have I not done; what course have 
I not pursued — in an attempt to inspire 
you to remember Me and return to My 
ways? I spoke consistently with your 
prophets, instructing them to rebuke you 
for your misdeeds and to exhort you to 


repent, and I increased their prophetic 
visions [to intensify My efforts]. Indeed, I 
have even employed imagery, in the 
form of parables and metaphors — con¬ 
veying it to the prophets in order to en¬ 
hance your receptivity to My words 
(Rashi; Ibn Ezra; Radak; Malbim; Me- 
tzudos David). [And yet, with all this, 
you persist in ignoring My warnings and 
spurning My rebuke.] 

Another rendition is: I have assumed 
likenesses (Rashi). I appeared to My 
prophets in many different images and 
forms. At times I appeared before them 
like a mighty warrior and at times like an 
elderly sage (Pesikta Rabbasi 33). 

Abarbanel offers a unique interpretation to 
these two verses, which he sees as the 
Almighty's response to the statement of 
Ephraim in verse 9: You, Ephraim, persist in 
taking credit for the accumulation of your 
wealth. Know, however, that I am the God 
from the land of Egypt Who first made you 
wealthy with the plunder of Egypt [and it is 
I Who am responsible for any prosperity you 
attained since that time]. However, since you 
persist in denying My benevolence to you I 
will strip you of your wealth and banish you 
from your land, leaving you to wander 
barefoot and naked into exile and to settle in 
the tents of the hostile forces of Edom and 
Ishmael. This will take place in the time that 
I have designated for its occurrence (’H’D 
nym). I have instructed My prophets to 
inform you time and time again of this fate 
that is in store for you and I shall continue to 
do so in the future through the prophets 
whom I will yet send to you. 

12. vn iik -ly'pj-Dfc — If Gilead 

[suffered] destruction they were but 
vanity. If the province of Gilead, in the 
kingdom of Israel, has suffered destruc¬ 
tion and oppression, they brought it up¬ 
on themselves, for they have filled their 
lives with deeds containing nothing but 
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vanity and emptiness ( Rashi; Metzudos; 
cf. R' Eliezer of Beaugency). 

Radak renders: If Gilead [practices] 
iniquity — Although Gilead began the 
practice of evil deeds, and thus they were 
the first to be exiled, Gilgal has managed 
to increase their iniquity, as described in 
the remainder of the verse. 1 ’ 1 

inai nniW — In Gilgal they 

slaughtered oxen. On the hallowed 
ground of Gilgal, where the Tabernacle 
stood when the Jewish nation first 
crossed into the Land of Israel (Radak; 
Metzudos David), the people have 
slaughtered oxen to their idols (Rashi). 
They learned this practice from their 
brothers in Gilead, from whom they 
were separated by only the narrow 
waters of the Jordan River (Radak). 

nto ’nbri by D’ 1 ??? nninara oa — Indeed, 
their altars are like heaps upon the 
furrows of the field. They have not 
limited their idolatry to the altars within 
the town of Gilgal itself. Rather, they 
have expanded their idolatry throughout 
the land (Mahari Kara) until they have 
become as numerous and noticeable as 
the heaps of earth along the furrows 
which are plowed in the fields (Rashi; 
Ibn Ezra). Alternatively: They have ex¬ 
tended their idolatry to every field and 
every furrow, where they stand like piles 
of stones along the furrows of the field 
(Mahari Kara; Radak). Indeed, the Sages 
comment: There is no furrow throughout 
the Land of Israel upon which King 


Ahab did not erect false gods and bow to 
them (Sanhedrin 102b). 

R' Eliezer of Beaugency sees this 
phrase as a prophecy of the destruction 
of Gilgal: In Gilgal they slaughtered oxen 
[to idolatry]; their altars upon which they 
thus slaughtered will yet be laid waste 
and rendered like heaps of stones and 
rubble. 

13. Having recalled earlier (vs. 4, 5) the 
kindness He performed with Jacob, the 
Almighty — speaking through His 
prophet — reverts to that theme, and 
continues with further aspects of His 
kindness with Jacob and with his descen¬ 
dants after him (Rashi). 

nt£tN5 liy’i nnK rnt? rn:t»i 
“inti/ rtUMOi — And Jacob fled to the field 
of Aram, and Israel worked for a wife, 
and for a wife he guarded. My kindness 
with Jacob continued when he fled from 
his brother Esau to the fields of his uncle 
Laban in Aram, where I continued to 
protect him and hold him close to Me. 
There he worked for Laban [for seven 
years] for the sake of a wife, and he 
continued to guard Laban's sheep for 
another seven for the second wife he 
took there. Throughout this time, I con¬ 
tinued to guard him and — indeed — I 
raised him from poverty to prosperity 
even while in these trying straits (Rashi; 
Radak). 

Mahari Kara interprets: Why do you 
not heed the lesson of your forefather 
Jacob, who kept the command of his 


1. Radak is uncertain as to the correct interpretation of the phrase T’tJ It may be a mere 

repetition of the first phrase, or it might be part of the next thought: they were but imnify in 
Gilgal; they slaughtered oxen etc. 
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1V13-15 m Gilgal they slaughtered oxen; indeed, their altars are 
like heaps upon the furrows of the field. 13 And Jacob 
fled to the field of Aram, and Israel worked for a wife, 
and for a wife he guarded. 14 And through a prophet 
Hashem brought Israel up from Egypt, and through a 
prophet he was guarded. 15 Ephraim angered bitterly, 
and He shall spread his blood upon him, and his Lord 
shall requit upon him his disparagement. 


mother (Genesis 27:45) and remained in 
the house of Laban for twenty years after 
having gone with the intention of 
dwelling there for a short time and 
taking for himself a wife? 

14. nnyan btotfn-nK ri nbyn tcqjrn 
K’api — And through a prophet 
HASHEM brought Israel up from Egypt, 
and through a prophet he was guarded. 
The Almighty's kindness with the Chil¬ 
dren of Israel continued in the land of 
Egypt, where He sent His prophet 
Moses to take them out of slavery and 
emerge as a mighty nation with great 
wealth. This benevolence continued 
through forty years in the wilderness, 
where the nation was guarded through 
Hashem's prophet and did not lack 
anything that they required. Thus — 
declares the Almighty — time and time 
again, I have bestowed upon you My 
blessing. Yet you refuse to remember 
these events and appreciate them, and 
you turn instead to the alien gods with 
which you arouse My wrath ( Ibn Ezra; 
Radak). Metzudos adds: All this came 
about through My Divine Providence. 
How, then, do you continue to deny the 
existence of that providence and claim 
that I neither see nor respond to the deeds 
of mankind? 

Others underscore the verse's empha¬ 
sis that they were redeemed and guarded 
through a prophet: Nevertheless you 
continue to humiliate My prophets and 
disregard their words, ignoring the fact 
that signs and miracles come through 
them, and it is thus incumbent upon you 


to hearken to their words ( Rashi; Mahari 
Kara). 

Malbim interprets these two verses as the 
response of the Jewish nation to the 
Almighty's criticism of their heresy and 
corruption. Concerning the latter, they retort: 
Our dishonesty is the heritage of our father 
Jacob, who fled the wrath of his brother Esau 
after having deceived their father Isaac and 
thereby received the blessings that were 
rightfully the birthright of the firstborn. He, 
in turn, was subject to similar treatment in 
the house of Laban, where he worked for two 
seven-year periods in order to receive the 
wife he desired because Laban deceived him 
and first gave him Leah instead of Rachel. 
Thus, this approach to life is the heritage we 
have received from our ancestors. 

In regard to our heresy, it is not that at all, 
but merely our recognition of the fact that 
we require an intermediary in our relation¬ 
ship with the Almighty in order to receive 
His blessing. When He redeemed us from the 
land of Egypt He did so through an interme¬ 
diary — His prophet Moses — and He 
continued this policy when He sustained us 
for forty years in the wilderness by means of 
Moses' leadership (see comm, to 13:4 for the 
response to this argument). 

15. uner vby vnij Dnntpn Dn?*c cion 
Vl'lK lb S 1 #’ instm — Ephraim angered 
bitterly, and He shall spread his blood 
upon him, and his Lord shall requit upon 
him his disparagement. The people of 
Ephraim have provoked their Creator to 
bitter anger through their incessant idol¬ 
atry and their wicked ways (Radak; 
Abarbanel; Metzudos). [They have even 
gone so far as to become steeped in 
murder,] and the blood they have spilled 
shall be spread out over them by their 
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Lord, who shall requit them as well for 
the scorn and disgrace they have heaped 
upon Him (Ibn Ezra; Radak; Abarbanel; 
Metzudos). For although they refuse to 
recognize and accept the Almighty's 
authority. He is nevertheless their Lord 
and master, and He shall exact retribution 
for all their evil deeds (Radak; Metzudos 
David). 

Ibn Ezra translates D’-vnnn to mean 
openly. Radak suggests that it may mean 
signposts, referring to the altars of idolatry 
which were like signposts [pointing out the 
availability of idol worship]. Others interpret 
this word as describing the result of the anger 
with which Ephraim angered the Almighty 
— i.e., therefore they shall suffer bitterness 
(Rashi; Abarbanel). 

Rashi interprets this verse as referring 
specifically to Jeroboam ben Nebot, the 
first monarch of the northern kingdom of 
Israel, who was from the tribe of Ephraim. 
He angered Hashem by scorning His pro¬ 


phets and by rebelling against His word; 
therefore he shall reap the bitter results of 
the wickedness he has sown. He is deemed 
as having spilled the blood of the Jewish 
nation, and so shall he be judged, for one 
who causes another to sin harms him 
worse than one who kills him/ 11 In addi¬ 
tion, he shall suffer requital for scorning 
King Solomon, the anointed of Hashem, 
with his brazen rebuke/ 21 as his own guilt 
of much greater misdeeds leaves him in no 
position to offer admonition. 

Mahari Kara follows a similar ap¬ 
proach, but understands the prophet's 
words to be directed to the general 
populace: You do not learn the lessons of 
Jacob your father, but rather follow in the 
sinful ways of Jeroboam and his cohorts 
from Ephraim, who have angered the 
Almighty with the calves they erected. 
Therefore, you have been visited with 
harsh decrees (Dnmnn). 


XIII 


1. Qtt/K’i bfoty’a Ntya nrn onstt naia 
Syaa — When Ephraim spoke there 
was trembling; he was exalted in Israel, 
but he became guilty through Baal and he 
died. In the days before the people of 
Ephraim began to sin, their words evoked 
trembling throughout the region, due to 


the fear they inspired in the neighboring 
nations. At that time, they were exalted 
and respected as well within the kingdom 
of Israel, among whose tribes they occu¬ 
pied the predominant position. However, 
once they succumbed to the temptations 
of the idol Baal their stature plummeted 


1. This is derived by Sifri (cited by Rashi) from the law that Egyptians may marry into the 
Jewish nation after two generations have passed subsequent to conversion, whereas members 
of the tribes of Ammon and Moab are never allowed to enter into the congregation of Israel 
through marriage with them (Deuteronomy 23:4, 23:8). Although Egyptians were guilty of 
physical mistreatment and even murder they are treated more leniently than the descendants 
of Ammon and Moab, who led Israel to sin with the idol Baal Peor. This is because one who 
murders another harms him only in this world, but one who causes him to sin detracts from 
his share in the World to Come. 

2. The Sages relate that King David made breaches in the walls of Jerusalem in order to 
facilitate access to the city for the Sit 1 Sij> —• the pilgrims who came to celebrate the three 
Festivals there. King Solomon closed off one of those walls and built a palace for the daughter 
of Pharaoh — who was his wife — called the Millo. For this, he was rebuked publicly by 
Jeroboam. For his rebuke, Jeroboam was rewarded with monarchy, but for doing so publicly 
he was punished ( Sanhedrin 101b, based upon I Kings 11:27). 
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13/1-2 1 When Ephraim spoke there was trembling; he was 

exalted in Israel, but he became guilty through 
Baal and he died. 2 And now they have continued 
to sin and they have made for themselves a molten 
image from their silver according to their form, 


so low that it resembled that of a dead 
man. Their power and prosperity were 
lost and they were decimated before their 
enemies (Targum; Ibn Ezra; Radak; 
Abarbanel). 

Others interpret this as referring to Jer¬ 
oboam: When Jeroboam was zealous on 
behalf of the honor of the Almighty he 
rebuked King Solomon [see comm, above] 
with great trembling, as Solomon was a 
powerful monarch. For this he was elevated 
to become a king of the ten tribes of Israel. 
However, once he turned to the idolatry of 
[Baal and other false gods], it was decreed 
upon him that his entire house would be 
wiped out (Rashi; Mahari Kara). 

The Sages offer a slightly different inter¬ 
pretation to the phrase rinjl by?? DtyK’1: The 
Almighty said to him: Why do you rebuke 
him? He is a Nasi [a term of leadership, 
referring here to his monarchy) in Israel. [I 
swear by] your life that I will give you a taste 
of his position and you will be unable to 
withstand the test. As soon as he became 
king, "he became guilty with Baal" (Y alkut 
Shimoni to Jeremiah 32:31). 

2. K’unb iddI 1 nnjn — And now they have 
continued to sin. Despite having wit¬ 
nessed the destruction of the sinful houses 
of Jeroboam and Ahab, the house of Jehu 
has continued to pursue its wicked ways 
(Rashi), and has even increased iniquity 
beyond that of its predecessors (Mahari 
Kara). Others understand the subject of 
this verse to be the entire generation of 
Hosea — the populace at large along with 
their rulers (Ibn Ezra; Abarbanel; Metzu- 
dos David). 

Radak interprets this as a flashback to the 
days of Jeroboam: Now that Jeroboam has 
taken power, they have increased the scope 
of their sins. For in the days of the judges, 


even if they strayed after idolatry, they 
would return to the service of the Almighty 
with the rebuke of their judges. Now, how¬ 
ever, they have abandoned the worship of 
Hashem entirely. For the monarchy has 
prohibited the ascent to Jerusalem on the 
Festivals and replaced His service with the 
golden calves in Dan and Beth-el. 

□juna DQD3D npon nnb lUry?] — And 
they have made for themselves a molten 
image from their silver according to their 
form. Following in the footsteps of their 
wicked leaders, the people have made 
their own silver copies of the golden 
images erected by Jeroboam, according to 
the form of those idols ( Abarbanel; 
Metzudos David). 

The Sages interpret: Every one of them 
had his own private idol which he carried 
in his breast. Whenever he would remem¬ 
ber, he would take it out and hug it and 
kiss it (Sanhedrin 63b). 

Others render DJiDpa to be derived from 
rman — i.e., their understanding (Ibn Ezra; 
Radak): They contemplated the question of 
the proper form for their idols and concluded 
that they should follow in the footsteps of 
their forefathers in the wilderness and make 
golden calves (Radak l. 111 This was based on 
the following argument presented by Jero¬ 
boam. Since I have been anointed by Ahiyah 
Hashiloni to become king, it is obvious that 
the Almighty no longer desires the kingdom 
of David nor the capital of Jerusalem. It is 
thus incumbent upon us to establish a new 
capital in which to center our service to Him. 
Just as Aaron erected a golden calf in the 
desert to replace Moses as an intermediary, 
when he thought that Moses had died, so 
must we erect golden calves in our religious 
centers to replace the Divine Presence in 
Jerusalem (Radak to I Kings 12:28). 


1. According to this approach, the idols they erected were of gold, not silver. Thus, the phrase 
they made for themselves molten images from their silver must be understood to refer to the 
silver which they donated in order to purchase the gold for the idols (Radak). 
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riba □'HtDn rrU/y» D’ajry — Idols, wholly 
the work of craftsmen. All of these 
duplicate idols were made by expert 
craftsmen, in order to resemble as much as 
possible the primary idols of Dan and 
Beth-el (Abarbanel; Metzudos David). 
Radak notes: They were all the work of 
mere craftsmen, with no spiritual essence 
whatsoever. 

lipt^ trbay cpn ■'rn't nntpK nn ninb — To 
them they say, "Those who slaughter 
man shall kiss the calves." The priests of 
the idols proclaim to the people, "Who¬ 
ever slaughters his children to our god 
shall be privileged to kiss the golden calf, 
for he has thereby offered a sacrifice of 
great substance" ( Rashi from Sanhedrin 
63b). 

Others interpret the kissing of the calf 
to be part of its worship. The priests of the 
idols would declare, "Whoever seeks to 
offer the sacrifice of human beings — i.e., 
those offered by human beings — to our 
god must kiss the calves on their lips, for 
their worship is not complete without that 
act" (Radak). Alternatively: "Whoever 
kisses the calf in his worship will receive 
great reward for his service, as if he had 
made the supreme sacrifice of offering his 
children to the idol" ( Abarbanel ; Metzu¬ 
dos David). 

Ibn Ezra sees this phrase as the prophet's 
depiction of the ridicule incurred by these 
idolaters: People mock them for kissing the 
idols and stooping to human sacrifice. These 
observers exclaim, "They slaughter people 
and kiss calves, in place of the normal human 
behavior of kissing other people and slaugh¬ 
tering calves for food." 

Mahari Kara interprets this verse as de¬ 
picting the clever fraud that the priests of 


idolatry would perpetrate in order to authen¬ 
ticate their worship: They would make a 
form of one of the officers of the town, and 
then choose a calf and feed it consistently 
before that form, thus causing it to view that 
form as the source of its benefits. When the 
time would come for human sacrifice, they 
would gather all the people and proclaim that 
whomever the calf shall kiss will be chosen 
for that sacrifice. They would then release 
the calf, who would immediately go to that 
person whose form he had seen and begin to 
nuzzle him. Thus, declares the prophet: They 
slaughtered the man whom the calf kisses. 

Malbim explains it to be portraying the 
hypocrisy of the people, who would remove 
their wicked rulers and execute them because 
of their corruption and then go on to indulge 
in the very decadence against which they 
had rebelled. Thus: Now, after having mur¬ 
dered their king for his wicked deeds, they 
increase their sin — they indulge in behavior 
worse than that of their deposed monarchs. 
For they have made [their own] idols from 
their own silver — rather than sufficing with 
those of gold erected by the rulers. Indeed, 
[they have made them] with understanding, 
in accordance with their own contemplation 
into the proper form for such deities. There¬ 
fore, the prophet depicts the molten images 
they have made as if they were the work of 
such great craftsmen that they were able to 
open their mouths and speak. And these 
deities say to the people, "Those who slaugh¬ 
ter man shall kiss the calves7" I.e., is it not 
ludicrous that the same people who executed 
their monarchs for their idolatry shall then 
turn around and kiss the images of those 
very idols? 

3. y'nri tj'pTi byqi -ipa-uya vri 1 13 1 ? 

rQ~iK)p 1110 — Therefore, they 

shall be like the morning cloud and like 
the dew that rises early and departs; like 
chaff that is blown from the threshing 
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13/3-5 idols, wholly the work of craftsmen; to them they say, 
"Those who slaughter man shall kiss the calves." 
3 Therefore, they shall be like the morning cloud and 
like the dew that rises early and departs; like chaff 
that is blown from the threshing floor, and like 
smoke from a skylight. 4 And I am HASHEM your 
God from the land of Egypt, and you shall not know 
any god besides Me, and there is no savior but Me. 
5 I knew you in the wilderness in a parched land. 


floor, and like smoke from a skylight. 
Because of their decadence, the people 
shall quickly be destroyed. [So quickly, 
in fact, that] they will be compared to a 
morning cloud that dissipates rapidly 
(Metzudos David), and to the dew that 
rises early and departs from the ground 
upon which it lies, as it melts into the air 
with the emergence of the morning sun. 
And just as the chaff is blown by the wind 
from the threshing floor, so shall they be 
speedily banished from their land — 
indeed, like the smoke that rises quickly 
through the skylight and is seen no more 
(Radak). 

Malbim explains the verse to be de¬ 
scribing increasing levels of misfortune: 
You will be bereft of all blessing and be¬ 
neficence, as symbolized by the morning 
cloud, which first seems to be bringing 
rain but soon dissipates and disappears. 
Even on the rare occasion that you do re¬ 
ceive some measure of blessing, it will be 
like the transient dew, for it will shortly 
thereafter be taken from you. In addition 
to your lack of blessing, you will also un¬ 
dergo catastrophe and misfortune in ret¬ 
ribution for your misdeeds. Thus, a for¬ 
eign nation will ascend upon your land 
and carry you away into exile. At first he 
will carry off only the wicked among you, 
leaving the righteous to dwell in the land 
— just as the wind sweeps away the chaff 
from the threshing floor. Eventually, 
however, your entire population shall be 
exiled, like smoke that departs in its 
entirety through the skylight of the 
building in which it appeared. 


4, Indeed, the people have sinned and 
shall therefore be punished, but their guilt 
is compounded by its contrast to the 
loving care and kindness they have 
received from the Almighty throughout 
their history. 

i nbir DvibNi nnyta y-iijtn ipnbK 'n ’zj'jm 
’nba ptx ytt/im inn Kb — And I am 
HASHEM your God from the land of Egypt, 
and you shall not know any god besides 
Me, and there is no savior but Me. You 
should not have rebelled against Me 
( Rashi ) and sought out other gods (Ibn 
Ezra). For I am the Almighty God Whom 
you came to know in Egypt through My 
miracles that I performed on your behalf 
(Radak; see comm, to 12:10) and Whose 
authority you accepted upon yourselves 
there (R' Eliezer of Beaugency). Indeed, 
there can be no excuse for your acknowl¬ 
edgment and service of your false gods. 
Only I am your savior, and none of the 
deities that you have chosen are capable of 
offering you any support or protection 
(Radak). 

Alshich offers the following interpreta¬ 
tion: I am Hashem your God with Whom 
you are already familiar from My miracles 
that I performed in the past in the land of 
Egypt. In the future, too, you shall not know 
any other gods besides Me, and in the 
present, as well, there is no savior but Me. 

5. mat<bn y-itp -tairaa ’ift — / 

knew you in the wilderness in a parched 
land. Indeed, it is incumbent upon you to 
recognize and acknowledge Me as your 
God (Radak), for I am also the God Who 
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paid attention to your plight and your 
needs in the wilderness ( Rashi ), in a 
parched and arid land [where, without 
My Divine Providence, you could not 
possibly have survived] ( Ibn Ezra; 
Radak; Abarbanel). 

Others render nlrm^n to mean bn 
13 paiKld, a heap in which one longs for 
all good but does not find it (Targum; 
Rashi; Mahari Kara). Ibn Ezra cites this 
interpretation but contends that it is 
homiletic in nature and not the literal 
meaning of the verse. R' Eliezer of 
Beaugency states that the "lamed" is 
extra and the word is the same as niaixp 
— which means longing. 

Abarbanel interprets these two verses as 
explaining why the Almighty's wrath is so 
aroused by the idolatry of the Jewish nation: 
I am the God Who took you out of slavery in 
Egypt on condition that you accept My 
authority as your God. No one else could 
have redeemed you; only I am your savior. 
[Thus, it is incumbent upon you to fulfill 
your side of the covenant between us.] 
Furthermore, I provided for you for forty 
years in the wilderness and saw to your every 
need there. Thus, I have acquired you eter¬ 
nally as My servants, and there can be no 
exchanging Me for another deity. 

According to Malbim, these verses are the 
Almighty's response to the contention of the 
people that He can be served only through a 
medium (see comm, to 12:14): I Myself took 
you out of the land of Egypt without any 


intermediary; I Myself was your only savior 
there. And I, too, personally saw to all of 
your needs in the wilderness, in a parched 
land where, without My Divine Providence, 
you could not possibly have survived. 111 

6. J3‘by nab an;] water urate'"] orrinna 
Uinatei — With their grazing they were 
sated; they were sated and their hearts 
grew haughty; therefore they forgot Me. 
When they arrived [at last] to the land of 
their grazing, they were sated (Rashi). 
I.e., when I brought them into the Land 
of Israel they were well provided for by 
the abundant fruits of the land (Mahari 
Kara). But with their satiation they 
became haughty and soon forgot Me, 
just as I foretold in the Torah (Deuteron¬ 
omy 8:14), and your heart [shall] grow 
haughty and you will forget HASHEM 
your God (Radak). 

Alshich emphasizes the word their 
grazing — they perceived it as being 
their own rather than the result of My 
blessing; therefore it led them to become 
haughty and forget Me. 

7. Because they have forsaken Me and 
forgotten all My kindness to them, I too 
shall abandon them to their fate at the 
hands of the gentile nations. [But My 
retribution shall not be merely passive. 
Rather, I will actively pursue their down¬ 
fall, as do wild beasts on a rampage 
destroying all that is in their path.] Thus, 


1. [This approach requires elaboration, for as specified by the nation in their contention, the 
Almighty's dealings with Israel in Egypt and the wilderness came through Moses. However, 
although Moses was Hashem's spokesman in Egypt he was not empowered to bring about the 
plagues or the Exodus itself, merely to invoke the Divine intervention of the Almighty. 
Similarly, it was the Almighty who provided manna, water, and protective clouds in the 
wilderness; none of these were within the capabilities of Moses himself. Thus, Moses' 
leadership consisted only of relaying the word of Hashem to the nation, instructing and 
exhorting them in its fulfillment, and invoking His aid and mercy on their behalf. This is in 
stark contrast to the idolatry of the people, in which they viewed their deities as having been 
granted the power and authority to provide for their needs and respond to their worship, with 
the Almighty relegating Himself to the background ] 
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13/6-8 ° With their grazing they were sated; they were 

sated and their hearts grew haughty; therefore they 
forgot Me. 7 And I shall be to them like a lion; like 
a leopard I will lurk on the way. 8 / will encounter 
them as a bereaving bear, and I will rend the enclo¬ 
sure of their heart, and ! will devour them there like 
a lion; the beast of the field shall split them open. 


I will enable their enemies to subdue and 
conquer them, and only through their 
repentance will they be able to prevail 
( Radak ). 

Tium Tyvby injg bnto'toy dob ■’hki — 
And I shall be to them like a lion; like 
a leopard I will lurk on the way. I will be 
to them like a lion, who slashes and 
mangles his prey (Metzudos David), and 
I will lurk in waiting, watching for their 
arrival, like a leopard lying in ambush for 
its victim (Rashi; Mahari Kara; Abar- 
banel).M Others translate UtoK to mean / 
will tread — I will be to them like a 
leopard who mangles all upon which it 
treads while walking on its way. 

8. blDto aid ntoiDK — I will encounter 
them as a bereaving bear. I will deal with 
them as if I were a bear whose entire 
being is bent upon bereaving those 
whom it encounters (Rashi; Mahari 
Kara; R' Eliezer of Beaugency). Others 
render: like a bereaved bear — like a bear 
whose young have been slain, and it is 
thus bereaved and bitter. In such a state, 
it destroys any person or animal that it 
encounters (Ibn Ezra; Radak; Abar- 
banel). The prophet specifies a bear, 
rather than a lion or leopard, because 
when a bear gives birth the cub comes 
out encased in a thick placenta which the 


mother removes slowly in order to avoid 
harming the cub. Having thus toiled to 
give life to its young, it is that much more 
embittered if the cub is then killed 
(Radak). 

Dab -nap yif7i$) — And I will rend the 
enclosure of their heart. I will thereby 
tear through the enclosure in which they 
have hidden their hearts and shielded 
them from any feelings of repentance 
(Targum; Rashi; Radak; Abarbanel) — 
like the bear, who pierces its victim's 
chest with its claws and rips through to 
the heart ( Rashi). 121 Mahari Kara adds 
that this refers back to verse 6, in which 
the prophet described how the people 
had become sated and thereby come to 
forget Hashem. This is the covering that 
they have placed over their hearts. 

aypan niton n?n tcaba Dto Dbat<i — 
And I will devour them there like a lion; 
the beast of the field shall split them 
open. Like a lion who hunts its prey 
without mercy, I will devour them in 
their cities through plague and the sword 
of the enemy. Outside the towns, as 
well, the beasts of the field shall attack 
them and split them open (Radak; Abar¬ 
banel). 

Malbim interprets the beasts portrayed 
here as representing the various nations that 
conquered the Jewish people. He explains 


1. Whenever the word tiwk is written it has a dagesh — a dot — in the shin [and a patach 
under the aleph ). In this instance, however, [the aleph is punctuated with a kametz] and there 
is no dagesh in the shin. It is thus evident that it does not refer here to the nation of Assyria 
[but is rather a verb in the first person and the future tense] (Rashi). 

2. Radak states that this is a metaphor for the actions of the lion, who, when killing its prey, 
rips open the body until the heart and then devours the flesh and drinks the blood. 
[Apparently, he sees this phrase as connected to the following one, and 1 will devour them 
there like a lion.] 
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these two verses to be the Almighty's por¬ 
trayal of how the Jewish nation has come to 
view Him, in their mistaken notion that He is 
responsible for the evil that has befallen 
them — rather than they themselves with 
their misdeeds. He is thus symbolized in their 
eyes by these beasts of prey through whom 
He carried out His — to their minds — 
malicious intentions. 

The lion represents the kingdoms of As¬ 
syria and Babylonia, who are thus depicted 
by Daniel (7:4). The leopard (mentioned in 
Daniel 7:6) is the Hellenist kingdom of 
Greece, who tread upon them in their land 
but did not send them into exile. Persia is 
depicted by the bear — also as by Daniel (7:5) 
— under whose domain the Almighty will 
rend through to the Jewish people's hearts 
and arouse them to repentance by means of 
the evil decree of Haman. Finally comes the 
second lion, that of Rome, who will devour 
them without mercy. Regarding all of these, 
the Almighty proclaims: the beast of the 
field shall split them open — it is not I 
who brings misfortune upon you but rather 
the gentile nations themselves. Because of 
your misdeeds and your heresy I have 
withdrawn My Divine Providence from over 
you and left you to your natural fate (cf. 
Alshich). 

9. Tptya ■q-’? btntp’ — /Youj 

have destroyed yourself, Israel, for [you 
rebelled] against Me, your help. You 
have wrought your own destruction, 
Israel, by means of your iniquities, for 
you have rebelled against Me. This is a 
very grievous offense, since it is I who 
am your help [and protection] (Rashi; 
Mahari Kara). Alternatively: For your 
help has always lain with Me [and your 
rebellion against Me is thus the cause of 
your misfortune] ( Abarbanel ). 


Radalc renders: [The calves cited 
above] have destroyed you, for [were it 
not for them] your help would lie with 
Me. According to R' Eliezer of Beau- 
gency: For you should have placed your 
faith in Me for your help. 

Abarbanel (to v. 10) cites Rabbeinu 
NissimM as offering a somewhat differ¬ 
ent interpretation: Your destruction has 
been brought about because you pre¬ 
sumed I would always be your help, no 
matter how far you strayed, just as I was 
with you when I delivered you from 

Egypt- 

io. The prophet now refers back to the 
time when the Jewish people came to 
Samuel with the contention that they 
required a king to lead them, just as 
enjoyed by all other nations. Samuel 
rebuked them severely for this request. 
Since they were hitherto led by the word 
of Hashem through His prophets, their 
request for a king at that time was seen as 
a degree of rejection of God's sover¬ 
eignty. Nevertheless, the Almighty com¬ 
manded him to accede to their request, 
and Saul was anointed king (see / Samuel 
chap. 7). Now, hundreds of years later, 
the Almighty challenges them to produce 
evidence of having improved their lot 
through their demand. 

rpyatyi Tpiybag kIdk tp'po ’rift 

onto) 7|S)p ’S-rmi matt iit/ft — I shall be; 
where is your Icing that he may save you 
in all your cities, and your judges about 
whom [lit. that] you said, "Give me a 
Icing and officers" ? I Myself shall be — I 
shall exist forever. But where is the king 


1. Abarbanel's source is unclear. In Derashos HaRan, Haderush Hashishi, Rabbeinu Nissim 
presents the following explanation: I am your help, and I assist you generously when you seek 
to return to My ways — that in itself is a source of destruction for the wicked, as they are left 
with no viable excuse for their sinful ways. 
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13/9-12 9 W 0U 1 have destroyed yourself, Israel, for [you re¬ 
belled] against Me, your help. 10 / shall be; where is 
your king that he may save you in all your cities, 
and your judges about whom [lit. that) you said, "Give 
me a king and officers"? 11 1 give you a king in My 
wrath and take [him] away in My fury. 12 Ephraim's 
iniquity is bound up; his sin is hidden away. 


for whom you spurned My sovereignly 
and requested a monarch so that he 
would protect and save you? Where is he 
when he is needed to save you in your 
cities when the enemy attacks them 
(Radak; Metzudos David)? If he cannot 
protect you in the fields, let him at least 
provide security within the walls of the 
cities themselves (Alshich). And where, 
indeed, are your judges, whom you 
appointed on your own [without consult¬ 
ing Me], at the time that you demanded a 
king and officers? Do you not see that 
your salvation is in My hands, and by 
My hand alone can security be found 
(Radak; Metzudos )? 

Others interpret: l will be — i.e., I will 
be standing by and watching to see how 
you fare with the kings you have de¬ 
manded and where they will be when 
you need them to save you (Rashi; cf. 
Mahari Kara). 111 Others render yiijc to 
mean where, as if it were written n’K. 
Where is your king now (nIDn) that he 
may save you (Tar gum; Abarbanel)? 

11 . Trpjo npto ’9io -|b« ^Vl?* — 1 
give you a king in My wrath and take 
[him] away in My fury. When I gave 
you Saul as a king I did so in anger, since 
your demand that I do so was in effect a 
rejection of My rule over you. Accord¬ 
ingly, when I took him away from you, 
that too was done in fury, as I killed him 
at the hands of the Philistines after only 
two years of rule. It should thus be clear 
that your true monarchy is in My hands, 
and the kings I appoint over you shall 


lead and protect you successfully only if 
they are loyal to Me (Radak; Metzudos 
David). 

Alternatively: In My fury 1 shall take 
away your last monarch — referring to 
Zedekiah, who was led away into captiv¬ 
ity and blinded by Nebuchadnezzar 
(Mahari Kara). 

Others see this verse as referring specifi¬ 
cally to the kingdom of the ten tribes: In My 
wrath with the house of David I gave you 
your own sovereignty and your own king. 
In My fury I shall take it away when I 
send Assyria to conquer Hosea ben Elah 
(cited by Radak, Abarbanel; Malbim). Mal- 
bim adds that the word rnqy denotes an 
anger that is all-encompassing, including 
even those who were not responsible for 
inciting it but were nevertheless caught up in 
its wake. This is particularly appropriate to 
the conquest of Hosea ben Elah, who was 
himself a righteous king seeking to follow 
the will of Hashem [but was unable to effect 
a degree of repentance that would have 
annulled the decree already hanging over the 
nation], 

12. inNDn niiay Dn?N py my — 
Ephraim's iniquity is bound up; his sin is 
hidden away. Do not think that I have 
pardoned Ephraim for his sins (Rashi), 
for his iniquities are bound up and kept 
in My possession (Radak). His sins are 
hidden away, waiting for the day when I 
will exact retribution for them (Mahari 
Kara). 

Mahari Kara interprets this as refer¬ 
ring to all the sins and iniquities of the 
Jewish nation. Radak contends that it 
refers specifically to the golden calves 

where will your king be in order 


1. R' Eliezer of Beaugency translates ’rijj to mean he will be — 
to save you? (see also comm, to v. 14). 
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that they worshiped. [Apparently, for 
some the guilt was greater and it was 
deemed an iniquity; for others, it is 
viewed merely as Kt?n — a lesser sin, 
bordering on the inadvertent.] R' Eliezer 
of Beaugency maintains that the prophet 
is still discussing the rebellion against 
Hashem that was inherent in their de¬ 
mand for a king. 

Malbim interprets this verse in an en¬ 
tirely different manner: Ephraim does not 
abandon his sins; rather, he binds them up 
and hides them away, holding on to them 
tenaciously and refusing to repent. 

13. D3n Rb p-tun ib ito; rnbv ’b^n 
Diaa lawn? itojp-Kb nyo — The pangs 
of childbirth shall come upon him; he is 
an unwise son, for it is the time when he 
shall not stand at the children's birth- 
stool. Calamity shall come upon him like 
the pangs of childbirth, for he is an un¬ 
wise son who does not foresee the results 
of his deeds ( Metzudos David). Thus, he 
does not recognize that he will soon 
experience misfortune that will bring him 
to his knees, unable to stand and endure, 
just as a woman in childbirth sits upon the 
birthstool because she is no longer able to 
stand in her agony (Rashi; Metzudos ). 

Radak understands the unwise son to 
represent the subsequent generations: 
Having witnessed the downfall of their 
fathers, and having noted that it was 
caused by their sins, they nevertheless do 
not have sufficient wisdom to abandon 
their fathers' wicked ways and return to 
Hashem. For if the son were wise, he 


would not stand for [even] one moment 
on the children's birthstool — i.e., the 
womb. Rather, he would extricate himself 
from his predicament by repenting, like a 
zealous child who emerges quickly from 
the womb (cf. Abarbanel). Ibn Ezra 
interprets: The son to be born will be 
foolish like his fathers and not wise; 
therefore he will not stand long on the 
birthstool for he shall die immediately. 

Alshich interprets this verse and the one 
preceding it as referring specifically to Jer¬ 
oboam ben Nebot, who was appointed by the 
Almighty to rule over the ten tribes, but then 
led them to idolatry. The prophet addresses 
himself to the obvious question: If Jeroboam 
was so wicked and so despised by Hashem, 
why then did his reign endure and his power 
prosper? To this he responds: Fear not. His 
iniquities and sins have not been forgotten. 
Rather, they have been hidden away to 
compile until their aggregate weight shall 
bring total destruction down upon his house. 

14. rqan di?* — From 

the clutches of the grave I would ransom 
them; from death 1 would redeem them. 
[In the past,] it was I Who would ransom 
the Children of Israel from the clutches of 
the grave and it was I Who would redeem 
them from death (Targum; Rashi; Ibn 
Ezra). For when they fulfilled My will, I 
ransomed them from the hands of hea¬ 
then nations — who are comparable to the 
grave — and I redeemed them from death 
[at the latter's hands] ( Mahari Kara). 

Others render: Had they but been wise, 
/ would have ransomed them from the 
grave and redeemed them from death 
(Radak ). Had they only repented, I would 
have saved them from 1 " exile at the hands 

— an exile from which there is no 


1 . Exile is depicted as the grave to indicate its permanence 
return [i.e., until the final redemption] (Malbim). 
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13/13-15 U Th e pangs of childbirth shall come upon him; he is an 
unwise son, for it is the time when he shall not stand at 
the children's birthstool. 14 From the clutches of the 
grave I would ransom them; from death I would redeem 
them; I will be your words of death; I will be the One 
Who decrees upon you the grave; change of heart shall 
be hidden from My eyes. 15 For [though] he flourishes 
among the marshes, an east wind shall come, a wind of 
HA5HEM ascending from the wilderness, and his foun¬ 
tainhead shall be parched and his spring shall dry up; it 
shall plunder the treasure of all desirable vessels. 


of the king of Assyria, as well as from the 
slaughter and death he brought upon 
them { Malbim ), 

Abarbanel understands this phrase to be a 
question: Given their misdeeds, should 1 
ransom them from the grave and redeem 
them from death? 

rill? TH31 ’HK — / will be your words of 
death. But now that you have not been 
wise but rather foolish and despicable, 
spurning all My benefits ( Radak ), your 
"measure of evil" has thus been filled 
(Metzudos David). Therefore, I will ap¬ 
point Myself to speak of you words of 
death (Rashi) [i.e., I will cause Myself to 
be the one whose words are of your 
death], 

Radak renders: Not only shall I not re¬ 
deem you from death, but I will actually 
bring it upon you through pestilence and 
the sword; thus My word that I sent to 
you and you refused to heed shall be the 
cause of your slaughter. Alternatively: I 
will be your plague of death (ibid.). 

R' Eliezer of Beaugency understands this as 
still referring to the Jewish nation's demand 
for a king: As long as I was your king, 1 
would redeem you from destruction, but 
now that you have demanded a human 
monarch, that itself will be the cause of your 
death and downfall (cf. comm, to v. 10). 

biKU? :puj? ’hk — I will be the One Who 
decrees upon you [lit. cuts for you] the 


grave. I will cut [i.e., conclude] My decree, 
imposing the grave upon you (Rashi). 
Alternatively: I will bring about your 
being cut off to the grave (Radak). 
Abarbanel interprets: I will confine you to 
the pit l,] of purgatory. 

Others interpret ’njj to mean where, as 
if it were written n’K. Where are your 
words [concerning] death — in which 
you claimed to have made a treaty 
[enabling you to avoid it]? And where is 
the covenant you made with the grave 
[guaranteeing you protection from its 
clutches]? (cited by Ibn Ezra; Mahari 
Kara). 

’J’yn nnp 1 DltJ — Change of heart shall be 
hidden from My eyes. The possibility 
that I might change My mind and revoke 
this decree shall be hidden from My eyes 
[as if it did not exist], for I shall not rescind 
My judgment from upon you (Rashi; 
Radak). 

15. ri nn D’-tj? tO:r ten?] dttk pa ton ’3 
ton iryn annn inipp u??3?i nby nainn 
nnnn ’bp-bia ny?K npty — For [though] 
he flourishes among the marshes, an east 
wind shall come, a wind of HaSHEM 
ascending from the wilderness, and his 
fountainhead shall be parched and his 
spring shall dry up; it shall plunder the 
treasure of all desirable vessels. Al- 


1. [Although blKW is generally rendered to mean the grave, its literal translation is a hole in the 
ground.] 


[135] Hosea 



3-K/“P 


mnn nmn ■o iinnu; hu/Nn 

v jv “ T AV I** : it j* I : I - : v 

nmu; iiyprr vninm nm^v 

■’D ^i ,j n l 7K mm ny 


K 

3 


though he flourishes like the wildlife that 
grows among the marshes, a force that is 
harsh and powerful like the east wind 
shall soon come from Assyria to the east. 
This, force shall be driven by the power 
of the Almighty, Who shall set it in 
motion against the nation of Israel. The 
wind will ascend through the wilderness 
that lies between Israel and Assyria — 
and it shall dry up the spring of Ephraim 
and plunder all of his desirable posses¬ 
sions ( Radak ). 

This wind represents the armies of 
Assyria, a powerful force led by a mighty 
king and driven by the incitement of the 
Almighty (see I Chronicles 5:26). These 
armies shall ascend upon Ephraim, who 
was once compared to a tree flourishing 
by the water (see Genesis 49:22), and they 
shall cause all of his springs and sources of 
water to dry up — i.e., all of his potency 
shall wither. In addition, they will plun¬ 
der all of the treasures of the nation 
{Targum; Rashi; Radak). 

Kngj dtik pa Kin i a — For [though] he 
flourishes among the marshes. D’nK is 
rendered either as marshes {Rashi, Ma- 
hari Kara, cf. Ramban, Genesis 41:2) or 
brothers {Radak, Abarbanel). Thus, ac¬ 
cording to the latter understanding, the 
verse is understood as follows: For he 
flourishes among his brothers — as 
foretold by Jacob {Genesis 48:19): But his 
younger brother [i.e., Manasseh's younger 
brother Ephraim] shall become greater 
than he and his seed shall become the fill 
of the nations {Radak). Alternatively: 


When he was among his brothers — 
joined and united with the tribe of Judah 

— he flourished in his righteousness 
{Abarbanel). 

Other translate pa to mean son: For 
they were called sons, but they abounded 
with decadent deeds {Targum). Alterna¬ 
tively: Jeroboam was the son [of the 
nation] who rent the brotherhood of the 
nation {Rashi; Abarbanel ). 

nby "iannn — Ascending from the 
wilderness. According to Radak, the 
analogy to a wilderness is based on the 
phenomenon that winds generally de¬ 
velop in the wilderness. He suggests as 
well that a wilderness lies between the 
lands of Israel and Assyria. R' Eliezer of 
Beaugency interprets: Just as a wind 
develops in all its fury in the wilderness, 
where there is nothing to break its flow 
and limit its force. 

ipyo annp uPa’i — And his 

fountainhead shall be parched and his 
spring shall dry up. Abarbanel interprets: 
Ephraim, who is compared to a flowing 
fountain, shall be parched, and the spring 

— i.e., the remaining tribes of the nation 

— shall dry up. Alternatively: The land of 
Israel, which is the primary source of 
Israel's sustenance, shall become parched, 
and the springs which flow from that 
source — i.e., the springs of heavenly 
providence that provide for them — shall 
be dried up as well. For the dispersal of the 
people to the four corners of the earth 
shall sever their link as a nation to those 
springs {Malbim). 


XIV 

Even after the remainder of the Northern Kingdom of Israel had been conquered, the 
capital city of Samaria still stood {Radak). However, the peace they enjoyed was to be 
short-lived; soon the sword of the enemy would befall them and bring death and 
destruction to the city. Thus, the prophet directs his words to Samaria to foretell its 
terrible fate. 
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14/1-2 1 § amar ‘ a shall be laid waste for she has rebelled 

against her God; they shall fall by the sword; 
their infants shall be shattered and their pregnant 
women shall be split open. 2 Return, Israel, to HASHEM 
your God, for you have stumbled in your iniquity. 


1. aina rprtbio nn’in ’3 ]l"inw DttfKn 
ivi?3’ vnvnni ittfyrv □rrbby ib's’ — 
Samaria shall be laid waste for she has 
rebelled against her God; they shall fall 
by the sword; their infants shall be 
shattered and their pregnant women 
shall be split open. Samaria shall be 
laid waste and rendered desolate (Ibn 
Ezra; Radak; Abarbanel; Metzudos), 
for she has been the primary culprit in 
the decadence and idolatry of Israel — 
as the leaders residing there have set 
the tone for the entire nation (Radak). 
Therefore, her inhabitants shall die by 
the sword ( Ibn Ezra); her infants will 
be cruelly dashed against the rocks to 
shatter their bodies; and her pregnant 
women will be split open [by the enemy] 
( Rashi; Radak). 

Others render nti/Kn to mean shall be 
rendered guilty (T argum ) — i.e., her guilt 
shall be revealed (Rashi). 

2. In the following verses, the prophet 
Hosea issues the clarion call to the Jewish 
nation to repent their evil deeds and re¬ 
turn to the Almighty with all their hearts. 
Appropriately, these words are read 
throughout the congregations of Israel on 
the Sabbath between Rosh Hashanah and 
Yom Kippur, when awareness of one's 
obligations to God and his deficiencies 
therein — as well as sensitivity to the 
Divine and involvement in true repen¬ 
tance — are at their height. 

nSitfD ’3 TrJbt$ 'n ty btotp 1 roittf — 
Return, Israel, to Hashem your God, for 
you have stumbled in your iniquity. Take 
heed of my words of rebuke and return to 
the Almighty God, for you have stum¬ 
bled in misfortune due to your sins, and 
only Hashem can raise you up again 
(Rashi; Ibn Ezra; Radak). 


There are various views among the 
commentators as to whom is being ad¬ 
dressed with these words. According to 
some, they are directed to the citizens of 
Samaria, in continuation of the previous 
verse. Since it has been decreed upon you 
that you will be destroyed, it is an absolute 
necessity that you immediately repent 
and return to the ways of Hashem, so that 
you can still be saved (Mahari Kara; 
Metzudos David). 

The Sages offer a parable of a wayward 
prince who was sentenced to imprison¬ 
ment by his father. One of the king's 
advisers warned the prince of his father's 
intention and advised him as follows: 
Your father is going to imprison and 
punish you until you come and plead 
before him, at which time he will have 
mercy and accept you. If you will only 
listen to me, you will reverse the proce¬ 
dure and go plead with him immediately, 
for he will surely accept your repentance 
and you will thereby avoid your punish¬ 
ment. So says the prophet to the Jewish 
nation: Know that the Almighty plans to 
punish you and oppress you [until you 
finally repent and return to Him], Return 
to Him now and you will avoid your 
bitter fate ( Yalkut Shimoni). 

Others perceive this verse as being 
directed to the nation of Judah, who 
witnessed the downfall of neighboring 
Samaria. The prophet exhorts them to 
repent the evil in their own lives lest they 
too succumb to a similar fate. This is 
comparable to a king of a nation, one of 
whose provinces rebelled against him, 
who sent a general to destroy them. Being 
wise and deliberate, the general exhorted 
the members of the province to reassert 
their fidelity to their monarch. "If not," he 
declared, "I will do to you what I did to 
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such-and-such a province." Thus, hav¬ 
ing foretold the destruction of Samaria, 
the prophet turns to Judea and warns 
them to repent ( Rashi from Sifri to Num. 
25:11). 

In yet another approach, the prophet is 
speaking to the kingdom of Israel prior to 
its destruction — i.e., to those dwelling 
beyond the confines of the capital city of 
Samaria, who were led into idolatry by 
the ruling class dwelling within: If Sa¬ 
maria refuses to repent, let her be laid 
waste, since she has actually rebelled 
against the Almighty. But you, Israel, 
who have merely stumbled and been 
misled into iniquity, if only you will 
return to Hashem your destruction can 
still be avoided ( Malbim). 

Tprt^K 7i ny — To Hashem your God. 
Said R' Levi: Great is repentance for it 
reaches until the Almighty's throne of 
glory, as it is stated, Return, Israel, to 
Hashem your God. Said Reish Lakish: 
Great is repentance, for [through it] 
intentional sins are turned to inadvertent 
sins, as it is stated: for you have stumbled 
in your iniquities, py, iniquity, indicates 
willful transgression; yet the prophet 
calls it stumbling [indicating inadver¬ 
tence], Is this so? Did not Reish Lakish 
say: Great is repentance, for iniquities 
become like merits, etc.? There is no 
contradiction; this [refers to repentance 
performed] from love [of Hashem] and 
this to [repentance from] fear (Y oma 
86b). 

R' Meir learned: Return, Israel, while 
He still [deals with you as] mm — with 
the attribute of mercy. For if not. He will 
change to TpnbK — the attribute of strict 
justice ( Rashi from Pesikta D'Rav Ka- 
hana). 


Ibn Ezra comments: Return little by 
little to Hashem. In a similar vein, the 
Sages offer a parable of a high rock on 
a crossroads upon which passersby 
would stumble. Said the king: Shave it 
little by little until the day will come 
when I can remove it from the world. 
So said the Holy One, Blessed is He: 
My children, the evil inclination is a 
great stumbling block; shave it little 
by little 1 ' 1 and eventually I will remove 
it from the world, as it is stated 
(Ezekiel 36:26): And I will remove the 
heart of stone from your midst (Yalkut 
Shimoni). 

3. 'H-btc imicr) anni D3ny inp — Take 
with you words and return to HaSHEM. I 
do not demand of you gold and silver; 
nor do I ask for burnt offerings, only the 
words of your lips admitting your sins to 
Me, accompanied by your full-hearted 
remorse and repentance (Ibn Ezra; 
Radak; Metzudos David). 

Others interpret: Take my words and 
place upon your hearts exhortations 
for you to return to Hashem (Mahari 
Kara). 

The Midrash sees implied in the 
word inj7 the use of verbal persuasion 
(Bereishis Rabbah 16:5; Bamidbar Rab- 
bah 18:2). Indeed, it characterizes Hosea 
as the first one to [verbally] urge others to 
repentance (Bereishis Rabbah 84:19). 

•py Ktyn-ba vbN m>pK — Say to Him, 
"Forgive all iniquity. This follows the 
rendition of most commentators. Ibn 
Ezra renders: All iniquity that you will 
bear we will repent. Alternatively: For all 
[i.e.. For all of Israel] bear sin (Radak). 

nlDTipl — And accept good. Accept 
the few good deeds in our hands 


1. [A person cannot eradicate the evil inclination from his heart by merely willing it to 
disappear. However, every time he resists its enticements and overcomes his instincts and 
desires, he weakens the power that it has over him until it eventually ceases to affect him (cf. 
Sefer Hachinuch, mitzvah 16).] 
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3 Take with you words and return to HASHEM; 
say to Him, "Forgive all iniquity and accept good, 
and we will pay [for] bulls [with] our lips." 


and judge us in accordance with them 
(Rashi j. 1 ' 1 Alternatively: Accept a good 
heart [i.e., our intention to improve] 
(Radak). Another interpretation is: Ac¬ 
cept our confession, which is referred to 
in Scripture as good, as it is stated 
(Psalms 2:2): It is good to confess to 
HASHEM (Rashi; Ibn Ezra). 

Another translation of rtj? is teach: 
Teach us the good ways (Rashi; cf. 
Tar gum, Rashi to 1:2). 

irnDto D’i3 nnStyai — And we will pay 
[for] bulls [with] our lips." Those sacri¬ 
fices which we should be offering to You 
we will replace with the appeasing words 
of our lips (Rashi). Indeed, our words of 
repentance are preferable to You over our 
sacrifices, as evidenced by the fact that 
even sacrifices are of no value if they are 
not accompanied by words of confession 
(Radak). 

In the Siddur, these words are under¬ 
stood to serve as the basis for the 
substitution of prayer in place of sacri¬ 
fices as the focal point of the Jew's service 
to Hashem: Master of the Universe! You 
commanded us to sacrifice the daily 
offering ... Now, the daily offering is 
abolished, and we have neither Kohen 
serving, Levite performing, nor Israel in 
attendance. However, You have declared: 
and we will pay [for] bulls [with] our 
lips. [Although we long for the day 
when the Temple will be rebuilt and we 
can once more serve You with our 
prayers and our sacrifices, we know that 


the utterance of our lips alone can be 
as pleasing to You as even the Yom 
Kippur service (cf. Shir Hashirim Rab- 
bah 4:9). 

Israel had said: "Master of the Uni¬ 
verse! When the princes sin they bring a 
sacrifice and are forgiven; when the 
anointed ones sin they bring sacrifices 
and are forgiven. But we have no sacri¬ 
fice!" Hashem replied: "And if the whole 
congregation of Israel shall make a 
mistake ... then the assembly shall offer 
a young bullock for a sin offering" 
(Leviticus 4:13,14). They replied: "But we 
are poor and do not have the resources to 
bring sacrifices." Hashem said: "I desire 
words, as it says, Take with you words 
and return to Hashem, and I will pardon 
your sins." The "words" here refer to 
words of Torah ... They then replied to 
God: "We know no Torah." "Then weep 
and pray to Me and I will accept [you]... 
I do not seek at your hands either 
sacrifices or offerings, only words' " 
(Shemos Rabbah 38:4). 

Malbim interprets these two verses as 
describing the process of total repentance: 
First, perform the basic fundamentals of 
repentance by regretting your past misdeeds 
and committing yourselves to improvement. 
This will bridge the vast chasm that sepa¬ 
rates you from the Almighty due to your 
sins. Afterward, carry the process further 
by bearing forth those things (nnan) that 
will stand in your merit — i.e., mitzvos and 
good deeds — and then repent once more 
— this time out of love for Hashem. At that 
point, it will no longer be necessary to view 


1. [This request is somewhat puzzling, as a person is judged and requited for all his deeds, both 
good and bad. However, the Sages state that whoever judges his friend to the side of merit — 
i.e., he gives him the benefit of the doubt in assessing his deeds — is judged in that manner by 
the Almighty. Although Hashem knows the true nature of one's deed, the fact is that a person 
is multifaceted, and most — if not all — of his actions contain many aspects of intent and 
motivation. One who views others from the perspective of the good that is within them is 
dealt with accordingly by Hashem, and his deeds are viewed in Heaven from the perspective 
of the loftier aspects included in them. Similarly, we ask of the Almighty that He view our 
more meritorious deeds as those that personify our being and that He judge us in that light 
with regard to all of our acts.] 
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your sins as inadvertent transgressions, for 
they will be transformed to merit by virtue 
of your repentance from love. Thus, you will 
be able to request of the Almighty that He 
bear all your sins, and take the merit into 
which they have been transformed in their 
stead. 

4. aata Kb oio-by uyv/i 1 Kb mum 
:p'iu/N nan; ntyynb na’nbK ny "ipKa’Kbn 

Din; nm 1 — Assyria shall not save us; 
upon horses we will not ride, and we will 
no longer say to our handiwork, "our 
gods," for with You an orphan finds 
pity. They will further confess to Him 
and proclaim: The Assyrians in whom 
we have placed our trust cannot save us 
from our plight, for no one but You has 
the ability to help us (Radak). Nor will 
we turn to Egypt to supply us with 
horses as we have done in the past 
(Rashi ). And we [certainly] shall no 
longer attribute Godliness to the idols 
that we made with our own hands 
(Metzudos David). For it has become 
clear to us that only You have mercy 
upon an orphan and You alone can aid 
one who is weak and broken and supply 
him with the strength he needs (Radak; 
Malbim). 

Radak interprets Dana Kb OlO'by to 
mean: We will no longer ride on horse¬ 
back to Egypt to seek their aid. Accord¬ 
ing to Metzudos David: We will no 
longer place our faith in the might of 
warrior steeds. 

Tar gum renders: You took pity on our 
forefathers in Egypt where they were 
like orphans. 


5. Having exhorted the people to repent 
and return wholeheartedly to Hashem, 
the prophet now goes on to depict the 
reaction such a course will evoke from 
the Almighty (Rashi; Radak). 

13DD ’DK Die/ ’D HDIJ DaH'K DnantPn K3"IK 
—- I will remedy their deviance; I will 
love them gratuitously; for My anger 
has turned away from them. I will 
provide a remedy for their deviance and 
rebellion, which is a sickness to the soul 
as illness is to the body (Ibn Ezra; 
Radak). And despite the fact that they 
had made themselves My enemies — and 
even an enemy who makes peace does 
not immediately establish a relationship 
of love (Abarbanel) — I will nevertheless 
love them graciously from the generosity 
of My heart (Rashi). For My anger has 
totally subsided and turned away from 
them (Abarbanel), and all that is left is 
the basic love 1 feel for them (Metzudos 
David). 

Metzudos understands His gratuitous 
love to mean that even a repentance that 
is not complete will be accepted. 

Others interpret: I will heal the misfor¬ 
tune brought upon them by their devi¬ 
ance, and 1 will love them for the 
graciousness of their hearts in their 
repentance before Me (Mahari Kara; R' 
Eliezer of Beaugency). 111 

6. T|;i nauntya rn? 1 bKTly’b bya rvnK 
paaba vicOty — I will be to Israel like 
the dew; he shall blossom like the rose, 
and his roots shall strike out like the 


1. The Talmud (Yoma) teaches that Hashem not only views heartfelt repentance as better than 
obligatory sacrifices but actually deems repentance as a voluntary offering, n;n} D 3 n>c is thus 
interpreted: I will love them as [if they had brought] a voluntary offering. 
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Lebanon. Their fountainhead shall not 
be parched, nor shall their spring dry up 
(see 13:15), for I will be to them like 
the dew [that provides moisture] con¬ 
sistently, never neglecting to appear 
(Radak; Abarbanel). And they will 
thereby blossom quickly like the rose 
(Ibn Ezra) and bloom into other similarly 
beautiful flowers (Metzudos David). 1 ' 1 
However, although the roots of a rose are 
very fine and fragile, Israel's will be 
strong and thick, and they will spread 
outward like those of the trees of 
Lebanon ( Ibn Ezra; Radak; Abarbanel; 
Metzudos David). Alternatively: The 
dew I send will strike the roots [and 
render them] like the roots of the trees of 
Lebanon (Rashi). 

The Sages explain the metaphor of the 
rose to be expressing Hashem's exhorta¬ 
tion to the Jewish nation: Just as the rose 
looks upward, so must you repent with 
your hearts turned heavenward. When 
this will take place, I will redeem you 
(Yalkut). 

Unlike rain which is a gift of suste¬ 
nance, dew functions to elicit minerals 
etc. which lie under the surface of the 
earth. Similiarly, Hashem will act as dew 
awakening the dormant spiritual inher¬ 
ent in man that awaits release and 
actualization ( Avnei Nezer). 

7. Vtln rvn yri vnipa' 1 13 S’ — His 
branches shall go forth, and his beauty 
shall be like [that of] the olive. Their 


children shall multiply and emerge in 
abundance ( Targum; Rashi; Mahari 
Kara; Abarbanel), and they will shine 
with a beauty like that of the olive, 
whose oil gives light when kindled 
(Malbim). Indeed, they will glow like the 
very light of the menorah in the Temple 
( Targum; Rashi). Alternatively: The 
name of Israel shall shine in glory and 
beauty, acclaimed and appreciated by the 
entire world (Mahari Kara). 

Radak interprets: Their branches — 
i.e., the benefits which will emerge anew 
on a daily basis — will spread out and 
expand in all directions. Alternatively: 
Knowledge and fulfillment of Torah 
will be firm and steadfast in their 
midst, and its branches — i.e., the ever- 
increasing knowledge of God — will 
expand continuously. Indeed, their 
freshness and vitality will be constant 
— like the leaves of the olive tree that 
remain throughout the year — for their 
benefits will be showered upon them 
ceaselessly. 

Alshich perceives this verse as describ¬ 
ing the situation of the Jewish nation 
while still in exile, once they have 
returned to Hashem with all their hearts: 
Although the branches are spread out 
over the world and far from the home 
of their father, they will nevertheless 
glow with the light of their righteousness 
and Torah, reflecting the light of the 
Almighty Himself. 


1. Radak notes that Israel is compared elsewhere in Scripture to the rose (Song of Songs 2:1) and 
is therefore depicted so by the prophet here as well. 
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pjsba I 1 ? nni — And his fragrance like 
[that of] Lebanon. Their good name will 
spread out across the globe, acclaimed 
and appreciated like the fragrance of the 
diverse trees and flowers of Lebanon 
(R adak). Alternatively: Their lives will 
be filled with benefits and pleasures, like 
the sweet aroma of those fragrant trees 
(Metzudos David). 

Others interpret the reference to 
Lebanon to mean the Temple, which is 
referred to in the Torah as Lebanon (see 
Deuteronomy 3:25, Sifri, Rashi ad loc.). [l1 
The Jewish people will be fragrant with 
the flavor of sanctity and holiness, like 
the holiness of the Temple (Targum; 
Rashi; Malbim). 

8, lbyn 'qty'’ ’□u/? — Those who dwell in 
his shade shall return. Those who dwell 
in the shade of that tree — i.e., of the 
nation of Israel — will return to that 
shade, unable to part from it due to its 
lovely fragrance and fruits (Ibn Ezra; 
Mahari Kara; R' Eliezer of Beaugency). 
This refers to the slaves, who will attach 
themselves to the Jewish nation and be 
the farmers and vinedressers (Ibn Ezra). 

Many commentators interpret the 
shade as being that of the Almighty: The 
Jewish nation will return to their land 
and dwell under the protection of 
Hashem (Radak). Alternatively, this 
refers to the proselytes, who will come to 
place themselves under the shade of the 
Almighty (Y alkut). 

Others translate iDtit’ to mean 
serenity: Those who return to dwell in 
the shade of the Almighty will enjoy 
peace and serenity in their lives (Abar- 
banel; Metzudos David). 

Yet another approach understands the 
shade to be that of the aforementioned 


Lebanon (Rashi; Y afes, cited by Ibn 
Ezra; Malbim). Those who previously 
dwelled in the shade of Lebanon — to 
which the prophet compared both Israel 
and the Temple — will return once more 
to that shade (Rashi). 

1553 im?Pi 157 vrp — They shall revive 
like the grain and sprout like the vine. 
The Jewish people will revive themselves 
and renew their energy, like the grain 
that gives strength to its consumers. 
They will sprout in great abundance as 
well, like the vine that grows masses of 
flowers with its grapes (Abarbanel; Me¬ 
tzudos David). Radak interprets: They 
will revive themselves constantly with 
the mitzvos of Hashem which they will 
fulfill, and which, in turn, will sustain 
them as grain sustains man. In addition, 
they will sprout like the vine, for their 
benefits will continue without stop like 
the vine that renews itself annually and 
requires no new planting. 

Others render: The grain shall revive 
and shall sprout like the vine. Whereas 
the land was previously cursed with the 
destructions of its crops of grain (9:2), 
when the Almighty's favor shines once 
more upon Israel, the land shall revive 
and be restored to its vitality and it shall 
once again give forth its grain (Mahari 
Kara; Ibn Ezra). Indeed, the fields of 
grain will not require sowing from year 
to year. Rather, the roots will miracu¬ 
lously be revitalized and produce their 
yield with no further planting, just as the 
vineyard need not be resown from year 
to year (Commentators cited by Radak; 
R' Eliezer of Beaugency). 

Targum renders this first half of the 
verse as follows: They will gather from 
their exile and dwell in the shade of their 


X. Why is it called Lebanon ? Based on [the words] (Deuteronomy loc. cit.): This good mountain 
and Lebanon. Said R‘ Shimon bar Y ochai: Because it whitened — pabn — the sins of Israel like 
snow. R' Tavyumi said: Because all hearts — irODb — rejoiced with it (Yalkut). 
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Messiah, and their dead will be resur¬ 
rected and they will enjoy an abundance 
of good. 

p33b 1V3 “nipt — Its mention [shall be] 
like the wine of Lebanon. The mention of 
their name shall be like that of the highly 
lauded wines of Lebanon, for it shall be 
acclaimed throughout the land ( Abar - 
banel; Metzudos David). Others inter¬ 
pret this as referring to the vines that the 
land will produce: The mention and fame 
of their vines will spread far and wide, as 
does the fame of the wines of Lebanon 
(Yafes, cited by Ibn Ezra). 

According to Targum and Rashi, 
Lebanon refers again to the Temple: The 
remembrance of their good shall ascend 
[to the Heavens] without stop, like the 
remembrance of the blasts of the trum¬ 
pets over the old wine that was poured 
for libations in the Temple — for they 
would blow trumpets as they poured 
libations and the Levites recited their 
song. 

R' Eliezer of Beaugency interprets: The 
remembrance of Ephraim — i.e., that 
which they will remember Me constantly 
[and take pleasure in Me] as they do in 
the wines of Lebanon [will be expressed 
in the manner described in the following 
verse]. 

Others render 1131 to mean its fra¬ 
grance. The fragrance of the vine to 
which Israel will be compared will be like 
that of the wines of Lebanon, which are 
renowned for their sweet aroma. Indeed, 
it is written in the works of Assaf the 
Healer that the wines of Lebanon are 
most outstanding in their taste and 


fragrance — along with those of Her- 
mon, Carmel, the hills of Israel and 
Jerusalem, Samaria and the Caphtarian 
mountains in Egypt (Radak ). UI 

9. o-’nyyS Hy ’Stid d'Idk — Ephraim 
[says]: "What further [use] are the 
idols to met' [At that time] Ephraim 
will declare, "What purpose is there 
to my continued pursuit of idolatry? 
When I worshiped them, I was plagued 
with misfortune, whereas when I serve 
Hashem all conceivable good is be¬ 
stowed upon me." He will thus abandon 
his idols and return to Hashem (Rashi; 
[bn Ezra; Radak; cf. Abarbanel, cited 
below). 

1111©K1 ’JT’py ’IK — I will respond and I 
will gaze upon him. [To this the 
Almighty responds:] I will respond gen¬ 
erously to all of his prayers and requests, 
and I will place My eyes — i.e.. My 
Divine Providence — upon him, bestow¬ 
ing upon him all of My blessing (Tar¬ 
gum; Ibn Ezra; Metzudos David). Alter¬ 
natively: I will respond with the answer 
that is stated in the following words 
(Radak; Malbim). 

Rashi interprets this phrase as refer¬ 
ring still to the time of Israel's suffering: I 
will answer him in his suffering and I 
will gaze upon his sorry plight [i.e., to 
focus My Divine Providence upon re¬ 
deeming him from his misfortune], 

©1133 ’JN — I am like the fresh 
cypress. I will be to him like the fresh 
cypress, whose branches are easily bent 
down to be grasped. So shall I be readily 
available to him (Rashi) — particularly 


1. [According to this interpretation as well,] the fragrance is a metaphor for the good name 
Israel will enjoy throughout the world (ibid.). 
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to those who are bent in their humility or 
their broken spirit ( Radak ). Mahari Kara 
adds: Just like a cypress, which one can 
bend down and thus climb upon its 
branches, so shall I be there to support 
them. 

Others see the reference to the cypress 
as alluding to its vast shade: So shall I 
provide succor and shelter to them in all 
circumstances (Abarbanel; Malbim). 

Kym :jna ’jnn — Your fruit is provided 
[lit. found] from Me. Lest you note that a 
cypress gives shade and support but 
provides no fruit, know that I will be the 
source of your fruit as well, for all good 
which you enjoy shall come directly 
from Me (Kashi; I bn Ezra; Radak). 

R' Eliezer of Beaugency sees the entire 
verse, with the exception of this final phrase, 
as being part of the words of Ephraim; 
Ephraim shall say, "What further use do I 
have with my idols? While I served them 1 
suffered — ’JTUy — constantly; indeed I have 
looked carefully — lamtitK) — and noted that 
I was bent like the cypress due to my false 
gods. Therefore, I will return to my first 
Master, for my plight was far better under 
Him." This you shall recall — declares the 
Almighty — for all of your fruits are 
provided from Me. 

Abarbanel, on the other hand, under¬ 
stands the entire verse as being the words of 
the Almighty: Ephraim, why should I con¬ 
tinue to castigate you for your idols and to 
show you their uselessness? For I have 
spoken to you and told you about them — 
’rvuy — and I have looked — i.e., I have 
focused My Divine Providence — to see if 
you will abandon them or merely continue to 
return to them and worship them. Know that 


I Myself am constant and unchanging like 
the mighty cypress, but My ways of dealing 
with you are the fruits of your deeds and the 
results of your actions. If you will improve I 
will bestow blessing upon you, but if you sin 
I shall punish you. 

10. [Having reproved the Jewish nation 
for its misdeeds, as well as depicting the 
ultimate fate which is theirs as soon as 
they repent,] Hosea closes his words of 
prophecy by issuing this final challenge 
(Radak). 

Dyi?} paj nbn nan ’o — Who is wise 
and will understand these; understand¬ 
ing and will know them? Who will be 
wise enough to contemplate my words 
and to thereby be moved to return to 
Hashem (Rashi)? 

Malbim explains that the term nijan 
refers to the wisdom one receives from 
outside sources, whereas nva applies to 
that which one deduces from his own 
wisdom. Knowledge — njn — means 
the clarity of knowledge which one has 
attained through his understanding. A 
person is capable of achieving a great 
deal of understanding in many areas 
through his own intelligence. However, 
when dealing with matters beyond hu¬ 
man comprehension, he must first ac¬ 
quire the necessary wisdom and only 
then can he deepen his understanding 
through his logical prowess. This applies 
particularly to the knowledge of the 
ways of Hashem, along with all matters 
of Godliness. Thus: Who is wise, having 
acquired the wisdom of Hashem's ways, 
and can thereby build upon that wisdom 
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to achieve understanding? Furthermore, 
all matters of wisdom require contempla¬ 
tion and evaluation to achieve full under¬ 
standing; they cannot be attained 
through superficial glimpses. Therefore, 
the one who has applied himself to these 
matters sagaciously will come to a full 
knowledge of them. 

D’ytpai D3 ob’ o’fnyi *n , q - n nn^’-’S 
□3 iWa 1 — For the ways of HASHEM are 
straight, and the righteous shall walk 
with them and the wayward shall stum¬ 
ble over them. I have placed before you a 
choice between two ways of life: good 
and evil (Mahari Kara). The righteous 
choose good and thereby prosper; those 
who deviate from the proper path stum¬ 
ble and fall in their deviance (Targum; 
Rashi; Ibn Ezra; Mahari Kara). 

Alternatively: Because the ways of 
Hashem are straight and upright, those 
who lean to good and righteousness 
rejoice over these ways and follow them 
faithfully. Those, however, who are cor¬ 
rupt and deviant see only difficulties and 
obstructions in Hashem's dictates and 
they therefore end up distorting them 
and stumbling over them (Abarbanel; 
Metzudos David). R' Eliezer of Beau- 
gency interprets: The wayward see the 
ways of Hashem as being the source of 
their downfall, for their sole interest in 
life is fulfilling their whims and desires, 
and the ways of the Torah stand in their 
way. 

Radak cites his father as explaining 
that when the wayward seek to return to 
Hashem's ways they stumble often, since 


they are not accustomed to them. This is 
in contrast to the righteous, who follow 
the Torah smoothly. However, this ap¬ 
plies only to those who are still deviant in 
their hearts even as they seek to repent; 
those who return with a full heart will 
be aided generously by the Almighty 
and will therefore not stumble in their 
path. 

Radak himself understands this verse 
as referring to the ways of Hashem's 
Divine Providence and his dealing with 
humanity — specifically the age-old 
puzzle that the righteous are often 
plagued with misfortune whereas the 
wayward are many times blessed with 
prosperity. The righteous are unfazed by 
this phenomena, for they trust implicitly 
in the Almighty and recognize that His 
plans and policies are beyond human 
comprehension. Thus, when they see a 
righteous man suffer, they assume that 
either he is not as righteous as he seems 
or Hashem is punishing him for his sins 
on this world so as to enhance his reward 
in the world to come. Similarly, when 
they observe the wicked enjoying pros¬ 
perity, they recognize that the latter may 
be receiving their reward for their good 
deeds in this world. The wayward, how¬ 
ever, [presumptuously assume to truly 
understand what is right and what is 
wrong and therefore set themselves up as 
the judges of Hashem's ways]. Thus, 
when they see these phenomena, they 
declare that there is no judge and no 
justice, and there is no Supreme Being 
who oversees events in this world. 
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1. b^ns-ia biO’-bK rm h^k tt-oi — 
The word of Hashem that came to Joel 
the son of Pethuel. 

Scripture offers no information con¬ 
cerning the identity of this prophet nor 
the period of time in which he lived. 
There are various theories among the 
Sages concerning this question. 

The Cemara (Taanis 5a) places him in 
the times of Yehoram, the son of Ahab, 
king of Israel (c. 3043-3055). During his 
reign, Elisha prophesied that there would 
be a famine in the Land of Israel that 
would last for seven years (II Kings 8:1). 
This is the famine described at length by 
Joel (Rashi). Each of the four species of 
locust mentioned below (v. 4) decimated 
one year's crops, and the land was 
stricken by drought for three years 
thereafter ( Radak ; cf. comm, to v. 4). 

Another view identifies him as the 
eldest son of the prophet Samuel (2830- 
2883), who was named Joel (/ Samuel 
8:2). Samuel is referred to here as Pethuel 
because he placated the Almighty — nna 
Sk — with his prayers ( Rashi from 
Midrash Shmuel 1:6; see I Samuel 7:6). 
Although the sons of Samuel are de¬ 
scribed in Scripture as evildoers (I Samuel 
8:3), they eventually repented, and the 
eldest of them achieved the level of 
prophecy (Yalkut Shimoni 11:77). 

A third opinion places him in the times 
of Manasseh, king of Judah (c. 3228- 
3283), along with the prophets Nahum 
and Habakkuk ( Seder Olam 20). Ac¬ 
cording to this view, the reigning king 
is not noted here [unlike the general 


practice of Scripture when introducing a 
prophet] because his wicked ways ren¬ 
dered him unworthy of such an honor 
( Radak ). 

SNinS'l? — The son of Pethuel. 

Scripture's identification of the 
prophet's father indicates that he, too, 
was a prophet ( Abarbanel ), or at least an 
honored individual (Ibn Ezra). 

2. Starting here until the end of chapter 
2, the prophet foretells of a great plague 
of locusts which was to sweep the Land 
of Israel and destroy all vegetation, 
causing a devastating famine throughout 
the land. This was decreed by the 
Almighty in retribution for the sins of 
the Jewish nation, and the prophet urges 
the people to repent from their evil ways 
and thereby bring about the annulment 
of the decree. He begins his prophecy by 
emphasizing the unique scale of the 
impending plague. 

Abarbanel contends that the entire 
prophecy concerning the swarms of locusts is 
actually a parable for the invading armies 
which are destined to conquer the Holy 
Land. The prophet exhorts his listeners to 
remember this prophecy and relate it to 
future generations, because it accurately de¬ 
scribes the future fate of the Jewish nation. R' 
EHezer of Beaugency follows a similar ap¬ 
proach. 

Y~)ijn ’atttt 1 Va irmni n’jpjn nnJ-iynu/ — 
Hear this, you elders, and hearken, all 
you inhabitants of the land. 

You, elders, who keep your distance, 
hear [from a distance] what I am about 


W [148] 





1/1-4 


1 r Y'he word of Hashem that came to Joel the son of 
Pethuel. 2 Hear this, you elders, and hearken, all 
you inhabitants of the land: Was there such a thing 
in your days or in the days of your fathers ? 3 Tell 
your children about it, and your children to their 
children, and their children to another generation. 
4 The remnant from the gazam-locust the arbeh-locust 
has devoured; and the remnant from the arbeh-locust 
the yelek-locust has devoured; and the remnant 
from the yelek-locust the chasil-locust has devoured. 


to say. Because you have witnessed and 
experienced so much in your lifetimes, 
you are unmoved by the news of im¬ 
pending events and thus do not approach 
to listen to my words. [However, the 
disaster 1 am about to describe will be of 
unparalleled dimensions, beyond any¬ 
thing you or your ancestors have en¬ 
dured.] Those inhabitants of the land 
who are younger, come close and heark¬ 
en [from nearby] to my words [and you 
will hear of a catastrophe of unimagin¬ 
able scope and magnitude] ( Alshich). 

cn’jroK nra dki aa’KPa nut nnvin — 
Was there such a thing in your days or in 
the days of your fathers? 

Has a plague of locusts such as de¬ 
scribed below ever occurred in the past 
(Rashi)? 

This would seem to contradict the state¬ 
ment of the Torah (Exodus 10:14) that there 
will never be a plague of locusts like that 
which was inflicted upon the Egyptians. 
However, that swarm consisted of one spe¬ 
cies, arbeh, 1 ' 1 the scope of which was never 
equaled by a single swarm. The plague 
described here included four different waves, 
each of a different species, which followed 
one after the other (Radak; Rashi to Exodus 
ad loc.). [The total scale of these swarms 
exceeded even that of the plague in Egypt (cf. 
Ramban to Exodus loc. cit.).] 


3. Dn'iai Dp’jab DD’iai nsp Da’iab rnby 
intt Hlb — Tell your children about it, 
and your children to their children, and 
their children to another generation. 

This plague will be so awesome that it 
will be discussed for generations to come 
(Radak). 

4. bajj napixn in’) napKn ba« nun ijt 
b-’pnri bate pbvr "inn pb’n — The rem¬ 
nant from the gazam-locust the arbeh- 
locust has devoured; and the remnant 
from the arbeh-locust the yelek-locust 
has devoured; and the remnant from the 
yelek-locust the chasil-locust has de¬ 
voured. 

Four different species of locusts shall 
overrun the land of Israel, consuming 
between them every last vestige of vege¬ 
tation (Rashi). Contrary to their natural 
tendencies, the gazam, arbeh, and yelek 
will each leave over substantial quantities 
of growth to allow for the next wave of 
invading locusts. It will thus be clearly 
evident that the destruction is the result 
of a Divine decree and not merely a 
natural disaster (Alshich). 

Alternatively, this plague will have a 
duration of four years [unlike the above 
explanation which understands the 
plague to have occurred all in one year]. 
Each year, one of these species will 


1. Although Scripture (Psalms 78:46,105:34) describes the locust plague in Egypt as including 
the species of chasil and yalek as well, these were merely supplementary swarms which 
accompanied those of arbeh, but they were not sufficiently noteworthy even to be mentioned 
in the Torah (Radak). 
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descend upon the land and devour all of 
its crops ( Radak; see comm, to v. 1). 

According to some, the names signed 
to these different species are actually de¬ 
scriptions of their characteristics. Gazam 
derives its name from the word HU, to 
cut, because it cuts the produce. Arbeh 
comes from the word 33, many, because 
it is the most numerous species. Yelek is 
derived from p^b, lick, because it nibbles 
and licks up vegetation from the ground. 
The chasil finishes off the final vestiges 
of any remaining produce. A similar 
usage of the word is found in the phrase 
(Deuteronomy 28:38): rt3~lKn ta’pprr, the 
arbeh shall totally destroy it (Radak). 

As interpreted by Abarbanel, the four 
species of locusts symbolize the four king¬ 
doms which subsequently conquered the 
Land of Israel. Gazam refers to Babylonia, 
whose king, Nebuchadnezzar, was so note¬ 
worthy in both power and wickedness that 
[his description sounds like] an exaggeration 
(nnpa). Alternatively, it relates to the word 
ItU, as he cut away all of the nations in 
existence. Arbeh — meaning many — repre¬ 
sents the kingdom of Persia, which consisted 
of a great multitude of people since it 
included the nations of both Persia and 
Media. Yelek are the people of Greece, who 
lapped with their tongues like dogs. 1 ' 1 Chasil, 
the finishing locusts, symbolize the Roman 
Empire, which wreaked the final destruction 
upon the Jewish nation, destroying the Tem¬ 
ple and exiling the inhabitants of the land. 

The prophet now proceeds to depict 
in vivid detail the extent of the destruc¬ 
tion which the plague will cause and the 
sadness and mourning among the people 
which will follow in its wake. He em¬ 


ploys the past tense rather than the 
future [a common device in Scriptural 
prophecy]. Alternatively, this is done in 
order to vividly portray the grief which 
will be expressed by the land's inhabi¬ 
tants after the calamity has actually 
occurred (Radak to v. 7). 

5. 031 DOOW Wpn — Awaken, you 
drunkards, and weep. 

Those of you who are accustomed to 
indulging in drink — awaken from your 
drunken stupor ( Malbim ) — and weep 
for your vineyards that the locusts shall 
destroy (Radak). 

•’nWbs ibS’rn — And wail all you 
wine-drinkers. 

Those who drink in moderation for 
pleasure — you, too, may wail over the 
fact that no more wine will be forthcom¬ 
ing (Malbim). 

The Sages state (Eruvin 63a) that wine was 
primarily created for two purposes: (a) to 
allow the wicked a source of pleasure in order 
to repay them in this world for their few 
good deeds, and (b) to help mourners drown 
out the sorrow of their loss. Thus the prophet 
addresses these two categories of people and 
proclaims: Those wicked people who were 
previously repaid for their good with wine 
should cry over this loss, since they no longer 
have access to their reward. Those who par¬ 
take in it to drown their sorrows will now 
have to wail in mourning, as there shall be no 
wine available to distract them (Alshich). 

D’Dy-by — For wine. 

The root DOy, to crush, is used in refer¬ 
ence to wine, which is produced by the 
crushing of grapes (Radak, Malbim; cf. 


1. [Abarbanel offers no further elaboration on this point. Perhaps it refers to the total 
involvement of the Greeks in hedonistic self-indulgence — like a dog thirstily lapping water.] 
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5 Awaken, you drunkards, and weep, and wail all you 
wine-drinkers — for wine has been cut off from your 
mouths. 6 For a nation has ascended upon my land, 
mighty and without number; its teeth are the teeth of 
a lion, and it has the molars of a young lion. 7 He has 
rendered my vine desolate and my fig tree a source 
of despair; he has stripped its bark and discarded [it]; 
its branches have turned white. 8 Lament like a virgin 
girt with sackcloth for the husband of her youth. 


Ibn Ezra). Rashi renders: superior wine. 

6. r , 3W "laon TW myy ’ViK'by nby ’la-’a 
i 1 ? toab niybntpi rp'jK ’ity — For a nation 
has ascended upon my land, mighty and 
without number; its teeth are the teeth 
of a lion, and it has the molars of a young 
lion. 

A gathering of living creatures — 
described as a "nation" 111 — has invaded 
the Land of Israel. So destructive are 
these creatures that it is as if they had the 
fangs of mighty lions { Radak ). 

The translation for (cab ("young lion") 
follows the view of Targum Y onasan. Radak 
contends that it refers to a larger species of 
lion. 

7. rmtyb ’ID* oty — He has rendered my 
vine desolate. 

The invading swarms have totally 
consumed the fruit of my vine ( Targum 
Yonasan). Alternatively, the locusts have 
destroyed not only the grapes but even 
the vines themselves. Thus, there will be 
no more wine until new vines are planted 
and left uneaten for three years, in 
accordance with the laws of orlah (Al- 
shich). 

nasrpb ’njNipT — And my fig tree a 
source of despair. 

[Rather than providing pleasure and 
sustenance, the fig trees have been ren¬ 
dered a source of despair due to their 
desolation.] 

This follows the translation of Targum 


and Rashi. According to Ibn Ezra, rtDypb 
refers to the froth on waves, something 
which has no substance. Radak translates it 
as a curse or, alternatively, as a peeling off 
(see below). 

n-unty irabn Tbtyrn natyn rjtyn — He 
has stripped its bark and discarded [it]; 
its branches have turned white. 

He has peeled the bark of the tree and 
thrown it away and consumed the sap 
which lies between the bark and the 
wood (Radak), thus leaving over only 
the naked white branches (Rashi; 
Radak). Alternatively: He has discarded 
the budding plants themselves, thereby 
destroying them (Radak). 

Abarbane! understands the previous verse 
(v. 6) literally, referring to the nation of 
Babylon which will ascend and conquer the 
Land of Israel. The vines and fig trees 
discussed in this verse are symbolic of the 
Jewish people — portrayed as the vineyard 
of the Almighty — who will suffer the wrath 
of the oppressor. Thus, the words of this 
verse are those of the Almighty, Who is 
depicted as lamenting the loss of His nation 
at the hand of the enemy. 

8. nniyi bya-by ptyrnin n'jinna ’bn — 
Lament like a virgin girt with sackcloth 
for the husband of her youth. 

Lament in sorrow over this tragedy, 
like a young maiden who dons sackcloth 
in place of her ornaments when her 
husband dies while they are still in their 
youth at the height of their enjoyment of 
each other (Radak). 


1. Scripture elsewhere (Proverbs 30:25,26) refers to a gathering of living creatures as an oy, a 
people or nation (Radak). 
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Alternatively: Lament like a young 
maiden whose intended groom dies sud¬ 
denly when all is prepared and the 
wedding is about to take place. Similarly, 
just as the crops are ready for harvest 
they will be eradicated from your midst 
(R' Eliezer of Beaugency). 

Others interpret this exhortation to be 
directed to the land, which will lose its 
crops and be left desolate like a young 
wife who loses her husband ( Ibn Ezra). 
In a similar vein, Malbim explains it to 
refer to the vines and fig trees whose 
fruits will be destroyed. A tree which has 
never been picked is referred to in Tal¬ 
mud as a virgin tree; the branches which 
cover it can thus be depicted as its hus¬ 
band. Accordingly, the vines and fruit 
trees which have been stripped of their 
branches and left naked — thereby neces¬ 
sitating that they be covered with sacks 
to protect them from the elements — are 
depicted as wailing over their tragic fate. 

According to Abarbanel, the prophet ad¬ 
dresses the virgin nation of Israel, which had 
hitherto never been conquered: Lament the 
loss of the Divine Presence which ceased to 
dwell among you after you were exiled, just 
as a young maiden bemoans the premature 
death of her husband. 

9 . D'onan ibpty -n man nmn rnpn 
Tt ’rnwjp — Meal-offering and libation 
have been cut off from the House of 
Hashem; the Kohanim, the ministers of 
HaSHEM, mourn. 


So extensive is the destruction caused 
by the invading locusts that no wine or 
grain is available for the offerings in the 
Temple. Thus, the Kohanim, who rely on 
their share of the Temple offerings for 
sustenance, are left to mourn their desti¬ 
tution (Radak). 

This also reemphasizes the exhortation 
to the drunkards stated earlier. If there is 
not even wine available for necessities 
such as the Temple offerings, there cer¬ 
tainly are no supplies for the indulgence 
of drunkards. They are therefore urged 
to mourn this great calamity ( Ibn Ezra). 

In another interpretation of these two 
verses, the prophet instructs the nation of 
Israel in the proper reaction to this great 
tragedy: Be like a newly married maiden, 
whose husband dies before they can consum¬ 
mate their marriage. Although it would be 
understandable for her to bemoan the denial 
of her awaited pleasure, she cries instead over 
the loss of her intended mate and partner for 
life. You, too, must focus your grief not on 
the negation of your personal enjoyment, but 
rather on the more momentous calamity of 
the cessation of the offerings in the Temple 
( Alshich ). 

10. urain Tit/ nniK nbaK rnty Tilt/ 
-injn wwn — The field has been 
robbed, the land destroyed; for the grain 
has been robbed, the wine had dried up, 
and the oil has been cut off. 

The fields have been robbed of their 
grain, and the land has been rendered 
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1/9-13 9 Meal-off er 'ing and libation have been cut off from the 

House of HaSHEM; the Kohanim, the ministers of 
Hashem, mourn . 10 The field has been robbed, the land de¬ 
stroyed; for the grain has been robbed, the wine has dried 
up, and the oil has been cut off . 11 Be ashamed, farmers; 
wail, vinedressers — over wheat and over barley, for the 
harvest of the field has been lost . 12 The vine has dried up 
and the fig tree has been cut off; the pomegranate tree as 
well as the date tree and the apple tree — all the trees of 
the field — have dried up, because rejoicing has dried up 
from among the sons of man. 12 Gird yourselves and 
lament, Kohanim; wail, ministers of the altar; come 
spend the night in sackcloth, ministers of my God — 


desolate from its wine and oil (Mahari 
Kara; Malbim), thereby denying the 
people the staples of their diet (Radak). 

The translation of the word follows 
Targum and Radak. Ibn Ezra interprets it as 
"mourning," referring to the inhabitants of 
the land who mourn the loss of their crops. 
The phrase tyimn tyain may also be trans¬ 
lated the wine is ashamed; the wine is 
portrayed figuratively as being shamed by 
its negation (Radak). 

11. nprrby D’ana ib’b’rt DnaK ityqfi 
rnty Typ nat< ’3 nTyurbyi — Be 
ashamed, farmers; wail, vinedressers — 
over wheat and over barley, for the 
harvest of the field has been lost. 

Be ashamed, you farmers, over the loss 
of your wheat and barley (Rashi), for all 
of your efforts in cultivating them have 
come to naught (Radak). Wail, you 
vinedressers, for the loss of your vine¬ 
yards, as depicted in the following verse 
(Rashi). 

The translation of O’-DK as farmers fol¬ 
lows the majority of the commentators; 
others render it those who guide the plow 
(Rashi; Mahari Kara). 

12. ilan nbbtpN njNpm nu/ain pan 
wan-’a iu/n’ rntyn ayba mart] tan-Da 
dik papa pithy — The vine has dried up 
and the fig tree has been cut off; the 


pomegranate tree as well as the date tree 
and the apple tree — all the trees of the 
field — have dried up, because rejoicing 
has dried up from among the sons of 
man. 

In addition to the staples of life which 
have been eradicated from your midst, 
the various trees of the field have lost 
their fruit as well. True, these are not 
necessities, and their loss does not war¬ 
rant sorrow and mourning. Nevertheless, 
they are basic sources of pleasure (AT 
shich), which have been destroyed by 
the Almighty to abolish rejoicing from 
among the people in retribution for their 
misdeeds (Metzudos David). 

Others translate this verse figuratively: Be 
ashamed, all you different types of trees, for 
the fact that your productivity has ceased 
due to the plague of locusts. The spirit of 
rejoicing is nowhere to be found, for it, too, is 
embarrassed to appear among the populace 
in such circumstances (Ibn Ezra; Radak). 

13. nata ’mum ib’b’in oanan napi nan 
’n bti ’inu/a n’ptya ixa — Gird 
yourselves and lament, Kohanim; wail, 
ministers of the altar; come spend the 
night in sackcloth, ministers of my God. 

Gird yourselves in sackcloth, Kohanim 
(Ibn Ezra), and wail in sorrow. Even by 
night do not remove your garments of 
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mourning; perhaps the Almighty will be 
moved to have mercy upon you (Radak). 

Alternatively: All of the Kohanim 
should don sackcloth and mourn. How¬ 
ever, those whose turn it is to minister to 
the altar at the time this calamity takes 
place must wail even more intensely over 
the disaster. You Levites, who administer 
the Temple, should also don sackcloth in 
mourning, and try to placate the Al¬ 
mighty by singing His praises through¬ 
out the night ( Alshich ; cf. Malbim). 

■HD 31 nmn ornnbic man yit?i i a — For 
meal-offering and libation have been 
withheld from the House of your God. 

You must undertake these actions in 
order to appeal to the Almighty, since 
your normal method of approaching him 
— by means of Temple offerings — has 
been rendered impossible due to the 
destruction of the crops ( [bn Ezra). 

Alternatively: Focus your prayers on 
the negation of the means to serve 
Hashem rather than on your own per¬ 
sonal losses. By doing so, you increase the 
likelihood of your pleas being answered 
( Alshich ). 

Abarbanel cites this verse in support of his 
approach that the prophet refers to the 
conquest of Israel and its destruction, as the 
offerings in the Temple were never inter¬ 
rupted prior to that time. 

14 . Va D’jj?T rnyi; itop Diytunp 
Trbj* ipyn op’nbK ti rva ymn ’aiy -- 


Decree a fast; call an assembly; gather 
the elders [and) all the inhabitants of the 
land to the House of Hashem, your God, 
and cry out to Hashem. 

Gather all of the people together in fast 
and prayer to beg the Almighty to repeal 
the decree of the locust plague. This 
course of action will certainly be neces¬ 
sary once the invading swarms have 
descended upon the land. If you follow it 
immediately, you may even be able to 
prevent their arrival ( Radak). 

The translation of rnyy ("assembly ") fol¬ 
lows the view of Tar gum, Rashi, and Mal¬ 
bim. Others interpret it to refer to a prohibi¬ 
tion against labor (Ibn Ezra; Radak; Alshich , 
cf. Taanis 12b). 

15 . Kia; ntpn -fiypi ti dv anp ^a Di’b nnK 
— Woe is to the day, for the day of 
HaSHEM is near and like robbery it shall 
come from the Almighty. 

Children of Israel, express your an¬ 
guish over this impending day of disaster, 
for the plague of the Almighty shall come 
upon you suddenly — like a robbery 
which befalls its victim without warning 
(Radak) — and there shall thus be no 
escape (Ibn Ezra). 

Malbim renders: like robbery from the 
Almighty it shall come — even if the 
laws of nature do not allow for this 
destruction it shall be triggered by ’lip — 
the Name of God which indicates the 
negation of the laws of nature — and 
there will thus be no way to escape it. 
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1/14-18 f or mea ^~°ff er ^ n Z an d libation have been withheld 
from the House of your God. 14 Decree a fast; call an 
assembly; gather the elders [and] all the inhabitants 
of the land to the House of Hashem, your God, and 
cry out to Hashem. 15 Woe is to the day, for the day 
of Hashem is near and like robbery it shall come 
from the Almighty. 16 Is not food cut off before our 
eyes; from the House of our God, happiness and 
exultation ? 17 Casks of wine have become moldy under 
their lids; storehouses are laid desolate [and] silos 
destroyed, for the grain has dried up. 18 How the beasts 
groan; herds of cattle are bewildered, for there is not 
pasture for them; also flocks of sheep are desolated. 


Abarbanel interprets these two verses to 
refer to the ninth of Av — the day of the 
destruction of both Temples — which would 
be ordained as a day for the Jewish people to 
gather together in fast and mourning over 
their destruction. It is referred to as the day of 
Hashem because it was already designated 
by the Almighty as a day of mourning when 
He decreed that they wander forty years in 
the desert. Woe is to that day, declares the 
prophet, because the calamity which is draw¬ 
ing near will arrive on that same day. 

16 . irnbi'C iron rn?3 Ssk irry tu Klbo 

S’linnotp — Is not food cutoff before our 
eyes; from the House of our God, happi¬ 
ness and exultation? 

The locusts have appeared before our 
very eyes and consumed all of our 
produce until there is no food. Thus, as 
the Festival of Succos arrives, there is no 
harvest over which to rejoice and for 
which to offer thanksgiving to the 
Almighty (Radak). 

Alternatively: The prophet describes 
the vision of prophecy as being so clear 
that even now, before it takes place, it is as 
if it is occurring before his eyes ( Malbim ). 

17. onTiD-pn nnn nrna way — Casks 
of wine have become moldy under their 
lids. 

Wine casks sit empty for lack of wine 
with which to fill them; they have begun 


to rot and turn moldy from disuse. 

This follows the translation of T argum 
and Rashi. Others render: The seeds have 
shriveled beneath their clods (Ibn Ezra; 
Radak ). Even the seeds which lie beneath 
the ground and are thus untouched by 
the swarms of locusts will be smitten by a 
plague that will arrest their growth (Ra- 
dak). Thus, not only will this year's crops 
be decimated, but there will be no poten¬ 
tial for future growth either ( Alshich ). 

jrn uoan ’3 ni-iiaa iD-ina nmn taua — 
Storehouses are laid desolate [and] silos 
destroyed, for the grain has dried up. 

Storehouses of oil and wine (Rashi) lay 
desolate for lack of anything with which 
to fill them. Silos, too, are empty of any 
grain. Alternatively: The silos themselves 
have been in disuse for years until they 
have decayed from neglect (Radak). 

Abarbanel renders nnapn, "from terror" 
— because of terror from the invading 
enemy no one will harvest the crops, and the 
storehouses will thus be left desolate. 

18. pK ’3 -i[73 niy 03: nan? nngtjg nn 
intytSJ n’ly-Dg oiiS nyin — How 
the beasts groan; herds of cattle are 
bewildered, for there is not pasture for 
them; also flocks of sheep are desolated. 

How the beasts of the field groan in 
anguish over their sorry plight (Radak)! 
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The cattle are lost and confused, for they 
are trapped in the forests and deserts into 
which they have strayed (Rashi). Even 
the sheep, who have access to pasture 
high upon the mountains [have been 
devastated by the plague] { Radak ). 

Others interpret this verse as a question. 
Even if people were wicked, what sins did 
the beasts do that the herds of cattle and 
sheep suffer so (Malbim)? 

19. tain nix) nbpK v)k '3 inptj -n 
rntyn •’yirba nyr^ nanbj — To You, 
HaSHEM, i call, for fire has consumed the 
dwellings of the desert, and flame has 
scorched the trees of the field. 

So great is the destruction, so all-en¬ 
compassing — like a land consumed by a 
raging fire — that there are no avenues of 
endeavor available whatsoever. Thus I 
turn to You, Hashem — to the God of my 
fathers — as the only recourse of salva¬ 
tion (Abarbanel). 

There are several different interpretations 
of the nature of the fire described in this 
verse. Tar gum explains it to mean an eastern 
wind, powerful like a fire, which destroyed 
all growth. Others maintain that along with 


the swarms of grasshoppers the fields were 
plagued with drought as well (Ibn Ezra). A 
third view is that it refers to the locusts 
themselves, who wreaked such total destruc¬ 
tion that it appeared as if the earth had been 
scorched by fire (Radak). Abarbanel follows 
his general approach and interprets this to 
refer to the flames of destruction brought by 
the enemy. 

20. 1^5; ’3 Aliifn rntir ninna-m 
"ixian niNj nbaN ufto D’» ’P’dk — Also 
the beasts of the field cry out to you, for 
the springs of water have dried up and 
fire has consumed the dwellings of the 
desert. 

Even the wild animals who find their 
sustenance far from civilization cry out to 
You in their thirst (Radak ) [for the effects 
of the destruction have spread to the 
fields and deserts far beyond human 
habitation]. 

According to the allegorical approach, the 
prophet describes how after destroying the 
land of Judah, Nebuchadnezzar will con¬ 
tinue to conquer other nations as well, 
symbolized in this verse by the beasts of the 
field ( Abarbanel ). 


II 

According to some commentators, this chapter begins a new phase of the prophet's 
exhortations. In the previous chapter, the people were urged to fast and assemble prior 
to the advent of the plague; now the locusts have actually begun to descend upon the 
land, and there is one last chance to inspire the people to repentance ( Ibn Ezra; Malbim; 
cf. Abarbanel). Others see in it nothing more than an intensification of the prophet's 
previous urgings for repentance as a means of avoiding the plague of locusts (Rashi; 
Alshich). 

bs 1 U-T -in 3 lynm ybya nslu? lypn holy mountain; let all the inhabitants of 
3l"ij7 ’a TTDV to" 1 :? JHKH — Sound a the land tremble. For the day of Hashem 
shofar in Zion and trumpet upon My has come; it is near. 
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1/19-20 19 T° You, Hashem, I call, for fire has consumed the 
dwellings of the desert, and flame has scorched the trees 
of the field . 20 Also the beasts of the field cry out to you, 
for the springs of water have dried up and fire has 
consumed the dwellings of the desert. 

2/1-2 1 Ground a shofar in Zion and trumpet upon My holy 

mountain; let all the inhabitants of the land tremble. 
For the day of Hashem has come; it is near — 2 a day of 
darkness and pitch-darkness, a day of cloud and fog, 


Sound a shofar to alert the people of 
Israel to repent, before it is too late and the 
evil decree befalls them (Kashi). They 
have already been exhorted to declare a 
fast and gather in prayer in the hope that 
they would thereby repent (1:14). Now 
that this has proven ineffective, the situa¬ 
tion calls for further measures. It is there¬ 
fore time for the sounding of the shofar, 
which has the capacity to instill fear in all 
those who hear it. Hopefully this will 
arouse the populace to recognize their 
faults and improve their deeds (Alshich). 

lynm... “19W ivpn — Sound a shofar... 
and trumpet. 

These phrases are synonymous; the 
prophet repeats himself to enhance the 
effect of his words (Radak). Alterna¬ 
tively, he is outlining two distinct steps 
which must be taken to avoid catastro¬ 
phe: First sound a shofar in Zion — 
throughout the city of Jerusalem — to call 
the populace to gather together in the 
Temple area. Once they are assembled 
there, trumpet upon My holy mountain 
[with shofar blasts] to arouse them to 
repentance ( Malbim). 

anp ’3 TTOV tO' 1 ? — For the day of 
Hashem has come; it is near. 

The day of the Almighty's vengeance 
(Metzudos) mentioned earlier (1:15) has 
arrived [and the plague of locusts which 
has been foretold is imminent] (Rashi). 

The impending decree of a mortal 
being cannot yet be described as having 
been fulfilled, since there is always the 


possibility that it will somehow be 
averted. However, a decree issued by the 
Almighty cannot be repulsed; therefore, 
now that it is imminent the prophet 
rightly proclaims that its time has come 
(Malbim). 

Abarbanel, continuing his metaphorical 
interpretation of the prophecy of the locust 
swarm, explains that this chapter deals 
specifically with the destruction of the two 
Temples. In this verse, the prophet focuses on 
that of the first. He directs his words to the 
kingdom of Judah and declares: Sound a 
shofar throughout Jerusalem to proclaim its 
fall, trumpet in the Temple itself to declare 
its destruction; all the inhabitants of the 
entire kingdom shall tremble, for the sound 
of the shofar will alert them that the day of 
Hashem is near. Just as the shofar in the year 
of Jubilee heralds the return of the inhabi¬ 
tants to their land (see Leviticus 25:9), so will 
it be employed to announce the reverse — the 
exile of the Jewish nation from the Land of 
Israel. 

2 . bsnjn jay Di 1 nbsNi dt> — A day 
of darkness and pitch-darkness, a day of 
cloud and fog. 

[This day of Hashem will be] a day of 
great tragedy and suffering — symbol¬ 
ized by darkness, in contrast to joy which 
is symbolized by light (Radak). [So great 
will be the suffering that it cannot be 
depicted merely as] darkness and pitch- 
darkness, referring to the absence of 
light. Rather, it will be a day of cloud and 
fog as well, consisting of a tangible 
blackness brought about by dark clouds 
(Malbim). 
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Alternatively, the verse refers to actual 
darkness. The swarms of locusts will be 
so massive that they will block the light 
of the sun ( Radak ). 

Dnnrrby tens "inwa — Like the dawn, 
spread over the mountains. 

The locusts will spread over the moun¬ 
tains, just as the dawn blankets the entire 
world ( Rashi ). Others explain the phrase 
spread over the mountains to refer to the 
dawn; the locusts will descend upon you 
rapidly, just as the dawn appears sudden¬ 
ly over the mountaintops where it is first 
seen (Ibn Ezra; Radak). Malbim offers a 
third interpretation: Just as the dawn first 
appears above the mountaintops as a dis¬ 
tant light amidst the darkness, so will the 
locusts be viewed as a glimmer of light in 
the distance when they first approach 
over the mountains (cf. Abarbanel). 

inriKi Dbiynpo nni Kb infas aiyyi an □}? 
nil in rite/ ~iy qui 1 Kb — A people 
numerous and mighty; its like has never 
been and after it there shall never again 
be [its like], until the years of generation 
upon generation. 

[The swarm will be] a united multitude 
(Ibn Ezra) worthy of note due both to its 
numbers and strength ( Malbim ; cf. 1:6). 
Indeed the different species will combine 
to form a multitude so great that it will be 
unique in history (Rashi; cf. comm, to 
1:2), not to be equaled even until the end 
of all generations (Metzudos David). 

According to Abarbanel .this verse contin¬ 
ues the description of the events surrounding 


the destruction of the First Temple. The day 
of HaSHEM — the ninth day of the month of 
Av — was a day of darkness for the Jews in 
the desert, for on that day it was decreed that 
they would not enter the Land of Israel. That 
same day will now be a day of clouds and fog 
as well, due to the destruction of the Temple 
which will take place then. At that time, a 
great blackness will descend upon the Jewish 
nation, similar to the blackness that covers 
the earth before dawn. This will be the 
invading forces of Nebuchadnezzar, so nu¬ 
merous and mighty that they will not be 
equalled until generations later* 11 by the 
Imperial Legions of the Roman Empire. 

3. "lip rrsnb unbp rnrjKi u)k nbpK r>3sb 
-Di) rianty na-jt? innKj rush yniyn py 
lb nnVTK'b nyb? — Before it the fire 
consumed and after it the flame shall 
scorch; before it the land was like the 
Garden of Eden and after it a desolate 
desert; and neither was there any rem¬ 
nant of it. 

So great will be the destruction caused 
by the locusts that it will far exceed the 
ravages of a natural locust plague (Me- 
tzudos David). Rather, it will seem as if 
the locusts were preceded by a fire which 
consumed all in its path and followed 
again by a flame (Rashi) which further 
extended the destruction by destroying 
even the roots of all vegetation (Malbim). 

Others interpret the first phrase to be 
describing units of space rather than of 
time: The locusts will amass in one area 
and spread from there to consume the 
surrounding vegetation, causing such de¬ 
vastation that the land on either side of 


1. [Whereas Metzudos interprets the phrase until the years of generation upon generation, as 
the end of all generations, Abarbanel understands it to mean merely until many generations 
afterward.) 
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like the dawn, spread over the mountains — a people 
numerous and mighty; its like has never been and 
after it there shall never again be [its like], until the 
years of generation upon generation. 3 Before it the 
fire consumed and after it the flame shall scorch; 
before it the land was like the Garden of Eden and 
after it a desolate desert; and neither was there any 
remnant of it. 4 Their appearance is like the appear¬ 
ance of horses, and like horsemen so shall they run. 


them will appear as if scorched by a fire. 
The actual area in which they will alight 
is not described here, because it will be 
rendered invisible by their mass presence 
(Radak ). 

lb nrpnrKb ny’ba-m) — And neither 
was there any remnant of it. 

There will be no vegetation whatso¬ 
ever left over by the locusts. Tar gum Y o- 
nasan interprets: There will be no rem¬ 
nant of the wicked [left over from this 
hunger caused by this plague] 1 ' 1 (Radak). 

According to Abarbanel this refers to the 
remnant of the Jewish nation, which was left 
in the Holy Land under the stewardship of 
Gedaliah ben Ahikam after the destruction 
of the First Temple. At the behest of the king 
of Ammon, Yishmael ben Nethaniah mur¬ 
dered Gedaliah and thereby caused the dis¬ 
persal of this last vestige of Jewish society in 
Judah (see Jeremiah chs. 40,41). 

Alshich interprets these last two verses, as 
well as the fiye that follow, to be describing 
how each of the different species of locusts 
will consume [hat which the previous one 
leaves behind. The gazam, symbolized by 
darkness, will consume like fire all that is 
in their path. They will be followed by the 
dark clouds of the arbeh — swarms who 
will render the land like the scorched earth 
caused by a blazing flame (cf. Malbim, cited 
above). However, these two swarms will not 
descend everywhere; there will still be areas 
of growth left untouched. Those regions will 
be destroyed by the yelek, which will spread 
over the entire land like the dawn, and 


render desolate that which had previously 
bloomed like the Garden of Eden. Finally, 
there shall come a horde of unprecedented 
number and might — the chas'd, which will 
enter into people's homes and destroy all 
vegetation to be found even there, as will be 
described. 

4"10. [In the following verses, the 
prophet describes the oncoming plague 
of locusts in terms which are more famil¬ 
iar to the people (in order that his words 
should have greater effect). He employs 
the metaphor of horses and chariots to 
depict the mighty force of the locusts and 
portrays their invasion as the overpower¬ 
ing onslaught of a conquering army. Ac¬ 
cording to Abarbanel, the opposite is 
true; What follows is the true description 
of that which was depicted metaphorical¬ 
ly by the prophecy of the locust-swarms.] 

4. j? D’tinszn inton d’did nton? 
— Their appearance is like the appear¬ 
ance of horses, and like horsemen so shall 
they run. 

[The swarms of locusts will resemble in 
some ways the gallop of racing horses.] 
They will approach rapidly, like horses 
running swiftly to their destination 
( Rashi; Ibn Ezra; Radak), and the noise 
they generate will be similar to the din of 
mighty steeds rushing to battle ( Malbim). 
Furthermore, just as the pace of the horses 
is accelerated by the prodding of the 
horsemen riding them, so will the flight 


1. [The implication here is that only the wicked will be destroyed by the famine, but the 
righteous will somehow survive. However, no explanation is given as to how this will be made 
to happen.] 
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of the locusts be hastened by the decree 
of the Almighty urging them forward 
( Malbim ). 

Abarbanel interprets this to refer to the 
Babylonian soldiers. They will be so large 
and mighty as to resemble horses, and [even] 
the foot-soldiers will travel as fast as cavalry¬ 
men on their steeds. 

5. ]npT nnnn ■'VJK.yby niamn hip? 
Tny myy Dya w p riba* urn anb blpa 
nnnbp — [With a noise] like the noise of 
chariots they shall leap upon the moun- 
taintops, like the sound of a flame of fire 
consuming chaff; like a mighty people 
arrayed for battle. 

The flight of the locusts will raise such 
a clamor as to rival that of chariots in mo¬ 
tion. But their range will extend even fur¬ 
ther, for they will leap to the tops of the 
mountains where the chariots are unable 
to go { Ibn Ezra; Radak). The noise caused 
by their consumption will be like the 
crackling of a flame consuming chaff 
(Malbim), and their overall din will 
resemble that of a nation poised for battle 
(Radak). Alternatively, they shall be 
poised to descend from the mountaintops 
like an army arrayed for battle (Malbim). 

Abarbanel explains this verse as depicting 
the overwhelming fearsomeness of the Baby¬ 
lonian armies. They will generate a great deal 
of noise, like chariots traveling on a moun- 
taintop where the sounds are highly reso¬ 
nant. In addition, they will not be unsea- 
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soned soldiers, but rather an army of 
experienced warriors well prepared for battle. 

6. mxs n*ap Dpa-ba D’ny ib’rp rpsn — 
From before it peoples shall tremble; all 
faces have gathered blackness. 

[The onslaught of locusts will inspire 
such fear] that the faces of the people will 
become black, like the bottom of (ins) a 
pot (Rashi). 

This translation follows the majority of 
commentaries. An alternative view is that 
TTIKS derives from the word in?, beauty; all 
faces will withdraw their beauty [due to the 
fear of these invaders] (Ibn Ezra; cl. Radak). 

7. nnin iby’ nnnbn ’BpNa pan? Dnlaip 
□nlrn'N yiuay 1 Kb] yob 1 Tima — 
Like mighty men they shall run; like men 
of war they shall ascend the wall, and 
each man in his ways shall go, and they 
will not impede their paths. 

The locusts will overwhelm your 
towns in a manner reminiscent of a con¬ 
quering army. They will rush upon the 
city like mighty men, breaking through 
the resistance at its fortifications. They 
will then scale the walls, like experienced 
warriors who are well versed in the ways 
of battle. When taking the town, an army 
divides into separate battalions, each of 
which maps out a primary route of inva¬ 
sion as well as a secondary path to be em¬ 
ployed if necessary. The locusts, too, will 
attack in similar waves, none of which 
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5 [With a noise] like the noise of chariots they shall leap 
upon the mountaintops, like the sound of a flame of fire 
consuming chaff; like a mighty people arrayed for bat¬ 
tle. 6 From before it peoples shall tremble; all faces have 
gathered blackness. 7 Like mighty men they shall run; 
like men of war they shall ascend the wall, and each 
man in his ways shall go, and they will not impede their 
paths . 8 No man shall press his fellow, [each] man in his 
path shall go, and on the sword they shall fall [but] 
they will not be wounded. 9 They stride in the city; they 
run on the walls; they ascend into the houses; through 
the windows they come like a thief. 10 Before it the 
land trembled, the heavens quaked; the sun and moon 
have blackened and stars have withdrawn their shine. 


will be impeded by defenders ( Malbim ). 

The translation of ptJpy’ follows the view 
of Targum Yonasan and Radak. Others 
render they will not make their ways crooked 
[i.e., they will not be forced by the town's 
defenders to deviate from their intended 
routes] (Rashi; Ibn Ezra). 

8. ■psV’ inbpna -aa ]ipnT Kb ttik u/’ki 
UW3’ Kb ibsr nbtpn "ijoi — No man shall 
press his fellow, [each] man in his path 
shall go, and on the sword they shall fall 
[but] they will not be wounded. 

Like the mighty warriors of a conquer¬ 
ing army (Ibn Ezra; Radak), the invad¬ 
ing locusts will have no need to crowd 
each other when attacking, as each one 
will be free to maintain his designated 
route ( Metzudos David). Furthermore, 
being locusts, they will not be hampered 
by the normal means of defense, for even 
if they fall upon the sword their light 
weight will ensure that they are not 
harmed (Radak). 

Targum Yonasan translates the latter 
half of the verse differently: To the place 
where they are sent they are killed; they 
do not accept money. They lay down 
their lives for the sake of the mission 
given to them by the Almighty and they 
cannot be bought off (Rashi). 

According to Abarbanel, this verse de¬ 


scribes the valor of the Babylonian soldiers, 
who were not deterred by the enemy's 
sword, and therefore often fell before it. 
Alternatively, when they were unarmed and 
accosted by an enemy soldier wielding a 
sword, they would overwhelm him and take 
away his weapon. Such an approach, how¬ 
ever, is very dangerous, and oftentimes they 
were cut down for the sword, i.e., when 
trying to take the sword. 

9. typ ^bjn n’rnp jurv nnina ipW; T>y? 
3333 1K3’ D’libnn — They stride in the 
city; they run on the walls; they ascend 
into the houses; through the windows 
they come like a thief. 

The locusts stride incessantly with 
their long legs, with barely a break to rest. 
Even houses which were built high up to 
resist enemy invasion are not safe from 
their attack. Nor are they deterred by 
doors and gates, for they enter like 
thieves through the windows of the 
houses (Radak). 

This translation follows Ibn Ezra and 
Radak. Targum Yonasan explains the word 
ipyn to be derived from the word pu/j, they 
are armed. Others maintain that it means 
noise — they raise a clamor in the streets of 
the city (Rashi; Malbim). 

10, rrpi tunp -iwjn yiK nun rgpb 
□ni: isps □ ,, 33l3i nip — Before it the 
land trembled, the heavens quaked; the 
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sun and moon have blackened and stars 
have withdrawn their shine. 

The coming plague will make life so 
bleak that it will seem as if all of creation 
has ceased to function (Radak). Alterna¬ 
tively, the inhabitants of the land will 
tremble [in fear] ( Ibn Ezra), and even the 
heavens will quake and quiver from the 
punishment brought upon the Jewish 
nation (Rashi). In addition, the massive 
swarms will block the light of the stellar 
bodies, causing them to blacken and 
withdraw their shine ( Mahari Kara). 

Others explain this verse to refer to the 
astrological influence of the celestial bodies 
upon events in this world. These forces will 
be harnessed to bring punishment upon 
Israel (Abarbanel). Alternatively, their natu¬ 
ral effect will be negated entirely, as the 
destruction will be completely the work of 
the Almighty (Malbim). 

11. ininn Tki? ai ’3 ib’n ’jpb ibip ina tii 
ike tniai ti-ov bnvra vui nwy Dray ’3 
libra? •'01 — And HaSHEM emitted His 
voice before His army that His camp is 
very numerous [and] he who performs 
His word is mighty, for the day of 
Hashem is great and very fearsome, and 
who will be able to bear it? 

[Having once again vividly depicted 
the oncoming onslaught of locusts (vs. 
4-10), the prophet reverts to words of 
exhortation, seeking to inspire the Jewish 
people to abandon their wicked ways 
and thereby avert — or at least minimize 
— this great calamity.] 

The Almighty has announced through 
His prophets the coming of His army [of 
locusts] in order to arouse the populace to 


repent (Rashi; Mahari Kara; Radak). He 
has proclaimed (Metzudos David) that 
the hosts He has employed to carry out 
His will are both numerous and mighty, 
and no one will be capable of withstand¬ 
ing their onslaught ( Abarbanel ). 

Alternatively, the army of locusts is a very 
formidable force, but it is surpassed by the 
might of those who will follow the will of the 
Almighty and repent. Such people succeed in 
driving the locusts from their midst (Mal¬ 
bim). 

According to Alshich, this verse offers 
three reasons why the Almighty sends His 
prophets to forewarn the nation of the 
coming calamity. He does so out of compas¬ 
sion for the large numbers of His nation who 
will be affected, and also in honor of the 
truly righteous of His people, whose merit 
provides a measure of protection for the 
entire generation. In addition, the harshness 
of the punishment would be impossible for 
anyone to endure without previous warning. 

12. DMab-bga ray raw ti'dnj nny-nai 
199)331 raaai Drapi — And even now — 
declares Hashem — return to Me with all 
your heart and with fasting and with 
weeping and with lamentation. 

Even now, proclaims the Almighty, 
after the swarms of locusts have de¬ 
scended upon you due to your wicked 
ways, catastrophe can still be averted and 
the locusts banished from your midst if 
only you will return to Me with all your 
hearts (Radak). Therefore, repent within 
your hearts by truly regretting your 
misdeeds, engage in fasting and other 
acts of penitence; lament and weep as 
you confess your sins to Me and plead 
for forgiveness (Ibn Ezra). 
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-jj And Hashem emitted His voice before His army that 
His camp is very numerous [and] he who performs 
His word is mighty, for the day of Hashem is great 
and very fearsome, and who will be able to bear it? 
12 And even now — declares Hashem — return to Me 
with all your heart and with fasting and with weep¬ 
ing and with lamentation. 13 And rend your hearts 
and not your garments, and return to Hashem your 
God, for He is gracious and merciful, slow to anger 
and of great kindness, and He relents of the evil. 


The Sages comment to the previous 
verse as follows: And Hashem emitted 
His voice — on Rosh Hashanah, when 
the clarion call of the Almighty to 
repentance is sounded by the shofar, and 
on the great day of Hashem — Yom 
Kippur, when the final judgment is 
pronounced (Pesikta d'Rav Kahana 
157b). Nevertheless — declares the 
prophet — even if you have not repented 
by that time, all is not lost. As long as you 
return to the Almighty with all your 
heart your repentance will be accepted 
even now, after Yom Kippur (Alshich). 

13. 'H'Sn mittt DpnwbNi a??? 1 ? ivnpi 
■3-ri o’bn tin Kin mrni pin"’? d^’fiSn 
nyin'by onit “ipn — And rend your 
hearts and not your garments, and 
return to Hashem your God, for He is 
gracious and merciful, slow to anger and 
of great kindness, and He relents of the 
evil. 

Do not attempt to appease Me with 
superficial acts of righteousness such as 
the rending of your garments to manifest 
your remorse ( Rashi ). Rather, you must 
rend your very hearts and totally eradi¬ 
cate the evil which has taken root within 
them (Radak). Tear away the coverings 
which have grown around them that 
prevent My admonition from having 
any effect ( Ibn Ezra). Rebuke and shame 
yourselves within your hearts over your 
failure to properly fulfill your responsi¬ 
bilities to your Creator (Chovos HaLe- 
vavos, Shaar HaTeshuvah, ch. 5). And 


commit yourselves irrevocably to im¬ 
prove your deeds, girding yourselves 
with strength to bear the anguish you 
may endure when you abandon the evil 
ways to which you have become accus¬ 
tomed (ibid. ch. 3). 

Alternatively, rend your hearts and 
repent so that you will not need to rend 
your garments in mourning for your 
children [who will die in the plague] 
(Pesikta d'Rav Kahana 16lb; Rashi). If 
you seek inspiration to overcome the 
resistance which prevents you from 
changing your ways, contemplate the 
fact that if you do not do so, the wrath of 
the Almighty will bring death to your 
children. This will certainly motivate you 
to subdue your evil inclination (Alshich). 

□mi iprrpTi cpbn tin nih Dirni pan ">3 
nv-irrhy — For He is gracious and 
merciful, slow to anger and of great 
kindness, and He relents of the evil. 

The Almighty is merciful and kindly 
and He will surely forgive you and 
retract His evil decree if only you will 
return to Him (Radak). If you suspect 
that you have faults which will prevent 
Hashem from accepting your repentance, 
know that He is gracious and merciful 
and will forgive even those who are not 
truly worthy. Although your actions are 
a cause not only for loss of blessing but 
for punishment as well, the Almighty is 
slow to anger, and will allow you time to 
change your ways. If the scales of justice 
remain equally balanced [even after your 
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repentance], do not despair; God is of 
great kindness, and in such circum¬ 
stances, he tips the scales to the side of 
merit. Even if you have not yet re¬ 
sponded to His call before the decree is 
rendered, the Almighty relents of evil 
even after it has been decreed, as long as 
there is sincere repentance (Alshich). 

In the phrase D’gK Y}K, slow to anger, 
the word D’5K is written in the plural 
form. The Sages explain that there are 
two distinct facets to the Almighty's 
patience. Firstly, He is forbearing of the 
righteous in that He exacts retribution 
for their misdeeds little by little in this 
world so as to enhance their reward in 
the World to Come. In addition, He 
bestows peace on evildoers in this world, 
in order to exact total retribution for their 
evil in the next { Pesikta loc. cit.). 

14. rg-ja vjiik •VKU/rrj 01741 aitt/’ yiv ’» 
03 ’nbK-nb igjjnnjp — Whoever knows 
should repent and regret, and it will 
leave after it a blessing, [for] meal-offer¬ 
ing and libation to HASHEM your God. 

Whoever among you knows that he 
has sinned, repent your evil ways and 
express remorse for your misdeeds. If you 
would only do so, the locusts would leave 
blessing in their wake — the blessing 
which the Almighty will bestow upon 
your crops due to your repentance 
(.Rashi; cf. Radak). Even if only individ¬ 
uals among you repent, it will still evoke 
some measure of God's mercy and allow 
some crops to be left untouched ( Alshich; 
Malbim). Thus, you will still be left with 
sufficient produce to bring meal-offer¬ 
ings and libations to the Almighty 
(Radak). 

Ibn Ezra renders: Who knows? Per¬ 
haps Hashem will rescind [His decree]. 


Who knows to what extent your repen¬ 
tance can have effect? True, your mis¬ 
deeds were great, and it is therefore 
impossible to predict the degree to which 
His mercy can be evoked (Radak). [Nev¬ 
ertheless, the possibility exists that your 
repentance will cause Him to actually 
rescind the decree.] 

Abarbanel understands these last three 
verses as foretelling the reestablishment of 
the Jewish commonwealth after the destruc¬ 
tion of the First Temple and the exile to 
Babylonia. Even now, declares Hashem — 
even after having been exiled into Babylonia 
— return to Me with all your heart etc. 
Although your return to Jerusalem seems 
an impossible dream, who knows the ways 
of the Almighty? There are many ways open 
to Him, and even what seems to be impossi¬ 
ble can be brought about, if only you will 
repent. 

Since the second Commonwealth included 
only a portion of the Jewish nation, it is 
described by the prophet with the phrase 
and He will leave after Him blessing, i.e., 
the blessing foretold will affect only a 
remnant of the people. In addition, the 
Second Temple did not contain the Holy 
Ark nor the Urim VeTumim; the Shechinah, 
the Divine Presence, did not reside there; 
and there was no prophecy among the 
Jewish people during its existence. There¬ 
fore, the blessing of its establishment was 
limited to the fact that offerings and liba¬ 
tions were once again brought before the 
Almighty. 

15. As explained by the commentators, a 
major shift of focus takes place at this 
point in the chapter. Until now. Scripture 
has recorded the prophecies which pre¬ 
ceded the plague of locusts and those 
which were uttered during their inva¬ 
sion. None of these succeeded in arousing 
the populace to repent, and the locusts 
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2/14-16 U Whoever knows should repent and regret, and it 
will leave after it a blessing, [for] meal-offering and 
libation to Hashem your God. 15 Sound a shofar in Zion; 
decree a fast; call an assembly. 16 Gather the people; 
prepare the congregation; assemble the elders, gather 
the children and sucklings; let the bridegroom go out 
from his chamber and the bride from her canopy. 


ravaged the land and consumed its crops. 
Now the destruction is finished and the 
land is barren, but the prophet's words 
of exhortation are not finished. Rather, 
he once again urges the people to repent, 
promising that if they do so the 
Almighty will banish the locusts which 
still sit upon the land (M albim ) and allow 
new crops to grow (Alshich). 

rnyy iK~ip niy-udij? ypyp land iypn — 
Sound a shofar in Zion; decree a fast; 
call an assembly. 

Sound a shofar in Zion to arouse the 
populace to repentance; declare a fast and 
call an assembly (see 1:4, comm, ibid.) so 
that they will reflect upon their deeds 
and cleanse themselves of all evil (Al¬ 
shich). 

According to Abarbanel this verse begins 
Joel's prophecy concerning the destruction of 
the Second Temple and Commonwealth. 
There will yet be another enemy who will 
come upon you at a future date. At that time, 
you will sound a shofar to alert the populace 
to his presence and you will decree a fast and 
call an assembly for the purpose described in 
the following verse. 

16. o'qpT iypp bnp itimp nyispN 

nbpi rrmn jnn nr; Qnty ’piTi n’bbly 
nnsnn — Gather the people; prepare 
the congregation; assemble the elders, 
gather the children and sucklings; let 
the bridegroom go out from his chamber 
and the bride from her canopy. 

[Let every individual from every seg¬ 
ment of society come join in this fast and 
assembly: old and young; men and 
women; even the innocent children and 
infants.] Although these have no sins for 
which to atone, they are nevertheless 


required to participate, for when they 
will cry out in hunger it will move the 
adults to humble their hearts before the 
Almighty and repent. In addition, the 
weeping of the children will itself evoke 
a merciful response from Hashem and 
He will hopefully eradicate the plague 
from your midst. Not even a bride and 
bridegroom, who should rightfully be 
involved in rejoicing with each other, are 
exempt from this gathering. Rather, they 
must come out from their wedding 
chamber and take part in the assembly 
( Radak). 

The chamber of the groom and the canopy 
(nsn) of the bride both refer to the same 
wedding chamber. Alternatively: The nsn is 
not a canopy but the jewelry that adorns the 
bride's head on the day of her wedding, 
which she must leave behind when she goes 
to join the mourning (ibid ). 

The Mishnah (Taanis 2:1) states that dur¬ 
ing a communal fast which is declared due 
to drought, the ark containing the Torah 
scroll is to be brought out in the town 
square for the prayers and that both the 
Nassi — the prince of the Jewish nation — 
and the chief justice of the court must 
participate, as described there. The Sages 
cite this verse as a source for that ruling. 
"Let the bridegroom go out from his cham¬ 
ber — this is the Ark [which is concealed 
in its chamber like a bridegroom (Korban 
HaEdah )] — and the bride from her can¬ 
opy — this is the Torah [which is compared 
to a bride (ibid.)]. Alternatively: Let the 
bridegroom go out from his chamber — this 
is the Nassi [who resides in his house in 
splendor like a groom (ibid.)] — and the 
bride from her canopy — the chief of the 
court [for the Torah which he judges by is 
compared to a bride (ibid.)]" (Y erushalmi, 
Taanis ad loc.). 
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17. Ti i n~iwt? D’lrjan lapr riarn^i Dbwn pa 
— Between the antechamber and the 
altar let the Kohanim, the ministers of 
Hashem, weep. 

Let the Kohanim leave the Temple 
proper — where involvement in weeping 
would not be suitable (Ibn Ezra) — and 
enter the area of the courtyard which lies 
between the antechamber to the Temple 
and the altar upon which the sacrifices are 
offered. There, where they used to per¬ 
form the Temple service before supplies 
ran out, let them weep and plead with the 
Almighty to have mercy on His nation 
(Kodak ). 

^inbni inn bt<i ^ojrby ti noin nipioi 
cnoya rnpio nnb ana Da-bwtpb nsqqb 
DqvtbK rt’K — And let them say, "Have 
mercy, Hashem, upon Your nation, and 
do not place Y our heritage in disgrace for 
peoples to rule over them. Why should 
they say among the nations, 'Where is 
their God?' " 

[Take pity, O God, upon the Children 
of Israel and relieve them of the suffering 
brought upon them by the plague.] Have 
mercy upon those who are Your heritage, 
who dwell in disgrace in other lands 
where they have been forced to wander 


in order to seek sustenance (Radak; cf. 
Ibn Ezra). Above all, defend the honor of 
Your Holy Name, which lies in desecra¬ 
tion before all who witness Your people 
in misery and disgrace, and who thereby 
conclude that You are unable to see to 
their needs (Alshich). 

This follows the translation of Targum 
Yonasan. Kashi translates D3 btpnb, to make 
them an example, rather than to rule over 
them. [Do not allow Your nation to be 
disgraced and humiliated by the fact that 
other nations use them as a symbol of misery 
and tragedy.] 

18. lay-by baq?1 iy~iNb ti to]?’] — And 
Hashem defended His land and He took 
pity on His people. 

If you will only repent, the Almighty 
will take action immediately 111 to serve the 
needs of His land and His nation (Mahari 
Kara). The cause of His land He will 
champion zealously and unstintingly, 
since it has done no wrong to warrant the 
devastation brought upon it by the in¬ 
vading swarms. To save His nation, how¬ 
ever, He will have to employ the attribute 
of mercy, since their misfortune is the 
result of their own misdeeds (Alshich). 

Rashi, quoting Sot ah 3a, mentions an 
interpretation which translates WJp’l as 


1. [The verse is written in the past tense to convey this immediacy] (cf. Ibn Ezra). 
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17 Between the antechamber and the altar let the 
Kohanim, the ministers of Hashem, weep, and let 
them say, "Have mercy, Hashem, upon Your nation, 
and do not place Your heritage in disgrace for peoples 
to rule over them. Why should they say among the 
nations, 'Where is their God T " 18 And Hashem de¬ 
fended His land and He took pity on His people. 19 And 
Hashem replied and He said to His people: "Behold I 
am sending to you the grain, the wine, and the oil and 
you shall be sated from it, and I will no longer place 
you in disgrace among the nations. 20 And the northern 
one I will distance from you and I will banish it to a 
land arid and desolate; its face to the eastern sea and 
its end to the western sea, and its stink will ascend 
and its stench will go out, for it has achieved greatly. 


"He warned." The Almighty acted on 
behalf of His land and nation, and He 
warned the locusts against causing fur¬ 
ther destruction. 

19. D3b nbut ’3in irayb "inx^i 'n jin 
inx onynun 'iny , ni u/mnni uin-ntt 
D’laa n?~in Tty nanx jnx*x'bi — And 
Hashem replied and He said to His 
people: "Behold / am sending to you the 
grain, the wine, and the oil, and you shall 
be sated from it, and I will no longer place 
you in disgrace among the nations. 

[From this verse onward, the remainder 
of this chapter describes] God's positive 
response as communicated through His 
prophets to the supplications of His 
people (Radak). 

[If the Jewish people will repent,] I will 
heed their plea and act — not only to 
uphold My honor, but for their sake 
and in their merit as well. Thus, I shall 
provide them miraculously with wine, 
grain, and oil despite the fact that the 
vines and olive trees have been destroyed 


(see 1:10,12). Furthermore, the blessing 
will come in great abundance rather than 
merely sufficing to save them from star¬ 
vation. In addition, since I shall champion 
their honor, they will no longer be subject 
to humiliation at the hands of the gentiles 
(Malbim). 

20 . rrirnm Da’byn p’rnx ■’iiDyrrnxi 
’itaipn cm-bx vis-nx nnnitn rpy yrx'bx 
iruqy byni iiyip nbyi ynnxn Dvvbtt iatn 
nitt/yb bnin ’3 — And the northern one 
I will distance from you and / will banish 
it to a land arid and desolate; its face to 
the eastern sea and its end to the western 
sea, and its stink will ascend and its 
stench will go out, for it has achieved 
greatly. 

I will distance from you the locusts 
(Rashi; Radak), which come from the 
north/ 11 and I will drive them to an arid 
and desolate land. These great swarms, 
which extended from the Sea of Galilee 
and the Dead Sea on the eastern side 
of the Land of Israel all the way to the 


1. According to Daas Mikra, it is known from experience that the locusts which invade the 
Land of Israel do not come from the north. However, he quotes an eyewitness to the locust 
swarm of 1915 as stating that the locusts constantly turned their faces northward. He thus 
suggests that perhaps for this reason they are referred to by the prophet as northern ones. 
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Mediterranean to the west, shall all die of 
thirst, and their stench will invade the 
nostrils of all passers-by ( Radak ). 

injny byni wnj n'jyi — And its stink 
will ascend and its stench will go out. 

The prophet repeats the description of 
the smell caused by the dead locusts [for 
emphasis] (Radak). Alternatively, the 
term Wkj applies to the smell caused by 
something which decays — in this case 
the bodies of the locusts, runif is the 
stench of something which has a foul 
odor from its inception. In addition to the 
stink of the locusts themselves, the air will 
be fouled from the stench of their seed, 
which they will leave in their wake 
(Malbim). 

nlU'yb Vnin g — For it has achieved 
greatly. 

The invader has fulfilled its function of 
sowing great destruction throughout the 
land (Radak) and it has also achieved its 
ultimate purpose of arousing the people 
to repent (Malbim). [It is therefore time 
that it be banished from the midst of the 
Jewish nation and destroyed.] 

The Sages ( Succah 52a) interpret this verse 
to refer to the times of the Messiah: I will dis¬ 
tance the hidden one (’jlQ^rn) from you — this 
is the yetzer hara, the evil inclination, which 
is hidden within the heart of a person. I will 
banish him etc. — when the Messiah comes, 
he will be banished to a place void of inha¬ 
bitants and people will no longer be subject 
to his influence. His face to the eastern 
(’jp-jj?) sea and his end to the western (pnrjtc) 
sea — he set his eyes upon the First (’j'D'Jj?) 
Temple and caused its destruction as well as 
the death of the Torah scholars, and then did 
likewise to the Second dVH}tJ) Temple and its 
scholars. [The Temples are depicted as seas 


because all of the people would gather there 
(to celebrate the festivals) just as all the rivers 
stream to the sea (Rashi ad loc.).] His stench 
has ascended — [he has caused great cala¬ 
mity] by attaching himself to the Jewish 
people and ignoring the other nations. For he 
has achieved greatly — [i.e., great evil, for he 
reached out his arm to great people (Roshi)]. 
Said Abaye: And to the Torah scholars more 
than to anyone [i.e., when seeking to seduce 
Torah scholars the evil inclination intensifies 
his efforts and temptations more than in any 
other of his endeavors], 

Targum Yonasan interprets this verse as 
referring to the invasion of the Holy Land by 
the Assyrian empire, which lay to the north 
of Eretz Yisrael. They divided their troops 
for the invasion, with some approaching 
from the east and some from the west (Rashi; 
cf. Abarbanel). 

21. 7i bnarrg Tintin ’bn •’KT’JvbK 
nMyjfb — Fear not, O land; exult and be 
happy, for HASHEM has achieved greatly. 

You inhabitants of the Land of Israel 
(Radak), who previously quaked from 
the fearsome day of the Almighty's 
wrath (Ibn Ezra from v. 11) — once you 
have repented you will no longer have 
anything to fear (Rashi). In place of 
assembling for prayer and mourning, you 
will now indulge in celebration and 
exultation. For the great achievements of 
the locusts in destroying the crops will be 
replaced by the great achievements of the 
Almighty Who will restore them 
(Radak). 

The word b’j applies to the exultation 
evoked by an unexpected source of rejoicing; 
nnrptp refers to happiness for a continuous 
situation (Malbim). 

22 . niKj g rilnqs ua’rrb# 

o‘? i n unj rtjKn ing Ktpj W' 1 ? ~QTQ 
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-23 21 ^ ear not ' O land; e;tu/f and be happy, for Hashe m 
has achieved greatly . 22 Fear not, beasts of the field, for 
the dwelling places of the desert have become covered 
with grass, for the tree has borne its fruit; the fig 
tree and the vine have given forth their potency . 23 And 
children of Zion, exult and be happy with Hashem 
your God, for He has given you a teacher for righteous¬ 
ness, and He has brought down for you the rain — 
the early rain and the late rain in the first [month]. 


— Fear not, beasts of the field, for the 
dwelling places of the desert have be¬ 
come covered with grass, for the tree has 
borne its fruit; the fig tree and the vine 
have given forth their potency. 

The beasts of the field, who previously 
cried out in hunger (1:20), will now have 
nothing to fear, for the dwelling places of 
the wilderness will abound with vegeta¬ 
tion instead of their being consumed by 
fire (1:19), and the trees will produce their 
fruits instead of their being scorched by 
flame (Ibn Ezra; Radak). 

According to Abarbanel, this verse is 
directed to the nations of the world — 
depicted as beasts of the field — who were 
also subjugated by the four kingdoms that 
conquered the Jewish nation. After having 
foretold how the Land of Israel will flourish 
in the care of the Almighty during the times 
of the Messiah, the prophet goes on to 
reassure the rest of the nations that peace will 
prevail throughout the world as well, and no 
nation will need fear the invasion of another. 

23. ioj-’d Dj’nb# to innttn ib’a jl'y ’331 
rrjin Dtf/a :33b Til*] npiyb rnlBrrnK 03b 
11WK13 Wlpbjpi — And children of Zion, 
exult and be happy with Hashem your 
God, for He has given you a teacher for 
righteousness, and He has brought down 
for you the rain — the early rain and the 
late rain in the first [month], 

[Rejoice, children of Zion, in your 
closeness with the Almighty, a closeness 
engendered by] the prophets He has sent 
you, who teach you the ways of righ¬ 
teousness (Ibn Ezra; cf. Rashi). 

Others explain: Rejoice over the fact 


that the Almighty sent swarms of locusts 
which served as your teachers by com¬ 
pelling you to reexamine your deeds and 
repent. Focus your joy upon the closeness 
to God which you thereby achieved 
( Alshich; Malbim). 

Another rendition is: for He has given 
you the early rain in charity — i.e., he 
forgave your iniquities and provided you 
with rain in its proper time (Radak). 

jitc/toa wip'pnt rnm ntpa nab -nvn — And 
He has brought down for you the rain — 
the early rain and the late rain in the first 
[month]. 

[Rejoice in the miraculous salvation 
wrought by the Almighty, Who sent 
down two showers of rain in the month 
of Nissan — rather than one in Cheshvan 
and one in Nissan as usual — and they 
nevertheless bore fruit.] 

Normally, if no rain has fallen in Israel 
by the month of Nissan, all supplication 
for rain ceases, because from that point on 
it is too late for the water to be of any 
benefit (Taanis 1:7). In the time of Joel, 
however, the first rain of the year did not 
arrive until the first of Nissan, after 
which the prophet instructed the people 
to go out and plant their crops. They 
planted on the second, third, and fourth 
of the month, and a second shower fell on 
the fifth. Miraculously, the land bore fruit 
in this short time, and the Omer sacrifice 
— which is usually the product of six 
months of growth — was brought in the 
Temple on the fifteenth of Nissan 
(Radak citing Taanis 5a). 
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24. tt/wn onp’n tp’ipni in niinan iK'pni 
iny 1 ! — And the granaries shall be filled 
with grain, and the pits shall overflow 
with wine and oil. 

Due to My blessings, says the Al¬ 
mighty, the silos will miraculously 
abound with grain (Malbim) and the pits 
containing wine and oil will be so full that 
their produce will flow over the top 
(Radak). Even if there is insufficient pro¬ 
duce to fill the silos and pits to capacity, it 
will continue to increase while in storage 
until all the granaries are full and the wine 
and oil pits are overflowing (see Bava 
Metzia 42a). Furthermore, only 13, pure 
grain, will develop this way, with none of 
the usual chaff found within it ( Alshich; 
Malbim). 

Rashi renders Ip’ldni, they will roar: So 
much wine and oil will flow from the presses 
into the pits that it will cause great clamor. 

25. bjK “iu/k D’iitfrrriN Dp 1 ? ’nn'pwi 
-iu/k bl-un Dun) b’pnni pb’n np-iKn 
033 ’nnW — And I will repay you for 
the years that the arbeh, yelek, chasil, 
and gazam consumed — My great army 
that I sent among you. 

Once you have earned My mercy by 
repenting your sins, not only shall I pre¬ 
vent the locusts from causing further de¬ 
struction, but I will repay you as well for 
all their previous damage. Because the 
gazam came first, before there were any 
stirrings of repentance whatsoever, their 
consumption was the most fully deserved 
of the four. Therefore that will be the last 
to be repaid — only after your penitence 
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is completed (Malbim). 

The Sages cite this verse as an example of 
the practice of the prophets — learned from 
Moses — to follow harsh words of rebuke 
with reassurances of comfort and God's 
mercy ( Sifri to Vzos Habrachah 33:1). 

26. 'n nip-ntt: njV?‘?rn yl3kn DjrVppto 
iut3’-Kbi tobpnb Dpipy ntpyit^N oyn^K 
ably 1 ? ’ny — And you shall eat — eating 
and being satisfied — and you shall praise 
the Name of Hashem your God Who has 
acted with you wondrously, and My peo¬ 
ple shall not be ashamed evermore. 

You will eat to satiation, with no fear of 
hunger whatsoever. Not only will there 
be an abundance of provisions, but the 
crops will also be blessed within your 
bodies, and you will thus be satiated by 
small quantities of food (Alshich; Mal¬ 
bim). 

Dpny ntpyuyK Dp’nbtj -n DiyriK Dnb^rr) 
N’bpn 1 ? — And you shall praise the Name 
of Hashem your God Who has acted with 
you wondrously. 

You will praise the Almighty for the 
wondrous nature of His beneficence, for 
He will replace the product of four years 
of famine in one year, and provide the 
entire crop miraculously in the month of 
Nissan (Radak). You will exalt Him, as 
well, for the plague of locusts itself, for it 
brought you to repent and to thereby 
achieve the level of sanctity which earned 
you these miraculous benefits (Alshich). 

Dbiyb ’ny w/3yK^i — And My people 
shall not be ashamed evermore. 

Never again shall the Jewish people 
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2/24-27 24 the granaries shall be filled with grain, and the 
pits shall overflow with wine and oil . 25 And I will repay 
you for the years that the arbeh, yelek, chas ’d, and gazam 
consumed — My great army that l sent among you. 
26 And you shall eat — eating and being satisfied — and 
you shall praise the Name of Hashem your Cod Who has 
acted with you wondrously; and My people shall not be 
ashamed evermore. 27 And you shall know that l am in 
the midst of Israel, and I am Hashem and there is no 
other; and My people shall not be ashamed evermore. 


suffer humiliation among the family of 
nations due to famine ( Radak; see v. 17). 
No longer will you need be ashamed of 
the misdeeds which caused this catastro¬ 
phe, for your repentance out of love of 
God will completely eradicate them ( Mai- 

11 . Tl ’IK] ’3K btOtfP ’5 CnVTI 

□biyb ’oy ityarKbi ny pro Da’ribK — 

And you shall know that I am in the 
midst of Israel, and I am HASHEM and 
there is no other; and My nation shall not 
be ashamed evermore. 

You will recognize clearly that I alone 
am your God, and I reside in your midst 
hearkening to your cries (Radak), for 
without My glory in your midst none of 
the wonders described above would have 
been possible ( Ibn Ezra). Accordingly, as 
stated in the previous verse, you will 
never again be ashamed, since you will 
now be certain of My presence among 
you (Abarbanel). 

Alternatively: You will know that My 
presence is actually in your midst, i.e., that 
the body of a Jew is not a barrier to the 


Divine Presence as long as he achieves his 
potential for sanctity. Thus, your bodies 
will be satiated miraculously from minute 
amounts of food, due to My presence 
within them. [You will also comprehend 
in retrospect that the punishment you 
endured was in reality a source of great 
benefit,] and you will thereby recognize 
that I am both Hashem — the dispenser of 
mercy — and Elokim — the dispenser of 
justice, and there is no other source for 
either of these Divine attributes. Finally, 
the quality of life you will enjoy at this 
time will allow you a glimpse of the lofty 
level of existence which will be attained 
with the ultimate redemption, and you 
will thereby perceive with great clarity 
that once the Messianic era arrives you 
will never again be ashamed (Alshich). 

Others contend that this final phrase is 
more than merely a reiteration of the parallel 
statement in the previous verse: [Before, the 
prophet was discussing the immediate fu¬ 
ture,] and promised the people that they 
would no longer be ashamed of their evil 
deeds (Malbim). Now he is depicting the situ¬ 
ation in the Messianic era (Mahari Kara). He 


1. [Malbim's explanation avoids a serious question that Radak's approach raises: Since these 
events took place during the era of the First Temple, and were thus followed by both exiles 
and all of the suffering and degradation that they wrought, how can the prophet proclaim 
that they will never again undergo similar humiliation? According to Malbim, however, he is 
discussing the specific humiliation caused by those particular sins. Concerning Radak’s 
interpretation, we can only theorize. Perhaps the humiliation of a nation in exile is not 
comparable to one that suffers famine while in its own land. In the former case, the situation 
is viewed as temporary, for ultimately, the Jewish people will be redeemed and restored to 
their previous status. While in its homeland, however, a nation's situation defines its status, 
and destitution and hunger in these circumstances are degrading to the entire nation.] 
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guarantees that in the end of days they will things which were missing in the Second 
enjoy the full measure of Divine Presence in Temple due to the absence of His presence 
their midst and will thus not be disgraced by will be replaced with the coming of the Mes- 
even its partial absence. Accordingly, those siah (Malbim). 

Ill 

This chapter begins an entirely new phase of the prophecy of Joel, in which he 
foretells of the Messianic era that will take place in the end of days ( Rashi ). In the final 
verse of the previous chapter, he described how the Jewish people will recognize the 
presence of the Almighty in their midst. He now goes on to depict how that recognition 
will increase in the end of days to a level which will preclude further sin (Radak; see 
below). [In the first three verses he speaks in the name of Hashem, referring to the 
Almighty in the first person.] 

1.15*nnK rrm — And it will be after this. achieve this clear recognition of the Al- 

The following shall occur in the end of mighty, but only the Children of Israel 

days [in the times of the Messiah] (Rashi; will reach the level of prophecy, as des- 
Radak; et al.). cribed below (Abarbanel). Rashi presents 

Others contend that the Messianic era is a third view: All flesh denotes all who 

always alluded to in prophecy specifically as have within them hearts of flesh that are 

the "end of days." The phrase it will be after rece p tive t0 the presence of the Almighty. 

this denotes a period of time significantly 

prior to the final redemption. In this case, it pHbrV fflobn D3 l n'l331 DD’ia 1K331 

seems to refer to the times of Jehoshafat, dur- 1KT nlT’m Dining — And your sons and 
ing which prophets and prophecy abounded daughters shall prophesy; your elders 

among the Jewish people ( Ibn Ezra, citing R shall dream dreams, your young men 

Moshe HaKohen). shall see visions. 

’nrrriK — / will pour When My spirit shall pervade the con¬ 
oid My spirit upon all flesh. sciousness of mankind, the gift of pro- 

I will bestow upon all flesh a spirit of phecy will descend upon all who are qual- 
wisdom and understanding as well as ified to receive it, each according to his 

fear of God (Radak) along with all of the level (Radak )P 1 Your sons and daughters 

spiritual qualities which rightfully ac- who will be born in that era will be so 

company these attributes (Malbim). infused with the glory of My presence 

According to some, this refers only to that they will attain the highest levels of 
members of the Jewish nation (Radak). prophecy — called nNiai Your elders, on 
Others contend that all of mankind will the other hand, who will have reached 

1. As explained by Rambam (Moreh Nevuchim 2:36), not every person is capable of 
experiencing prophecy. Even with the proper training and preparation, it is only attainable by 
those who were granted the natural propensity for its achievement (Radak). 
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1 “it wM be after this, I will pour out My spirit 
upon all flesh, and your sons and daughters 
shall prophesy; your elders shall dreams, your young 
men shall see visions. 2 Also upon the slaves and upon 
the maidservants in those days l will pour out My 
spirit. 3 And I shall set portents in the heavens and on 
earth; blood, fire, and pillars of smoke. 4 The sun shall 
turn to darkness and the moon to blood before the 
coming of the day of Hashem Who is great and awesome. 


maturity prior to the redemption, will be 
limited to the experience of prophetic 
dreams. Above the level of such dreams 
but still below full prophecy is the inter¬ 
mediate degree of prophetic visions. 
These will be achieved by your youth, 
who will be born before the redemption 
but will reach adulthood during the Mes¬ 
sianic era ( Malbim). 

1 . D’n’3 ninDtttrrbyi n’-nyn-by mi 

’nwriK nnnn — Also upon the 

slaves and upon the maidservants in 
those days I will pour out My spirit. 

Even those gentile servants and maid¬ 
servants who will serve the Jewish people 
in the Land of Israel will be elevated by 
the spirit of holiness which I will bestow 
upon the land. However, only the Jewish 
people themselves will achieve the level of 
prophecy ( Radak; Malbim). 

3. The prophet now goes on to describe 
the signs that the Almighty will place in 
heaven and earth to herald the destruction 
of the enemies of Israel. This will oc¬ 
cur during the wars of Gog and Magog, a 
series of cataclysmic battles that will be 
fought prior to the final redemption (see 
Ezekiel chs. 38, 39, Zechariah ch. 14). 

(Since these battles will precede the re¬ 
demption, it seems that the verse is some¬ 
what of a flashback, i.e., the full relation¬ 
ship with the Almighty described above 
will come after the following great events. 
Alternatively, the lofty levels described in 
the previous verses will be attained in the 


beginning of the Messianic era, with the 
first steps of redemption — even before 
the great wars of Gog and Magog and the 
total redemption that will follow them.] 

ywrn D’niy? mnpm ’firm — And l shall 
set portents in the heavens and on earth. 

At that time, I will produce omens in 
the heaven and on earth to foretell of 
future events (Radak). 

nyy irnmni tt/fO D3 — Blood, fire, and 
pillars of smoke. 

A sign of blood will appear on earth to 
symbolize the great bloodshed which will 
occur, and lightning from heaven will 
strike the land, causing fires, and, with 
them, pillars of smoke. 1 ' 1 These will por¬ 
tend the impending destruction of those 
nations who join with Gog and Magog in 
attacking Jerusalem (Radak). 

Others interpret this verse as describing 
how the Almighty will provide a clear 
sign of His presence through the wond¬ 
rous manner in which He will destroy the 
enemies of Israel. The sword which smites 
them here on earth will cause their blood 
to flow, while fire will descend upon them 
from heaven and consume them in a pillar 
of smoke ( Abarbanel; Malbim). 

4. ton ’: 9 b nib rnvri ■qtynb ^arp tyniyn 
lOiarn bnan 71 DV> — The sun shall turn to 
darkness and the moon to blood before 
the coming of the day of Hashem Who is 
great and awesome. 

Prior to the advent of the day of God s 
judgment (Malbim), the sun will cease to 


1. The word nnip’n is derived from “lljn, a palm tree, as the smoke will rise in pillars which are 
high and straight like a palm tree (ibid.). 
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give forth its light and the moon will 
turn blood-red/’ 1 thereby humiliating all 
those who worship these celestial bodies 
( Rashi; Mahan Kara). Alternatively: 
These afflictions will portend the cata¬ 
clysmic events which shall befall the 
nations of Gog and Magog and their 
allies when they attack the Jewish nation 
in the end of days { Ibn Ezra; Radak). 

Others interpret this verse allegori¬ 
cally: The smiting of the sun and moon 
described will not actually occur, they 
merely symbolize impending disasters. 
According to some, they represent the 
punishment which will befall the ene¬ 
mies of Israel (Rambam, Moreh 
Nevuchim 2:29 as cited by Radak; Al- 
shich) — alluding specifically either to 
the army of Sennacherib or to the 
enemies in the times of the Messiah 
(Rambam ad loc.). Others understand 
them to depict the destruction which will 
occur to the Jewish people themselves 
prior to their final redemption (Radak). 

Alshich interprets this to be a continu¬ 
ation of the previous verse: Blood, fire, 
and pillars of smoke are the omens which 
will appear on earth, whereas the black¬ 
ening of the sun and the reddening of the 
moon are those which will be seen in the 
heavens. These wonders will foretell the 
destruction of the historic enemies of the 
Jewish people. Blood is the sign of Edom, 
the nation that lives by the sword. Fire 
symbolizes the Babylonians, who decreed 
upon those who served Hashem that 
they be thrown into a furnace of fire. The 
Persians and the Greeks, who oppressed 
the Jews to a lesser degree than the first 
two — as they did not destroy the Tem¬ 
ple [nor send the Jewish people into exile] 
— are symbolized as one unit. Their retri¬ 


bution has actually already begun — the 
Greeks in the times of the Maccabees, 
and the Persians in the times of Mor- 
dechai and Esther. Their final destruc¬ 
tion, however, as depicted by a pillar of 
smoke, will take place in the end of days. 

Beyond any of these nations, the 
ultimate nemesis of the Jewish people is 
Amalek. Their destruction is symbolized 
by wonders in Heaven. Yaakov, as repre¬ 
sented by the sun, will cover Amalek 
with darkness; Rachel, as depicted by the 
moon, will spill their blood — as stated 
by the Sages ( Pesikta Rabbasi ch. 13), 
that Amalek will fall into the hands of 
the descendants of Rachel. 

5. ubtp 1 -n niia-N-tjT' nu/N Sd rprn — And 
it shall be [that] all who call in the Name 
of Hashem shall escape. 

All those who turn to the Almighty in 
sincerity will be saved from the great 
destruction described above (Radak). 
Some maintain that this will include the 
entire Jewish nation, who will return to 
God and thus be spared (see Abarbanel). 
Others contend that only those individu¬ 
als who will be outstanding in their 
sanctity and fear of God will escape these 
cataclysmic events (Radak). 

The Sages interpret this phrase homi- 
Ietically to mean all who will be called by 
the Name of Hashem. The Midrash ex¬ 
plains: Is it possible for a human being 
to be called by God's Name? However, 
the Omnipresent is called merciful, as it 
is stated: Merciful and benevolent is 
Hashem (Psalms 145:8); you, too, must 
bestow favors even if undeserved. The 
Omnipresent is called righteous, as it is 
stated: Hashem is righteous; He loves 
righteousness (ibid. 11:7); you, too, must 


1. When the moon is fully eclipsed it is blackened; when it is only partially covered it appears 
red like blood (Radak). 
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5 And it shall be [that] all who call in the Name of 
Hashem shall escape, for on the mountain of Zion and in 
Jerusalem there shall be refuge as Hashem said, and 
among the survivors whom HASHEM calls. 

4/1 ' "for behold in those days and at that time, when 

l will bring back the captivity of Judah and 


be righteous. The Omnipresent is called a 
chassid [one who is righteous beyond the 
letter of the law], as it is stated: for I am a 
chassid (Jeremiah 3:12); you, too, must 
be a chassid. Therefore, it says: All who 
are called in the Name of HASHEM will 
escape (Yalkut). 

nu^D rpnn obwmqa jl’ynna ’3 — For 
on the mountain of Zion and in 
Jerusalem there shall be refuge. 

The salvation of the Jewish people will 
occur only if they return to the Holy 
Land and to Jerusalem, for there alone 
refuge will be granted (Abarbanel; see 
below). 

■n ii£tK3 — As Hashem said. 

This special treatment of the Jewish 
people is already foretold in the Torah 
(Deuteronomy 28:10), where it is stated: 
And all the nations of the land will see 
that the Name of HASHEM is called upon 
you (Rashi; cf. Abarbanel). 


trip Tt nuw D’Tntyai — And among the 
survivors whom HASHEM calls. 

Those individuals of special merit, 
whom the Almighty will invite to serve 
Him and reap the fruit of His blessing 
(Rashi, cf. Ibn Ezra, Radak) [shall be 
saved from this great destruction], as 
stated above (Ibn Ezra). 

Another view perceives this phrase as 
elaborating upon the terms of the salva¬ 
tion described above. According to some, 
it states that even in Jerusalem not 
everyone will be spared, only those who 
will be singled out by the Almighty due 
to their unique merit (Abarbanel). Others 
contend that Jerusalem will be a haven 
from the calamities described for all who 
dwell there, even for those with no 
singular merit, as described in the previ¬ 
ous phrase. In addition, the truly righ¬ 
teous shall be saved by the Almighty 
wherever they may be found, even if 
they are in the very midst of the destruc¬ 
tion (Alshich; Malbim ). 


IV 

In this chapter, the prophet describes how the enemies of Israel will amass to attack 
Jerusalem, in the end of days, and will be annihilated. This is part of the wars of Gog 
and Magog, which are also foretold by the prophets Ezekiel (chs. 32,38,39) and 
Zechariah (ch. 14). 

Ibn Ezra, however, suggests that as in the previous chapter, this prophecy is 
discussing not the Messianic era, but rather an occurrence which took place during the 
reign of Jehoshafat, king of Judah. At that time the fear of the Almighty fell upon the 
nations surrounding Jerusalem and they came to offer tribute to Jehoshafat (Ibn Ezra, 
citing R' Moshe HaKohen; see II Chronicles 17:10ff; cf. comm, to 3:1). 


1. 3’u/k nitK Kvin nyai nann nnaq nan •q 
nbwnn nnin’ — For behold in 

those days and at that time, when I will 
bring back the captivity of Judah and 
Jerusalem. 


[That which is described in the follow¬ 
ing verses] will take place in the times of 
the Messiah, when I will redeem the cap¬ 
tives of the Jewish nation and allow them 
to live in peace forever after (Radak). 
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Although all of the twelve tribes of 
Israel will be redeemed at that time, the 
prophet singles out that of Judah, the 
tribe of the Messiah, and Jerusalem, 
which will be the site of the restored 
monarchy of Israel as well as of the 
battles described below ( Radak ). Alter¬ 
natively: Since all of his other prophecies 
concern Judah and Jerusalem, the 
prophet specifies them even when dis¬ 
cussing that which applies to the entire 
Jewish nation (Abarbanel; Metzudos 
David). 

The word n’WK has a dual connotation. It 
is written with a "vav," which translates / 
will make rest. However, it is read with [a 
"chink," as if it were spelled with] a "yad," 
which means / will bring back (Radak). 

2. D’lan-Sa-nN: ’riyajri — And I will 
gather all of the nations. 

At that time I will incite all of the 
nations to join with Gog and Magog and 
ascend against Jerusalem, as described by 
the prophet Ezekiel (39:2) (Radak). 

Deletin’ pnybN D’n-nvn — And / will 
bring them down to the Valley of Judg¬ 
ment. 

I shall bring all of these nations to¬ 
gether to a valley in Jerusalem (Radak) 
where they will stand for judgment (Tar- 
gum; Rashi). upturn pfly can be under¬ 
stood as the Valley of Jehoshafat, refer¬ 
ring to the king of Judah by that name, 
who apparently built some edifice or per¬ 
formed some deed within the valley for 
which it was called in his name (Radak). 

Ibn Ezra [in accordance with the view of R' 
Moshe HaKohen cited above] explains this to 
refer to the Valley of Berachah, where the 
armies of Jehoshafat battled the combined 


might of Ammon, Moab, and Seir. [The 
Almighty commanded the Jewish army to 
refrain from battle, and He incited the 
attacking armies against each other, thereby 
causing their decimation (II Chronicles 20).] 

bN^ty ’nbrjji ’flyby Dtjt oijy ’nippWji — 
And I will indict them there concerning 
Israel, My people and My heritage. 

I will bring them to judgment and 
castigate them for the evil they perpe¬ 
trated against the Jewish people, when 
they were exiled among them (Radak). 
Alternatively: I will punish them for their 
evil (Targum), and that punishment will 
serve them as a reprimand for their deeds 
(Metzudos David). 

ipbn ’yiK-riNj Q’lap nj? uptf — Which 
they dispersed among the peoples, and 
My land they divided up. 

Particularly, I shall exact retribution 
from the nation of Rome, who, under the 
leadership of Titus, conquered the Land 
of Israel and scattered its inhabitants 
among the nations (Radak). 

Alternatively, this phrase responds to the 
likely defense of these nations: that they 
were merely carrying out God's will in 
punishing His people for their misdeeds. To 
this point the prophet replies that they 
abused that mission in three ways. First, 
although the exile was Divinely ordained, 
these nations allowed the Jews no rest even in 
exile, causing them so much suffering that 
they continued to be dispersed to all ends of 
the world. In addition, the nations assumed 
ownership over the Land of Israel as if it were 
allocated to them. Finally, they enslaved the 
Jewish people themselves, as described in the 
following verse (Malbim). 

Some commentators interpret the war of 
Gog and Magog to refer to a war which will 
be fought between the armies of Edom — i.e.. 
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Jerusalem, 2 And I will gather all of the nations and I 
will bring them down to the Valley of Judgment and I 
will indict them there concerning Israel, My people 
and My heritage, which they dispersed among the 
peoples, and My land they divided up. 3 And upon My 
people they cast lots, and they gave a boy for a har¬ 
lot, and a girl they sold for wine and they drank. 
4 And also, what are you to Me, Tyre and Sidon and 
all the districts of Philistia; are you paying requital 


the Christian nations — and Yishmael — the 
Arab peoples. The Almighty will incite them 
to meet in battle in the vicinity of Jerusalem, 
where they will both be decimated in punish¬ 
ment for their persecutions of the Jewish 
people ( Abarbanel; Malbim ). 

3. rn'pVT} njua i^n uip’i b-pi rr ’ny-bio 
inWM JP3 nan — And upon My people 
they cast lots, and they gave a boy for a 
harlot, and a girl they sold for wine and 
they drank. 

They drew lots concerning the cap¬ 
tives they took from My people to decide 
who would receive whom as a slave 
(Radak). The degradation of the Jewish 
prisoners was so great that a Jewish boy 
would serve merely as payment for the 
services of a prostitute, and a girl was 
offered in exchange for a cask of wine 
(Malbim). Ibn Ezra interprets: for the 
price of wine to drink together with the 
prostitute. 

Others render nil! to mean food — from 
the word ptn (R' Eliezer of Beaugency; cf. 
Joshua 2:1, Rashi ad loc). [Thus: they ex¬ 
changed a boy for food and a girl for c/rinfc. J 1 ** 

4. [The prophet now addresses himself to 
those who have allied themselves with 
the armies attacking the Jewish nation. 


such as Tyre and Sidon, etc ] Speaking in 
the name of the Almighty, he first 
challenges them to produce evidence of 
any provocation that would warrant 
such behavior, and then goes on to 
specify the acts of hostility for which 
they are being taken to task. Finally, he 
describes the retribution to be exacted 
from them for their wickedness. 

’V onN’nn — What are you to Me? 

What is there between us that you 
have entered My land for hostile pur¬ 
poses, rather than coming to My aid as 
would befit neighboring countries (Ra¬ 
dak)? The nations in whose hands I 
placed My people were sent here by My 
word; only their excesses were sinful (see 
comm, to v. 2). You, however, had no 
business entering into the fray whatso¬ 
ever (Malbim). 

Targum renders: Of what importance 
are you to Me? 

’by trnbttfjp dpk binan — Are you 
paying requital to Me? 

Are you coming to avenge previous 
wrongs that I have done to you (Ibn Ezra, 
Radak, Malbim )? If that is your claim, I 
challenge you to cite any action I have 
taken to harm you (Radak). 


1. The Talmud (Cittin 6b) interprets this as a castigation of the practice of Torah students who 
left their wives in Babylonia and traveled to the Land of Israel for extended periods of study. 
In this fashion they demonstrated a lack of importance for their marital relationship and 
towards their obligation to father and raise children (see Rashi ad loc ). 

Tosafos interprets njll as sustenance, since the children left in Babylonia had to financially 
fend for themselves. Wine is a commonly used metaphor for Torah (see Rashi, Shir Hashirim 
1 : 2 ). 

The end — even one as exalted as Torah study — does not justify the means. 
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Rashi translates: Is this the payment 
you render Me, i.e., is this how you repay 
the kindness shown to you by King 
Solomon, who gave Hiram, king of Tyre, 
a gift of twenty cities (see I Kings 9:11)? 

nybm n'tyK rqna bp. ’by Dnt< o’btp'rDK'J 
D3KttOi3 — And if you are initiating 
action against Me, swiftly and soon will 
l return your action upon your head. 

If your attack is not due to any past 
grievances but is rather an unprovoked 
act of aggression ( Radak ), I will exact 
retribution in a swift manner and within 
a short period of time (Abarbanel, Mal¬ 
bim ), For I view any action taken against 
the Jewish people as if the hostilities were 
directed against Myself (Radak). 

The word bini applies to any act that 
benefits or harms someone else which is done 
as a result of passion — whether love or 
hatred. When it is done in reaction to a 
previous deed of the other party, it is referred 
to as bina Dlbiun, payment of requital. When 
it is an initial action, it is referred to simply as 
bim (Malbim). 

5 . The prophet now specifies the acts of 
hostility performed by these neighboring 
nations. 

□rjtsn ■’'prpi onnpb ’anp ■■apj-niyh; 
Dy’bynb onK^p — That My silver and 
gold you have taken and My desirable 
and good possessions you have brought 
to your palaces. 


You looted (Abarbanel, Malbim) the 
treasures of the Jewish people, which in 
reality are Mine, since I gave them these 
possessions (Radak). Alternatively: You 
exacted payment from the Jews for 
tribute and for the redemption of captives 
(Ibn Ezra). 

6. Dppn 'jab Drnyn D.btyrv pai rnirp ’jin 
nbiaa byn Dj^rnn iynb — And the 
children of Judah and the children of 
Jerusalem you sold to the children of the 
Jevanim in order to distance them from 
their border. 

When the Jewish people were still in 
their own land, you would kidnap them 
from their homes and sell them to far-off 
lands in order to make sure they would 
not return. Alternatively, this refers to the 
time of exile: You came with the enemies 
of the Jewish people and took their 
children captive and sold them (Radak). 

Malbim adds: This is even worse than 
your theft of their gold and silver; that 
was done for the sake of profit, whereas 
you sold the children to distant lands 
purely out of hatred and cruelty. 

7. nnK Dirpa-nytt Dlpijn p o-vip ■pn 

opbm ’natpp] mpy — Behold I 
will rouse them [to cornel from the place 
to where you sold them, and I will visit 
your action upon your head. 

Although you have sent them off to 
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to Me? And if you are initiating action against Me, 
swiftly and soon I will return your action upon your 
head — 5 that My silver and gold you have taken and 
My desirable and good possessions you have brought to 
your palaces. 6 And the children of Judah and the chil¬ 
dren of Jerusalem you sold to the children of the Jevanim 
in order to distance them from their border. 7 Behold I 
will rouse them [to come] from the place to where you 
sold them, and I will visit your action upon your head. 
8 And I will sell your sons and daughters into the hands 
of the children of Judah and they shall sell them to She- 
baites, to a distant nation, for Hashem has spoken . 9 An¬ 
nounce this among the nations; prepare for war; arouse 
the mighty; let all the men of war approach and ascend. 


distant lands, I will yet arouse them or 
their children — or perhaps both them 
and their children; them after resurrec¬ 
tion and their descendants at the time of 
redemption — to return to their homes 
(R adak), and exact retribution from you 
for your evil (Ibn Ezra, Metzudos David ). 

8. DirnmTiKi dd’jdtin ’rngni 

pirn ’irbK oniini rnvr — And 

I will sell your sons and daughters into 
the hands of the children of Judah and 
they shall sell them to Shebaites, to a 
distant nation. 

I will deliver your children into the 
hands of the returning children of Israel, 
who, in turn, will sell them to the 
Shebaites, a nation even more distant 
than the Jevanim (R adak). This punish¬ 
ment will include not only your sons, but 
your daughters as well, despite the fact 
that women do not wage war [and they 
were thus not actively involved in your 
misdeeds] (Ibn Ezra). 

The land of Sheba lies far to the 
southeast of Israel, and is also very 
distant from Tyre and Sidon (Radak). 

nan ri ’3 — For Hashem has spoken. 

[This is the promise of the Almighty,] 
and no one can annul or prevent it (Me¬ 


tzudos David). Alternatively; With this, I 
shall fulfill My ancient prophecy con¬ 
cerning their ancestor Ham (Genesis 
9:25): A slave of slaves he shall be to his 
brother (Rashi, from Mechilta to Exodus 
12:25). 

9. The prophet now returns to the topic 
of the great gathering of armies which 
will take place in the Valley of Judgment 
[Jehoshafat] ( Malbim ). 

rpyn nnnSn iiypp □ r u3 nKfiNip 
nnnbtpn ■>#}:<; bs iby: iwai o’Tiain — 
Announce this among the nations; pre¬ 
pare for war; arouse the mighty; let all 
the men of war approach and ascend. 

[All of you hostile nations,] gather 
together for battle and let us see whether 
you are capable of waging war against 
Me (Rashi). Unlike a mortal monarch, 
who seeks to limit the size of his oppos¬ 
ing forces, the Almighty urges them to 
gather in force so that He can punish 
all of them together for their sins (Al- 
shich). 

Alternatively: The prophet depicts the 
clarion call to arms which will be issued 
among these nations to gather them for 
war against Jerusalem (Radak). [As ex¬ 
plained earlier, there are various opinions 
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as to the specifics of the battle under dis¬ 
cussion (see comm, to v. 2).] 

Abarbanel contends that this alludes to 
the resurrection of [some of] the dead, 
which will take place at the time of this 
war. Among these will be individuals 
from the Jewish people who will be 
brought to life to witness the downfall of 
the nations that persecuted them. Addi¬ 
tionally, it will include the leaders of 
these nations, who will be reawakened to 
be punished along with their descendants 
and to witness their destruction. 

10. D’nnnb no’rfitptm rrtannb n;nni< inn 
— Beat your plowshares into swords and 
your pruning forks into spears. 

So great will be the scope of this battle 
that you will need to change your 
farming tools into weapons in order to 
supply for the needs of this great army 
(Radak, Abarbanel). However, once this 
battle is over the process will be reversed, 
as foretold by Isaiah (2:4): And they will 
beat their swords into plowshares and 
their spears into pruning forks (Radak). 

■’JK "Haa "into u/bnn — The weak one 
shall say, 7 am mighty.' 

The inspiration to join in this great 
battle will be so pervasive that even 
the weak will gather their courage and 
claim to be fit to enter the fray (Abar¬ 
banel). 

Alshich interprets this phrase as an 
extension of the Almighty's challenge: 
All your efforts will be to no avail, for 
although you can change your tools of 
peace into weapons of war, can the weak 
one say I am mighty — i.e., can mere 


mortals, who are so weak compared to 
the Almighty, change that fact simply by 
declaring themselves mighty? 

11. aq^n Erian-ba noi iwy — Gather 
and come, all the nations from around. 

Having foretold the fate of the distant 
nations, the prophet redirects his words 
to the neighboring states of Tyre, Sidon, 
and Philistia (Alshich) [and challenges 
them to gather together for battle]. 

lyapai — And they shall gather. 

Even those who are seemingly unable 
to come to the Valley of Judgment will be 
brought there by Divine decree (Alshich) 
[in order to annihilate them]. 

tjniaa -n man ntaut — There Hashem 
shall break your mighty ones. 

There, in the Valley of Judgment, your 
might shall be crushed (Rashi). 

Others translate nnan as bringing 
down, and interpret this phrase in the 
imperative mode: Bring down your 
mighty angels, Hashem [to participate in 
this battle] (Ibn Ezra, Radak). 

12. ’3 ugti/rr pnybK trlan ibjni niy’ 
aq^n o’lan-ba-nN uatyb atpK — The 
nations shall rouse themselves and go 
up to the Valley of Judgment, for there 
l will sit to judge all the nations from 
around. 

All of the nations shall be aroused to 
come to the Valley of Judgment where 
this great battle shall take place, and there 
they will be judged for their persecutions 
of the Jewish people (Metzudos David). 

Alshich cites the words of the Sages 
(Avodah Zarah 2b) that in the end of days. 
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4/10-13 


10 Beat your plowshares into swords and your prun¬ 
ing forks into spears; the weak one shall say, 7 am 
mighty.' 11 Gather and come, all the nations from 
around; and they shall gather; there Hashem shall 
break your mighty ones. 12 The nations shall rouse 
themselves and go up to the Valley of Judgment, for 
there I will sit to judge all the nations from around. 
13 Extend the sickle for the harvest has ripened; 
come descend, for the wine press has been filled; 
the vats have overflowed; for their evil is great. 


when the Almighty will judge the nations 
for their actions against the Jewish people, 
He will first deal with Rome, then with 
Persia, and finally with the others. Although 
the Persians will see that the Romans are 
judged harshly, they will nevertheless ascend 
to be judged and to argue their case, for the 
fact that they rebuilt the Temple, whereas 
the Romans destroyed it, will lead them to 
believe that they will be vindicated in judg¬ 
ment. Even after they too are sentenced, the 
other nations will present their cases, for the 
first two conquered and subjugated the 
Jewish nation whereas the others did not. 

This is alluded to by the seemingly contra¬ 
dictory phrase: shall "go up" to the Valley of 
Judgment. They will present their case with 
the assumption that their judgment will be in 
their favor and will thus be an ascension for 
them. In reality, however, they will be 
descending into an abyss, for the Almighty 
will find them all guilty of persecuting the 
Jewish people. 

13. The Almighty has a plan for history 
which includes a final date for His 
vengeance against His enemies and the 
redemption of His nation. Verse 13 
depicts that time as the harvesting of ripe 
grain and the collection of pressed wine, 
symbolizing that the nations will be ripe 
for punishment at that time due to the 
magnitude of their crimes (Abarbanel). 

T>yj7 bt&i ’a bin — Extend the 

sickle for the harvest has ripened. 

Stretch out your swords, those who go 
on My mission to destroy the enemies of 
the Almighty ( Rashi ). Just as one extends 


a sickle to his crop when it is ripe for 
harvest, so shall your sword be stretched 
out against the nations when their time 
has arrived ( Radak ). 

ni rmbn-’a rn 1K3 — Come descend, for 
the wine press has been filled. 

Go down into the Valley [of Judg¬ 
ment] and destroy the nations assembled 
there, for they are like a wine press filled 
with grapes, which are ready to be trod¬ 
den (Radak). 

Rashi translates 1T7 as rule: Come 
subjugate these nations, for their measure 
[of evil] is filled like a wine press filled 
with grapes [and ready to be trodden]. 

onyi nan ’3 trojan ip’K/n — The vats 
have overflowed; for their evil is great. 

Due to the extent of the evil which the 
nations have perpetrated against the 
Jewish nation, their blood is ready to be 
spilled, like wine which fills the vat to the 
top and spills out all around it (Radak; cf. 
Rashi; comm, to 2:24). 

Tar gum renders this phrase as a com¬ 
mand: S pill their blood for their evil is 
great. 

Malbim interprets these last few verses to 
be describing a series of battles which will 
take place between the forces of Edom — 
the Christian nations — and those of Yish- 
mael — the Arab world (cf. comm, to v.2). 
In the first battle, depicted in verse 9, the 
mighty warriors who are experienced in the 
ways of war will meet and decimate each 
other's forces. Afterwards, when there are no 
warriors left to wage war, the farmers and 
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the workers of the fields will beat their tools 
into weapons and engage in combat. Once 
these too have been annihilated, the un¬ 
trained masses of both sides will gather and 
fight each other. 

In this verse, the prophet summarizes the 
destruction of these three waves of forces. At 
first, the armies will be compared to standing 
grain ready to be reaped, since they were all 
hitherto living in peace in their lands. The 
second group, coming after partial destruc¬ 
tion, is compared to grapes which are already 
harvested and are sitting in the press waiting 
to be crushed into wine. After even these are 
destroyed, the remaining forces will be like 
grapes which have already been crushed into 
wine, but the wine has not yet been separated 
from the grapes and placed into vats. Each of 
these levels of destruction will take place 
because of the great magnitude of the evil 
that was perpetrated by these peoples. 

14. nv 3np ’3 ynnp pnyp Dnlnrj nninn 
ynnn pny3 Tt — Groups upon groups in 
the Valley of the Decision, for the day of 
Hashem is near in the Valley of the 
Decision. 

Many groups of people will gather in 
the Valley of Judgment, where their final 
judgment will be decided and carried out 
(Rashi; Mahari Kara). Others translate: 
the Valley of the Cutting — for the 
nations will be decimated there (Radale). 

Malbim explains that when referring to 
the time in which the nations will be 
judged and their fate pondered, the valley 
is called the Valley of Judgment. Once the 


decision has been made and their fate 
sealed, it is referred to as the Valley of the 
Decision. 

■n DV 31~ip ’3 — For the day of HaSHEM is 
near. 

[The reason they will all gather in that 
valley is because 1 * 1 the day of Hashem — 
in which He will take vengeance from 
these nations (Ibn Ezra ) — is near.] 

15. on}} ispiy □’ , 33i3j i~np rnv u )r?uJ — 
The sun and moon have blackened, and 
the stars have withdrawn their shine. 

The misfortune which befalls these na¬ 
tions will be so overwhelming that it will 
seem as if the stellar bodies have ceased to 
shed light upon the earth (Metzudos 
David). Alternatively: The astrological 
influence of these celestial bodies upon 
worldly events will be negated in order to 
allow for the colossal scale of God's pun¬ 
ishment (Abarbanel; Malbim; cf. 2:10). 

16. ibip jrv □birn-pm jkuv ]Varn rn — And 
HaSHEM shall roar from Zion, and shall 
emit His voice from Jerusalem. 

From Zion and Jerusalem, the dwelling 
place of the Divine Presence, shall come 
out the mighty roar of the Almighty, 
which will cause the nations to tremble 
violently in fear (Radak). According to 
some, this is the roar of God's judgment 
which will be passed upon these nations. 
[Since this judgment will manifest His 
rulership over creation it is depicted as a 


1. [/bn Ezra, followed by Metzudos David, interprets groups upon groups in the Valley of the 
Decision to refer to their downfall there. Accordingly, the second half of the verse seems 
redundant. Perhaps it means to explain the term yntl — that the valley is called such because 
of the decision of the Almighty which will take place there.] 
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4/14-18 Groups upon groups in the Valley of the Decision, for 
the day of Hashem is near in the Valley of the Decision. 
15 The sun and moon have blackened, and the stars 
have withdrawn their shine. 16 And Hashem shall roar 
from Zion, and shall emit His voice from Jerusalem; 
and the heavens and earth shall tremble, and Hashem 
[shall be] a shelter for His people and a fortification 
for the Children of Israel. 17 And you shall know that 
I am HASHEM your God, Who dwells in Zion, My holy 
mountain; and Jerusalem shall be holy, and stran¬ 
gers shall no longer pass through her. 18 And it will be 


proclamation of that rulership.] In Zion, 
where His Presence is more intense, that 
proclamation will be like a mighty roar; in 
the rest of Jerusalem it will be of lesser 
intensity, comparable to a quieter sound 
(Malbim). 

Others translate: because of Zion — the 
Almighty will let out a roar in reaction to 
that which the nations did to Zion and 
Jerusalem (Rashi; Abarbanel). Specifi¬ 
cally, He will roar mightily in response to 
the voice of Torah that goes out from 
Zion, which they stilled, and He will emit 
His voice over their destruction of the 
Holy Temple in Jerusalem ( Alshich ). 

yiKl D’nut — And the heavens and 
earth shall tremble. 

All of creation will be gripped by an 
overwhelming fear of the Almighty, as if 
the heavens and earth themselves will be 
trembling (Ibn Ezra; Radak). Alterna¬ 
tively, a great trembling shall seize the 
heavenly princes of the nations — i.e., the 
angels ( Abarbanel ), as well as their 
leaders here on earth (Rashi). 

Radak adds: A great earthquake will 
occur at that time, as depicted in the 
prophecies of Ezekiel (ch. 38) and 
Zechariah (ch. 14). 

btoto 1 ■>33b ttyni inyb npnn rii — And 
HASHEM [shall be]a shelter for His people 
and a fortification for the Children of 
Israel. 

The Almighty will protect the Jewish 


people from the assembled nations as well 
as from the earthquake (Radak). In 
addition. He will fortify and strengthen 
them further, beyond their natural limits 
(Malbim). 

Alshich interprets his phrase as refer¬ 
ring to the lengthy exile of the Jewish 
nation. During this time, the Almighty 
shall be a shelter for the Jews in their exile, 
for His presence among them will prevent 
the righteous from indulging in sin. In 
addition. He will be a source of strength 
for the entire nation, for the fact that the 
Divine Presence is in exile along with 
them is a guarantee that they will eventu¬ 
ally be redeemed. 

17. ppp ti ’mc p Dpy*p) 

— And you shall know that I am 
HASHEM your Cod, Who dwells in Zion, 
My holy mountain. 

When you will witness the Divine 
retribution exacted from your enemies, 
you will finally achieve an absolute level 
of faith in Me, along with full recognition 
of the fact that I am indeed the God Who 
oversees and controls all that happens 
here on earth. In addition, with the return 
of My Divine Presence to Jerusalem, you 
will become fully aware of the concentra¬ 
tion of My presence there (Abarbanel). 

py rn-rqyi-ttb onn unp o.bwn 1 nn;ni 

— And Jerusalem shall be holy, and 
strangers shall no longer pass through 
her. 
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Never again will invading nations be 
able to enter Jerusalem to harm the Jewish 
people. Alternatively: In that time the 
sanctity of Jerusalem will reach such a 
high level that it will be off limits to all 
but the Jewish people — just as the 
sanctuary of the Temple is prohibited to 
all but Kohanim (Radak ). 

18 . niyaam tnoy onnn idi/p tonn Din rrm 
abn ruabn — And it will be on that day 
[that] the mountains shall drip wine, and 
the hills shall flow with milk. 

After the defeat of the enemies of Israel, 
the Jewish nation will be further blessed 
with plenty. This will come to them 
without any effort on their part, as if the 
mountains and hills themselves surge 
with wine and milk (Radak). 

D’tp lab 1 rtTirp ’p’pK-bai — And all the 
springs of Judah shall flow with water. 

Until now, there was no water in Judah 
except for that which flowed from the 
spring of Shiloah. Far from Jerusalem, 
therefore, water was very expensive to 
purchase. However, when the Jewish na¬ 
tion shall finally bask in the full blessing 
of the Almighty, there will be plenty of 
water available for all (Mahari Kara). 

The translation of ’jJ’Qtc follows Rashi. 
According to Ibn Ezra, it means the strong 
places. Radak renders: the deep valleys where 
the water is noticeable. 

d wn bnj-nK npu/rn ti Iran jjyni — 
And a well from the House of Hashem 
shall go out and water the Valley of 
Shittim. 

The waters from the well which lies in 
the Temple will flow all the way to the 


Valley of Shittim, outside the Land of 
Israel (Mahari Kara). R' Saadiah Gaon 
maintains that this refers to the Jordan 
River, which flows near the area called 
Shittim (Radak). 

The Midrash explains that different 
springs of water have the tendency to 
nurture different character traits: Some de¬ 
velop mighty warriors and others weaklings; 
some produce beautiful people and others 
ugly ones; some produce modest people and 
others promiscuous ones. The waters of 
Shittim had the tendency to produce promis¬ 
cuity. In fact, these are the waters which fed 
the people of Sodom [and caused their 
wanton behavior). Thus, when the Jewish 
nation camped in Shittim they too [were 
affected by these waters] and fell prey to 
promiscuity (see Numbers 25:1-3). Therefore, 
in future times, the Almighty promises to dry 
up that spring forever (T anchuma, Balak 17). 

This verse is also interpreted meta¬ 
phorically: The word of Torah, which is 
symbolized by water, will go forth from 
Jerusalem to the entire world (Abarbanel; 
Malbim). 

19. rrnnvt -Q-jnb on*?) n’nn nnnu/b onyn 

K’pi'Di •optf/—itpK rtTirr ’i? Dnnn rmn 
DyiN? — Egypt will become desolate, 
and Edom will become a desert waste 
because of the robbery of the children of 
Judah [and] because they shed [their] 
innocent blood in their land. 

At that time, in the end of days, the 
Almighty shall wreak the final destruc¬ 
tion upon the Arab world — represented 
by Egypt, the homeland of the wife of 
Ishmael, who was the mother of the Arab 
peoples — and the Roman nation, who 
descended primarily from Edom (cf. 


bKT> [184] 



,_ 2 i on that day [that]the mountains shall drip wine, and the 
hills shall flow with milk, and all the springs of Judah 
shall flow with water, and a well from the House of 
HaSHEM shall go out and water the Valley of Shittim. 
19 Egypt will become desolate, and Edom will become a 
desert waste because of the robbery of the children of Ju¬ 
dah [and Jbecause they shed [their]innocent blood in their 
land. 20 And Judah shall exist forever, and Jerusalem 
from generation to generation . 21 And I will cleanse, [but] 
their blood I will not cleanse, and HaSHEM dwells in Zion. 


ArtScroll Daniel 2:40). These two nations 
were most prominent in their mistreat¬ 
ment of the Jewish people [and will 
therefore be singled out for punishment] 
(Radak). 

Others contend that the prophet singles 
out Egypt specifically because they were the 
first people to enslave the Jewish nation. 
Therefore, they and the Romans, who 
brought the final destruction on the Holy 
Land, will be utterly destroyed. The Chris¬ 
tian nations will initiate this action by 
attacking Egypt on their way to invading the 
Land of Israel. This will provoke a massive 
retaliation by the Arab people, who will 
annihilate the Roman kingdom (Abarbanel; 
cf. Malbim). 

Rashi explains that the prophet mentions 
Egypt together with Edom because only 
through Egypt was the Edomite nation 
maintained. This occurred in the time of 
King David, when the armies of the Jewish 
nation conquered Edom and wiped out their 
entire male population. A few individuals 
escaped and fled to Egypt where they were 
granted sanctuary by the pharaoh. From 
these individuals arose the Edomite nation 
which eventually became the nemesis of the 
Jewish people (see / Kings 11:16-25). 

[According to R' Moshe HaKohen, that 
this prophecy refers to events which oc¬ 
curred in Biblical times,] the Egyptian nation 
existing today is not that of ancient Egypt, 
which — as described in this verse — was 
destroyed (Ibn Ezra). 

20. Tni -mb Dbtumn atf/n ably*? rrnrm 
— And Judah shall exist forever, and 
Jerusalem from generation to generation. 

In contrast to Edom and Egypt, which 


will be destroyed, Judah will remain in 
existence forever (Radak). 

21. ’rpgrK'b nm ’rpgii — And l will 
cleanse, [but]their blood I will not cleanse. 

Even if I will forgive them for the other 
sins they committed — such as the gold 
and silver they looted and robbed 
(Radak) — I will not exonerate them 
from the crime of spilling the blood of the 
children of Judah (Rashi). Rather, I shall 
exact retribution, a soul for a soul, from 
them or from their descendants (Radak). 

Targum interprets ’JVpl to mean retribu¬ 
tion [i.e., one is cleansed of his sins when he 
has paid for them]. Although the war of Gog 
and Magog will include primarily the 
Edomites, Ishmaelites, and those who are 
allied with them, all other nations who have 
mistreated the Jews will also be punished at 
that time (Malbim). The verse would thus be 
translated: I will then exact retribution from 
those nations from whom I have not yet 
exacted retribution. 

Another translation is: Have I cleansed 
their blood!’ I have not cleansed. The punish¬ 
ment described above will be meted out 
because there can be no forgiveness for the 
Jewish blood which these nations have shed 
as if it were water (Abarbanel). 

■p’yg pw Til — And HASHEM dwells in 
Zion. 

When will this take place? When the 
Almighty will dwell in Zion (Rashi). 
Alternatively, this refers back to the 
previous verse. Just as Judah shall exist 
forever, so shall the Divine Presence dwell 
in Zion forever once it returns there with 
the coming of the Messiah (Radak). 
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1. [This verse introduces the prophecies of 
Amos, who lived in the end of the era of 
the kingdom of the ten tribes of Israel.] 
The introductory phrase. The words of 
..., is an uncommon one, which is used 
only for three prophets: Koheles, Jeremi¬ 
ah, and Amos. It is meant to indicate that 
the prophet discusses within his prophe¬ 
cies events which occurred to him himself 
[as nai means things of as well as words 
of — the things which involve Amos] 
(see 7:10-17). Indeed, the Sages state that 
these three prophets rebuked the people 
of Israel very sharply and therefore 
included themselves in their prophecies 
— i.e., they related events in which they 
themselves were involved ( Radak ). [Ap¬ 
parently, they could not bear to castigate 
Israel so harshly in a manner which im¬ 


plied that they stood outside the people.] 

D’lp'aa rPrrittttf — Who was among the 
herders. He was the owner of herds 
(Tar gum ; R ashi) of sheep (Mahari 
Kara). Alternatively, he was a shepherd 
(Ibn Ezra; Radak). The word Upa is used 
to refer to sheep because they are by and 
large spotted (llpl) (Radak). 

The prophet's use of the phrase who was 
among the herders — rather than simply 
stating that he was a herder — indicates that 
Amos was the most prominent shepherd in 
his town (Radak). Others assume the oppo¬ 
site: He was merely a shepherd hired to care 
for the herds of others but he did not own 
any sheep of his own (Abarbanel; Malbim). 

ylpnn — OfTekoa. This was a large city 
within the province of the tribe of 
Ashed 11 (Radak). 


1. Abarbanel maintains that Tekoa was a town of simple people, among whom the pursuit of 
wisdom was not a prevalent trait. Thus, in his view. Scripture emphasizes the simple roots and 
station of this prophet in order to indicate his apparent unworthiness of being granted the gift 
of prophecy. Amos himself remarks in a similar vein (7:14), I am not a prophet nor am I the son 
of a prophet [the latter term referring to one who involves himself in preparation for prophetic 
vision (see Rambam, Hi/. Yesodei HaTorah 7:4,5)]. Accordingly, contends Abarbanel, this 
contradicts the opinion of Rambam (ibid. 7:1; Moreh Nevuchim 2:32) that only one who is 
outstanding in all of the spiritual, intellectual, and physical attributes is capable of attaining 
the lofty level of prophecy. Here we see that this is not the case: As long as one is imbued with 
fear of Hashem, the spirit of prophecy may descend upon him. This is because prophecy is in 
any case not a natural phenomenon but rather an act of miraculous Divine providence, and is 
thus not bound by the limits of human endeavor. 

Malbim, however, defends Rambam' s position. He explains that although prophecy is 
indeed a miraculous occurrence, the Almighty, as a general rule, bestows it only upon someone 
who has developed the capacity to receive it. However, in instances when the needs of the 
Jewish nation require prophetic communication, the Almighty allows for exceptions to this 
rule. In such cases, if there is no one available who is worthy of prophecy, He chooses the 
individual who is closest to that level and speaks through him. 

Alshich interprets this verse in a manner that precludes the entire discussion. According to 
his view. Scripture specifies Amos's means of livelihood to explain that the reason he achieved 
the level of prophecy was because his trade allowed him plenty of time for solitude and 
contemplation. In addition, he came from Tekoa, a town that was known for its wise 
inhabitants (see II Samuel 14:2; Menachos 85b). Amos's statement that he was not a icpj means 
merely that his prophecy achieved only the lower level of fV’jn and not the higher level of 
nKlH) (Alshich ad loc ). 
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1 ’"p he words of Amos, who was among the herders of 
Tekoa, who saw visions concerning Israel in the 
days of Uzziah king of Judah and in the days of Jero¬ 
boam son of Joash king of Israel, two years before the 
earthquake . 2 And he said: HASHEMfrom Zion shall roar 


rnirp’vi^o nny ’9’a nm 

bNnty’ ■qbn WNli'p nyzrv ’n’31 — Who 
saw visions concerning Israel in the days 
of Uzziah king of Judah and in the days 
of Jeroboam son of Joash king of Israel. 
The majority of Amos's prophecies con¬ 
cerned the kingdom of Israel and not that 
of Judah. They were uttered during the 
reign of these two kings, whose regimes 
coincided with each other (Radak). 

The Sages state that four prophets 
prophesied during the same period of 
time: Hosea, Isaiah, Amos, and Michah 
(Pesachim 87a). Of these, Hosea and 
Amos directed the majority of their 
words to the kingdom of Israel, whereas 
the latter two focused on the kingdom of 
Judah ( Malbim ). 

Alshich contends that the sole subject of 
the prophecies of Amos is the kingdom of 
Israel. Although he goes on to describe the 
punishment wrought upon other nations, he 
does so only for the sake of the contrast he 
draws between them and Israel. The others 
merited the devastation of only some of their 
cities but not the total destruction of the 
nations [as interpreted in the following 
verses by Alshich ]. Israel alone was deserv¬ 
ing of such great retribution that they were 
sent into exile for long centuries. 111 

Wyin ’as 1 ? O’naitf — Two years before the 
earthquake. During his reign, Uzziah 


entered the Temple illicitly to burn 
incense on the altar [a task reserved for 
Kohanim], and was therefore smitten 
with leprosy (II Chronicles 26:16ff). The 
Sages state that this caused the great 
earthquake mentioned by Zechariah 
(14:5): as you fled before the earthquake 
in the days of Uzziah king of Judah, and 
referred to as well by Isaiah (6:4). Two 
years before this occurrence, the prophe¬ 
cies of Amos began ( Rashi ). The event is 
noted here because Amos foretold it at 
this time, as alluded to in the verse (3:15): 
And I will smite the winter house along 
with the summer house (Radak; cf. 
Malbim to v. 2)J 21 

2. ibip -jn’ o.btt/n’ni atjtp’ il’am -n intoi 

— And he said: HaSHEM from Zion shall 
roar and from Jerusalem shall emit His 
voice. From the Holy of Holies in Jeru¬ 
salem (Rashi), the Almighty makes His 
voice heard to His prophets and commu¬ 
nicates to them His prophecies (Radak). 

This is part of the introduction to the 
prophecies of Amos. Although he lives 
amidst a nation steeped in sin, his attain¬ 
ment of prophecy is nevertheless possible 
because it is transmitted via the Holy of 
Holies which contains the Holy Ark and 
houses the Shechinah (Abarbanel). 

Others interpret the roar as depicting 


1. [This comment would seem to indicate that the Jewish nation descended more deeply into 
depravity than did the heathen nations that neighbored them. Indeed, such an assumption is 
apparently borne out by the prophet's words below (3:9), as interpreted by Abarbanel (see 
comm. ibid.). However, the majority of the commentators do not indicate so. Furthermore, the 
words of the prophet in 3:2 and the commentaries thereon would appear to contradict this 
theory. Rather, they maintain that the Jewish people's standard of behavior far exceeded that 
of the other nations. However, much more was expected of them due to their lofty heritage. 
Thus, because they somewhat emulated the heathen nations in their actions they were 
punished very severely.] 

2. Others contend that this is not the meaning of that verse, and, as such, there is no prophecy 
from Amos concerning the earthquake. Rather, due to the magnitude of that event it was well 
remembered and was therefore used as a frame of reference with which to date the prophecies 
of Amos; they were all uttered within the two years preceding the earthquake (Abarbanel). 
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the great punishment which the 
Almighty shall bring down upon the 
nations cited below (Ibn Ezra). 

Alshich notes the contrast between this 
verse and a parallel verse in Joel (4:16). There 
it states: 711, And HASHEM, which, as taught by 
the Sages, refers to the Almighty and His 
celestial court which dispenses strict and total 
justice (see Rashi to Genesis 19:24). In our 
verse, Hashem is written without the preface 
and indicating that HaSHEM would be acting 
alone. In addition, in Joel this phrase is used to 
portend a total upheaval, while it alludes here 
merely to a drought. This is because Joel is 
depicting the final day of judgment at the end 
of the exile, whereas Amos is describing 
calamities which occurred during the time of 
the Holy Temple, when the anger of the 
Almighty was not yet as great. 

bnnan vjk'i iya;i D’y'in niNi ib:?K) — And 
the dwellings of the shepherds shall 
perish and the summit of the Carmel 
shall wither. [A great drought shall befall 
the nation of Israel in punishment for its 
sins.l This drought will bring about the 
destruction of the dwellings of the shep¬ 
herds, for all of their sheep will perish 
from thirst ( Ibn Ezra). In its wake, as well, 
the trees which appear at the top of Mt. 
Carmel shall wither and die. Alternative¬ 
ly, B7KS refers here to the best: The choice 
areas of the Carmel, which is a prime 
location for planting fields and orchards, 
will dry up from lack of rain (Radak). 

This phrase can also be understood 
metaphorically to refer to the destructions 
foretold in the following verses (Radak). 
Thus, T argum renders: And the dwellings 
of the kings shall become desolate and 
the might of their walled cities shall be 
destroyed. 

Abarbanel translates p»yp and Dblpmp to 
mean because of Zion and Jerusalem. Amos 
prefaces his words foretelling the punish¬ 


ment of Israel as well as of her neighboring 
nations by explaining that the punishment of 
the gentiles will be due to their oppression of 
Zion, whereas that of Israel is because of their 
own sins. Thus the dwelling places of the 
grazers (cyrii}) — those who came to Israel to 
consume it — shall be destroyed, and the top 
of the Carmel — referring to Jerusalem and 
the entire Holy Land — will be made to 
wither. 

According to Malbim, this verse is a 
continuation of the previous ones. Having 
acknowledged that he was an unusual candi¬ 
date for prophecy (see comm, to v. 1), Amos 
explains the reason for his acceptance by the 
populace as a legitimate spokesman of the 
Almighty. This occurred because he accurate¬ 
ly foretold the great earthquake in the times 
of Uzziah as well as the drought that came 
with it, two years prior to their occurrence. 

3. This verse begins the actual prophecy 
of Amos (Malbim). He first directs his 
words to six countries neighboring Israel, 
and foretells the punishment that is des¬ 
tined to befall them for their persecution 
of the Jewish people. He then addresses 
the Jewish people themselves and casti¬ 
gates them for their evil deeds (Radak). 
The proximity of these nations to the 
Land of Israel guaranteed that the Jewish 
people would witness their downfall. As 
such, it was incumbent upon them to 
draw the following conclusion: If all of 
these nations were punished so severely 
for their misdeeds, surely we — who were 
chosen by Hashem from among all the 
nations to be His servants — will suffer 
great misfortune if we do not repent 
(Alshich). 

The first nation cited by the prophet is 
Aram — or Syria — whose capital city 
was Damascus. As stated below, the 
people of Syria were often involved in 
conflict with the Jewish nation. Amos 
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and from Jerusalem shall emit His voice, and the 
dwellings of the shepherds shall perish and the sum¬ 
mit of the Carmel shall wither. 3 So said Hashem: For 
three transgressions of Damascus... but for four I will 
not acquit them: for their threshing the Gilead with 
rods of iron. 4 And I will send fire into the house of 
Hazael and it shall consume the palaces of Ben-hadad. 


castigates them here for this and foretells 
their eventual downfall at the hands of 
the Assyrian army. 

Kb ny3-iK _t 7jn pu/Kn ’ytps ni ubp-by 
laa’tpN — For three transgressions of 
Damascus... but for four I will not acquit 
them. I have already borne three sins from 
the people of Damascus without exacting 
retribution; with the advent of the fourth 
1 can no longer allow them to go 
unrequited for their evil deeds. This is as 
stated in Scripture (Job 33:29): All these 
the Almighty will work twice [or] thrice 
with a man, but with the fourth [time] He 
will punish him (Rashi, cf. Y oma 86a). 

Others translate this phrase as a rhetor¬ 
ical question: For three transgressions of 
Damascus as well as for the fourth, 
should I not repay them (Abarbanel; 
Malbim)? 

Rashi adds: And certainly now that he has 
many sins I will punish him. Abarbanel 
explains Rashi s words as follows: Although 
it is implausible that all of these nations were 
guilty of exactly four transgressions, the 
prophet means to say that their guilt for fodr 
infractions or more will be repaid. 

The prophet does not specify the three 
sins, indicating that they are well-known 
transgressions. It is therefore apparent 
that this refers to the three cardinal 
transgressions of idolatry, murder, and 
promiscuity ( Abarbanel ). Others insist 


that the Almighty does not respond to the 
deeds of the gentiles if they do not affect 
the Jewish nation unless they threaten the 
viability of society — e.g., the sins of 
Sodom or those of the generation of the 
flood. 1 ’ 1 Thus, the three transgressions 
cited by the prophet, they explain, are the 
three times that the Jewish nation was 
oppressed by Damascus: in the time of 
Baasha king of Israel (I Kings 15:18-20), 
during the reign of Ahab (ibid, ch.22), and 
in the days of Jehoahaz, son of Jehu (II 
Kings 13:7). With the advent of the fourth 
persecution, in the times of Ahaz (II Kings 
16:5), Syria was punished for all of these 
and was conquered by Assyria (Radak). 

bngn nisnnn nttfwby — For 
their threshing the Gilead with rods of 
iron. They have tortured the settlers of 
Gilead with the serrated iron rods which 
are used for cutting stalks of grain in order 
to make straw (Rashi). Others explain 
that they would run over their bodies with 
iron plows, just as was done earlier by 
Hazael (II Kings 10:32ff) (Radak). [For 
their great cruelty in this fourth iniquity 
the Syrians will finally be punished for all 
of their sins.] 

4. rmrp-jK nb?Ki Sniq rrqa ’nnSttn 
TJlI'13 — And I will send fire into the 
house of Hazael and it shall consume the 
palaces of Ben-hadad. The consuming 


1. The Sages state (Yevamos 63a) that punishment comes upon the world only because of the 
Jewish people. This is based on the principle that the Almighty exacts retribution for misdeeds 
on an ongoing basis only from the Children of Israel. In dealing with the gentile nations, he 
allows them to follow their chosen paths until they [either repent or] exceed the limits of His 
tolerance, at which time He destroys them completely (Avodah Z arah 4a; see comm, to 3:2). 
When He sometimes deviates from this policy and exacts retribution from the nations, it is 
solely for the sake of the Jews (lyun Y aakov to Yevamos loc. cit.; Kovetz Maamarim p. 84) [i.e., 
for their mistreatment of the Jewish people (cf. Rashi to Yevamos ad loc.)]. 
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fire of the enemy (or of HaSHEM's wrath) 
shall descend upon Syria and destroy the 
houses of Hazael and Ben-hadad, kings of 
Aram ( Radak, cf. Abarbanel ). This event 
occurred in the time of Rezin, their 
descendant, whose kingdom was con¬ 
quered by Sennacherib ( Abarbanel ; cf. 
Ibn Ezra). Indeed, all of the prophecies 
concerning the downfall of heathen na¬ 
tions which were uttered prior to the times 
of Sennacherib refer to his conquests; 
those which were prophesied afterward 
apply to the conquests of Nebuchadnez¬ 
zar ( Rashi to v. 5). 

5. After predicting the downfall of the 
kings of Aram and the destruction of their 
palaces, the prophet foretells the conquest 
of their land ( Abarbanel ). 

ptpEn miqi '’rrQBri — And I will break the 
bolt of Damascus. I will render the doors 
and bolts to the city of Damascus totally 
ineffectual in defending it (Radak), as if 
the bolts were broken and the gates left 
open (Metzudos David). 

map D3© ^ntni jiK-nypan atpri Tnam 
DV — And I will cut off any inhabitant 
from Bikath-aven and one who holds the 
scepter from Beth-eden. 1 will render 
desolate the prominent Syrian city of 
Bikath-aven, and I will eradicate from the 
city of Beth-eden any vestige of the royal 
family — who hold the scepter as a sign 
of the authority — residing there (Radak ). 

Daas Mikra suggests that Bikath-aven is in 
reality the valley of Lebanon, mentioned 
elsewhere (Joshua 11:17). It is given the 
degrading name Bikath-aven — Valley of Sin 
— because of the idol Baal Gad which was 


situated there. Beth-eden he identifies as 
Bit-adini, a town near the Euphrates river. 
Thus, the prophet specifies cities on the two 
ends of Aram to indicate that the entire 
kingdom will be destroyed. 

Abarbanel differs with the majority of the 
commentators in interpreting Bikath-aven 
and Beth-eden. He contends tha t the former is 
the valley around Damascus, which is out¬ 
standingly fertile. Due to its fertility, it was 
home to multitudes of the people of Damas¬ 
cus, who were then driven from there by the 
invading enemy. The prophet calls 
it Valley of Sin because of the wickedness 
of its inhabitants. Beth-eden is Damascus 
itself, called such because of the wealth of 
pleasures it offered its inhabitants. Indeed, 
he writes, Arab legend has it that Mohammed 
refused to enter there, stating that one who 
does so enjoys the Garden of Eden in this 
world and will therefore not enter there after 
death. 

rrrp QriJt'Dy ibii — And the nation of 
Aram will be exiled to Kir. I will exile the 
people of Aram to the Assyrian city of Kir. 
This was fulfilled in the times of Ahaz, 
king of Judah (c. 3183-3199), as described 
in II Kings 16:8 (Ibn Ezra; Radak). 

According to another approach to these 
two verses, the prophet foretells how the 
downfall of Damascus will not follow the 
natural pattern of foreign conquest. Nor¬ 
mally, an invading power first conquers the 
outlying suburbs and only then the major 
cities. In this case, the enemy will begin his 
conquest with the royal palace of Hazael, 
followed by the adjoining palaces built by his 
son, Ben-hadad. Next, the bolt of the fortified 
city of Damascus will be broken, followed by 
the destruction of Bikath-aven, which sur¬ 
rounds it. Beth-eden was the home of a 
semi-autonomous tribe within the kingdom 
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5 And I will break the bolt of Damascus and l will cut 
off any inhabitant from Bikath-aven and one who holds 
the scepter from Beth-eden, and the nation of Aram will 
be exiled to Kir, said Hashem. 6 So said Hashem: For 
three transgressions of Azzah... but for four l will not 
acquit them: for their effecting a total exile by 
delivering to Edom. 7 And I will send fire into the wall 
of Azzah and it shall consume its palaces. 8 And l will 
cut off any inhabitant from Ashdod and one who holds 
the scepter from Ashkelon, and l will return My hand 


of Aram. It, too, will be exiled to Kir along 
with the nation of Aram ( Malbim ). 

6. The prophet now turns to the people of 
Philistia, and foretells the retribution to be 
exacted from them for their oppression of 
the Jewish people. According to the 
majority of commentators, the oppression 
cited, as well as the retribution thereof, 
occurred centuries after the times of 
Amos, during the Roman invasion of the 
Land of Israel. Nevertheless, the prophet 
alludes to these events in the past tense, in 
the style of prophetic writings. 

■orrum Kb nya-tK'byi my ’ytyjj nutb tyby 
— For three transgressions of Azzah... 
but for four I will not acquit them. I have 
borne the three cardinal transgressions of 
idolatry, murder, and adultery without 
responding; the fourth — their persecu¬ 
tion of the Jewish nation — cannot be left 
unavenged (Abarbanel; Malbim; 1 ' 1 see 
comm, to v. 3). 

criiKb mpiib nnbty mba Dnlb;rrby — 
For their effecting a total exile by 
delivering to Edom. They cannot be 
forgiven for having assisted the Roman 
conqueror (Rome is identified with Edom) 
in exiling the Jewish people when they 
destroyed the Second Temple. At that 
time, the Philistines from Azzah guarded 
the roads in order to abduct any Jews who 
escaped and return them to their captors. 


This was actually done by enemies from 
all four directions: Azzah to the south. 
Tyre to the north, Damascus from the 
east, and the Arabs from the west (Rashi 
from Sifri to Deuteronomy 32:27). 

Others explain that there were Jews 
who succeeded in escaping the Romans 
and fled to the neighboring land of 
Philistia, seeking refuge. Rather than 
protecting them, the Philistines delivered 
them into the hands of the enemy (Ibn 
Ezra; Radak). 

A third view ascribes this event to the 
times of the First Temple, when Edomites 
persecuted the Jews, and the Philistines 
would deliver them into their hands (R' 
Eliezer of Beaugency). 

7. mrtinnK nba*} my nnin? e?k ’nnbun 
— And I will send fire into the wall of 
Azzah and it shall consume its palaces. I 
will send the war-fires of the invading 
enemy to conquer Azzah and destroy its 
palaces ( Ibn Ezra; see comm, to v. 4). 

8. uaty T?irn nniyttn aiyv ’rnprn 
rnio ynpy-by hj ’rvn’tym ytbptyKn 
D’nbN ‘n don D’niybB nnNiy — And I will 
cut off any inhabitant from Ashdod and 
one who holds the scepter from Ashkelon, 
and I will return My hand upon Ekron, 
and the remnant of Philistines shall be 
lost, says HASHEM Elohim. I will destroy 
the principal cities of Philistia. Ashdod 


1. Rashi and Radak, who interpret the three sins of Damascus borne by the Almighty in a 
different vein, offer no explanation here. Perhaps they agree in this case with those who 
interpret it to mean the cardinal sins. 
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will be left void of inhabitants and 
Ashkelon shall lose its seat of royalty 
( Malbim). I will return My hand upon 
Ekron — I will smite it once and again 
(Rashi) — i.e., it shall be destroyed twice 
(Malbim). [Indeed, My wrath shall wreak 
destruction throughout Philistia,] so that 
no remnant of that nation shall remain 
extant (Metzudos David). 

Gath, the fifth major Philistine city, is 
not cited here, because it was annexed by 
the kings of Judah and most of its in¬ 
habitants converted to Judaism. Those 
who did not are included in the phrase the 
remnant of Philistines (Radak to v. 6). 

Radak interprets the phrase return My 
hand somewhat differently: After Ashdod 
and Ashkelon shall be destroyed, I will yet 
return My Hand upon Ekron to destroy it, 
and, with it, those remaining Philistines 
[from after the first wave of destruction], 

Abarbanel maintains that the prophecies of 
Amos were rendered after those of Joel, and 
were sometimes said with Joel s prophecies in 
mind. Thus, having heard Joel's prophecies 
concerning the downfall of Tyre and Sidon, 
which were Philistine cities, Amos foretold 
the destruction of the remainder of that 
nation. 

9. The city of Tyre in Phoenicia enjoyed 
harmonious relations with the Jewish 
people during the era of the First Temple. 
However, they too were destined to 
persecute the Jewish people during the 
time of the destruction of the Second 
Temple, and would in turn be punished 


for their treachery. 

rtnbv? mbi D-piorrby ... nin’ nnt< na 
□TllO — So s aid HASHEM: ... for their 
delivering a total exile to Edom. The 
people of Tyre will not be forgiven for the 
sin, at the time of the destruction of the 
Second Temple (Radak ; cf. comm, to v. 6), 
of capturing Jewish refugees who escaped 
the Romans and delivering them into 
their hands (Rashi to v. 6). Alternatively, 
this refers to those Jews who escaped to 
Tyre, assuming they would find refuge 
there, only to be handed over to the 
Romans (Malbim). 

D’riN nn? n?T nVi — And they did 
not remember the covenant of brothers. 
Their treachery was particularly heinous 
in light of the fact that it violated the 
treaty drawn between Solomon and Hi¬ 
ram, King of Tyre (J Kings 5:26), concern¬ 
ing which Hiram said (ibid. 9:13): What 
are these cities that you have given me, 
my brother? (Rashi; Mahari Kara). 

Alternatively, the brothers cited are 
Jacob and Esau, the propagators of the 
Jewish and Roman nations respectively. 
The Tyrians delivered Jewish exiles into 
the hands of the Romans, despite the fact 
that the Romans violated basic humanis¬ 
tic principles by persecuting their Jewish 
brothers (Ibn Ezra; Radak). 

10. rpnianiN nSpto Sir nnirp wn ’nnStpi 
— And l will send fire in the wall of Tyre 
and it shall consume its palaces. I will 
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upon Ekron, and the remnant of Philistines shall be 
lost, says Hashem Elohim. 9 So said Hashem: For three 
transgressions of Tyre. .. but for four I will not acquit 
them: for their delivering a total exile to Edom... 
and they did not remember the covenant of brothers. 
10 And I will send fire in the wall of Tyre and it shall 
consume its palaces. 11 So said Hashem: For three 
transgressions of Edom but for four I will not acquit 
them: for pursuing his brother with the sword and 
destroying his mercy; and his anger has slaughtered 
incessantly and he has guarded his fury forever. 


destroy Tyre by the hand of Nebuchad¬ 
nezzar and once again through Alexander 
the Great ( Malbim). 

11. Next to be castigated is the nation of 
Edom, the historical nemesis of the Jewish 
people. Time and again they have been 
involved in the persecution of the Chil¬ 
dren of Israel, and they too will receive 
their just punishment. Some commenta¬ 
tors understand the retribution described 
to refer to the ultimate annihilation of 
Edom in the times of the Messiah. Alshich 
contends that only partial destruction is 
discussed by the prophet (see below). 

kS nyanx-byi an# ’yp/D ntybiy-by 
■UirUtN — For three transgressions of 
Edom... but for four I will not acquit 
them. Despite Edom's indulgence in the 
three cardinal sins, I have restrained My 
anger, but for the fourth transgression of 
persecuting the Jewish nation I will not 
return him empty-handed (Abarbanel; 
Malbim; cf. comm, to v. 6). 

rnni nnph r>rtK anna iDTvby — For 
pursuing his brother with the sword and 
destroying his mercy. These descendants 
of Esau have totally destroyed the feelings 
of mercy they should naturally feel 
towards their brothers, the Children of 
Israel, and have responded to them in¬ 
stead with hatred and cruelty (Radak). 
Thus, when the Jewish nation sought to 
pass through the land of Edom on the 


way to the Land of Israel, the Edomites 
met them at the border, refusing them 
entry, and threatening them with war 
(Rashi from Numbers 20:18). 

Others explain this to refer to the original 
hatred of Esau for his brother Jacob (Mahari 
Kara). In this vein, Ibn Ezra notes that the 
word vtarn is related to Dll"), the womb; 
although they shared the same womb, he 
nevertheless sought to kill him. 

A third view relates Esau's lack of mercy to 
the destruction of the Jewish Commonwealth 
and the Second Temple by Rome (Radak). 

)3K nyb rpvrn — And his anger has 
slaughtered incessantly. Throughout the 
generations he has slaughtered the Jewish 
people in his anger at every opportunity 
(Radak). 

Rashi renders: he has grasped his anger 
always — and never let go. 

ny: rnniy irmyi — And he has guarded 
his fury forever. So intense is his fury that 
it extends to every member of the nation, 
even those who have done him no harm 
whatsoever. Thus, throughout history, 
Edom has seized every opportunity to 
oppress the Jewish people (Malbim). 

According to Radak, this phrase is 
merely a reiteration of the previous one. 

Abarbanel offers an alternative interpreta¬ 
tion to this verse, that the four descriptions of 
Esau's hatred for Jacob refer to the three trans¬ 
gressions for which the Almighty withheld 
punishment and the fourth, which sealed 
their fate. He pursued his brother with the 
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sword when Esau himself sought to murder 
his brother Jacob. He destroyed his mercy by 
his refusal to allow the Jewish people to 
pass through his land. He grasped his anger 
always when, in the times of the First Temple, 
the people of Edom encouraged its destruc¬ 
tion, as described in Psalms (137:7; cf. Ova- 
diah 1:11-14). He has guarded his fury forever 
until he finally destroyed the Second Temple, 
for which there can be no forgiveness. 

As noted earlier (comm, to v. 1; preface), 
Alshich contends that the prophecies of Amos 
concerning all of these nations refer not to 
their ultimate downfall but only to the partial 
destruction which occurred to them in Biblical 
times. Accordingly, the sins of Edom cited 
here do not include their destruction of the 
second Temple, since that will only be 
avenged by their final annihilation. 

In line with this approach, he interprets the 
four phrases of this verse as follows: The first 
sin was Esau's plan to murder Jacob when the 
latter was returning from the house of Laban. 
In so doing he also negated his mercy for his 
father Isaac, which had prevented him from 
pursuing his brother before he fled. A third 
transgression was the attack of Amalek, the 
descendant of Esau, against the Jewish nation 
immediately following the exodus from 
Egypt. That hatred remained in his heart 
forever, as evidenced by the fact that he tried 
once again to annihilate the Jews after the 
death of Aaron, and he subsequently refused 
the Jews entry into his land. For these four 
transgressions, the Almighty promises to 
punish the nation of Edom. 

12.rrjya nut?™ n'pptj] \ i)k ’nn'pttp 
— And I will send fire intoTaiman and it 
shall consume the palaces of Bozrah. 
Taiman was the sort of Elifaz, son of Esau 
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(see Genesis 36), and his name was appar¬ 
ently given to a major city in Edom. This 
should not be confused with present-day 
Taiman — Yemen — on the Arabian 
Peninsula ( Daas Mikra). Bozrah was a 
city situated between Moab and Edom, 
which originally belonged to Moab but 
became aligned with Edom and, in fact, 
provided them with their second king 
(Rashi; see Genesis 36:33). It is mentioned 
in Scripture as a major city of Edom ( Daas 
Mikra; see Isaiah 63:1). 

Abarbanel contends that Taiman was a 
city in Biblical Edom, but Bozrah refers to 
Rome, which was settled by the Edomites. 
It is called Bozrah — fortified city — 
because it was the outstanding stronghold 
of the nation. Thus, the Almighty de¬ 
clares: I will punish contemporary Edom 
with the destruction of the city of 
Taiman. But the fires of My vengeance 
will smolder for centuries to come until 
they will ultimately consume the city of 
Rome in the times of the Messiah — just 
as the Edomites have guarded their hatred 
for Israel and maintained it throughout 
the generations. 

13. Ammon and Moab were the two 
nations that descended from Lot, the 
nephew of Abraham (see Genesis 19:30- 
38). Despite this relationship, Ammon 
eventually pursued policies of aggression 
against the Jewish nation, and retribution 
is therefore forthcoming. 

-byi payM} ntybifrby -n itjij na 
tyban nnn Dypa-by Kb nyaatj 
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12 And 1 will send fire into Taiman and it shall consume 
the palaces of Bozrah. 13 So said Hashem: For three 
transgressions of the Ammonites... but for four I will 
not acquit them: for their splitting open the pregnant 
women of the Gilead in order to extend their border. 

14 And / will kindle a fire in the wall of Kabbah and it 
shall consume its palaces, amidst trumpeting on the day 
of battle, with a hurricane on the day of the tempest. 

15 And their king shall go into exile, he and his officers 
together, said Hashem. 


2/1 


go said Hashem: For three transgressions of M oab... 


abna-riK avnn — So said Hashem: 
For three transgressions of the Ammon¬ 
ites. .. but for four I will not acquit them: 
for their splitting open the pregnant 
women of the Gilead in order to extend 
their border. I have borne the indulgence 
of the children of Ammon in the three 
cardinal sins (see comm, to vs. 3, 6). 
However, I will not tolerate their sin upon 
conquering the cities of Gilead. They split 
open the pregnant women living there so 
that they should not produce heirs to the 
land who would contest the legitimacy of 
the Ammonite occupation (Rashi). 

Others translate: they split the moun¬ 
tains of Gilead — i.e., they leveled 
mountains which were in Gilead and 
illegally extended their borders to include 
those areas. This type of theft, bna} rutyn 
— the extension of one's boundaries to 
steal someone else's land — is a grave 
transgression, as evidenced by the fact 
that it is included in the curses of the 
Torah [Deuteronomy 27:17] (Radak). 


Alternatively, min refers to the fortified 
cities — depicted as mountains to symbol¬ 
ize their strength — which were con¬ 
quered and razed by the people of 
Ammon (ibid.). 

14.... nan nninii vjk ’nvro — And I will 
kindle a fire in the wall of Rabbah ... I 
will send the invading enemy against the 
nation of Ammon. He shall descend upon 
them suddenly and conquer them swiftly 

— like the sudden destruction wrought 
by a powerful storm (Radak; Abarbanel ) 

— and he will set fire to the capital city of 
Rabbah ( Abarbanel). 

15. ti -iok no; rnty) Kin nblaa Dabn Tjbni 

— And their king shall go into exile, he 
and his officers together, said Hashem. 

Not only will the land be conquered, 
but the king and his officers will also be 
sent into exile ( Abarbanel). Malbim adds 
that the word oabn can also refer to their 
idol — which is pronounced Milkam 
(Daas Mikra from I Kings 11:5). 


II 

In this chapter, Amos continues his list of nations to be punished for their 
wrongdoings. The final gentile nation cited is Moab, which, unlike the others, was not 
involved in the persecution of the Jewish people but is nonetheless culpable for the act 
of iniquity described below. 


1. 3Kln 'yvJB nyburby 'n ibk na 
nioiry IsiUrby laa^K K'b nyantj-byi 
Tty 1 ? DnK'Tjbn — So said Hashem: For 
three transgressions of Moab... but for 


four I will not acquit him: for his burning 
the bones of the king of Edom for lime. 
Although I have ignored the evil deeds of 
the nation of Moab, I will not tolerate the 
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fact that their king murdered the king of 
Edom, burned his bones, and used the 
ashes to color the walls of his house. This 
degradation of royalty cannot go unpun¬ 
ished ( Rashi ; Tar gum), and the grave 
affront to the honor of Isaac, Edom's 
ancestor, must be avenged ( Ibn Ezra). 

Others explain this as alluding to the verse 
in II Kings 3:27: And he took his first-born son 
who would reign after him and he brought 
him up for a burnt-offering and there was a 
great anger against Israel. This took place 
during a war in which the kings of Judah, 
Israel, and Edom were allied against the 
forces of Moab. At that time, the king of 
Moab, who had taken captive the crown 
prince of Edom — referred to here by the 
position of king for which he was designated 
— brought him up for a burnt-offering to his 
god on the wall of the city. Because this loss 
was brought about through the nations of 
Israel and Judah, it incited the king of Edom 
in hatred against them, eventually causing 
them much suffering. For this iniquitous 
deed, and the Edomite anger against Israel 
that it precipitated, the nation of Moab is 
taken to task by the Almighty ( Radak ; 
Abarbanel ■ see Radak to II Kings ad loc.). 

2. ..21)0)3 npi — And Moab shall die 
in tumult. .. Moab will be annihilated in 
the tumult of battle while the enemy 
trumpets and sounds the shofar ( Metzu- 
dos David ). Malbim interprets: Moab will 


die of fright from the din of battle, 
without even entering into the fray. 

3. toy avinN; rrntybai na'ipn UDity ’Frprn 
T! 1)31$ — And I will cut off the ruler from 
its midst, and all its officers I will kill 
along with him, said HA5HEM. I will kill 
the king of Moab as well as his officers 
(Ibn Ezra), cutting them off from amidst 
the city of Kerioth, the seat of the Moabite 
royalty (Radak). 

4. At this point, the prophet shifts his 
focus from the gentile nations to the 
Children of Israel, castigating them for 
their misdeeds and describing the im¬ 
pending catastrophes they have brought 
upon themselves. He begins with the 
southern kingdom of Judah, to which he 
addresses himself briefly, and then con¬ 
tinues on to the primary subject of his 
prophecies, the northern kingdom of the 
ten tribes of Israel. 

.. .71 -inttna — So said Hashem ... I have 
remained patient with the people of Judah 
even as they indulged in the three cardinal 
sins ( Abarbanel; Alshich; Malbim). 
[However, their behavior can no longer be 
tolerated] for they despise the Torah and 
its statutes, and do not even bother to 
include Me in their worship along with 
their other gods. Rather, they are steeped 
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but for four I will not acquit him: for his burning the 
bones of the king of Edom for lime . 2 And l will send fire 
into Moab and it shall consume the palaces of Kerioth, 
and Moab shall die in tumult, amidst trumpeting and 
the sound of the shofar. 3 And I will cut off the ruler 
from its midst, and all its officers l will kill along with 
him, said Hashem. 4 So said Hashem: For three trans¬ 
gressions of Judah... but for four I will not acquit them: 
for their despising the Torah of Hashem and His 
statutes they did not heed, and their falsehoods that 
their fathers followed have corrupted them . 5 And I will 
send fire into Judah and it shall consume the palaces 
of Jerusalem. 6 So said Hashem: For three transgres¬ 
sions of Israel.. . but for four / will not acquit them: 


entirely in the deceptive teachings of their 
false prophets and the service of their idols 
(Abarbanel). 

Alternatively, their transgressions are 
not the result of powerful urges to which 
they succumb but are rather due to their 
denial of the legitimacy of the Torah and 
its precepts, brought about by the dis¬ 
torted beliefs and ideas transmitted to 
them by their fathers (Malbim). 

Alshich understands the emphasis of 
this verse differently: For their indulgence 
in idolatry, bloodshed, and promiscuity I 
would withhold punishment. However, 
they have rejected the study of the Torah 
and [their commitment] to the fulfillment 
of its precepts and thus My hand can no 
longer be stayed.' 11 

According to Radak, this verse describes 
the regimes of the four wicked kings of 
Judah who reigned after the death of 
Hezekiah. Prior to that time, although there 
were periods of sinful behavior, the 
Almighty exacted retribution little by little, 
rather than castigating the people for all of 
their sins with one major punishment. How¬ 
ever, this approach ended with the reign of 


Manasseh, who exceeded all previous mon- 
archs in the scope of his evil deeds. Still, 
Hashem stayed His hand from destruction, as 
He continued to do through the iniquitous 
reign of Ammon and that of Jehoachaz. 
However, when Zedekiah, too, followed in 
their wicked ways (II Kings 24:19; cf. Malbim 
ad loc.), the attribute of justice could no 
longer be restrained, and the wrath of the 
Almighty was poured over Jerusalem. Thus: 
Through the iniquitous reigns of three mon- 
archs I have stayed My hand from punish¬ 
ment, but with the advent of the fourth I can 
no longer acquit them. 

5. niJD~)K nSoiji rnnra wk ’nnWi 
□blit TP — And I will send fire into Judah 
and it shall consume the palaces of 
Jerusalem. The roaring "flames” of the 
armies of Nebuchadnezzar will descend 
upon the people of Judah ( Ibn Ezra; 
Radak), along with actual fires which 
shall consume the Temple and the royal 
palaces of Jerusalem (Abarbanel). 

6. ... Tt iok n'3 — So said Hashem : For 
three transgressions of Israel... but for 
four l will not acquit them: for their 


1. This follows the statements of the Sages (Midrash Eichah, Pesichta 2): If only they would 
abandon Me and yet keep My Torah, the light within it would guide them back to 
righteousness. 
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selling a righteous man for silver, and a 
poor man for shoes. I can tolerate the guilt 
of the nation of Israel even for their trans¬ 
gression of the three cardinal sins. How¬ 
ever, their involvement in a fourth sin as 
well has sealed their fate that they be con¬ 
quered and exiled by the Assyrians (Ra- 
dak ). This sin is that of corruption, which 
is so rampant in their society that even the 
judges are totally steeped in graft, and 
they sell their verdict to the highest bid¬ 
der. A decision against a man of means, 
who has the capacity to retaliate, can be 
acquired with silver. To rule against a poor 
man, who is helpless against the judges, all 
they demand is a pair of shoes ( Alshich). 

This is considered to be the height of 
iniquity, as evidenced by the fact that the 
fate of Sodom and Gemorrah was sealed 
because of their involvement in the sin of 
robbery (Sanhedrin 108a). Certainly 
when the culprits are the judges them¬ 
selves, who are responsible for maintain¬ 
ing law-and-order, such practices cannot 
be tolerated (Radak). 

Targum interprets: and a poor man in 
order to inherit. A judge would bend the 
law against a poor man who owned 
property between his own fields so that he 
would need to sell his field in order to pay. 
Thus, the judge effectively locked in 
[from the word Vyjb, to lock ] all the fields 
within his property lines ( Rashi ; cf. 
Radak). 

7. D’Sn u/to-q yitj'iDif'by D’Ditwn — 
Who aspire upon the dust of the earth for 
the head of the poor. As they tread upon 


the dust of the earth, all their thoughts and 
aspirations concern the poor man and 
how they will rob him of his possessions 
(Rashi; Mahari Kara). 

Others render: Who aspire to [crush to] 
the dust of the earth the heads of the poor 
— by appointing officers who beat them 
to the ground if they resist the false 
judgments rendered against them (Ibn 
Ezra; Radak). 

tU’ D’lJJJ T511 — And the way of the hum¬ 
ble they divert. They cause the weak and 
humble to veer from their path in order to 
avoid encountering these judges, whom 
they so rightly fear (Rashi; Mahari Ka¬ 
ra). Alternatively: They pervert the judg¬ 
ment of the humble for the sake of the 
bribery they receive (Targum; Radak). 

JTiyjrrbtt 13 ^ vato ttf’Kl — And a man 
and his father go to a maiden. [A father 
and son go together to have promiscuous 
relations with] a betrothed maiden 1 ' 1 
(Rashi), with no shame from each other 
for their wicked deed (Radak). 

Ibn Ezra explains this as connected to 
the previous phrase: they diverged from 
the path of humility to such a degree that 
a father and son go together to visit a 
prostitute. 

’tit-jj? DEt-ruj bbn ]ynb — In order to 
desecrate My Holy Name. This behavior 
is a grave desecration of My Holy Name, 
for the Jewish people have been called in 
My Name and are obligated to act in 
accordance with the sanctity it confers 
upon them (Radak). Such brazen wicked- 


1. Having relations with a betrothed girl who has only recently attained her legal majority 
(nyj'WT? iTjifj) is singled out by the Torah (Deuarim 22:23) as a particularly heinous form of 
adultery. 
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for their selling a righteous man for silver, and a poor 
man for shoes. 7 Who aspire upon the dust of the earth 
for the head of the poor, and the way of the humble they 
divert, and a man and his father go to a maiden in order 
to desecrate My Holy Name. 6 And on pledged gar¬ 
ments they recline beside every altar, and the wine of 
the penalized they drink in the house of their gods. 
9 And I destroyed the Emorite from before them — 


ness indicates so great a disrespect for My 
Honor that it is tantamount to acting for 
the express purpose of desecrating My 
Name ( Abarbanel ; Metzudos David). 

8. nnm-b3 bxt< tun a il ??0 — 

And on pledged garments they recline 
beside every altar. They confiscate the 
clothing of the poor as security for the 
payments they impose upon them [in 
their false judgments], and they recline 
upon those garments as they feast ( Rashi ; 
Mahari Kara; Radak) by the altars of 
their idols (Mahari Kara). 

Ibn Ezra translates: Not only do they 
pervert justice in order to confiscate the 
clothing of the poor as securities, but they 
are brazen enough to do this publicly, in 
the places where they gather together by 
the altars of Baal. 

orpn'bK ma o’u/nij p’i — And the 
wine of the penalized they drink in the 
house of their gods. With the money from 
the fines which they impose upon the 
people [unjustly (Ibn Ezra)], they go and 
buy wine, which they drink in their 
temples of idolatry (Rashi). 

Abarbanel interprets these three verses to 
be describing how the fourth sin of the 
people of Israel duplicates all of the iniquities 
of the nations cited above, and they therefore 
merit special punishment. Just as the people 
of Tyre and Gaza betrayed the trust of the 
Jewish refugees who turned to them for help, 
so did the judges of Israel betray the trust 
placed in them by perverting the judgment of 
the innocent for the sake of bribery. Just as 
the people of Damascus were taken to task 
for their cruel treatment of the inhabitants of 
Gilead, so were the judges of Israel cited for 
their cruelty to the poor, whom they ground 


into degrading submission. Just as Edom 
betrayed the bonds of brotherhood by their 
treatment of their Jewish cousins, so did the 
Israelites profane their family ties and the 
constraints they impose by father and son 
going together to commit adultery. Just as the 
Ammonites manifested their corruption by 
extending their borders into the hills of 
Gilead, so did the people of Israel indulge in 
robbery by taking for security the garments 
of the poor and using them for their own pur¬ 
poses. And just as the king of Moab brought 
the son of the king of Edom, whom he had 
abducted, as a sacrifice to his idol, so did the 
people of Israel drink wine bought with sto¬ 
len money in the worship of their false gods. 

Malbim contends that all of the transgres¬ 
sions cited are extensions of the three cardinal 
sins. In addition to murder, they would 
accept graft to judge or testify falsely and 
thereby cause innocent people to be executed. 
In the realm of adultery, they became so im¬ 
moral that a father and son were not embar¬ 
rassed to go together to sin with a betrothed 
maiden. In addition to worshiping false gods, 
they also stole the money and possessions of 
others to use in their worship. Thus, all of 
these are included in the statement: and for 
four I will not acquit them — the fourth sin 
being their extension of the other three. 

9. Prior to describing the retribution to be 
exacted for the wickedness cited above, 
the Almighty first elaborates upon His 
unique relationship with the Jewish na¬ 
tion and the lessons He has provided them 
to encourage righteousness. In the light of 
this unique bond with Hashem, their 
decadent ways are particularly reprehen¬ 
sible and they are thus deserving of 
extremely harsh punishment. 

... ntoKrrntjt ’Dito — And I 

destroyed the Emorite ... I destroyed the 
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Emorites — the most powerful of the 
seven Canaanite nations — from before 
the Jewish nation when the latter entered 
the Land of Israel (Radak). The double 
metaphor of the mighty trees is explained 
by Malbim as follows: The Emorites' 
heavenly benefactor, the angel appointed 
to guide their destiny, was lofty like the 
cedar trees (due to his prominent position 
among the Heavenly hosts). Their rulers, 
too, enjoyed a very high stature [among 
the nations], their military strength as 
formidable as the mighty oak (Malbim). 
Nevertheless, I annihilated them com¬ 
pletely due to their wicked ways ( Mahari 
Kara; Radak) and due to the desecration 
of My Holy Land caused by their mis¬ 
deeds (Ibn Ezra). This should have served 
as a warning to you, Israel, who, as 
My Holy nation, are expected to adhere 
to a higher standard of behavior (Mefzu- 
dos David). Nevertheless, you did not 
take heed of this lesson, but rather 
emulated the deeds of the Emorites and 
followed in their evil ways { Mahari 
Kara; Radak). 

nnnn viy-jun bynn in? -raiyto — And / 
destroyed his fruit from above and his 
roots from below. They were not de¬ 
stroyed by your might, but rather by 
Mine (Radak), as evidenced by the 
miraculous manner in which they were 
defeated (Malbim). Both their heavenly 
protectors (Rashi) (who had provided 
them with sustenance and are thus sym¬ 
bolized by fruit — Abarbanel) and their 
human princes (Rashi) — along with all 
other aspects of natural power which 


they enjoyed ( Abarbanel ) — were de¬ 
stroyed. 

Alternatively, this phrase refers to the 
nyiy, tzirah, an insect employed by the 
Almighty in defeating the Canaanite nations 
(see Devarim 7:20), This creature would emit 
a poison at them which blinded their eyes 
[destroyed his fruit ] and rendered them 
sterile [ destroyed .. . his roots below ] (Rashi). 

Mahari Kara interprets: The son is the 
fruit of the father and the father the root of 
the son — i.e., he destroyed father and son 
together. 

The Sages comment: Sichon (the mighty 
king of the Emorites) was mighty like a 
tower and no human being could conquer 
him. What did the Almighty do? He tied up 
his heavenly benefactor and threw him from 
his place [in Heaven] and handed him over to 
the Jewish people (Tanchuma, Yalkut Shi- 
moni). 

10. rjblto Dnyn ywn nant? ’mbyn 
yiNTiJc rvy-& rmt D’yants “onan D?riK 
■Htoftn — And / brought you up from the 
land of Egypt and I led you through the 
wilderness forty years to inherit the land 
of the Emorites. [You have followed in 
your evil ways despite the fact that] I 
secluded you in the desert for forty years 
in order to accustom you to My statutes 
so that you would not emulate the 
depravities of the Canaanites when you 
came to the Land of Israel. 

Alternatively, the final phrase, to in¬ 
herit the land of the Emorites, refers back 
to the beginning of the verse (Radak)-. I 
took you out of Egypt to become My 
sanctified nation and rise above the 
Canaanite level of behavior so that you 
would be worthy of inheriting their land. 
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_22 whose height was like the height of cedar trees and 
who was mighty like oaks — and I destroyed his 
fruit from above and his roots from below. 10 And I 
brought you up from the land of Egypt and I led 
you through the wilderness forty years to inherit the 
land of the Emorites. 11 And I raised up some of your 
sons as prophets and some of your young men as 
nazirites; is this also not so, Children of Israel? says 
Hashem. 12 And you gave the nazirites wine to drink 
and to the prophets you commanded, saying, 'Do not 


However, you did not live up to My 
expectations but rather steeped yourself 
in the depravities of the heathen nations 
(Mahari Kara). 

11. □nt^b D5’iin?m o’K’ 35 1 ? 03’53n Q’pio 
TTDKJ bKntp’ ’53 mfl’i’K qi?n — And I 
raised up some of your sons as prophets 
and some of your young men as nazir- 
ites; 1 '] is this also not so. Children of 
Israel ? says Hashem. 

I made you unique among all the 
nations of the world by bestowing upon 
you alone the spirit of My prophecy 
(Radak ) in order to teach you My 
statutes ( Ibn Ezra) and infuse you with 
My holiness (Radak). So great was My 
beneficence that even your young sons 
were blessed with the gift of prophecy 
(Ibn Ezra; Radak) [without the years of 
self-development which would seem to 
be necessary for so great an achieve¬ 
ment], Furthermore, even the youth 
among you, whose nature it is to follow 
their every whim and seek to satisfy all 
their desires, were moved to elevate 
themselves above these pursuits and un¬ 
dertake nazirite vows (Ibn Ezra; Radak). 

Targum renders D’llJ to mean teachers — 
referring to those who turn away from all 
mundane endeavors and devote themselves 


solely to the study [and teaching] of Torah 
(Rashi; cf. Mahari Kara). 

nN’I'l’N qKH — Is this also not so. Would 
you deny the truth of this claim (Rashi)? 

Others explain this as linked to the 
following verse: Is it not sufficient that 
you do not heed My statutes? Must 
you also deter others from pursuing the 
levels of prophecy and nezirus (Abar- 
banel)? 

12. on’iy o’tc’3|n‘byi p’ on^n-nix iptpn] 
iJQip “ftiNb — And you gave the 
nazirites wine to drink and to the 
prophets you commanded, saying, ‘Do 
not prophesy.’ Your wickedness did not 
end with ignoring My commandments 
and refusing to appreciate My benevo¬ 
lence. Rather, you even deterred those 
who sought to achieve the levels of 
prophecy and nezirus, which were the 
marks of the sanctity of the Jewish 
nation (Radak). You coerced (Ibn Ezra) 
or persuaded (Radak) the nazirites to 
drink wine [in violation of their nazirite 
vows], and you forcefully prevented the 
prophets among you from prophesying 
and admonishing you in My name 
(Radak). 

Amos himself was a victim of this 
behavior, when Amaziah, the priest of 


1. A nazirite is someone who vows to abstain from wine, avoid tumah (spiritual 
contamination), and refrain from cutting his hair for a specified period of time. The Torah 
(Numbers ch. 6) grants such a person the status of a nazirite and dictates a series of laws which 
are unique to him alone. Such a person is considered to be crowned with a lofty level of 
sanctity comparable to that of a prophet ( Ramban, ad loc. v. 14). 
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Beth-el, enjoined Kim from prophesying 
(Rashi ; see 7:12). 

As cited above (comm, to v. 11), Tar gum 
interprets the mention of nazirites to refer to 
the Torah scholars. The people would force 
these scholars to drink wine and thereby 
prevent them from issuing decisions in 
Torah law, since this is prohibited to one 
who is inebriated (Rashi). 

13. The prophet now foretells the pun¬ 
ishment which will befall the nation of 
Israel because of the sins cited above. 
Since the primary focus of his prophecies 
is the kingdom of Israel, he goes into 
much greater detail in describing their 
punishment than he did with the other 
nations ( Abarbanel). 

nbiyn fnyn -iipK3 □rpnnr, p’yn to'ik run 
Tipy nb ntcblpn — Behold I will oppress 
[you jin your place just as the wagon full 
of sheaves is oppressed. I will oppress 
you in your dwelling places until you 
will be like a wagon filled with bundles 
of grain, which — figuratively speaking 
— is oppressed by its heavy load and by 
the foul air of the sheaves (Radak). 
[Furthermore,] I will enclose you in your 
place allowing you no escape, just as a 
wagon filled with sheaves is encircled 
with a fence to prevent the grain from 
spilling out ( Malbim). 

14. nail lira y»jo‘Kb pmi bpn dito lato 

obnytt'b — And escape shall be lost 
to the swift; the strong shall not 


strengthen himself; and the mighty one 
shall not save his soul. The enemy's 
presence will be so pervasive that even 
the swift of foot will be unable to flee 
him (Metzudos David). Even those with 
great natural strength will be unable to 
stand up to the enemy forces, for the 
overwhelming fear that he inspires will 
weaken their might ( Malbim) and render 
them unable to concentrate enough to 
gather their strength (Radak). Not only 
will the mighty be unable to turn the 
tide of battle, but their strength will not 
even suffice to save their own lives 
(Malbim). 

Abarbanel approaches these two verses 
in a different manner: Just as a wagon filled 
with sheaves squeaks and groans from 
the weight of its burden as it travels along, 
so shall you be unable to contain your 
cries of anguish from the oppression of the 
enemy. 

Generally, when the tide of battle turns 
against an army, they seek the appropriate 
means to escape death or captivity. The swift 
of foot simply flee. The strong warriors, 
laden with armor, harness their superior 
energy and find the means to escape their 
pursuers. Those who are mighty — but less 
so than the former group — are left with no 
alternative but to fight for their lives. In any 
event, all three of these groups are totally 
involved in seeking the means to escape with 
their lives. In your case, however, none of 
these courses of action will be open to you, 
and you will be left with no recourse save to 
cry out in anguish. 
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-16 P r °phesy.' 13 Behold I will oppress [you] in your place 
just as the wagon full of sheaves is oppressed. 14 And 
escape shall be lost to the swift; the strong shall not 
strengthen himself; and the mighty one shall not save 
his soul. 15 And he who holds the bow shall not stand; 
the swift of foot shall not escape; the rider of the horse 
shall not save his soul. 16 And the bold-hearted among 
the mighty shall flee naked on that day, says Hashem. 


3/1 


1 J“J e£jr ^ ls wor d which Hashem has spoken to you, 
Children of Israel, concerning the entire family 
which I brought up from the land of Egypt, saying: 


15. Kb vbjn? bj?) "toy:: Kb niypn ty&n] 
ltysj Kb oiun Da'll obi?’ — And he 
who holds the bow shall not stand; the 
swift of foot shall not escape; the rider of 
the horse shall not save his soul. The 
archer will be unable to exercise his skill, 
for he will not have the strength to draw 
his bow (Radak). He will therefore 
abandon his position and flee in fear 
from the enemy (Ibn Ezra). Nor shall the 
swift make use of their speed, for they 
will not have the energy to take flight. 
Even the cavalry will be unable to escape, 
for the horse offers no salvation when 
the Almighty does not will it (Radak). 

Malbim interprets this verse as describing 
a pattern of cause and effect. The archer, who 
usually holds off the enemy long enough for 
others to escape, will not maintain his posi¬ 
tion but will rather flee immediately There¬ 


fore, even those who are swift of foot or 
riding on horses will not have the opportu¬ 
nity to flee. 

16. tonn'oVD Dir tiny □’t'qjd lab yaKi 

TTDKJ — And the bold-hearted among 
the mighty shall flee naked on that day, 
says HASHEM. Even the brave and 
mighty warriors will flee empty-handed 
("naked") without their weapons of war 
(T argum ; Rashi; Mahari Kara ). Alterna¬ 
tively, they will shed even their clothing 
in order to speed their flight (Ibn Ezra; 
Radak; Abarbanel). 

Malbim comments: If there will be one 
warrior who is mightier and more coura¬ 
geous than the rest, his superior prowess 
may enable him to flee with his life. 
However, he will not manage to salvage 
his money or clothing, and he will 
[certainly] not be victorious in battle. 


Ill 


1. The prophet relates to the ten tribes of 
the kingdom of Israel (Children of Israel) 
the word of the Almighty which was 
actually intended for the entire Jewish 
people (the entire family...) (Alshich). 
[In this verse, he touches again upon the 
theme of Israel's unique relationship with 
f]ie Almighty and the high level of 
morality in which it obligates them.] 

nnstyran'bD — The entire family. The 


entire nation is referred to as one great 
family (Radak). 

□nyo yiND ■’mbyn -\\Pk. — Which I 
brought up from the land of Egypt. I 
took you out of Egypt and established 
you as My 'portion' in creation, to be 
dealt with directly and solely by Oivine 
Providence without any medium of 
heavenly benefactors and astrological 
forces between us (Malbim). 
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2. ni?-mn mnswa Van ’nym dzu-ik pi 
D?' , ruiy' l 73 m DS’by ipaN ]3'by — You 
alone did I know from among all of the 
families of the earth; therefore I will visit 
upon you all of your sins. I have made 
your suffering known to Me more than 
that of any other people and I have 
manifested that knowledge by saving 
you from your persecutors. Because of 
this, your sins against Me are of greater 
magnitude than the iniquities of other 
nations and are thus more cause for 
retribution (Mahari Kara; Ihn Ezra). 
Tar gum and Rashi translate ’nym to 
mean / loved — in return for the love I 
showed you, you have rebelled against 
Me. 

Alternatively: It is common practice for 
kings to be more strict in dealing with 
those who are close to them than with 
those who are distant, as more is expected 
from the former (Ibn Ezra; Radak). 
Similarly, because I have blessed you with 
Divine providence in every aspect of your 
lives — and I am thereby intimately 
involved in all that you do — you are 
obliged to adhere to a higher standard 
of behavior. Your failure to do so can¬ 
not go unrequited and I will therefore 
visit upon you all of your sins ( Abar- 
banel). 

The Sages interpret this verse in a different 
light. They offer a parable of a person who 
lends money to two people, one whom he 
loves and one whom he despises. From his 
friend he exacts payment little by little so 
that it should not have too great an effect 
upon his finances. From his enemy he de¬ 
mands the entire payment at one time; and 
when time for payment arrives, he collects it 
mercilessly. So, too, the Almighty grants the 


other nations the freedom to act as they 
choose until they reach the ‘limits of His 
endurance,’ at which time He exacts retribu¬ 
tion mercilessly. From the Jews, however, He 
exacts partial payment on an ongoing basis 
so that the scope of their punishment should 
be limited (Avodah Zarah 4a; Alshich). 
[Thus, whereas other nations have achieved 
great prosperity and prestige and then passed 
from this stage of history, the Jewish people 
have undergone one cataclysm after the 
other but remain extant after so many 
centuries (cf. fn to 1:1).] 

3. The prophet now goes on to pose seven 
rhetorical questions to preface his subse¬ 
quent prophecy. All of these questions are 
meant to emphasize how every event that 
takes place can be properly understood 
only in the light of its true cause. 
Similarly, the calamities that have be¬ 
fallen the Jewish nation must be viewed 
as their punishment from the Almighty 
for their sins. 

Along with the basic flow of these 
verses, these questions convey additional 
points metaphorically. These messages 
have been added to the interpretation in 
smaller print. 

nvii'Dft ’nS3 lim ub’n — Do two 
walk together unless they [so]arranged? 
If two people arrive in the same place at 
the same time for the same purpose, is it 
not evident that their meeting was pre-ar¬ 
ranged (Ibn Ezra; cf. Rashi)? 

Similarly, the fact that the words of the 
prophets all come true is ample evidence that 
the events they predict are predestined and 
they themselves are My emissaries. Accord¬ 
ingly, your protestations to them that they 
should cease to prophesy [about coming 
calamities] are senseless (ibid.). 
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3/2-5 


2 You alone did I know from among all of the families 
of the earth; therefore I will visit upon you all of your 
sins. 3 Do two walk together unless they [so] arranged? 
4 Does the lion roar in the forest if it has no kill? 
Does the young lion send forth its voice from its 
lair unless it has captured? 5 Does a bird fall on the 
net on the ground if it does not have a snare? Does 
the net rise from the ground without entrapping? 


Another interpretation is as follows: The 
fact that the separate nations of Judah and 
Israel both transgressed the word of Hashem 
and turned to idolatry simultaneously is 
evidence that they support each other's 
wickedness, much as if they had planned 
their deviation together. Similarly, the gen¬ 
tile nations will seem to have plotted together 
to bring about their destruction — an allu¬ 
sion to the invasion of Israel by Sennacherib 
and that of Judah by Nebuchadnezzar 
( Abarbanel ). 

4. ib J’N rpyi -ijpa ithn iNt^’n — Does the 
lion roar in the forest if it has no kill!’ Does 
the lion let out its mighty roar of victory 
if it has not yet killed its prey ( Rashi )? 

Similarly, Nebuchadnezzar's cry of tri¬ 
umph will be evidence of his success in 
conquering the Jewish nation (ibid, to v. 6). 

Ibn Ezra understands it to refer to the 
Almighty: [Do you think] that My roar is 
any less significant than the lion's? [I.e., 
are My words of warning through My 
prophets to be taken so lightly?) Even as the 
lion's roar betokens conquest, would I roar 
for nothing? 

tab-ON ’nba injytpn ibip t>ej? jn’q — 
Does the young lion send forth its voice 
from its lair unless it has captured ?Does 
the young lion emit a jubilant roar from 
its lair if it has not succeeded in capturing 
its prey (Metzudos David)? 

Alternatively: Does the young lion come 
out from its lair and raise its voice without 
capturing ? Just as one who is attacked by a 
lion is unable to flee because its mighty roar 


paralyzes him with terror, so, too, will it be 
impossible for you to escape the judgment 
that I shall wreak upon you Ubn Ezra). 

Rashi offers a second interpretation to this 
verse, that it refers to the spirit of prophecy 
which descends upon a prophet. Thus, the 
prophet poses the questions: Does the 
Almighty send His prophets to prophesy evil 
unless he has prey — i.e., unless there is a 
decree of evil in Heaven? Does He emit His 
voice to speak harshly unless He has caught 
you with iniquity? 

5. nb pH typini ymyn rrs-by nay bsnn — 
Does a bird fall on the net on the ground 
if it does not have a snare? Does a bird 
alight upon the net if there is no snare 
inside to lure it (Metzudos David)? 

Alternatively: Does a bird fall upon the net 
without being trapped by the snare? Simi¬ 
larly, do you think you can commit trans¬ 
gressions without being trapped in the web 
of punishment caused by your misdeeds 
(Rashi)? 

“ns 1 ?’ Kb Tbbi nninn-jn ns’nbjnn — 
Does the net rise from the ground without 
entrapping? Does a net lying on the 
ground suddenly rise from its place unless 
there is a bird caught within struggling to 
escape (Rashi)? 

Similarly, will your sins rise to the Heav¬ 
ens without ensnaring you in their grasp 
(ibid.)? 111 

Ibn Ezra interprets this verse in the follow¬ 
ing manner: A bird which flies above in the 
sky would seem to be impervious to human 
attack. Nevertheless, the human being is 


1. [This metaphor is best understood in the light of the words of Nefesh HaChaim. He explains 
that the system of creation is so designed that every mitzvah performed sets in motion 
dynamics that bring reward to the one who performed it, and every transgression works in the 
opposite manner. Thus, the sin itself is the net which ensnares the sinner in his punishment.] 
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capable of devising means whereby the bird 
is lured from the heavens and trapped. 
Certainly then, says the Almighty, I, Who 
am above you, am capable of defeating you, 
and you will not be able to defend yourselves 
against Me. Accordingly, T will send the 
enemy to conquer the Jewish people and he 
will not rise to depart until My vengeance 
has been taken (Does the net rise from the 
ground until it has entrapped?). 

Radak interprets these three verses to be 
discussing the perils of a nation under siege: 
Do two go together unless they arranged?See 
what your rebellion against Me has wrought, 
that it is not safe to go out alone without 
accompaniment due to fear of the enemy. 
Does the lion roar, etc? Just as the lion does 
not return from the hunt empty-handed, 
because the other animals are paralyzed by 
fear, so too shall you be paralyzed from fear 
of the enemy, and he will plunder you at will. 
Finally, just as the bird is trapped by the 
snare, so shall you be trapped by your 
enemy, who will not depart from you empty- 
handed. 

6 . rng’ Kb oyi "py? idup ypjn’-nK — Can 
the shofar be blown in a city and the 
people not tremble? Will the sentries 
sound the shofar to announce that the 
enemy is approaching without the popu¬ 
lace trembling in fear (Metzudos David)? 
[Here, too, the sound of the shofar clearly 


indicates its cause, the approach of the 
enemy.] 

Similarly, when the prophets — who keep 
watch to alert you of oncoming catastrophe 
— warn you of impending disaster, you 
should be trembling with fear (Rdshi), rather 
than casually ignoring their words. 

Tar gum adds: Does the shofar sound in 
the city not in its tune and the people not 
tremble ?There are many occasions when the 
shofar is a signal of joy or a call to congre¬ 
gate. However, if its sound is heard when 
none of these reasons are appropriate, it 
causes fear and trembling (Radak). 

mpy Kb rn -py? nyi rmrrtw — Can 
there be evil in a city that Hashem has not 
caused ? [Can evil come upon a city other 
than at the behest of the Almighty? With 
this phrase, the prophet arrives at the 
point of all of the previous metaphors:] 
Just as each of the phenomena cited above 
could occur only as a result of its 
appropriate cause, so, too, can punish¬ 
ment come upon you only if decreed so by 
Hashem (Metzudos David ). Accordingly, 
you must cease to attribute your misfor¬ 
tune to coincidence. Recognize once and 
for all that the evil which has befallen you 
is by design of the Almighty, as evi¬ 
denced [further] by the fact that it was 
foretold by His prophets (Radak ). 111 


1. It is a positive commandment to cry out and to blow trumpets for every misfortune which 
comes upon the community, as it is stated (Numbers 10:9): For the oppressor who oppresses 
you shall blow upon the trumpets — meaning anything which oppresses you. This procedure 
is one of the means of repentance, for when misfortune comes and they cry out over it and 
blow the trumpet, all will know that it is because of their evil deeds that evil has befallen them 
... (Rambam, HU. Taanis 1:12). 
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6 Can the shofar he blown in a city and the people 
not tremble? Can there be evil in a city that Hashem 
has not caused? 7 For Hashem/Elohim will not do a 
thing unless He has revealed His secret to His ser¬ 
vants the prophets. 8 The lion has roared; who will 
not fear? HaSHEI^/Elohim has spoken; who will not 
prophesy? 9 Announce in the palaces of Ashdod and 
in the palaces in the land of Egypt; and say: Gather 
on the mountains of Samaria and observe the great 
turmoil within it and the oppressed people in its midst. 


Rashi comments: When the evil comes 
upon you, know that the Almighty is 
doing this to you because you have not 
hearkened to his prophets. 

7. i-tio nbrDK ’3 ~m D’rrbK rt ntpy: Kb’s 
n-’K' , 33nviajrbK — For Hashem/Elohim 
will not do a thing unless He has revealed 
His secret to His servants the prophets. 
[Prior to precipitating any major event, 
the Almighty discloses His plans to His 
servants, the prophets.] Accordingly, now 
that He has revealed His secrets to them 
and commanded them to warn you of the 
oncoming disaster, why do you not take 
heed and repent your evil ways (Radak)? 

Others understand the phrase that pre¬ 
cedes this verse as a statement rather than a 
question: If there will be evil in a city it is not 
the Almighty's doing but rather that of its 
sinful inhabitants. For Hashem does not 
bring punishment suddenly but only after 
He has issued a warning, revealing His secret 
to His servants the prophets, and thereby 
offering the populace an opportunity to 
repent (Mahari Kara; Abarbanel). 

8. ’J3 "13"I □ l nbK 'H KT’ 1 Kb IK VJ rpiK 
fOP Kb — The lion has roared; who 
will not fear? Hashem/Elohim has spo¬ 
ken; who will not prophesy ? Just as there 
is no one who can ignore the roar of the 
lion, so too is it unreasonable to demand 
of the prophets that they ignore the 
Almighty's call to them to prophesy 
(Rashi; Radak). 

Alternatively: Do not claim that the 
calamities are the fault of the prophets 


because they did not convey the warn¬ 
ings of the Almighty, as it is clear to 
everyone that a prophet is unable to 
ignore the prophetic call of Hashem 
( Abarbanel). 

9 _ 10. These two verses are directed to the 
peoples of Philistia and Egypt, countries 
which neighbored the kingdom of Israel. 
They are meant to convey the pervasive¬ 
ness of evil within the Jewish nation, and 
are thus an appropriate preface to the 
description of their impending misfor¬ 
tune that follows. 

9. ... -mwK? niiniK'by wntun — 
Announce in the palaces of Ashdod ... 
Members of the nobility of Ashdod and 
Egypt, spread the word from your palaces 
to the general populace that they should 
gather upon the mountains of Samaria to 
witness the great chaos that pervades the 
kingdom of Israel. Instruct them to note, 
as well, that this has come upon the 
Jewish people in retribution for the acts of 
oppression of which they are guilty 
(Radak; cf. Malbim). Although Ashdod 
itself is filled with robbery and oppression 
and the Egyptians are steeped in idolatry 
and licentiousness, even they will be 
struck by the extent of the corruption that 
exists among the people of Israel ( Abar¬ 
banel ; cf. fn to 1:1). 

Others explain this verse to refer to a 
declaration of war: Call the people to assem¬ 
ble together in order to invade Samaria, be¬ 
cause the Almighty has granted permission 
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to conquer it (Ibn Ezra)." 1 Do not be afraid of 
its inhabitants, for they are undergoing great 
turmoil due to their wickedness and they will 
therefore be delivered into the hand of the 
enemy (Metzudos David). 

10. nnarnityy iyp _ K'bi — And they do 
not know [how] to do right. So immersed 
have they become in their evil ways that 
they are no longer capable of righteous 
behavior even for short periods of time 
(Radak). Therefore, I will certainly not 
assist them [if they are invaded] ( Metzu- 
dos David; see comm, to v. 9). 

DnTvnnnKg wi non Dnytcn — Those 
who store rapine and plunder in their 
palaces. They rob not only to meet their 
needs but even to store the stolen goods in 
their palaces — thereby compounding 
the transgression (Mefzwdos David). 

Only the princes and officers had palaces 
in which to store their plunder. Thus, the 
prophet emphasizes that even they, whose 
responsibility it was to protect the populace 
from robbery and oppression, were them¬ 
selves involved in such activities (Alshich). 

11. The prophet reverts again to address¬ 
ing the nation of Israel and depicting the 
great calamities to come upon them. 

Tnlrn ymn mnpi ny Dvtbis; ti “ipk na pb 
vpniitp-m ‘niy inn — Therefore, so 
said HaSHEM IElOHIM: The oppressor 


[shall} surround the land, and he will 
take down from you your might, and 
your palaces shall be plundered. The 
oppressor shall come and surround the 
land so that you will have no means of 
escape (Radak; Abarbanet; cf. Rashi). He 
will raze your citadels to the ground and 
plunder all the stolen treasures found 
within them ( Ibn Ezra). 

Alternatively, your might refers to 
the strength of the city of Samaria, in 
which the people placed their trust. This 
might will be felled by the enemy, who 
will conquer the city and plunder the 
palaces within it ( Abarbanel; see also 
Radak). 

12 . D’lna 1 nii/ nt<;n ’sn njnn b^? 
]W-bT? Ik — Just as the shepherd 
rescues from the mouth of the lion two 
legs or the cartilage of the ear. When 
the lion comes and steals a sheep from 
the herd, it is unafraid of the shepherd 
who chases him with only his staff, and it 
thus continues on with its plunder. 
Therefore, the shepherd is able to save 
only small portions of the sheep — such 
as the legs, which the lion eats last, and 
the cartilage of the ear, which he does not 
consume at all (Radak). These he brings 
as evidence of the disaster that occurred 
(Mahari Kara) [and of his innocence of 
any negligence]. 


1. Abarbanel rejects this interpretation because it was Assyria that invaded Israel not Philislia 
or Egypt. However Malbim (to v. 11) explains that not every attack on the Jews is necessarily 
recorded in Scripture. As such, it is likely that Philistia, which attacked Israel in the time of 
Ahaz (see II Chronicles 29), continued their oppression when the Jews were weakened by As¬ 
syria. Similarly, Egypt had a measure of freedom to enter the cities of Israel at that time, as in¬ 
dicated by the prophecies of Hosea (see Hosea 7:11; 8:9; 9:6; 11:5 and comm, of Malbim ad loc.). 
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3/10-12 10 they do not know [how]to do right, says HaSHEM, 
those who store rapine and plunder in their palaces. 
11 Therefore, so said Hashem/Elohim: The oppressor 
[shall]surround the land, and he will take down from you 
your might, and your palaces shall be plundered. 12 So 
said HaSHEM: Just as the shepherd rescues from the 
mouth of the lion two legs or the cartilage of the ear, so 
shall be saved from the Children of Israel who dwell in 
Samaria the corner of a bed and the edge of a bed. 


jlnpW? u ,, :nf 5 n bjoty' ’3? -ibyi'' 15 — So 
shall be saved from the Children of Israel 
who dwell in Samaria. Similarly, only a 
small portion of the nation of Israel will 
be saved from the conquering invader 
(Rashi). The prophet specifies Samaria 
because it was the capital city of the 
kingdom and was not conquered until 
last ( Radak ). 

tony ptyn-ni nun nwaa — The corner of 
a bed and the edge of a bed. Only the 
bedridden, who will cringe in fear in 
the corners of their beds, will be saved 
from the enemy ( Abarbanel; Ibn Ezra ; 
Radak). Since they are not capable of 
doing battle ( Abarbanel ), the enemy 
will not concern himself with them 
(Radak). 

Although the word is not found 

elsewhere in Scripture, it apparently means 
the edge or corner (Ibn Ezra, Radak). Ac¬ 
cording to some, the 'dalet' in the word 
is a prefix; the root is ptli — thigh, as 
the leg of the bed is on its edge (Radak; 
cf. Abarbanel ). Alshich interprets the word 
as deriving from nplpt? — a liquid — 
referring to all of the secretions of the per¬ 
son who is so ill that he is confined to his 
bed. 

Targum interprets: With the might of 
rulership and trusting in Damascus. 1 ' 1 He 
understands the corner of the bed to allude 
to its strongest part — symbolizing some of 
the borders of Israel which were reclaimed 
by Jeroboam, son of Joash (see II Kings 


14:25,27). teny ptyQl refers to when Pekach 
ben Remaliahu, king of Israel, allied him¬ 
self with Rezin, king of Aram [whose cap¬ 
ital was Damascus], thus rendering Damas¬ 
cus the primary foundation of his trust 
(Rashi). 

Seder Olam (ch. 22) states: So shall be 
saved the Children of Israel who dwell in 
Shomron — these are the ten tribes who 
relied upon Hezekiah, king of Judah, and 
upon Judah and escaped with them. The 
corner of the bed — this teaches that only one 
out of eight of them were saved, as there are 
four corners to a bed and a portion of a 
corner, as intimated by the word HKDS, of a 
corner, is thus an eighth (Rashi). tiny ptpniqi 

— And the remainder of the bed was where? 

— in Damascus. [This refers to] the many 
Jews who found refuge in Damascus at the 
beginning of the Assyrian conquest. How¬ 
ever, they, too, were eventually exiled by the 
King of Assyria to distant lands — even 
those who were sick and bedridden (Mal- 
bim). 

Rashi cites an additional interpretation 
of this verse, quoting R' Meir, who comments 
as follows: With the corner of the bed — 
due to the sin of Ahaziah son of Ahab, who 
sent [from his sickbed] to inquire of Baal 
Zevuv, the god of Ekron, whether he 
would recover from his illness. And in 
Damascus is the bed — Ben Hadad, king 
of Aram, sent to inquire of the God of 
Israel [in contrast to the above case]. [Due to 
these events, only a small portion of the 
Jewish kingdom will be saved from the 
enemy] 


1. This follows an alternative reading which has ptp9T with a "s in,” rather that with a “shin." 
Apparently, in ancient texts both versions are to be found, although most texts contain a 
"shin” (Abarbanel ). 
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13. □Tf l 7K ttokj apy? ]T>33 rpym WDW 
nlioyn ■’nbK - Hearken and testify in 
the house of Jacob, says HashekVEloHIM, 
the Lord of Hosts. Hearken, My prophets 
— says the Almighty — to that which I 
have decreed, and relate it to the Jewish 
nation prior to its occurrence (R adak) 
[thereby attesting that the tragedies about 
to befall them are the result of My pun¬ 
ishment rather than mere coincidence], 

14. ’rnpai v>by btnto , >">ytt/Q npa ofa ’a 
b#TP3 nln3tn'by — For on the day that 
I visit the transgressions of Israel upon 
him, I will wreak judgment upon the 
altars of Beth-el. [When the day of My 
retribution from the nation of Israel 
arrives, not only shall I punish the people 
themselves, but I will also destroy their 
altars of idolatry.] This occurred in the 
times of Uzziah, when Israel was smitten 
by a major earthquake (Ibn Ezra; Radak; 
see 1:1). Alternatively, it alludes to the 
conquest of the kingdom of Israel by the 
Assyrians ( Ibn Ezra; Abarbanel). 

natnn nlnp lyill) — And the corners of 
the altar will be cut off. The corners of the 
altar, where the blood from your offer¬ 
ings is placed, will shatter and fall — 
thereby causing the destruction of the 
entire altar which is supported by those 
corners (R adak). 


Alternatively: When the corners of the 
altar of idolatry in Beth-el will miracu¬ 
lously shatter and fall off, with no 
apparent cause, this will be a sign from 
Above that My retribution from you is 
imminent ( Alshich). 

15. rpK] ypn rpa-by q-inn-n 1 ? ■’rrarri 
71 "DIO D' , 3"3 cpn3 131J1 lU/n ’ns — And i 
will smite the winter house along with 
the summer house, and the houses of 
ivory shall be lost, and many houses shall 
be destroyed, says Hashem. [I will eradi¬ 
cate from your midst the comforts and 
luxuries in which you indulge your¬ 
selves.] The separate homes for summer 
and winter which the wealthy among 
you — particularly the kings and princes 
(Radak) — have built for themselves will 
be destroyed. The houses paneled with 
ivory (Targum; Rashi) — first initiated 
by King Ahab (Ibn Ezra, Radak from II 
Kings 22:39) and subsequently emulated 
by many others ( Ibn Ezra) — I will 
remove from your midst. 

Malbim interprets these last three verses as 
describing the events which led to the 
conquest of Israel by Assyria. As he explains 
in his commentary to Hosea (7:11), this was 
precipitated by the request of Hosea the son 
of Elah, king of Israel, for aid from Egypt 
against Assyria. Because he tried to eradicate 
idolatry from the midst of Israel, the popu- 
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3/13-15 U Hearken and testify in the house of Jacob, says 
HasheWElohim, the Lord of Hosts . 14 For on the day that 
I visit the transgressions of Israel upon him, I will wreak 
judgment upon the altars of Beth-el, and the corners of 
the altar will be cut off and they shall fall to the ground. 
15 And I will smite the winter house along with the 
summer house, and the houses of ivory shall be lost, and 
many houses shall be destroyed, says Hashem. 

4/1-2 1 H eflr ^is word, cows of Bashan that are on Mt. Samar¬ 

ia, who rob the poor, who crush the destitute, who 
say to their lords, 'Bring and we will drink.' 2 Hashem/ 
Elohim has sworn in His Holiness that behold there are 
days coming upon you, and the [nations] will carry you 
off upon their shields and your posterity in fishing boats. 


lace rose against him and informed the king 
of Assyria of his plans, thereby inciting his 
invasion. Thus, the root of all that transpired 
was the involvement of the Jewish nation in 
idolatry. The prophet here depicts in advance 
this sequence of events: When the time for 
My retribution from you arrives. King Hosea 
shall destroy the corners of your altars of 


idolatry in order to render them unfit for 
blood-offerings. In response, you will incite 
against him the king of Assyria, who will 
come and destroy the summer home and 
winter home of the king, and the ivory 
houses belonging to him and his officers. In 
the course of this violence, the homes of 
many of the people will be destroyed as well. 


IV 


After having castigated the men of the kingdom of Israel for their evil ways, the 
prophet now goes on to describe the misdeeds of the women (Alshich). 


1. nna nyN itt^n nlna njn nann ly 
□’ti'paK niaqnn □’bn nlpiyyn p-ppv/ 
nnu/ai ruoan nrpfiKb rhokn — Hear this 
word, cows of Bashan that are on 
Mt. Samaria, who rob the poor, who 
crush the destitute, who say to their 
lords, 'Bring and we will drink.' Hearken 
to My words, O wives of the princes 
and officers, who are steeped in self-in¬ 
dulgence, and are sleek and beautiful 
from pampering — like the cows who 
graze in the bountiful fields of Bashan 
( Radak; Abarbanel). You are responsible 
for the oppression of the poor and needy 
by your husbands, for they pursue those 
paths in order to satisfy your incessant 


demands for more luxuries and pleasures 
(Radak). 

Targum translates the cows of Bashan 
to mean those who are wealthy with 
possessions. 

2. D’t<a era? nan ’a Wjpp D’nbts 'n yatpa 
nl-pp? igjn’inNi nlayp opjpi* Ntptn np’by 
nin — HaSHEM/ElOHIM has sworn in 
His Holiness that behold there are days 
coming upon you, and the [nations] will 
carry you off upon their shields and your 
posterity in fishing boats. The Almighty 
has sworn from His holy abode in the 
heavens ( Ibn Ezra ; Radak) — i.e.. He has 
decreed in His Divine Wisdom (Abar¬ 
banel ) — that the day of your destruction 
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is drawing near. At that time, the enemy 
soldiers shall carry you away upon their 
shields, in the manner that those who are 
victorious carry away their plunder 
(Daas Mikra; cf. Abarbanel, Metzudos 
David). Furthermore, your daughters 
shall be led away in small fishing boats 
( Targum; Rashi) — a means of trans¬ 
portation usually reserved for captive 
prostitutes, and totally unbefitting the 
daughters of princes and noblemen 
( Abarbanel ). 

Others translate nlay and ni"Pp to 
mean various types of thorns or hooks. 
They will carry you away on thorns 
and your posterity on fishhooks, in 
the manner which one carries fish that 
he has caught. [This is a figurative 
depiction of the degrading manner with 
which the captive Israelites will be dealt] 
(Radak). 

Abarbanel offers a third interpreta¬ 
tion: Instead of the warm and comfort¬ 
able homes in which you were protected 
against the elements, you will be placed 
by your captors in the cold (niay) of 
winter without any shelter. In place of 
the delicious foods with which you 
indulged yourselves, your end will be a 
bitter exile in which you will be forced to 
subsist on pots of fish. 

3. ptuj ntt/K ruKyn cpiynsi — And 
[through] the breaches they shall go out, 
each woman directly before her. So 
many breaches will be made by the 
enemy in the walls of the city that a 
woman will not need to seek out the city 
gates in order to flee. Rather, she will 
escape through the opening in the wall 
which lies directly opposite the place 


where she is standing (Rashi; Mahari 
Kara; Radak). 

Alternatively: The women will be 
forced to flee through breaches in the 
wall because all of the proper openings 
will be closely guarded by the enemy 
( Abarbanel). 

TrDKi naiKnnn narobwrn — And you 
shall be expelled beyond the mountains 
of darkness. [You shall be exiled to 
beyond the distant mountains known as 
T|U>n ’in, the mountains of darkness.] 
This follows the rendition of Targum. 
Rashi interprets: You will cast down the 
haughtiness and dominion which you 
took for yourselves. 

Alternatively: You will cast yourselves 
into the royal palaces on the outskirts of 
the city in order to escape the clutches of 
the invader ( Abarbanel; see also Ibn 
Ezra; Radak; Alshich). 

Others interpret this verse as depicting 
the plight of the women of Israel after 
they are taken captive. Wanton women 
will come out to take the Jewish women 
from their captors, where they will be 
thrown degradingly into the harem to be 
designated for service or prostitution 
( Malbim ). 

4. ywpb lain baban lvv^ai bN-rva ina 
trip? ntr/btt/b Da’nar npab itoani 
Da’nltoyn — Come to Beth-el and rebel, 
in Cilgal increase rebellion; and bring 
your sacrifices in the morning, your 
tithes for three days. 

Go ahead and pursue your idolatrous 
ways, until your measure of transgres¬ 
sions is filled [and My wrath is poured 
out upon you] (Rashi; Kara). Alterna¬ 
tively: Now that you have been warned 
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4/3“6 


3 And [through] the breaches they shall go out, each 
woman directly before her, and you shall be expelled 
beyond the mountains of darkness, says Hashem. 4 Come 
to Beth-el and rebel, in Gilgal increase rebellion; and bring 
your sacrifices in the morning, your tithes for three days. 
5 And burn a thanksgiving-offering of leavened bread, 
and announce and publicize voluntary offerings, for so 
you have loved [to do], O Children of Israel, says 
Hashem/Elohim. 6 And also I have given you cleanness 


of the evil which is to befall you, go 
ahead and continue to serve your false 
gods; let us see if they will be of any help 
to you ( Abarbanel ). 

The prophet now jeeringly refers to 
the lenient practices allowed by the 
idolatrous priests in their rituals. Bring 
your sacrifices for the morning — 
whereas the Torah stipulates that you 
may not leave offerings overnight, our 
gods are more lenient, and they allow 
you to leave them overnight and con¬ 
sume them the next morning. For three 
days your tithes — the Torah demands 
that you consume the tithe-offerings of 
your livestock within two days, but these 
idols allow you three days in which to eat 
them. And burn a thanksgiving-offering 
of leavened bread — the Torah prohibits 
the offering of leavened bread upon the 
altar, but our altars accept thanksgiving- 
offerings consisting of leaven. And an¬ 
nounce and publicize voluntary offer¬ 
ings — the Torah states that you may not 
delay the fulfillment of your vows, but 
we allow you to bring your pledged 
offerings whenever you are able (Rashi 
from Yerushalmi Avodah Zarah 1:1). 

Kodak interprets the verse as follows: 
Go to Beth-el and worship the idol [set up 
there by Jeroboam]; increase your rebel¬ 
lion in Gilgal, where you serve your 
chosen deities in place of the service in 
the Tabernacle which once took place 
there. Bring your sacrifices to those gods 
every morning, instead of the daily 
sacrifice you should be offering in My 
Temple. Take all your tithes which 


accrue over time and offer them there 
every three years (taking D 1 ^ to mean 
'years,' as in Vayikra 25:29, rather than 
the usual meaning of 'days'), in place of 
fulfilling your obligation to empty your 
homes at that time of all the offerings 
and tithes which are due to be brought to 
the Temple in Jerusalem. 

5. iinntyn nlan? iNipi rnin ynnn -iyj?i 
D’nbK 7i djo btoto’ ’aa nnant? p p — 
And burn a thanksgiving-offering of 
leavened bread, and announce and pub¬ 
licize voluntary offerings, for so you 
have loved [to do], O Children of Israel, 
says HaSHEsVEloHIM. Continue to bring 
your thanksgiving-offerings, accompa¬ 
nied by loaves of leavened bread, to your 
idols in Beth-el and Gilgal rather than to 
Me. Declare festivals to serve these false 
deities, and exhort the people to volun¬ 
teer offerings in celebration ( Radak; 
Abarbanel). For this is the path you have 
chosen and these are the ways you love, 
but you will yet be requited for your 
deeds ( Abarbanel ). 

Tar gum translates ynn as oppression: 
Offer thanksgiving-offerings from that 
which you have extorted. 

6. The prophet now goes on to describe 
five different calamities which the 
Almighty brought upon the Jewish na¬ 
tion in order to alert them to His 
displeasure with their sinful ways, and to 
thereby warn them to repent before they 
are destroyed. The depiction of each of 
the five ends with the statement: but you 
have not returned to Me, says HaSHEM 
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— for their purpose was to evoke a 
response of repentance (Abarbanel)^ 

arny-bga d’3k> jvpj Dgb ’nn: ’Ik-dii 
ny Diriai^'K' 1 ?] □g’niaipip bag Drib ipm 
TTDK 3 — And also I have given you 
cleanness of teeth in all your cities and 
lack of bread in all your places, but you 
have not returned to Me, says Hashem. 
Just as you left My Temple bereft of your 
sacrifices, so have I withheld from you 
the provisions that you require (Radak; 
Abarbanel). I have rendered your teeth 
clean from all meat, which tends to get 
stuck between one's teeth (Rashi), and 
your dwelling places empty of all bread, 
leaving you in hunger (Abarbanel). This 
has been brought about by the invading 
enemy, who has occupied your land and 
confiscated all of its produce (Abar¬ 
banel). [Despite this, you refuse to take 
heed of My warning and return to Me.] 


Malbim interprets: I have emptied your 
cities of any food whatsoever, leaving your 
teeth completely clean. In your rural areas, 
where fruits and vegetables can be found, I 
have nevertheless destroyed all crops of grain 
so that there can be no bread. 

Tar gum renders p’pj to mean pungency: I 
have brought a pungent sensation to your 
teeth by withholding food from them 
(Radak). 

7. ... ’fiyjtp ■q'JK DJI — And also I have 
withheld ... I brought the rain in the 
early months of the year, so that you 
could take your seeds from storage and 
plant them in the ground (Abarbanel). 
However, I will withhold the rains dur¬ 
ing the three months prior to the harvest, 
when they are crucial to the growth of 
the crops (Radak), thereby destroying 
the crops and causing the loss of your 
seeds as well (Abarbanel). In order to 
ensure that you do not attribute this 


X. [The continuous alternation in these verses between the future tense and the past leads to 
confusion as to whether these punishments had already occurred or were being foretold by the 
prophet. Based on the prophecy in the beginning of chapter 7, as interpreted by Abarbanel and 
Malbim, it appears that the following verses refer to disasters which had not yet materialized. 
Nevertheless, since there is still room for doubt, the translation and commentary will follow 
the literal tenses of the verses themselves ] 
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4/7-10 


of teeth in all your cities and lack of bread in all your 
places, but you have not returned to Me, says Hashem. 
7 And also I have withheld from you the rain yet three 
months before the harvest, and I will bring down rain up¬ 
on one city, and upon another city I will not; one portion 
will receive rain and the portion which will not receive 
rain will wither . 8 And two or three cities will travel to a 
single city to drink water but they will not be sated, and 
you have not returned to Me, says Hashem. 9 1 have smit¬ 
ten you with blight and mildew; the increased produce 
of your gardens, your vineyards, your fig trees, and your 
olive trees the locusts shall consume, and you have not 
returned to Me, says Hashem. 10 / have sent against you 
pestilence on the way to Egypt; I have killed your youth 
with the sword along with the capture of your horses, and 
I have raised the stench of your camps even into your 
nostrils, and you have not returned to Me, says Hashem. 


drought to natural causes, I will bring 
rain upon one city but not upon its 
neighbor, indicating clearly that the lack 
of rain is Divinely ordained as a punish¬ 
ment which I have brought upon you 
( Radak; Abarbanel). Even within one 
town, there will be areas which will 
receive rain due to the merit of their 
owners (Abarbanel; Malbim), and other 
areas which will remain dry. 

The Sages interpret the entire pro¬ 
phecy in this verse as depicting catastro¬ 
phe: Some cities will receive no rain and 
will therefore go dry; others will be hit 
with a great deluge which will destroy all 
of their crops (Rashi from Taanis 20a). 

8 . ... any uJ'bv) D'ntp iva) — And two or 
three cities will travel ... The residents 
of those towns which suffer from the 
drought will travel to the cities blessed 
with rain in order to quench their thirst 
(Radak) but there will not be sufficient 
water to satisfy their needs (Metzudos 
David). Alternatively: They will be 
cursed by the Almighty to remain un¬ 


sated by the water they procure (Abar¬ 
banel; Malbim). Despite all this, you 
have not accepted My rebuke and re¬ 
pented of your evil ways. 

9_iip-vai paat^a nam ’iran — I have 

smitten you with blight and mildew ... 
In a subsequent year, in which the rains 
would fall and your crops would grow, 
you will nevertheless be left without 
provision (Radak), for your grain shall 
be smitten with disease and your fruits 
and vegetables will be consumed by 
locusts (Abarbanel ; Malbim). Alterna¬ 
tively: In one year all your crops will be 
destroyed by disease and in the next they 
shall be devoured by locusts (Radak). 

10. ... taa Daa ’rinbip — I have sent 
against you pestilence ... I have deci¬ 
mated the ranks of your youth whom 
you sent on horseback to Egypt to 
procure provisions during the hunger. 
Some died from pestilence which I sent 
down upon them; others were murdered 
by marauding gangs along the way, who 
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killed them and took their horses captive. 
The bodies of these youths lay rotting in 
the sun, raising a stench that nauseated 
all passers-by. including those among 
you who followed — in wave after wave 
— to seek to alleviate your hunger, only 
to be met with the same fate (Radak; 
Abarbanel). 

Ra shi renders; I sent upon you pestilence 
in the way of Egypt — i.e.. just as I sent upon 
you in the desert when you were traveling 
from Egypt (cf. Kara; Alshich L 

TI. ... ron TOSH — / hare overturned 
you ... I rained upon you fire from the 
heavens as I did to the cities of Sodom 
and Gomorrah (/bn Ezra), and you were 
charred like a brand plucked from the 
fire (Rashi 1 

Alternatively; I destroyed entirely por¬ 
tions of your land, just as I destroyed the 
cities of Sodom and Gomorrah. Those of 
you who remain are thus likened to a 
brand extracted from a fire just before it. 
too, is about to be consumed (Radak j. I 
Laid waste to the lands occupied by the 
tribes of Reuben. Gad. and part of 
Manasseh to the east of the Jordan River 
(see Seder O/am ch. 15) as well as to the 
area inhabited by the tribe of Naphtali. 
which was conquered by Assyria before 
the remainder of the kingdom of Israel 
(see II Kings 15). Those of you who 
remain are like a brand plucked from the 
flames, and it would behoove you to 
repent of your evil ways before you, too. 
are destroyed ( Abarbanel; Malbim ). 

12. ... SicitfP rfc) pS — There¬ 

fore, so shall I do unto you, Israel ... 


Because you have not repented and 
returned to Me, I will bring upon you all 
of the evils which I have described. 
Having received such tidings from your 
prophets, you would be well advised to 
prepare yourselves through repentance 
and righteous deeds in order to receive 
the Almighty. Because He is your God, 
Who involves Himself in your destiny to 
a degree unique among ail the nations. 
He will accept your repentance and 
repeal the evil decree, and bring good in 
its stead (Rashi; Radak ). 

Others see this as the issuance of a sarcas¬ 
tic challenge: Now that you have heard 
what the Almighty has in store for you. 
prepare yourselves as well as possible to go 
out and meet Him in battle (Ibn Ezra; 
Abarbanel L 

Malbim sees in this verse an allusion to 
another principle. Because it is the will of 
the Almighty to bestow only blessing 
upon His people, any time they trans¬ 
gress His will and force Him to punish 
them they thereby cause Him great 
anguish — so to speak — since His will is 
thwarted. Thus; Therefore — because 
you have acted evilly — so shall I do unto 
you, Israel; because [you have made] Me 
do this fo you — the fact that you have 
caused Me anguish by forcing Me to 
bring punishment upon you is in itself 
sufficient cause for which to exact fur¬ 
ther retribution. 

The Sages derive from this verse a hala- 
chic principle, that one is required to pre¬ 
pare himself by donning the proper attire 
before going to encounter the Almighty in 
prayer (Sbabbos 10a). They further extract 
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11 I have overturned you like the Almighty s overturn of 
Sodom and Gomorrah and you were like a brand sal - 
vaged from the fire, and you did not return unto Me, 
says Hashem. 12 Therefore, so shall I do unto you, Israel; 
[and] because I will do this to you, prepare to [go out] 
towards your God, O Israel. 13 For behold. He forms 
mountains and creates winds and relates to a person 
what his deeds are; He renders dark the dawn and 


treads upon the height 
Hosts is His Name. 

that one who must attend to his bodily needs 
may not pray until he has done so (Berachos 
23a). 

13. nn Joan nnn "tyv — He forms 
mountains and creates winds. The 
Almighty is omnipotent and does with 
His creation as He pleases ( Radak ). He 
forms mountains which are mighty and 
visible to all (Radak) from pre-existing 
earth (Malbim), and He creates (ex nihilo 
— Malbim) winds which cannot be seen 
yet are capable of overturning those 
powerful mountains (Radak). 

intfrnn DlK 1 ? -Pini — And relates to a 
person what his deeds are. Do not think 
that the Almighty does not observe all 
that you do; He relates to a person 
through His prophet (Radak) all of his 
deeds — even those actions done and 
words spoken instinctively, without full 
realization (Malbim) — so that he should 
repent and perfect himself (Kara). 

Rashi interprets: He enumerates to a 
person all of his deeds at the time of his 
death. 

The Sages interpret intir to refer specif¬ 
ically to speech: Even the casual speech 
between a man and his wife is recounted 
to him at the time of his death (Chagigah 
5a). 

yiN Tina-by Til'll nD’y nnty ntyy — He 
renders dark the dawn and treads upon 
the heights of the earth. The Almighty 
converts the dawn of His blessings into 
the darkness of His harsh judgment 


of the earth; Hashem the God of 


when the deeds of mankind so require. 
And, conversely, a decree which has 
already been rendered can be revoked 
and turned to blessing if the people 
repent of their misdeeds (Kara). 

Others interpret: He makes the dawn shed 
light and, if He sodesires, turns it to darkness 
by eclipsing its light (Radak). He makes the 
dawn shed light for the righteous, and He 
turns the light to darkness to bring punish¬ 
ment upon the wicked ( Targum; Rashi). 

)K>\b nitoy-’rtb^ ti — Hashem the Cod 
of Hosts is His Name. He is the Lord of 
the Hosts — the Lord of those who dwell 
in the heavens above and the earth 
below, and He judges all of them and 
acts with them in accordance with His 
will. Therefore, O Israel, it behooves you 
to prepare yourselves to greet Him with 
repentance and self-perfection, so that 
He should bestow upon you His blessing 
and not His punishment (Radak). 

Abarbanel interprets this verse as fore¬ 
telling the invasion of the Land of Israel by 
Sennacherib, King of Assyria: The Almighty 
created the mountains of Samaria and those 
that surround it, and He has created a spirit 
(nn) which He infused in Sennacherib, 
moving him to conquer those mountains. He 
communicates His speech (lntp) to you, His 
people, through His prophets [and has let 
you know His intention to] cover the dawn 
with darkness and trample upon the heights 
of your land. For He is the Lord of all Hosts 
in the heavens and on earth, and He shall 
bring upon you the hosts of the king of 
Assyria. 
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In this chapter, the Almighty Himself laments the destruction of the kingdom of 
the ten tribes of Israel, which He has decreed upon them due to their wickedness. Since 
the Shechinah did not reside among them in the first place, it was not exiled along 
with them. The lamentation is thus for the people alone but not for the Almighty's 
Divine Presence. This stands in contrast to the subsequent destruction of the kingdom 
of Judah, in which the Divine Presence which had dwelt among them was also exiled. 
In reaction to that catastrophe, the Almighty declared, "Call to the lamenters and have 
them hurry to lament you." Since the Almighty was among the victims — so to speak 
— He was also among the subjects of the lament, and He therefore left it to others to 
express it (Abarbanel, from Pesikta). 

The Almighty's lamentation over the impending destruction and His description 
thereof are interspersed with some verses describing the transgressions which are the 
cause of the destruction, and others exhorting the people to abandon their wickedness 
and avert catastrophe. 


1. Ntpj “ititK run -mn-ntt lytpitf 
btotp 1 nra nrp n^by — Hear this word 
that I raise over you fin] lamentation, 
House of Israel. Since you refuse to 
heed My words of warning and repent, 
hearken [instead] to My words of lamen¬ 
tation over your upcoming destruction 
(Radak). 

2. biotin nbing nip cppirrKb nbpj — The 
virgin of Israel has fallen and shall no 
longer rise. The virgin kingdom of Israel, 
which has not hitherto been despoiled by 
any foreign master (Radak), shall lose 
her nationhood now and forever ( Rashi, 
cf. I bn Ezra). Never again shall the ten 
tribes enjoy their own sovereignty. Even 
after their redemption in the times of the 
Messiah they will be reunited with the 
rest of the Jewish people as part of the 
kingdom of David (Abarbanel). 


Others interpret this as alluding to the 
exile of the populace at the hands of the 
king of Assyria. They will not return to 
their homeland for many generations to 
come — unlike the people of Judah, who 
returned to the Land of Israel seventy 
years after being exiled to Babylonia 
(Radak). 

The Sages suggest a more optimistic inter¬ 
pretation of this phrase: She has fallen but 
shall not continue [to do so]; arise, virgin of 
Israel (Berachos 4b). [I.e., the nation has 
descended to the lowest depths that it will 
have to endure; the future holds only the 
improvement of their situation and, ulti¬ 
mately, redemption] 

ntpiptp 1 ’n nnmN-by ntypj — She has 
been abandoned upon her soil, with no 
one to lift her up. While still residing 
upon her own soil she has already been 
abandoned to her fate. As she becomes 
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1 J-Jear this word that l raise over you [in] lamentation, 
House of Israel. 2 The virgin of Israel has fallen 
and shall no longer rise, she has been abandoned upon 
her soil, with no one to lift her up. 3 For so said Hashed/ 
Elohim: The city from which goes forth a thousand 
shall leave a hundred, and one from which goes forth 
a hundred shall leave ten to the House of Israel. 4 For 
so said Hashem to the House of Israel: Seek me and 
live. 5 And do not seek Beth-el, and to Gilgal do not go, 


continually weakened at the hands of her 
enemies there is no one to raise her up 
and restore her to glory, for her kings 
and princes do not arouse her to repent 
and to thereby merit being freed from 
oppression ( Radak). 

This follows the interpretation of the 
majority of commentators. Rashi renders: she 
is strewn out upon her soil , there is no one to 
raise her. 

Others interpret this verse slightly differ¬ 
ently: The virgin of Israel has fallen and 
shall never again be able to raise herself 
by her own efforts out of the abyss. Only 
the Almighty Himself is henceforth cap¬ 
able of elevating her to her previous state 
of glory. Now, however, she has been aban¬ 
doned upon her soil, and nij^pn. He Who 
must uplift her, i.e., the Almighty, ]W, is 
not with her ( Abarbanel ; cf. Alshich, Mal- 
bim). 

3. ... DON rfD ’S — For so said ... [The 
devastation which the people shall suffer 
will leave them decimated beyond re¬ 
pair] A town from which a thousand 
men go out to war will be left with but 
one hundred of them, and a town from 
which a hundred depart will be reduced 
to ten. The majority shall be destroyed by 
the sword and by hunger — and even 


the tenth who survive will be sent into 
exile (Radak; cf. Abarbanel). 

The cities themselves are depicted as 
destroying the bulk of their inhabitants 
and leaving only a small remnant, be¬ 
cause the Holy Land cannot abide the 
presence of sinners in its midst and will 
therefore be the cause of their destruction 
(Alshich)M 

4. vm ’jmm bjntf rvab -n dok no — 
For so said Hashem to the House of 
Israel: Seek me and live. Although the 
sentence of destruction has already been 
issued, if you will only seek me and 
pursue my service [the decree can yet be 
abolished and] you will be allowed to 
continue to dwell upon your land in 
peace (Radak; Abarbanel). 

Rashi interprets: Go up to Jerusalem 
for the Festivals and fulfill your pledges 
to offer sacrifices there. 

5. won xb bsbini bK'n’o wnn-bto — 
And do not seek Beth-el, and to Gilgal do 
not go. Do not seek the service of the 
golden calves in Beth-el and do not go to 
worship at the idolatrous altars of Gilgal 
(Abarbanel; see 4:4). For it will not suf¬ 
fice that you serve Me along with your 


1. The Almighty created the world and placed all that is below into the hands of the heavenly 
forces above. Accordingly, he allocated to every nation and to every land a heavenly prince 
that guides its destiny. The Land of Israel alone is the portion of Hashem that remains directly 
under His control in all its aspects. Therefore, one who sins in the Land of Israel has thereby 
defiled a higher degree of sanctity than exists in other lands and is subject to harsher 
retribution. For this reason, the Holy Land cannot tolerate the presence of evildoers in its midst 
and it 'spits them out' if they persist in their wrongdoing. Indeed, the decadence of the 
Canaanite nations was no greater than that of other heathen nations, but because they 
pursued their evil ways in the Land of Israel they were destroyed (Ramban to Leviticus 18.25). 
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false gods; you must abandon your idol¬ 
atrous ways entirely (Alshich). 

vayn Kb y3ty “IK31 — And Beer Sheva do 
not cross over. Do not pass through Beer 
5heva on your way to the idols of Beth-el 
and Gilgal. Until that point you are still 
traveling the roads which lead to 
Jerusalem as well; once you pass Beer 
Sheva, only the route to the false gods lies 
before you ( Rashi ; cf. Radak). 

Alternatively: Do not seek Beth-el nor 
go to Gilgal to serve the idols there, and 
you will not need to pass through the 
border town of Beer 5heva when you 
are exiled from the land. I.e., if you 
repent, the exile can still be avoided 
(Abarbanel). 

J1K 1 ? nvp bK-rrgi nbp nba baban ’3 — For 
Gilgal shall be completely exiled and 
Beth-el shall be vanity. Gilgal shall fulfill 
the destiny implied by its name and be 
exiled — riba; Beth-el, too, shall live up to 
the connotation of its contemptuous 
nickname of ]]K rr>3 (see Hosea 4:15) and 
be rendered futile and empty by the 
banishment of its inhabitants (Rashi). 

Alternatively: Because of Gilgal you 
shall be exiled and due to Beth-el you 
shall become vanity — i.e., because of the 
idolatry practiced in these cities, the 
nation of Israel shall be destroyed (Abar¬ 
banel). 

6. ... vm 'rrn# w-n — Seek Hashem 
and live . .. Those of you who have thus 
far survived the wrath of the Almighty 
are like a brand plucked from the flames 
which have engulfed whole sections of 


your land (4:11). Know, however, that 
you too will soon be destroyed if you do 
not abandon your evil ways. For if your 
present behavior continues, the flame of 
His anger will burn in the House of 
Joseph ( Malbim ) and consume all the 
people of Samaria who worship their 
gods in Beth-el (Abarbanel; cf. Tar gum). 

Others render nby’ to mean to split: lest 
like a roaring fire He will split the House of 
Joseph (Ibn Ezra; Radak). 

Malbim interprets this verse as alluding 
prophetically to the split in the nation which 
was caused by the opposition of Hosea ben 
Elah, king of Israel, to the idol in Beth-el. At 
that time, the nation was divided into two 
opposing camps, who engaged in battle and 
consumed each other in the fires of fratricide 
(cf. comm, to 3:4). 

7. irpan yitjb naybb ouDiin 

— Those who turn justice to wormwood, 
and righteousness they leave upon the 
ground. In addition to your involvement 
in idol-worship, there is yet another cause 
for the destruction which has been de¬ 
creed upon you (Malbim). Your officers 
and judges distort justice to meet the 
needs of the wealthy and powerful, 
thereby rendering it bitter like worm¬ 
wood to the downtrodden whom they 
oppress. Rather than pursuing righteous¬ 
ness, as would be proper, you have chosen 
instead to engage in corruption, leaving 
righteousness lying abandoned upon the 
ground (Radak). 

Alternatively: You react to the sweetness 
of the Torah and its ways of justice and 
righteousness as if they were bitter worm¬ 
wood in your mouths (Abarbanel). 
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and Beer Sheva do not cross over; for Cilgal shall be 
completely exiled and Beth-el shall be vanity. 6 Seek 
Hashem and live, lest His [anger] burn like a flame 
the House of Joseph and consume in Beth-el with none 
to quench it, 7 those who turn justice to wormwood, 
and righteousness they leave upon the ground. 9 He 
Who made the Pleiades and Orion and turns black¬ 
ness to morning and day He darkens [like] night; 
Who calls to the waters of the sea and pours them 
out upon the face of the earth; Hashem is His Name. 


8. The prophet seeks to awaken the 
people to the magnitude of their wicked¬ 
ness in turning from the ways of 
Hashem: [Behold what you have done:] 
You have abandoned the service of the 
One [Who created the celestial bodies and 
light and darkness] (Targum). 

b’ppi nn , o n(yy — He Who made the 
Pleiades and Orion. He created these two 
clusters of stars, each of which effects 
the earth in its appropriate time. Pleiades 
[a cluster of stars within the constella¬ 
tion Taurus] possesses extreme cold, and 
causes the fruit here on earth to harden. 
The constellation Orion, on the other 
hand, contains great heat which softens 
the fruit (Radak from Berachos 58b). 

T’tynn nbjb oi^ n]nby ipab — And 
turns blackness to morning and day He 
darkens [like] night. He set in motion the 
rotation of the earth, causing it to alter 
daily from darkness to light and from 
light to darkness (Abarbanel; Metzudos 
David). Alternatively: During the sum¬ 
mer He turns darkness to light by 
lengthening the days and shortening the 
nights. In the wintertime, He brings 
about the reverse, thereby turning day to 
night (Radak). 

Rashi interprets this phrase metaphori¬ 
cally: He brings light to those who dwell 
in darkness and darkens the lives of some 
of those upon whom the light of day 
shines favorably, [l.e.. He rescues the 
righteous from dire straits and brings 


punishment upon the wicked in the midst 
of their prosperity]. 

ymn ’JB'by DDaty’i n*n->nb toipn — 
Who calls to the waters of the sea and 
pours them out upon the face of the 
earth. He raises the salty waters of the 
seas up into the clouds and transforms 
them into the sweet waters which rain 
down upon the earth (Radak). 

Alternatively: Although He decreed 
that the dry land should appear through 
the waters, when man's wickedness so 
requires it He floods the land with the 
waters of the seas (Abarbanel). Particu¬ 
larly, He flooded a third of the world in 
the times of Enosh when mankind began 
to pursue idolatry (Rashi). 

i nut ri — Hashem is His name. He is the 
Almighty God Who rules in the Heavens 
above and upon the earth below and 
deals with all His creatures according to 
His will (Radak). 

Therefore, you who rule and judge 
here on this world, why do you not 
ponder His might and His ability to con¬ 
tinuously change the forces of creation? 
For He will similarly overturn your 
positions of authority and prestige and 
bring upon you great misfortune in their 
stead if you do not mend your wicked 
ways (Ibn Ezra; Abarbanel; cf. Rashi). 

Radak interprets the thrust of this 
verse somewhat differently: Just as the 
Almighty is constantly involved in mak¬ 
ing fundamental changes, so are you. 
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However, He alters the forces of nature 
to the benefit of mankind, whereas you 
overturn His righteous statutes in order to 
do evil. 

9. ton; “isan-by TWi ty-by fw pbaan — 
Who strengthens the robbed over the 
powerful, and the robbed shall come 
upon a fortress. Just as the Almighty 
constantly alters the forces of nature, so 
shall He overturn your stations here on 
earth (Alshich). Thus, He will fortify a 
weak and lowly nation with the strength 
to defeat a mighty people like your¬ 
selves, and they will come upon your 
fortresses and conquer them (Targum; 
Rashi; Mahari Kara; cf. Radak; Abar- 
banel; Metzudos; Malbim). 

10. uyjr D’tpn -13*7} n’3ln nyutn itgUr — 
They hate the admonisher by the gate, 
and he who speaks purely they despise. 
The people leave Me no option other than 
to destroy them, as their behavior allows 
no hope for improvement ( Malbim; see 
fn. to v. 14 ). For the judges who sit in their 
courts by the gates of the town (Radak) 
hate all those who admonish them there 
(Rashi) publicly (Radak). Those who 
castigate them sharply for their misdeeds 
they detest, and even those who reprove 
them gently, seeking to inspire them to 
repentance with pure and lofty words, are 
despised by these evildoers (Alshich). 

Alternatively: They hate those who re¬ 
buke them by the gates for their corrup¬ 


tion of justice and their oppression of the 
downtrodden; and they despise as well 
those who reprove them concerning mat¬ 
ters between man and God (Malbim). 

11 _bvby Dayana iy’ jab — Therefore, 

because you have trampled upon the 
poor man ... You trampled upon the poor 
man and oppressed him (Rashi; Abar- 
banel; cf. Radak), and the burden of 
grain which he carried to his home for 
sustenance you took from him, taking 
advantage of his inability to defend 
himself (Radak). Therefore, the houses of 
hewn stone which you constructed by 
means of robbery and oppression will be 
seized from you by the invading hordes, 
and you will not dwell in them for very 
long. Nor shall the precious vineyards, 
which you coveted and stole from the 
poor, provide you with much wine, for 
you will soon be sent into exile by the 
enemy (Radak). 

Rashi interprets "Q'nNtotJ — the grain 
which you make for a heavy burden. You 
raise the prices of grain, thereby requiring 
the poor to buy it on credit with interest. In 
this manner you impose upon them such a 
burden of debt that they must sell their 
properties in order to pay. 

12. ... ’nyi? ’3 — For I know ... Do not 
deceive yourselves into thinking that I 
do not see your evil ways. I see and note 
your many misdeeds and your substan¬ 
tial transgressions (Radak). You oppress 
the righteous, and you accept bribery 
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9 Who strengthens the robbed over the powerful, and 
the robbed shall come upon a fortress. 10 They hate the 
admonisher by the gate, and he who speaks purely they 
despise. 11 Therefore, because you have trampled upon 
the poor man, and a burden of grain you exact from him, 
houses of hewn stone you have built but you shall not 
dwell in them; delightful vineyards you have planted 
but you shall not drink their wine . 12 For I know that your 
iniquities are many and your sins are substantial: op¬ 
pressors of the righteous, takers of ransom, and the [jus¬ 
tice ofjthe destitute they distort by the gate . 13 Therefore 
shall the prudent man keep silent at that time, for it is a 
time of evil . 14 Seek good and not evil so that you may live, 
and Hashem the God of Hosts will thus be with you as 


from those who are guilty of capital 
crimes as ransom for their souls (Kara; 
Metzudos David). In addition, you rob 
the poor by rendering corrupt judicial 
decisions against them in the courts 
that convene by the gates of the cities 
(Abarbanel). 

Others interpret: You oppress the righ¬ 
teous in return for the ransom you accept 
from their litigants (Radak; Abarbanel). 

Malbim notes that the term VUta is used 
for sin performed out of rebellion, 
whereas NUtl is used to refer to one who 
submits to his desires. Thus, the former 
tend to be substantial but few, whereas 
the latter occur more often but are 
generally of lesser magnitude. In your 
case, however — declares the prophet — 
this distinction does not exist. Your 
oppression of the righteous is constant 
(DyyiysD D’an), as you do it not merely for 
the sake of gain but out of hatred for 
the righteousness they personify. And 
your indulgence of your desires extends 
even to sins of great magnitude (□’nyy 
uynKtin). For you accept bribery not 
only to distort monetary justice but even 
to take ransom from those who have 
committed capital crimes, thereby filling 
the land with depravity (Malbim). 


13. nyn ny ’a ny trnn nya bptynn pb 
ton — Therefore shall the prudent man 
keep silent at that time, for it is a time of 
evil. Even those who would normally 
rebuke you for your misdeeds ( Malbim) 
are prudently silent in the face of your 
evil, for fear that they will be killed if 
they speak up (Radak). Thus, there is no 
longer any basis to hope for your repen¬ 
tance. Therefore, it has been decreed that 
you be destroyed (Malbim). 

Alternatively: The prudent man shall 
keep silent and not turn to the courts to 
rescue him from his oppressor, for his 
misfortune will only be compounded by 
their corruption ( Abarbanel). 

Others interpret this verse as alluding to 
the time when punishment shall befall the 
people for their wickedness. At that time, the 
wise man will remain silent and not question 
the justice of all this misfortune, for he will 
understand that the people have brought it 
upon themselves with their wickedness 
(Rashi; Kara). 

14. ti p-’rri vnn |ynb yy bt<i aiu-wyi 

apnotj iie/jo D3iyt — Seek 

good and not evil so that you may live, 
and Hashem the God of Hosts will thus 
be with you as you have said. Now that 
you are aware of the terrible misfortune 
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which is destined to befall you because of 
your misdeeds (Abarbanel), pursue good 
rather than evil so that [the decree may be 
annulled and] you be allowed to live 
(Metzudos David ). (l1 For if you will do so, 
the Almighty will [in turn] be with you, 
and He will assist you ( Rashi ) in achiev¬ 
ing all that you have declared — or even 
considered — to be desirable and benefi¬ 
cial (Radak). 

Alternatively: And let the Almighty be 
with you — i.e., through cleaving to Him 
and following His ways — just as you 
vowed when you accepted the Torah at 
the foot of Mt. Sinai ( Abarbanel ). 

15. uswo wyni mo mniji yyiKjto 
qpv> nnmp nvay'nr'Vjj -n iiy ’bi* — 
Despise evil and love good, and establish 
justice by the gate; perhaps Hashem the 
Cod of Hosts will grant grace to the 
remnant of Joseph. Do not suffice with 
restraining yourselves from pursuing evil. 
Now that you have glimpsed its results 
you must despise it entirely ( Malbim) 
[and love only good]. Accordingly, you 
must [once again] establish justice in the 
courts which convene by the gates of 
your cities (Radak). 

Some view this verse as being adjoined to 


the previous one. Concerning areas of righ¬ 
teousness between man and God, seek good 
and not evil — pursue the service of the Lord 
and abandon that of your false deities. In 
regard to your dealings with your fellow man, 
despise injustice and love good and upright¬ 
ness, and, accordingly, establish justice by 
your gates (Abarbanel; Malbim). 

qpT> nnKtp nitoy-’n 1 ??? tt jim — 
Perhaps Hashem the God of Hosts will 
grant grace to the remnant of Joseph. 
Although you have sinned greatly, the 
Almighty remains gracious and merciful. 
Accordingly, if those of you who still 
remain from the exiles which have al¬ 
ready taken place will only repent, He 
may yet have mercy upon you and deal 
with you graciously (Radak). 

Despite the certainty of God's mercy, His 
graciousness in this case cannot be guaran¬ 
teed — only offered as a possibility. This is 
because, as stated by the Sages (Yo ma 86a), 
one who sins in a manner that desecrates 
God's name cannot achieve full atonement 
through repentance alone. Rather, he must 
undergo afflictions and even death before his 
soul is completely cleansed. Therefore, it is not 
certain that His grace will extend so far as to 
accept your repentance and forgive you your 
misdeeds, since these have caused a great 
desecration of His Holy Name (Abarbanel). 121 


1. Despite His repeated declaration above that there is no hope for their improvement (see 
comm, to vs. 10, 13), the Almighty nevertheless exhorts the people to repent. Although there 
are misdeeds and transgressions for which it is very difficult to repent — and thus repentance 
is not to be realistically expected — if one overcomes all hurdles and persists in his repentance 
it is accepted by Hashem (see Rambam, Hil. Teshuvah 4:6). 

2. [This seems contradictory to the prophet's unequivocal declaration in the previous verse: 
And HASHEM the Cod of Hosts will thus be with you as you have said. Accordingly, 
Abarbanel's commentary here is seemingly based upon his interpretation of that verse, that it 
is a continuation of God's exhortation to His people and not a description of His response if 
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you have said. 15 Despise evil and love good, and estab¬ 
lish justice by the gate; perhaps Hashem the God of 
Hosts will grant grace to the remnant of Joseph . 16 There¬ 
fore, so said Hashem the God of Hosts, the Lord: In all 
the plazas mourning and in all the streets they shall 
say, 'Woe! Woe!' and they shall call the farmhand to 
mourning and those skilled in wailing to lamentation. 
17 And in all vineyards lamentation, for I shall pass in 
your midst, said Hashem. 18 Woe to those who desire 


■"ipl 1 rrHKB/ — The remnant of Joseph. 
This refers to the kingdom of Ephraim 
(Radak) [i.e., the kingdom of the ten 
tribes, which was established by Jer¬ 
oboam from the tribe of Ephraim]. Alter¬ 
natively, the entire Jewish nation is called 
in Joseph's name, because he sustained 
them [in Egypt] (Rashi; cf. Yalkut from 
Bereishis Rabbah 71:2). 

16. -bpa 7T niioy ’nbK r n -imvi'a ■pb 
irrln mpto rrmrrbani tspn rna'rn — 
Therefore, so said Hashem the God of 
Hosts, the Lord: In all the plazas mourn¬ 
ing and in all the streets they shall say, 
'Woe! Woe!' If you will not heed My 
warning and repent (Radak), [I will carry 
out the decree] which has already been 
issued from before Me (Abarbanel). So 
great will be the evil I bring upon you 
(Radak) that the public squares will all be 
filled with people gathered in mourning. 
And in the narrow streets that adjoin the 
squares, the women and children who 
live there will respond to the mass 
mourning with cries of woe (Malbim). 

vp pTP'bK lapni biiK'bK -qk — 
And they shall call the farmhand to 
mourning and those skilled in wailing to 
lamentation. They will summon the 
farmhand to participate in the public 
mourning, since all his toil in the field will 


be negated by the blight which befalls the 
vegetation (Radak). 

Others interpret: and the farmer shall 
'meet' with the mourner, and those who 
lament with those who know how to wail 
(Targum; Rashi) — [i.e., the land shall be 
filled with the cries and wails of those in 
mourning until they encompass all facets 
of society]. 

17. "iok Tjavpa ■Qjw'ia tapa o’nna-baai 
TI — And in all vineyards lamentation, 
for I shall pass in your midst, said 
Hashem. The vineyards shall be filled 
with lamentation over the fact that they 
contain no grapes, for I shall pass in your 
midst to afflict you (Radak). 

18. Up until this point, the prophecies of 
Amos have been directed to the northern 
kingdom of the ten tribes of Israel, rather 
than to that of Judah. In the following 
verses, he turns to the latter and addresses 
his words to them. However, there are 
various views as to where this change 
takes place. According to Abarbanel, this 
verse begins the new phase of Amos's 
prophecy, as will be explained. The 
Midrash follows this approach in its 
interpretation of v. 19. Radak under¬ 
stands the transition as occurring some¬ 
what later, in verse 21. However, the basic 
assumption of this change is not certain; 


they repent (see commentary there). However, such an assumption may not be necessary. It is 
possible that the people are guaranteed that Hashem will be with them if they repent, and He 
will eventually fulfill all their desires. However, they may first have to undergo a measure of 
affliction in atonement for their desecration of His name. Thus, the achievement of total grace 
and clemency by virtue of their repentance alone can be held out only as a possibility.] 
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Rashi (v. 24) apparently contends that the 
entire chapter continues to deal with the 
northern kingdom of Israel. 

... D’lNnan ’in — Woe to those who 
desire ... Woe to those who respond 
[cynically] to the Lord's declaration that 
His day is coming. They say, 'Let Him 
hurry; Let Him hasten His deed' {Isaiah 
5:19) (Rashi; Ibn Ezra; Radak) — thereby 
expressing their disbelief in the impend¬ 
ing calamity (see Radak ad loc.). [Why do 
you challenge the Almighty in this 
manner, as if the day of Hashem was 
something to be desired? Know that 
when that day arrives it will be a time of 
darkness and tragedy, not one of light 
and cheer.] 

Others explain that the Jewish people 
were aware that there would come a 'day 
of Hashem,' in which His glory would be 
revealed in the world (see Joel 3:4). 
Accordingly, they anxiously awaited that 
day, in which the enemies of the Lord 
would be destroyed and the Jewish 
nation would flourish. In reference to this 
the prophet declares: Woe is to those who 
desire the day of Hashem. Why do you 
seek this day of Hashem? — Although it 
will be a day of salvation for the Jewish 
people in the end of days, that will occur 
only when you are righteous and upright, 
following the ways of the Torah. How¬ 
ever, as long as you persist in your present 
behavior, the day of Hashem's glory will 
be one of darkness and gloom, with no 
light of salvation in its wake ( Malbim). 


The Sages offer a parable of a rooster 
and a bat that were awaiting the dawn. 
The rooster said to the bat: I await the 
light because the light is mine, but you — 
why do you seek the light? (Sanhedrin 
98b). 

Abarbanel interprets this verse as being 
directed to the neighboring kingdom of 
Judah. Because of the deep enmity which 
existed between the two nations, the peopleof 
Judah eagerly awaited the day of doom which 
had been prophesied against the kingdom of 
Israel. To this the prophet declares: Why do 
you desire the day of Hashem's retribution 
from the ten tribes? Do not think that you will 
benefit from it, for it will be a day of only 
darkness, and not one which brings light and 
rejoicing to you. 

19. ... tti’N 013’ Ht?N3 — Like a man who 
flees ... [When the day of Hashem 
arrives,] you will be plagued by misfor¬ 
tune after misfortune (Radak), so that 
even as you escape from one you will 
soon thereafter be struck by the next (Ibn 
Ezra). 

The Sages interpret this verse as depict¬ 
ing the four nations who were to exercise 
sovereignty over the kingdom of Judah. 
First you will be conquered by the lion, 
Nebuchadnezzar, king of Babylonia, and 
sent by him into exile. When the iron 
chains of his rule are broken, you will 
encounter the kingdom of Persia and 
Media — depicted by the bear — who 
will enjoy sovereignty over you. After 
they too have passed from the scene, 
you will have access to the House of God 
— i.e., the Holy Temple — under the 
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5/19-23 day of Hashem; Why do you [seek] this day of 
Hashem? It is darkness and not light . 19 Like a man who 
flees from before the lion and is encountered by the bear, 
and he comes to the house and leans his hand upon the 
wall and is bitten by the snake. 20 Is not the day of 
Hashem darkness and not light, blackness without a 
glimmer? 21 1 hate and loathe your festivals, and I will not 
be appeased by your assemblies. 22 For if you offer up to 
Me burnt offerings and your meal offerings, I will not 
accept [them], and the peace-offering from your fatlings 
I will not regard . 23 Remove from before Me the multitude 
of your songs, and the music of your lutes I will not hear. 


auspices of Greece [and her Hellenistic 
successors]. Ultimately, however, you will 
be fatally bitten by the snake, represent¬ 
ing Rome, who will destroy the Second 
Temple and send the Jews into exile 
(Midrash Shocher Tov, cited by Yalkut). 

Alshich notes that in the phrase the day of 
Hashem (v. 18 ), the prophet uses the Name "''in 
which represents the attribute of mercy. 
Thus, the prophet declares to the people: 
Although you anxiously await the arrival of 
the day in which the Almighty's mercy will 
be revealed, do not think that this will bring 
an end to your misfortune despite your 
wicked ways. Rather, as long as you do not 
repent. His mercy will manifest itself only by 
the division of your punishment among four 
eras — allowing you a chance to recover from 
each phase and thereby survive. However, 
your retribution will not be negated entirely 
[unless you mend your evil ways]. 

20. rurKb} bato -riK-Kbi rt dV T|^rrKbfj 
lb — Is not the day of Hash EM darkness 
and not light, blackness without a glim¬ 
mer? Why do you so eagerly await the 
day of Hashem { Ibn Ezra), when its 
arrival shall bring only the darkness of 
tragedy (Radak), without any light or 
hope for salvation ( Malbim )? Indeed, it 
shall be a time of total blackness, without 
even a glimmer of light to be seen 
(Radak; Malbim). 

21. nnij Kbi ap’jn ’rnpt<>? ’riKity 
DD’n'isrya — / hate and loathe your 


festivals, and l will not be appeased by 
your assemblies. Do not think that your 
sacrifices in the Temple will protect you 
from disaster ( Ibn Ezra; Abarbanel), for I 
have come to detest the offerings that you 
bring on your festivals and those which 
you offer up to me when you call mass 
assemblies (Radak). 

Alternatively: Your festivals refers to 
the festivals themselves rather than the 
sacrifices brought then: I have come to 
loathe the occasions when you gather 
together from across the land to celebrate 
the three festivals of Passover, Shavuos, 
and Succos in the Holy Temple (Abar¬ 
banel). 

22. ... ibjrrrDN ’3 — For if you offer up 
... Your burnt-offerings — which are 
intended to effect appeasement for minor 
transgressions — will not succeed in 
appeasing Me. And your peace-offerings 
I will not regard whatsoever (Malbim), 
even if they are brought from the choicest 
fattened animals (Abarbanel; cf. Isaiah 
l-.llff). 

23. Kb ?pb33 rnn?) jinn i, byn ipn 
ypltfK — Remove from before Me the 
multitude of your songs, and the music of 
your lutes I will not hear. [Do not come to 
Me] with the many songs that the Levites 
sing in the Temple to accompany the 
offering of the sacrifices, along with the 
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music they play upon their lutes (Ra- 
dak). Since you persist in your illicit 
dealings and your distortions of justice 
(Rashi ), your offerings and services 
will be to no avail. What good to Me 
are your sacrifices if you rebel against 
My statutes even as you worship Me 
( Radak )? 

This follows the translation of Ibn Ezra, 
Radak, and Abarbanel. Others render pan to 
mean the din of your songs ( Targum; Metzw- 
dos). As long as you continue your evil 
practices, your sounds in the Temple are not 
music to Me but merely an irritating ca¬ 
cophony of noise ( Malbim ). 

24. jitk bm? njn:n udu/h crns bri — 
And let justice be revealed like water 
and righteousness like a mighty stream. 
This you must do in order to appease 
Me: You must uncover the justice that 
you have subdued and concealed and 
allow it to flow in your midst like 
surging waters, and uncover righteous¬ 
ness as well so that it shall flourish 
among you like a powerful stream 
(Rashi). 

This translation follows the majority of 
commentators. Others render: Let justice 
flow like water and righteousness like a 
mighty stream (Ibn Ezra; Radak). Justice 
(usytn) is a natural phenomenon which is 
rooted in human nature, since it is neces¬ 
sary for the maintenance of society. Thus 
it is likened to surging waters, which, if 
only left unimpeded, will flow on their own 
initiative. Righteousness between man and 
God (nj7-J3f), on the other hand, must be 
derived from the statutes of the Torah 
and received by the human being, like a 
stream into which waters flow from outside 


sources (Malbim). 

25 . "in-inn •’b-orniwn nmni DTiatn 
brou/i rpa njifl o’yantc — Did you 
offer sacrifices and meal-offerings to 
Me for forty years in the desert, O 
House of Israel? Do you think that it 
is your sacrifices and meal-offerings 
that I desire from you? Why, for forty 
years in the desert you did not offer 
any sacrifices unto Me, save the pesach- 
offering which you brought the first 
year (Rashi). 

While still encamped in Sinai you had 
ample livestock, wine, and grain, and 
were thus able to bring the required 
sacrifices. Once you left there and trav¬ 
eled in the arid desert, however, where 
there was no grazing land for your 
beasts and no vineyards from which to 
procure wine, your offerings in the 
Tabernacle ceased. Yet I issued no 
complaints about this situation; I de¬ 
manded of you only that you practice 
justice and righteousness (Ibn Ezra; 
Abarbanel). 

This follows the simple meaning of the 
verse. However, the Sages disagree as to its 
correct interpretation. R' Eliezer states that 
indeed, although the Jewish people were 
commanded as to the laws of the olah 
sacrifice at Mt. Sinai, they did not actually 
bring it until they entered the Land of Israel. 
R' Akiva, however, contends that they of¬ 
fered it at Sinai and continued to do so 
throughout their sojourn in the desert. This 
verse indicates only that the tribe of Levi 
alone, who did not sin with the golden calf, 
brought these sacrifices, but not the rest of 
the nation (Chagigah 6b). Elsewhere, a simi¬ 
lar dispute is recorded in regard to the 


DTOV [230] 




5/24-27 


24 And let justice be revealed like water and righteous¬ 
ness like a mighty stream. 25 Did you offer sacrifices 
and meal-offerings to Me for forty years in the desert, O 
House of Israel? 26 And you shall carry Siccuth your 
king and Chiun your images; Kochav your god which 
you made for yourselves. 27 And I shall exile you to 
beyond Damascus, said HashEM, whose Name is the 
God of Hosts. 


pesach-offering. The first (unnamed) Tanna 
maintains that they brought only the one 
pesach-offering on the first year in the 
desert. R' Shimon ben Yochai follows the 
view of R' Akiva, that the tribe of Levi 
fulfilled the sacrificial requirements through¬ 
out the forty years in the wilderness (Sifrei to 
Num. 9:2). 

26. The prophet now returns to his 
earlier theme of the coming darkness of 
God's punishment which shall soon de¬ 
scend upon the Jewish nation ( Rashi ; cf. 
Radak, below). 

... DnNtiOl — And you shall carry . .. 
When you go into exile because of your 
sins, your conquerors will force you to 
carry along the idols which you wor¬ 
shiped (Rashi). 

D33bn m3D — Siccuth your king. This is 
the name of one of the false gods they 
worshiped (Rashi). Others interpret 
D33bn to refer to another deity, which 
was called thus either because they re¬ 
ferred to it as their king or because it is 
the dominant star of one of the constella¬ 
tions and is thus described as ruling over 
that cluster (Radak). Still others render: 
And you shall bear (DfiKtipl) [the bur¬ 
den ] of your kings —- the punishment 
you receive will come about because you 
followed the ways of your idolatrous 
kings (Abarbanel). 

□ypSy ]T>3 — Chiun your images. This, 


too, is the name of one of their deities 
(Rashi), specifically the planet Saturn, of 
which they made images and worshiped 
them (Ibn Ezra; cf. Radak). 

□D’H'Sk 3313 — Kochav your god. An¬ 
other false god (Rashi) — specifically the 
constellations in the Heavens which the 
people worshiped (Mahari Kara). Alter¬ 
natively, it means the star of your gods 
— the star images which you made to 
represent your false gods (Ibn Ezra; 
Radak). 

27. ri “inty ptpniS rmbrin ddj-ir TV’Sjm 
1BIP niK3Y _l nSl< — And I shall exile you 
to beyond Damascus, said Hashem, 
whose Name is the Cod of Hosts. Do not 
think that I will bring upon you only the 
hordes of neighboring nations, who at 
worst will transplant you to nearby 
lands. Rather, I shall deliver you into the 
hands of Sennacherib king of Assyria, 
who will carry you far from your home¬ 
land, beyond the borders of nearby Syria 
(Rashi), to the distant lands of Halah and 
Habor (Radak)} 11 

Abarbanel interprets this verse as be¬ 
ing directed to the kingdom of Judah: 
When the time comes for your punish¬ 
ment, you will not be sent to the 
neighboring lands of Damascus and 
Syria, with whom you are presently at 
war, but rather to a distant land far 
beyond Damascus. 


1. [According to Radak's approach, it is unclear at which point the prophet ceased to address 
the tribes of Judah and Benjamin and redirected his words to the northern kingdom of the 
twelve tribes.) 
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1. injpw "in} □’rip'ani p'y} D’lj^n ’in — 
Woe to the serene in Zion and the secure 
in Mt. Samaria. Woe to the wealthy 
people of Zion, the capital of the king¬ 
dom of Judah, and to those dwelling in 
Samaria — the capital of the kingdom of 
Israel and the last of its cities to be 
conquered by the Assyrian invaders, 
[You continue to wallow in your luxu¬ 
ries,] untouched by the destruction of 
your brothers in the remainder of the 
kingdom of Israel and untroubled by the 
possibility of meeting the same fate 
(Radak). [However, you, too, are soon to 
be defeated and exiled], 

brntp’ rvg on 1 ? uoi D’lin n’tyto] ’ 3 j?j — 
Who were called the foremost of the 
nations, but the House of Israel came to 
them. You were once lauded by all as the 
most praiseworthy of people in the 
family of nations, but now you have 
turned to the other peoples and chosen 
their ways and statutes (Rashi). 

Alternatively, this refers specifically to 
the cities of Zion and Samaria. These 
were the first areas inhabited by the 
peoples of the seven Canaanite nations 
and their fields were considered the 
choicest in all the land. They were 
conquered by the Jewish people: not by 
your own might and prowess — declares 
the prophet — but by the Hand of the 
Almighty, Who gave you the bountiful 
lands in His beneficence. Despite all 
this, you have abandoned His ways and 


chosen the decadent life styles of the 
nations who inhabited this land before 
you (Radak). 

2. ... n^ba 1D"iy — Cross over to Calneh 
... Why do you abandon My ways, as if 
I had mistreated you? Take a look at the 
great cities of Calneh, Hammath, and 
Gath — are they superior in quality or 
greater in size than those which I have 
given to you? If not, what claim do you 
have against me (Rashi; Radak)? 

Calneh is either a city in Babylonia 
(Rashi) or a major city in the land of 
Sumeria (Radak from Gen. 10:10). Great 
Hammath is another name for Antioch 
(Rashi) [the capital of ancient Syria, now 
located in Southern Turkey]. Gath was 
the most prominent of the five major 
cities of Philistia (Rashi; Radak). 

Malbim interprets these verses differ¬ 
ently, noting the fact that the kingdom 
of Israel was the first in that vicinity to 
be conquered by the Assyrians, while the 
kingdom of Judah was the first to be 
overrun by Babylonia. Each was con¬ 
quered first despite the presence of other 
nations in the area, which were smaller 
and weaker and thus more vulnerable to 
invasion. 

Thus, Malbim explains, the prophet 
challenges the people of Zion and Sa¬ 
maria with this paradox: Residents of 
Zion, you are totally serene and unaf¬ 
fected by the Assyrian invaders who 
have not yet attacked your land. Inhabi- 
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1 oe to the serene in Zion and the secure in M t. 

Samaria, who were called the foremost of the 
nations, but the House of Israel came to them. 2 Cross 
over to Calneh and see, and go from there to Great 
Hammath and descend to Gath of the Philistines; are 
they better than these kingdoms; is their border greater 
than your border? 3 Who distance the day of evil and 
convene a session of lawlessness. 4 Who lie on ivory 
couches, stretched out on their beds, and they eat the 
fattened of the sheep and calves from within the stall. 


tants of Samaria, although the target of 
the invaders, you are nevertheless secure 
behind your strong fortifications and 
great military might. You [i.e., the Jewish 
people as a whole] were considered the 
paramount power in the region, and yet 
the nation of Israel was the first to be 
exiled into the neighboring countries. 
Can you explain this puzzling phe¬ 
nomenon? Know that it is the will of the 
Almighty, Who is sending you into exile 
at a time when the great cities of the 
other nations are still intact. The reason 
for this is so you should pass through 
cities in your exile and observe them in 
their glory, and thus note that they are 
neither greater nor mightier than your 
own. By so noting, you will be forced to 
conclude that your destruction was not a 
natural event but rather the will of 
Hashem, Who has punished you for 
your misdeeds. 

3. won rattt puurn jn avb onjan — 
Who distance the day of evil and con¬ 
vene a session of lawlessness. You pro¬ 
claim that the prophets I send to foretell 
the evil that will befall you are discussing 
events in the distant future. Thus reas¬ 
sured, you continue to sit by the gates of 
your towns and judge the people cor¬ 
ruptly, thereby creating a society filled 
with dishonesty and lawlessness ( Ibn 
Ezra; Radak). 

Tar gum renders: They distance the 
day of evil, but you bring close robbery 


in your assemblies. Malbim, following 
along these lines, interprets the verse in 
accordance with his approach to the pre¬ 
vious two (see above): The other nations 
have done all they can to ward off the 
day of their destruction, but you have 
brought close your plunder at the hand 
of Assyria by virtue of your evil ways, as 
described in the following verses. 

Others translate D'HiJpn to mean mo¬ 
tion: You move yourselves towards the 
day of evil, and thus bring closer the time 
when you will be exiled from your 
homes and forced to dwell in the land of 
Esau, the man of lawlessness (Rashi; 
Kara from Vayikra Rabbah 5). 

4. ... D'Otp’Ktn — Who lie ... You have 
indulged yourselves in every conceivable 
luxury without giving any thought to 
your impending destruction and exile 
(Radak). 

anWiyby EPrnpi iv? niun-by 
— Who lie on ivory couches, stretched 
out on their beds. This follows Rashi's 
translation. Radak renders: with their 
bedcovers hanging over the sides of their 
beds as a sign of indulgence. The Sages 
interpret: They befoul their beds with the 
semen of others when they indulge in 
sinful relations with each other's wives 
(Shabbos 62b). 

jgnn •qinn □’bay] ana □■’bqto — 

And they eat the fattened of the sheep 
and calves from within the stall. They 
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pass before the flocks of sheep and the 
stalls of cattle to seek out only the 
choicest lambs and calves for their indul¬ 
gence ( Mahari Kara). 

5. nnb iatyn th? bgan ■>!rby □■’Ufsn 
"Pty'ba — Who sing along to the tune of 
the lute; they consider themselves like 
David in regard to musical instruments. 
As they indulge in their sumptuous 
feasts, they entertain themselves with 
music to enhance their pleasure (AT 
shich). So enamored are they of their 
prowess that they compare themselves to 
King David, who was a master of all 
musical instruments (Radak). In reality, 
however, the comparison is baseless, for 
he dedicated his music to Hashem, 
whereas they employ it merely to satisfy 
their desires ( Rashi; Metzudos David). 

b:nn ’Erby nnpnan — Who sing along to 
the tune of the lute. 

They alter the notes of their songs in 
accordance with the music of the lute 
(Rashi; Mahari Kara). Alternatively, this 
refers to the music itself, which is played 
in many different notes according to the 
melody (Radak). 

Others interpret to be derived 

from perutah, the smallest coin in their 
monetary system: They give perutos to 
those who entertain them by playing the 
lute (Radak; Alshich). 


6. r: ’plfna D’ntyn — Who drink wine 
from basins. They guzzle wine straight 
from large receptacles rather than from 
glasses of an appropriate size (Radak; 
Abarbanel; Alshich). 

Alternatively, Cpmo are vessels with 
more than one mouth, from which two 
people drink at one time (Rashi from 
Shabbos 62b; see ibid.). 

ripi 1 “Ottrby ibm K'b) — And they are 
not pained by the destruction of Joseph. 
The citizens of the kingdom of Joseph 1 ' 1 
pay no heed to the prophecies of their 
impending doom and the destruction of 
their nation (Rashi). 

Alternatively, those who were spared 
from the exiles that already took place 
and still remain in the Holy Land have 
no feelings whatever for the citizens of 
the kingdom of Joseph who have already 
been exiled (Radak). 

According to Abarbanel , this criticism 
is directed at the people of Judah, who 
were not at all concerned with the plight 
of their exiled brethren from the king¬ 
dom of Joseph. 

7. □'b'A lytoa ibv nny 13 b — Therefore, 
they shall now be exiled at the head of 
exiles. Because they continuously require 
the first quality of all in which they 
indulge, it is fitting that they be the first 
to be exiled (lbn Ezra). Therefore, the 


1. The northern kingdom of the ten tribes is referred to as the kingdom of Joseph for several 
reasons: Firstly, the kingdom was established by Jeroboam son of Nabot from the tribe of 
Ephraim the son of Joseph. In addition, the tribe of Ephraim was the largest and most 
influential among the ten tribes. Furthermore, when Jacob blessed the sons of Joseph he stated, 
and my name shall be called upon them' (Gen. 48:16) — i.e., my descendants will be called in 
their name. Finally, since Joseph was singled out to replace Reuven for the rights of the 
firstborn, the kingdom was called in his name (Radak). 
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5 Who sing along to the tune of the lute; they consider 
themselves like David in regard to musical instruments. 

6 Who drink wine from basins and with the choicest 
oils they anoint themselves; and they are not pained 
by the destruction of Joseph. 7 Therefore, they shall 
now be exiled at the head of exiles and the banquets 
of the haughty shall cease. 8 Hashem/Elohim has 
sworn by His soul, declares Hashem the Lord of Hosts: 
I loathe the glory of Jacob and his palaces I detest, 


ten tribes of Israel will be sent into exile 
prior to the banishment of the kingdom 
of Judah ( Mahari Kara; Alshich; cf. 
Radak). 111 

Malbim interprets: Because of the fac¬ 
tors cited above, the people of Israel will 
be the first to be exiled, prior to all of the 
other nations conquered by Assyria, and 
the kingdom of Judah will be the first to 
be banished by the Babylonians (see 
comm, to v. 2; cf. Abarbanel). 

D’nnp nrro "icn — And the banquets of 
the haughty shall cease. [With the com¬ 
ing exile,] the festive banquets of the 
great and haughty will be ended [once 
and for all] ( Rashi ; cf. Targum). 

Others render: and mourning (nnn) 
shall approach those who are stretched 
out [on their beds] ( Radak ; cf. Moed 
Katan 28b) — [those who lay indolently 
on their beds and couches in pursuit of 


pleasure and enjoyment will soon mourn 
the loss of all they desire] (see also 
Radak; Ibn Ezra). 

8. The prophet conveys the Almighty's 
sworn determination to annihilate the 
Jewish kingdoms — offering a graphic 
illustration of the extent of the destruc¬ 
tion that will occur. He stresses, however, 
that the two nations will not share 
similar fates, for the kingdom of Judah 
will recover — at least partially — and 
return to their land long before the 
redemption of the ten tribes. 

... D’nbK ti yauM — Hashem /Elohim 
has sworn ... The Almighty proclaims 
that He has made the following oath by 
the very essence of His Being: I have 
come to loathe (3Knn) the Holy Tem¬ 
ple, 121 the glory and splendor of the 
nation [due to the wicked ways of the 


1. [This follows the view of the majority of commentators, that the previous verse refers 
specifically to the citizens of the kingdom of Israel. Thus they are the subject of the prophecy 
of doom in this verse as well.] According to Abarbanel, the subject of these verses is the 
kingdom of Judah. He interprets the phrase the head of exiles to allude to the fact that the 
nation of Judah was destined to suffer yet another exile several centuries later at the hands of 
the Romans (see ibid.). [Since they were to undergo repeated banishments they are called the 
head of exiles — i.e., the leader in experiencing that fate.) 

2. [It is somewhat difficult to comprehend such a statement: Why should the Almighty loathe 
the Holy Temple because of the people's misdeeds? However, several possible explanations 
come to mind. 

First, as hinted above (5:21), the people relied on the sacrifices they offered in the Temple to 
achieve atonement for their transgressions, and, with the assurance of a clean slate, they 
continued in their wicked ways. Thus, the Temple had become a tool for their decadence, and 
is therefore depicted as the subject of Hashem's hatred. 

In addition, because the Temple provided the potential for towering heights of spirituality, 
it greatly magnified the scale of their wickedness in abusing such great potential and defiling 
such intense holiness. Thus, the presence of the Temple contributed significantly to the extent 
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people], and I shall therefore deliver the 
city of Jerusalem and its inhabitants 
(Rashi) into the hands of the enemy 
(Radak). 

Others translate 3Knn as desire: In 
truth I love the Holy Temple, says the 
Almighty, but I have come to detest the 
palaces of Jacob, where the people en¬ 
gage in their decadent behavior. There¬ 
fore, I must destroy the city of Jerusalem 
and all that is in it, even the Temple itself 
(Abarbanel; Metzudos David). 

9. int* rnaa □’tdi# rntyjt nm r Qt< nvn 
inni — And it shall be that if ten men 
remain in one house they shall die. [The 
devastation shall pervade in all places, 
and the destruction shall be all-encom¬ 
passing.] Thus, if ten men — or any other 
number of people ( Ibn Ezra; Radak ) — 
shall escape the sword of the enemy and 
seek refuge together in one house, they 
too shall be destroyed, for the enemy will 
burn down the house with them inside 
once he has captured the city (Rashi; 
Metzudos David). Alternatively: A 
plague of pestilence shall infiltrate the 
house and wipe them out completely 
(Radak; Abarbanel; Malbim). 

10. □’’Dirj; toyin'? nn iKtyji 

JT3n'|)3 — And his kinsman who saves 
him from burning shall carry him to take 
out the bones from the house. Because no 


one from the immediate family will 
survive the destruction, it will be left to 
an uncle ( Malbim ) — or any other 
relative sufficiently close and concerned 
— to extract the bones of the victims 
before they are consumed by the flames, 
and to take them [to be buried] ( Targum; 
Rashi). 

Ibn Ezra cites R‘ Yehudah ben Karish who 
renders: His paternal uncle and his maternal 
uncle shall take out etc. 

Others render lDipn, the one who burns 
him — as a reference to the embalming of 
corpses with pungent spices to eradicate their 
stench (Mahari Kara; Radak) and prevent 
the spread of disease (Malbim). 

intyi uny livn Iran ’nsra hpn 1 ? imi 
DDK — And he will say to the one who is 
at the end of the house, 'Are there any 
more with you t and he will say, 'None.' 
This relative will call out to his compan¬ 
ion, who had entered the house to 
investigate further, and inquire of him 
whether there is anyone else alive aside 
from himself. The latter will respond in 
the negative, for all within the house will 
be dead (Rashi). 

'n Dida Tain 1 ? Kb ’3 on idjj] — And he 
will say, 'Remove them,' for they were 
not [wont] to mention the Name of 
HASHEM. The relative will direct his 
accomplice to remove all of the corpses 


of Hashem's wrath (cf. Michtav MeEliyahu, Vol. 2, s.v. unpnn n’3 prai qbnn in). 

Finally, because of the sins of the people, the nbyp blp unptpn n’3 — the Heavenly source 
from which the Temple drew its unique level of holiness — had been defiled and rendered 
bereft of its potency (see Nefesh HaChaim 1:4). Accordingly, the Temple which remained 
standing here on earth was an empty shell, drained of its 'spirit,' and thus stood as a mockery 
of the very sanctity it represented.] 
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_^2 an d l shall deliver the city and its inhabitants. 9 And 
it shall be that if ten men remain in one house they 
shall die. 10 And his kinsman who saves him from 
burning shall carry him to take out the bones from 
the house, and he will say to the one who is at the end 
of the house, ‘Are there any more with you?' and he 
will say, 'None,' and he will say, 'Remove [them],’ for 
they were not [wont] to mention the Name of HASHEM. 
11 For behold, Hashem commands and shatters a large 
house into slivers and a small house into chips. u Will 
horses gallop on a rock; will one plow [it] with cattle, 


from the house. And he will comment 
further [in response to the entire situa¬ 
tion]: This punishment befell them be¬ 
cause they refused to mention the Name 
of Hashem when they were alive (Tar- 
gum; Rashi; M ahari Kara). 

Others translate DPI to mean be silent 
(Ibn Ezra; Radak; Alshich; Metzudos; 
Malbim): Refrain from bewailing this 
terrible tragedy, for it has come upon us 
because we consistently refused to men¬ 
tion the Name of Hashem, and men¬ 
tioned instead the names of our idols 
(Radak). 

Alternatively: The relative will com¬ 
mand, 'Be silent and do not publicize this 
awful occurrence, lest it cause the people 
to despair.' However, it will not occur to 
anyone to mention the Name of Hashem 
and acknowledge the truth of His judg¬ 
ment (Ibn Ezra). 

11. ... njyn n njrrra — for behold, 
Hashem commands ... The Almighty 
shall issue the command, and the enemy 
shall smite (Metzudos David) the greater 
kingdom such a mighty blow that it shall 
shatter into tiny slivers. The smaller 
nation shall also be smitten, but less 
violently, so that its fragments will be 
larger than those of the former (Targum; 
Rashi). I.e., the kingdom of the ten tribes 
will be destroyed so completely that it 
will be many generations before it is 
restored. The smaller nation of Judah will 


also be defeated, but its fragments will 
remain sufficiently large to allow for its 
renewal within a short period of time 
(Mahari Kara; Abarbanel; Metzudos 
David). 

Others interpret: The great houses of 
the nation's rulers will be smashed to 
small fragments (Ibn Ezra; Alshich) for 
they bear responsibility for the misdeeds 
of the multitudes who follow their lead. 
The smaller houses of private citizens 
will be dealt lesser blows, as they are only 
culpable for their own transgressions 
(Alshich). 

Radak interprets the verse more liter¬ 
ally to refer to a great earthquake — 
depicted earlier (3:15) — which will 
destroy the larger houses along with the 
smaller ones. 

12"14. Why do you persist in your 
wrongdoing when all logic points to the 
folly of your ways? All of the sources of 
your imagined security will be to no avail 
if you do not abandon your evil ways, 
and there will be no avoiding your 
terrible fate. 

12. ... D’pio yb^a pyrn — Will horses 
gallop on a rock ... Can horses run up 
rocky cliffs (Mahari Kara) in defiance 
of the laws of nature? Can a man plow 
with cattle upon those cliffs? Why then 
do you think that you can successfully 
alter the natural order, turning justice 
and righteousness into poison weed and 
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wormwood [and still escape retribution] 
(Rashi )? Alternatively: Just as you under¬ 
stand quite clearly that such events would 
be an upheaval of the natural order, know 
that you, too, are perverting that natural 
order with your corruption of justice. For 
justice and righteousness are the pillars of 
civilization, and their corruption is thus as 
destructive as the deadly poison weed. 
The natural fruits of righteousness are 
peace and all that is good, but you have 
[replaced it with behavior that breeds] 
only wormwood (Radak). 

Others explain this verse as an allegori¬ 
cal description of the land. Your land has 
been rendered indefensible, like a sheet of 
rock upon which horses are unable to 
gallop to battle. Nor does any produce 
grow in the fields, just as they would not 
be able to grow in rocky soil. Why has this 
occurred? Because, ’3, you have dis¬ 
torted justice — in the merit of which the 
Almighty brings victory in war — and 
transformed it into poison weed. And the 
righteousness which would bring bless¬ 
ings of prosperity you have turned to 
wormwood ( Malbim ; cf. Abarbanel, 
Malbim). 

13. -131 nV? D’nnlirn — Those who rejoice 
over nothing. You revel in your greatness 
and wealth as well as in the tranquility 
they bring, but your rejoicing is of no 
consequence and will not be long lasting 
(Rashi; Radak). 

Alternatively: You rejoice in your re¬ 
fusal to heed the words of the prophet — 
as if there were no such words ( Mahari 
Kara), and you exult in your lack of 


concern for the impending destruction 
that such a policy will bring ( Alshich ). 

□’ni? nb i3j7tnn Nibn onmtn — 
A/ho say, Ts it not with our might that we 
have taken for ourselves horns? 1 When 
Jeroboam ben Joash defeated the enemies 
of Israel and restored her boundaries (see 
II Kings 14:25,28), you attributed it to 
your military might. You boasted of your 
mighty horns which overpower the en¬ 
emy as the wild ox gores with his horns, 
rather than acknowledging that it was 
God's mercy upon His people that 
wrought your victory (Radak; Malbim; 
Metzudos David; cf. Abarbanel). 

Targum renders: who say, ‘Is it not 
with our might that we have acquired for 
ourselves possessions?’ — as a person's 
wealth raises his status and provides him 
with 'horns of glory' (Mahari Kara ; cf. 
Rashi). 

14. .. r? — For behold ... In 

retribution for your many transgressions 
against Me, I shall raise up against you a 
nation (Metzudos David) — the mighty 
forces of the king of Assyria. And because 
you insist upon caking credit 
for your victories rather than acknowl¬ 
edging My beneficence to you, he will — 
with the removal of My providence from 
you — oppress you in those very lands 
which Jeroboam conquered, and subse¬ 
quently drive you out from them entirely 
(Radak). 

Rashi explains that Hamath is in the 
northwestern corner of Eretz Yisrael, 
whereas the Wadi Arabah is the brook of 


oray [238] 




^/j3-14 ^ a t you have turned justice into poison wood and the 
fruit of righteousness into wormwood? 13 Those who 
rejoice over nothing, who say, 'Is it not with our might 
that we have taken for ourselves horns ? 14 For behold, O 
House of Israel, I will raise up against you a nation, 
declares HASHEM the Lord of Hosts, and they will oppress 
you, from the approach to Hamath to the Wadi Arabah. 

7/1 1 "^hus showed me Hashem/Elohim: and behold He was 

forming locusts as the later growth was beginning to 
sprout, and behold [there appeared] the later growth 


Egypt in the southwestern corner. [Thus, Assyria will conquer the whole of the 
the prophet declares that the forces of kingdom of Israel.] 


VII 

As described earlier, the Almighty brought upon the Jewish kingdom a series of 
calamities in order to motivate them to repent and thereby avoid the final destruction 
of their nation. In this chapter, Amos describes how the Almighty showed him those 
catastrophes in advance, and how he beseeched Him to limit their scope in His mercy 
so as to prevent total destruction ( Abarbanel ; Malbim). 


1. ... D’nbN Tt ’JN'in rt3 — Thus showed 
me Hashem/Elohim ... The Almighty 
showed me a vision in which He was 
creating locusts (Targum; Radak) at the 
time of the sprouting of the second crop of 
the growing season (Rashi; Radak) — 
which appears at the time of the second 
rainfall (Ibn Ezra). Indeed, after the first 
growth had been mowed while still grass 
— before its stalks appeared — in order to 
feed the animals of the king/ 1 ' the shoots 
of this later growth were beginning to 
appear (Rashi; Radak). 

Others translate "lYi 1 to mean gather — 
I saw Hashem gathering together an 
army of locusts (Ibn Ezra; Radak). 

Abarbanel offers an entirely different 
interpretation to this verse. He maintains that 
’3'a is rendered collectors — i.e., the agents 
through which the Almighty will collect 
His debt from the Jewish people for their 


wickedness. As described in chapter 4 (vs. 
6-9), these agents — who will bring about 
the loss of the crops — may come in the 
form of drought, blight, or an invading 
enemy who decimates the produce of the 
fields. 

Thus the prophet relates: 1 saw a vision in 
which the Almighty was conceiving His 
agents of collection, through which He 
would exact retribution from the Children of 
Israel by destroying their crops. This will 
occur after the crops have already appeared 
in the fields, thereby maximizing the disap¬ 
pointment and anguish of the people. To 
further increase the effect of this punish¬ 
ment, He chose a time immediately after the 
king had cut away the possessions of the 
people through exorbitant taxes, leaving 
them eagerly anticipating the new year's 
yield in order to ward off famine. At that 
time, Hashem set out to devastate their crops 
and bring them to utter destitution and 
despair. 


1. Mahari Kara explains that the first growth was harvested when the shoots were still soft in 
order to allow for a second growth of larger and stronger stalks. 
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2.... rpril — And it came about ... In my 
vision, I saw the locusts devouring all of 
the grass, signifying that a plague of lo¬ 
custs will come and destroy all vegetation, 
causing a total famine ( Metzudos David). 
I therefore turned to the Almighty in 
prayer and beseeched Him: Please forgive 
Your people and do not bring upon them 
so great a calamity. For Your nation is 
small and will be unable to survive such a 
disaster (Radak). They will not have the 
means to feed themselves, and the gentile 
nations who detest them will certainly not 
render assistance (Metzudos). Nor will 
they be able to strengthen themselves and 
improve their behavior — and thereby 
earn the removal of their misfortune, for 
their spiritual stature at the present time is 
very low ( Malbim ). 

Alternatively: Who will sustain Jacob, 
as he is small ( Targum; Rashi )? If I will 
not plead their case, who among them 
will arise to beseech You to abolish the 
decree, for there are very few among them 
in this generation who are truly righteous 
(Kara). 

3. -n -inn rrnn kb rikTby 'n Dm — 
Hashem relented concerning this: ‘It 
shall not be,' said Hashem. Hashem 
acceded to my prayers and nullified the 
decree (Rashi). 

Abarbanel explains that only the de¬ 
cree of total destruction was abolished. 


but the majority of the crops were 
nevertheless devoured. Malbim, how¬ 
ever, notes the use of the word nbp, 
forgive, as opposed to the word bin, 
refrain, used in the following vision. He 
explains that in this case there was still 
sufficient merit among the people to 
allow for actual forgiveness and total 
annulment of the decree. The second 
vision, however, which followed further 
sinfulness, could only be mitigated in 
scope, but it could not be negated entirely. 

4.... Dvrts 71 ’jinn nD — Thus showed 
me Hashem / Elohim ... I was shown 
another vision, in which Hashem called 
together His heavenly hosts to prepare to 
do battle with the nation of Israel by 
afflicting them with fire (Rashi; Ibn Ezra; 
Radak). Alternatively, the fire symbol¬ 
izes a great heat wave, which will prevent 
the rain from falling and will destroy all 
vegetation like a consuming flame ( Ibn 
Ezra; Radak; cf. Kara). 

nan mmynk bakni — And it consumed 
the great depths. The fire consumed the 
waters lying beneath the surface of the 
earth (Radak). Alshich explains that 
when the Jewish nation sinned in the 
desert, the Almighty punished them with 
a raging fire that consumed some of the 
nation. Then, in response to the prayers of 
Moses, the fire sunk beneath the ground 
(Num. 11:1,2; Rashi ad loc.). Now, once 
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after the king's reaping. 2 And it came about when 
He finished devouring the grass of the earth that I 
said, 'Hashem/Elohim, pray forgive. How will Jacob 
survive, for he is small7 3 Hash EM relented concern¬ 
ing this: 'It shall not be,' said Hashem. 4 Thus showed 
me Hashem/Elohim: and behold Hashem/Elohim was 
summoning to contend by fire and it consumed the 
great depths and devoured the lot. 5 And I said, 
'Hashem/Elohim, pray refrain; how will Jacob sur¬ 
vive, for he is small7 6 Hashem relented concerning 
this; 'It too shall not be,' said Hashem/Elohim. 7 Thus 


He showed me: ana 
on a plumbed wall 

again, the Almighty recalled that same 
fire from the bowels of the earth in order 
to exact retribution from the kingdom of 
Israel. It first wrought destruction be¬ 
neath the earth's surface, drying up the 
depths of water, and then began to rise to 
the surface to continue its destructive 
course. At that point, the prophet be- 
seeched Hashem for mercy and the fires 
receded once more to the core of the globe. 

pbnrrriK nbpio — And devoured the lot. 
It consumed the portion of the field 
(Rashi). According to Ibn Ezra, this refers 
to the entire land surface of the country. 
Radak interprets it to refer specifically to 
the fields of the king. Since the king set 
the tone for the moral standard of the 
nation, he was held to be primarily 
responsible for its decadence, and was 
therefore singled out for punishment. 

Others understand the fire described in 
this verse to allude to a plague of 
pestilence which devoured the nation, as 
foretold earlier (4:10) (Abarbanel; Mal- 
bim). First it affected those who went 
down to Egypt, whose surface lies lower 
than that of the Land of Israel. It then 
traveled to the Land of Israel itself, the 
Jewish nation's portion of the earth's land 
surface (Malbim; cf. Abarbanel). 

5. ’3 apy: Dtp; ’D Krbnrj DyibK 'n "into 


! behold Hashem was standing 
with a plumbline in His hand. 

Kin Pi? — And 1 said, 'HASHEM/ELOHIM, 
pray refrain; how will Jacob survive, for 
he is small ? 1 [Once again, I pleaded with 
the Almighty to stay His hand.] This 
time, however, I sought only that He limit 
the scope of His punishment, for I recog¬ 
nized that total forgiveness was no longer 
possible ( Malbim; see comm, to v. 3). 

6, -n nnK npri Kb kvi-di nKrby 'n Dm 
□ ,, n l ?K — Hashem relented concerning 
this; 'It too shall not be,' said Hashem I 
Elohim. [Once again, the Almighty re¬ 
lented and spared the Jewish people the 
retribution they deserved.] 

7. The prophet now goes on to describe 
the Almighty's decree of the invasions to 
be suffered by the kingdom of Israel, 
which would be conquered piecemeal by 
successive waves of Assyrian forces. First, 
the tribes dwelling east of the Jordan 
River were conquered and exiled by Pol, 
king of Assyria; subsequently, the 
provinces of Zebulun and Naphtali were 
overrun by Tiglath Pileser [and finally, 
the entire nation was conquered by 
Sennacherib] ( Abarbanel ). 

•njK itr?! ^jk noirrby ny:i 'n rum Dton na 
— Thus He showed me: and behold 
Hashem was standing on a plumbed 
wall with a plumbline in His hand. [A 
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plumbline is a line from which a weight 
is suspended to determine vertically (or 
depth). A plumbed wall is a wall that has 
been made to stand perfectly straight by 
means of a plumbline.] In this third 
vision, I saw the splendor of the 
Almighty atop the straight wall of justice 
(Rashi; Radak). He held the weights of 
strict justice within His hand — in order 
to maintain control over them and 
thereby mitigate them with a measure of 
benevolence (Radak ). fl1 The wall indi¬ 
cates that although the Almighty is the 
wall of Israel — its fortification and 
protection — the haven of His mercy 
shall henceforth be limited by His judg¬ 
ment of our deeds (Abarbanel). 

The Sages interpret. Behold, the 
Almighty stood upon a wall of fraud, 
and in His hand was fraud [i.e., the 
fraudulent acts which had angered Him], 
like a debtor who comes with his docu¬ 
ments to collect his debts (Vayikra Rab- 
bah ch. 33; Y alkut Shimoni). All [mis¬ 
deeds are punished] through an agent, 
with the exception of fraud, which is 
dealt with directly by God, as it is stated, 
with fraud in His hand^ (Bava Metzia 
59a; Y alkut Shimoni). 

8 . into Diny nip rmKTin ’Sk -n "inioi 
— And Hashem said to me, 'What do 
you see, Amost And l said, ‘A 
plumbline.' The Almighty asked me, 
'What do you see in this vision, that you 


do not cry out immediately in supplica¬ 
tion on behalf of the Jewish people as you 
did in the previous two cases' (Radak)? 
And I answered, 'This time I perceive 
that You intend to judge them cautiously, 
not simply destroy them as in the earlier 
visions' (Radak). 

Others explain that the Almighty 
questions Amos here in this vision be¬ 
cause this prophecy is not self-explana¬ 
tory as were the others (Abarbanel; 
Metzudos David). 

biaty? ’ay rnggi 111 * nty nri — 'Behold l 
am placing a plumbline amidst My 
nation Israel.' Behold I shall judge My 
nation with the straight measure of 
justice (Rashi). However, I shall not 
punish them all at once; rather I will 
implement My judgment amidst My 
nation — affecting only a portion of the 
kingdom [at first] (Abarbanel). 

The Sages comment: And / s aid, 'a 
plumbline' — this is the great Sanhedrin, 
which consisted of seventy-one judges — 
the numerical value of the word ■qjK 
(Vayikra Rabbah, loc. cit.; Yalkut Shi¬ 
moni). I.e., I see that even the highest 
court in the land has rendered justice 
fraudulently [and retribution is therefore 
unavoidable] (Radak). 

lb "liny Tly q’UlK'Kb — 'No longer shall I 
continue to forbear him.' I can no longer 
forbear the iniquities of the people 
(Rashi) without exacting retribution 


1. [Radak adds this insight in interpretation of the phrase T[JK Ira, with a plumbline in His 
hand. The other commentators, however, seem to understand this verse to be describing a 
strict measure of justice unmitigated whatsoever by the attribute of mercy.] 

2. When the Almighty exacts retribution through an agent [i.e., through one of the heavenly 
forces through which He works His will], there are times when that agent is impeded by other 
factors and cannot carry out its mission immediately [thus allowing time to prevent the 
misfortune from arriving by means of prayer and repentance]. However, when Hashem 
Himself punishes the wicked, no force in creation can impede or delay Him, and His 
vengeance is swift and sure (R abbeinu Y onasan, cited by Shit ah Mekubetzes, ad loc.). 
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6 And Hashem said to me/What do you see, Amos? Audi 
said, 'A plumbline.' And Hashem said, 'Behold I am plac¬ 
ing a plumbline amidst My nation Israel; no longer shall 
I continue to forbear him. 9 And the altars of Isaac shall 
be laid waste and the sanctuaries of Israel destroyed; 


from them (Radak). Therefore, do not 
seek to enjoin Me with your prayers to 
retract this decree, for it will be to no avail 
(Abarbanel). 

The Sages see this phrase as an expres¬ 
sion of God's mercy: Said the Almighty: I 
shall afflict him in this world, but I shall 
no longer cross over (“liajf) to him [to 
punish him] in the world to come 
(Vayikra Rabbah ad loc.; Yalkut Shi- 
moni). 

Ibn Ezra translates v)m to mean lead, and 
interprets the verse as follows: I have placed a 
wall of lead between Myself and My nation, 
and I shall not pass through it (Tnif) in order 
to see them (and thereby be aroused to mercy 
by their plight]. 

Malbim offers a unique interpretation to 
these verses: The plumbed wall represents the 
entirety of creation, which was established 
with an inherent system of justice to allocate 
reward and punishment to all of mankind. 
However, that system has two limits: First, it 
is a general system dealing with the entirety 
of creation and, as such, does not respond to 
each person on an individual basis. [I.e., when 
all of mankind — or even a large segment — 
is deserving of a certain manner of treatment, 
individuals within that segment are included 
in that treatment — even if they as individu¬ 
als merit otherwise for better or for worse (see 
Gen. 19:15).] Second, because it relates to an 
entire system, there are times when appropri¬ 
ate punishment is delayed due to other 
factors within the system. [E.g., one man's 
retribution may be withheld because of its 
effect upon others.] 

However, in addition to the plumbed wall, 
the vision portrayed the Almighty with a 
plumbline in His hand. This indicated that 
He was holding the implementation of justice 
in His own hands in order to exact retribution 
on a personal level from those individuals 
who deserve it — unbound to the general sys¬ 
tem at large and not limited to its constraints. 

Thus, in response to the Almighty's query, 
‘What do you see,' Amos replies, 7 see a 


plumbline.' I.e., in addition to the natural 
system of justice I observe that You hold a 
plumbline in your hand. This indicates that 
You intend to mete out justice to some 
[individual or] nation in a manner untied to 
the general system. To this Hashem declares: 
Behold I have placed a plumbline amidst My 
nation Israel. No longer shall I leave their 
iniquities to the natural system of justice. 
Rather, I shall personally see to their punish¬ 
ment, so that it will take effect amidst the 
nation — not only affecting the nation as a 
whole but even the individuals in their midst. 
Furthermore, / shall no longer continue to 
forbear him — I will no longer wait for the 
general system of justice to respond to their 
actions. Instead, I shall exact retribution at 
once, even if from the perspective of creation 
as a whole the time is not appropriate. 

9. pntp'' nlD3 — And the altars of 
Isaac shall be laid waste. The altars that 
the children of Isaac have built to their 
false gods shall be rendered desolate due 
to the lack of anyone to worship upon 
them (Metzudos David). 

The nation is referred here to as the 
children of Isaac — rather than of Israel, 
as throughout Scripture. This is to note 
the contrast between Isaac himself, who 
allowed himself to be bound on an altar 
to be offered to the Almighty, and his 
descendants, who used altars to rebel 
against Hashem (Radak). Alternatively, 
it is meant to intimate that they have 
chosen the standard of the children of 
Isaac rather than of Israel — i.e., they 
have followed in the ways of Isaac's other 
son, Esau (Alshich). 

Others render pntn to mean mockery: The 
altars which are but a mockery in the eyes of 
the Almighty shall be laid waste ( Abarbanel ; 
Malbim). 

irnm btnip 1 ‘’Wlpm — And the sanctu¬ 
aries of Israel destroyed. The cities of 
Beth-el (Rashi), Gilgal, and Dan, which 
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were the designated sanctuaries of the 
service of the idols, shall be destroyed 
(Radak). Alternatively: This refers to the 
sanctuaries which were built in every 
town for the worship of the false gods 
( Abarbanel). 

anna oyam rpa-by ’nopi — And I will 
ascend upon the House of Jeroboam with 
the sword. [I will bring death by the 
sword to the family of] Jeroboam the son 
of Joash ( Rashi ). Although Jeroboam 
himself will die a natural death ( Malbim ), 
his son Zechariah will be slain by Shal- 
lum the son of Joseph, thereby ending the 
dynasty of his ancestor, Jehu (Radak). 

Abarbanel interprets the phrase with 
the sword as referring back to this entire 
prophecy. Whereas the first vision fore¬ 
told a plague of hunger, and the second 
one of pestilence, this vision prophesies 
the suffering of the people at the hand of 
the enemy's sword. 

10. Amos digresses in the midst of his 
prophecies to relate an event which 
occurred while he was involved in trans¬ 
mitting the word of Hashem. A priest of 
idolatry named Amaziah heard the pro¬ 
phecies of Amos in Beth-el and sought to 
silence him. First, he informed upon him 
to the king of Israel, accusing him of 
inciting rebellion and treason. When that 
failed to produce results, he tried to 
convince Amos himself to flee to the 
kingdom of Judah where his prophecies 
would be appreciated. Amos responds by 
refuting his arguments and goes on to 


foretell the climax of the catastrophes 
about which he has prophesied. 

-Tfro nyaybjy bK-rva ina rpyn* nbui'] 
"llDNb bfOtv? — And Amaziah the priest 
of Beth-el sent to Jeroboam king of Israel 
saying. Amaziah, who was a priest of the 
idols in Beth-el (Rashi), heard the 
prophecies uttered there by Amos. He 
then sent the following message to King 
Jeroboam, who was not present at the 
time of Amos's prophesying (Radak). 

biot tr rva anj?a olny spby -iyj$ — Amos 
has conspired against you amidst the 
House of Israel. Amos seeks to incite the 
people against you. He has uttered a pro¬ 
phecy foretelling your death, thus en¬ 
couraging your enemies to rise up against 
you and claim that they are thereby 
fulfilling the will of the Almighty (Abar¬ 
banel). Furthermore, he has uttered this 
prophecy publicly, in the midst of the 
populace, rather than in secret [to avoid 
inciting a rebellion] (Radak). 

rnayba-riK b’anb y-)Nn barn-rub — The 
land will not be able to tolerate all his 
words. Do not be afraid to strike him 
down for his effrontery (Malbim), for the 
people of the land will not tolerate such 
rebellious behavior in their midst and 
they will support you in your response 
(Ibn Ezra; Malbim ). 

Alternatively: If you do not act against 
him, he will succeed in inciting the people 
to rebel, for they will not be able to 
tolerate the message he bears without 
acting upon it (Abarbanel). 
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an d I will ascend upon the House of Jeroboam with 
the sword.' 10 And Amaziah the priest of Beth-el sent 
to Jeroboam king of Israel saying: 'Amos has con¬ 
spired against you amidst the House of Israel; the 
land will not be able to tolerate all his words. 11 For so 
said Amos: "By the sword Jeroboam shall die, and 
Israel shall be exiled from upon its land." ' 12 And 
Amaziah said to Amos: 'Seer, go, flee to the land of 
Judah; and eat bread there and there you shall prophesy. 


11. run’ oiny djk h'd-’s 

irnjiK byp n’j’f nba bN'jtrn — For so said 
Amos: By the sword Jeroboam shall die, 
and Israel shall be exiled from upon its 
land. With what has he sought to incite 
rebellion? He has prophesied that you, 
the king, shall die — thereby encourag¬ 
ing your enemies, and that the nation 
shall be exiled — thereby arousing in 
them a fear which could lead to rebellion 
(Abarbanel). 

In truth, however, Amaziah's accusa¬ 
tions against Amos were unfounded. He 
did not prophesy the death of Jeroboam 
himself, but only that of members of his 
family ( Rashi ; see v. 9). Furthermore, 
he did not foretell — at this time — 
the exile of the entire nation, but only 
the destruction of a portion of the land 
at the hands of invading forces ( Abar¬ 
banel; see comm, to v. 9). Nevertheless, 
Amaziah distorted the truth in order to 
incite Jeroboam to have Amos executed 
(Radak ). This was because he saw in 
Amos's prophecies a threat to his position 
as priest, since if Amos successfully 
aroused the people to repentance they 
would no longer worship in the sanctu¬ 
ary of the idols ( Abarbanel ; cf. Mahari 
Kara). 

Despite Amaziah's efforts, he was 
unable to arouse the king's wrath. Rather, 
Jeroboam responded, God forbid that 
that tzaddik should speak thus, and if he 
did, what shall I do to him? The Shechi- 
nah has so instructed him' (Pesachim 87, 
cited by Radak, Abarbanel, Malbim; see 
comm, to Hosea 1:1). 


12. DlnybN njynt} -intO] — And 
Amaziah said to Amos. Upon seeing that 
Jeroboam would not be moved to act 
against Amos, Amaziah attempted to 
persuade Amos himself to flee the king¬ 
dom of Israel in order to avoid retribution 
against him from the king for his prophe¬ 
cies (Radak). According to Abarbanel, 
he presented himself as a friend seeking 
Amos's welfare and urged him to escape 
with his life. 

on 1 ? Dttfbptjl — And eat bread there. 
There they will appreciate your prophe¬ 
cies, and will consequently provide you 
with sustenance (Kara; Alshich; Mal¬ 
bim ). Whereas in the kingdom of Israel, it 
is the false prophets who are fed and 
supported for their prophecies, there in 
Judah they honor the prophets of 
Hashem (Ibn Ezra; Radak). Furthermore, 
they will certainly support you when 
they hear you foretelling doom to their 
enemies, the citizens of the northern 
kingdom (Radak). 

Abarbanel explains that there was 
then a famine in the land of Israel, as 
foretold above by Amos, but in the land 
of Judah, there was bread to be had. 

Rashi interprets this phrase as being 
stated degradingly: Go to the land of 
Judah where they will feed you scraps of 
bread in exchange for your prophecies. 

K3JFI Dtyi — And there you shall proph¬ 
esy. In Judah lies the Temple of the 
Almighty God in Whose Name you 
prophesy (Rashi), and the atmosphere 
there is thus more conducive to the 
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achievement of the level of sanctity 
required for prophecy (Alshich). 

Alternatively: There they worship the 
Almighty in His Temple, and they will 
therefore allow you to prophesy in His 
Name without fear of retribution (Kara; 
Abarbanel; Malbim). 

13. 'U/ipn’3 toanb ny q^Din-Kb bK-rrai 
Kin robtpn mni Kin qbn — Bat continue 
no longer to prophesy in Beth-el, for it is 
the sanctuary of the king and the house 
of royalty. Prophesy no longer in Beth-el, 
for the Name of Hashem is not mentioned 
there, only those of the idols [and you will 
therefore find no sympathy for your 
cause] ( Rashi; Mahari Kara). Further¬ 
more, it is the sanctuary of the king, 
where he is often to be found, and thus 
the officers who accompany him may 
overhear your words and put you to death 
(Metzudos David; cf. Alshich). Indeed, 
Beth-el is the house of royalty , where the 
king dwells for long periods of time as if 
in his own house [and you are thus even 
more likely to incur his wrath] (Radak). 

Two sanctuaries of idolatry were 
founded by Jeroboam ben Nebat, one in 
Dan and one in Beth-el. The one in Beth-el 
was closer to Samaria, the capital city of 
the kingdom, and was therefore the one 
patronized by the royal family ( Abar¬ 
banel ). In addition, because Beth-el had 
been designated by Jacob as a House of 
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God (Gen. 28:17) it was considered to be a 
place of singular holiness — comparable 
to Jerusalem — and was thus deemed an 
appropriate site for religious worship 
(Radak; Abarbanel). 

Others interpret: he is of a house of royalty 
— since Jeroboam comes from a line of kings, 
his claim to royalty is well established, and 
one who seeks to undermine his authority 
will thus be dealt with very harshly ( Alshich; 
cf. Metzudos). 

14. ... Di»y JV’1 — And Amos replied ... 
I am not a prophet from my youth 
(Radak) — learned in the ways of 
prophecy and the preparations for its 
achievement (Abarbanel ; see comm, to 
1:1). Nor did I inherit the mantle of this 
greatness from my father ( Abarbanel ), as 
he himself was also not a prophet and 
thus could not have taught me the ways 
of prophecy (Radak). 

Others interpret: I am not one of your 
false prophets who take pay for their 
prophecies (Rashi). 

According to Alshich, Amos here 
responds to Amaziah's reference to him as 
a 'seer,' which is a lesser level of prophecy 
than indicated by the word 'prophet.' To 
this Amos replies: You are correct in 
calling me a seer, for I am not a prophet 
nor the son of a prophet ■— and the higher 
level of prophecy has remained beyond 
my reach (see comm, to 1:1). 
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13 But continue no longer to prophesy in Beth-el, for it 
is the sanctuary of the king and the house of royalty.' 

14 And Amos replied and said to Amaziah: 7 am not 
a prophet nor am I the son of a prophet, for l am a 
cattle herder and an inspector of sycamores. 15 And 
Hashem took me from behind the sheep, and Hashem 
said to me: "Go prophesy to My nation, Israel." 16 And 
now hear the word of HASHEM: you say do not 
prophesy concerning Israel nor speak about the House 
of Isaac. 17 Therefore, so said Hashem: Your wife shall 
be promiscuous in the city and your sons and daugh¬ 
ters shall fall by the sword, and your land shall be 
divided by lot, and you shall die on unclean soil, 


’33jy — For I am a cattle herder. 

All my life I have been a cattle herder, and 
from this I have earned my livelihood. I 
thus have no need for anyone else's bread 
to sustain me (Rashi; Kara; Radak; 
Alshich; Malbim). 

D’npib obm — And an inspector of 
sycamores. I inspect sycamores to see 
which are ready to be pruned, and which 
are fitting to be cut and made into beams 
(Rashi; cf. Radak). Alternatively, this 
phrase is translated one who mixes 
sycamores — I mix the fruit of the 
sycamore together with other foods in 
order to feed my cattle (Radak). 

15. ,.. Ti ’jnj?*] — And Hashem took me 
... I did not leave my work on my own 
volition. Rather, Hashem took me from 
behind the sheep which I shepherded, and 
imbued me with the spirit of prophecy, 
thus coercing me to go out and relate His 
words. As such, you cannot demand of 
me to cease to prophesy, for Almighty 
God has commanded that I continue 
(Radak). 

-nnjsn — From behind the sheep. 1 
achieved prophecy while herding sheep, 
rather than cattle. This is because the for¬ 
mer require less attention and effort, thus 
allowing more time for solitude and intro¬ 


spection, which are conducive to spiritual 
ascension (Alshich). In addition, many 
leaders of Israel were previously tenders 
of sheep — e.g., Moses and King David — 
for it is an activity which is similar in 
nature to leading a nation (Abarbanel). 

btotp 1 ’nybt< naan ^b ti ’bN -ratOi — 
And Hashem said to me: Go prophesy to 
My nation, Israel. The Almighty com¬ 
manded me to relate His prophecies to 
the nation of the ten tribes of Israel, 
not that of Judah, and I thus am unable 
to flee to Judah and prophesy there 
(Malbim). Furthermore, as an agent of the 
Almighty, I need not fear retribution 
from a king of flesh and blood, and I thus 
have no reason to flee (Alshich). 

16-myi ynv nnjn — And now hear 

the word of Hashem ... Because you have 
sought to dissuade me from fulfilling the 
mission of God to prophesy to His people, 
this is the fate He has in store for you 
(Radak). 

17.... 'n "inKTp pb — Therefore, so said 
Hashem ... I have come in the Name of 
Hashem with several goals. I seek to 
prevent the people from betraying their 
allegiance to the Almighty by prostitut¬ 
ing themselves to other gods, and [I hope 
to arouse them to repent and to thereby] 
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avoid the enemy's invasion and conquest 
of their homeland. This would involve 
the death of many people at his hand, as 
well as the subsequent exile of the sur¬ 
vivors from the land. Because you have 
sought to impede my efforts, you shall be 
punished in a manner appropriate to your 
sin. For encouraging the prostitution of 
the people to other gods, you shall suffer 
the prostitution of your own wife here in 
the city, even before she is sent into exile. 
For hampering my endeavors to save the 
nation from their tragic fate, you person¬ 
ally shall experience that same fate. Thus, 
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your children will be felled by the 
enemy's sword; your land will be divided 
by lots among the conquerors; and you 
yourself will be exiled to foreign soil, 
where you will subsequently die (Abar- 
banel; cf. Alshich). 

intjiK Syi? nbr nb| — And Israel 

shall be exiled from upon its land. That 
which you falsely claimed to have been 
included in my previous prophecies shall 
truly come to pass (see comm, to v. 11); the 
nation of Israel shall indeed be exiled from 
its soil (Abarbanel; Alshich; Malbim; 
Metzudos David). 


VIII 

Having prophesied explicitly that the end of the kingdom of Israel had been decreed 
by Hashem, Amos goes on to elaborate on that theme. According to some commenta¬ 
tors, these three verses are still part of his response to Amaziah (see comm, to v. 3). 


1. yp aib? mni cphSk n ’Jinn rfa — Thus 
showed me Hashem/Elohim: and behold 
[I saw] a basket of summer fruits. The 
Almighty showed me yet another vision, 
in which I saw a basket of fruits which 
ripen in the summer (Targum; Ibn Ezra; 
Radak; Abarbanel; Metzudos David). 
Alternatively: He showed me a basket of 
late figs, which are of inferior quality 
(Rashi). There are some figs which ripen 
as early as the month of Tammuz and are 
superior in quality. Others ripen in Av 
[and are not quite as good]. Those which 
do not ripen until Elul are referred to as 
f’j? — or, in the language of the Sages — 
O’JNn ’yp (Kara). 

Malbim interprets as a basket 
which is normally used for carrying birds 


which have been trapped. In this vision, 
such a basket was filled with figs (see 
comm, to v. 3). 

2. btotv’ ’PV'bit ypn — The end has 
come to My nation Israel. The appearance 
of the fully ripened fruit (yp) indicates 
that its growing period has ended ( Ibn 
Ezra) and it is now time for it to be 
plucked from the tree and consumed. So 
too has the period [of sovereignty] ended 
(yp) for My nation Israel, and they shall 
now be exiled to another land (Radak). 
Unlike the previous vision of the plumb- 
line (7:8), which depicted the conquest of 
only portions of the land (see comm, ad 
loc.), this prophecy portrays the final 
destruction of the nation (Abarbanel). 
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and Israel shall he exiled from upon its land.' 

8/1-4 1 showed me Hashem/Elohim: and behold [I 

saw] a basket of summer fruits. 2 And He said, 
'What do you see, AmosT And I said, 'A basket of 
summer fruits.' And Hashem said to me, ‘The end has 
come to My nation Israel; I will no longer continue to 
forbear him.' 3 And they will wail the songs of the 
banquet hall on that day, declares Hashem/Elohim; so 
many corpses — in every place, 'Cast away! Remove!' 


4 Hear this, you who 

lb "lly rpplK'Kb — / will no longer 
continue to forbear him. I can no longer 
tolerate his transgressions and withhold 
the punishment which is due him (Tar- 
gum; Radak; Metzudos David, cf. comm, 
to 7:8). 

Alternatively: I can no longer pass that 
end [which I have designated for him] 

(Ibn Ezra) and push it off to a later date 
( Malbim ). 

3. on Tpbtyn Dipo _l 733 uan m — So 
many corpses — in every place, 'Cast 
away! Remove!' The corpses of the dead 
will increase and multiply until every¬ 
where that people go they will say. Cast 
away and remove these corpses from 
here!' ( Targum; Rashi ). 

Others translate on to mean silence: 
Everywhere that the many corpses will be 
cast will be enveloped by silence, for those 
who see will restrain themselves from cry¬ 
ing out in anguish so as not to overwhelm 
the populace with fear ( Ibn Ezra; Metzu¬ 
dos David). Alternatively: Wherever peo¬ 
ple are involved in casting out the corpses 
one will say to another, 'Be silent! Let us 
not cry out! Rather we must acknowledge 
the justice of our plight' (Radak; cf. 6:10). 

Another rendition of this phrase is: So 
many corpses He has cast everywhere. Si¬ 
lence! The Almighty will send the sword of 
slaughter throughout the land and He will 
thereby cast out corpses in every place 
( Abarbanel ). Following a similar line of 
thought, Malbim sees this as the interpreta- 


devour the needy, decimating 

tion of the bird-trapper's basket in Amos's 
vision: The corpses will abound until they are 
everywhere — like the corpses of birds killed 
by the trapper. Indeed, they will be cast out 
into the streets — as depicted by the basket 
which contained no birds, only fruits, be¬ 
cause its normal contents had been cast out. 

The final word, silence, is spoken by Amos 
to Amaziah: Be silent, Amaziah, and utter no 
more statements like that which you said to 
me. For it is a time of evil for the Jewish 
people, and you yourself will witness the 
fulfillment of my prophecies (Abarbanel). 

Alternatively: Silence! There is still more 
to this prophecy, but the Almighty does not 
yet wish it to be revealed. In accordance with 
this injunction, Amos himself disclosed no 
more. Nevertheless, with the word on he 
alluded cryptically to the nature of that 
additional prophecy. It was left to Isaiah to 
reveal it explicitly, when he declared (Isaiah 
7:8): And in another sixty-five years Ephraim 
shall be broken from being a nation. The 
Sages (Seder Olam ch. 28) explain these 
sixty-five years — the numerical equivalent 
of the word on — as dating from the 
prophecies of Amos ( Malbim ; cf. Abarbanel). 

4. Having been interrupted by the 
interference of Amaziah and his own 
response, the prophet now returns to his 
original flow of prophetic castigation of 
the people for their wickedness (Abar¬ 
banel; cf. Mahari Kara; Malbim). 

. .. nK’riytpW — Hear this ... Hear my 
words, you people of means, who swal¬ 
low up the needy with your deceit and 
fraud, and seek to eradicate them entirely 
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from the land by taking all that they 
possess (Radale). 

This follows the approach of the 
majority of commentators. Malbim 
translates D’SKUtn to mean who aspire — 
those who aspire to devour the needy (cf. 
2:7, comm, ad loc ). 

ynjjf’Uy — The poor of the land. This 
word is written ’liy, the humble, and 
read ’’jy, the poor. Indeed, it is often the 
impoverished who are humble ( Radak ). 

5. "ttoKb — Saying. Those of you who 
own stores of grain (Ibn Ezra ) express 
your plan to devour the needy, as follows 
( Rashi). 

-qw rn’au/ai unnn ’nn — When 
will the month pass and we will sell 
grain. When will the month in which the 
grain is harvested pass? During that time, 
there is ample grain left as shikehah for 
the poor in the fields, in accordance with 
the laws of leket, shikehah, and peah. 1 ' 1 
Once that period is over, however, they 
will have to come to us for sustenance 
(Radak; Abarbanel; Alshich; Metzudos 
David ). 

Others render: when will the month be 
delayed and we will sell grain: When 


will a leap year be declared, thereby 
delaying for a full month the offering of 
the Omer sacrifice* 21 on Passover? Such 
an occurrence extends the time that the 
previous years crop must supply the 
populace. Thus, when it comes, the 
supply dwindles, thereby raising the 
price of grain (Targum; Rashi; Kara). 

■Q'nnngji naiym — The Sabbath, and 
we will open [the stores of ] grain. When 
will pass the Sabbatical year of shemit- 
tah, during which the produce of the 
fields must be left available to all? This 
allows the poor ample produce, preclud¬ 
ing the necessity of their purchasing 
from the storeowners. Once it is over, 
however, we will once again open up our 
stores of grain and sell to the needy to 
meet their needs (Abarbanel; Metzudos 
David). 

Others assume the opposite connota¬ 
tion: When will the shemittah year 
arrive, when supplies will be low and we 
will thus be able to sell the grain stocked 
away in our storehouses (Rashi; Mal- 
bim )? 

Radak interprets the Sabbath to mean 
a week: When the year is intercalated 
with an extra month, and the poor 


1. One who harvests his field in the Land of Israel is limited in his intake by several mitzvos 
which require him to help provide for the poor. First of all, he must leave one corner of the field 
uncut, to be reaped and gathered by the needy. This is peah. Stalks which fall in units of one 
or two when the grain is being reaped or collected are leket, and must be left where they drop 
to be gathered by the poor. In addition, those sheaves — cut or uncut — which he leaves 
behind him when gathering his crops may not be retrieved, but must rather be left for the poor 
(see Rambam, Hil. Matnos Aniyim ch. 1). 

2. The Omer is a minchah -offering brought on Passover which renders the grain of that year's 
crop permissible to eat. 
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the poor of the land. 5 Saying, 'When will the month 
pass and we will sell grain; the Sabbath, and we will 
open [the stores of] grain, to reduce the ephah and 
enlarge the shekel and to distort scales of deceit ? 

6 To purchase the poor with silver and the destitute 
for shoes; and the refuse of grain we will sell?' 

7 Hashem has sworn by the Glory of Jacob: I will 
not forever forget all their deeds. 8 Shall not the land 
quake for this, and all its inhabitants be destroyed? 


therefore come to seek provisions, we 
will delay them until the following week. 
[We will continue in this manner] until 
the prices rise and we can exact more 
money in payment. 

■'iiTNto rnybi bpip bn^nbi PPpO 1 ? 

nn-in — To reduce the ephah and 
enlarge the shekel and to distort scales 
of deceit. We will reduce the ephah- 
measurement by which we sell and 
demand a large shekel-coin in payment 
(Radak ). And when exchanging our 
produce for other goods, we will alter the 
scales so as to distort the weighing in our 
favor (Abarbanel). 

6.... D’b-] c]D33 niipb — To purchase the 
poor with silver ... We will pursue this 
policy until our buyers are so poor that 
they will be forced to sell us their fields 
and vineyards — or perhaps even them¬ 
selves, as slaves (Radak; Abarbanel ). The 
truly destitute, who are left with nothing 
at all, will sell for the nominal price of a 
mere pair of shoes (Malbim). 

An alternate translation of D’bjn Taya is in 
order to inherit them (Targum; Rashi; cf. 2:6). 

In addition, when they come to pur¬ 
chase our produce, we will give them the 
refuse that is separated from the grain in 
the sieve. This is normally given only to 
domesticated fowl. However, they will 
be forced to accept it for themselves, for 
the price of actual grain will be well 
beyond their means (Rashi; Radak). 

7. nyib naibi<'DK apip yitqa -n yatpj 

Drvlyyn-ba — Hashem has sworn by the 


Glory of Jacob: I will not forever forget 
all their deeds. [In response to this 
wickedness,] the Almighty has made the 
following oath by His Holy Name — the 
Name that has been revealed only to the 
Children of Jacob (lbn Ezra). Alterna¬ 
tively, He has sworn by His Glory that 
resides among the Children of Jacob in 
the Holy Temple (Radak). 

I shall not forever refrain from exact¬ 
ing retribution from them for their evil 
deeds. Even if I do not take action 
immediately, their prosperity shall not 
last forever. Eventually I shall punish 
them for all that they have done (Abar¬ 
banel; Malbim ). 

The Sages interpret this oath as apply¬ 
ing to the following categories of wrong¬ 
doers: those who store produce — i.e., 
they buy up the produce and hoard it in 
order to cause the prices to rise (Rashi), 
those who lend with interest, those who 
decrease the ephah [that they sell], and 
those who jack up their prices above the 
market value (Bava Basra 90b). 

8. ntpr'Sa Sato yiijcn ta-irr*b nto byn 
— Shall not the land quake for this, 
and all its inhabitants be destroyed? 
Does such evil not warrant that the land 
undergo a great earthquake, thereby 
destroying all its inhabitants? For who 
can tolerate such corruption and lawless¬ 
ness? Just as the earth was destroyed by 
the Flood because of robbery, and Sodom 
and Gomorrah were likewise destroyed 
for the same reason, so shall the land [of 
Israel] be destroyed for its inhabitants' 
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similar behavior (Radak). Malbim adds: 
Earth itself cannot tolerate such wrong¬ 
doing. Just as the natural order of civi¬ 
lized human interaction has been over¬ 
turned by this corruption, so will the 
system of nature respond in kind [with 
upheaval and disruption] that will de¬ 
stroy its inhabitants. 

This follows the translation of the majority 
of commentators. Others render: Shall not the 
land be destroyed for this (Targum ; Rashi)? 

nba nto nnbyi — And [water] shall rise 
like the river over all of it. It is fitting 
that the land be flooded over with water, 
just as the land of Egypt is flooded 
periodically by the surging waters of the 
Nile. Therefore, when it shall be struck 
by that great earthquake, the fissure will 
be filled with water which will cover the 
entire land (Radak). Alternatively: The 
Almighty shall bring down torrents of 
rain until the entire land is flooded 
( Abarbanel ). 

This follows the view of most commenta¬ 
tors, who interpret the word H<3 to mean 
Hk’3, like the river, as stated explicitly in a 
parallel verse below (9:5). Rashi, however, 
explains that this is a different word, which 
means 'a raincloud.' Thus: It shall rise up in 
its entirety like a rain cloud — i.e., the land 
shall be enveloped in darkness like a dark 
rain cloud. 

□niftt -ifcoa ni£n?ji — And it 

shall move and sink like the river of 
Egypt. The earth shall move out of place 
[due to the earthquake] and sink beneath 
the water that fills the fissure, just as the 
land surface of Egypt sinks beneath the 
overflowing waters of the Nile (Radak). 
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Alternatively: It shall be cast up and 
sink like the river of Eygpt. The Nile 
overflows once in forty years and waters 
the land. When it rises, it brings up mud 
and silt onto its banks; and when its 
waters subside, the mud and silt remain 
behind. In a similar manner, the land 
shall spew out the evildoers in its midst 
and only then will [the turbulence] 
subside and [the land] rest (Rashi). 

Abarbanel understands this verse as de¬ 
scribing allegorically the overrunning of the 
land by the armies of Sennacherib (cf. 
Malbim). 

Alshich explains the choice of metaphor in 
the following manner: The Sages state that 
when a wicked person treads upon the land, 
the earth itself trembles. This is because, as 
described in Genesis (1:9), the Almighty 
decreed that the land surface of the world 
should miraculously float upon the waters 
which lie beneath it without sinking under, 
in order to uphold the world. However, when 
this miracle is utilized to maintain the exis¬ 
tence of the wicked, the earth begins to 
tremble, as if to say. Why should I remain 
miraculously atop the waters in order to keep 
such people alive?' Thus, it would be a fitting 
reaction to the decadence described above if 
the earth were to tremble violently and sink 
beneath the waters upon which it sits, 
thereby destroying all of its inhabitants. 

9, ... Ninn nVa irm — And it shall be on 
that day ... When the time will come to 
punish you for all your misdeeds (Abar¬ 
banel), I will bring disaster upon you 
suddenly in the midst of your prosperity 
and tranquility (Rashi). I will cause the 
sun to set from above by removing from 
you My IDivine Providence, and by 
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And [water] shall rise like the river over all of it and 
it shall move and sink like the river of Egypt. 9 And 
it shall be on that day, declares Hashem/Elohim, that 
I will bring down the sun at midday and I shall 
darken the land on a day of light. 10 And I will turn 
your festivals into mourning, and your songs into 
lamentation; and I will bring upon all loins sack¬ 
cloth, and baldness upon every head; and I will place 
it as if in mourning for an only [son], and its end 
like a day of bitterness. 11 Behold, days are coming, 


obstructing the celestial forces that work 
in your favor; and I will darken your 
lives from below by weakening your 
might and confounding your wicked 
plans ( Malbim ). 

This alludes specifically to the death of 
Josiah king of JudaW 1 ! at the hands of 
Pharaoh-Neco of Egypt, which occurred 
at a time when there were no hostilities 
between the two nations. Pharaoh-Neco 
sought to pass through the Land of Israel 
in order to pursue his campaign against 
Assyria, whose army was encamped on 
the Euphrates River. Josiah, however, 
understood the verse (Lev. 26:6) and a 
sword will not pass through your land to 
refer even to a non-belligerent army 
passing through in order to wage war 
against others. Accordingly, he con¬ 
fronted Pharaoh-Neco in battle in order 
to stop him, and was killed in the process 
(Rashi, Kara, from Moed Katan 25b; 
T aanis 22a; cf. II Kings 23:29ff, II Chron. 
35:20-24). [Thus, the sun set with 
catastrophe at a time when all had been 
bright, with no conflict or oppression in 
process.] 

10, ... opnn ’nrjQrn — And I will turn 
your festivals ... In order to clearly 
demonstrate that your idolatry is the 
cause of your downfall, I will bring your 
punishment upon you on those very 
days which you have designated as 


festivals for your false gods — thereby 
turning them into days of mourning. 
The songs which you sing during those 
days of merriment will thus be turned 
into dirges of lamentation for all who die 
at that time. Upon your loins, which you 
gird to run to your idol worship, I will 
place sackcloth [as a sign of your mourn¬ 
ing], and your heads which you bow in 
submission to your idols I will smite with 
baldness ( Alshich ). Like the intense 
mourning of a father for his only son 
shall be the mourning that pervades the 
land (Rashi; Radak), for only a minute 
few shall survive the holocaust that 
engulfs you (Alshich). But unlike the 
mourning for an individual, which even¬ 
tually fades and is nearly forgotten, the 
calamities I bring upon you will end in 
bitterness (Alshich), for you will ulti¬ 
mately be exiled from your land (Abar- 
banel). 

Rashi interprets this verse, too, as referring 
to the death of Josiah: And I will turn your 
festivals into mourning — as stated (// Chron. 
35:24): And all Judah and Jerusalem mourned 
for Josiah. And all your songs into lamenta¬ 
tion — as stated (ibid. v. 25): And all the 
singing men and singing women spoke in 
their lamentation. 

11. You have defiled and abused the 
sanctity of your souls, until their true 
nobility is no longer discernible. Never¬ 
theless, there still exists within you a deep 


1. [Although these prophecies were directed primarily to the kingdom of Israel, their 
application apparently extends to that of Judah as well.] 
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link to the Almighty, which shall yet 
reverberate within your hearts and relent¬ 
lessly demand satisfaction. These verses 
contain tidings of gloom, for they de¬ 
scribe the frustration and sorrow of a 
people seeking to renew their closeness to 
Hashem to no avail. But on another level 
they are verses of solace, reaffirming the 
deep bond with the Creator that is 
intrinsic to the Jewish identity. 

... □’tea ora? nan — Behold, days are 
coming ... Because you have despised 
and disgraced the words of the prophets 
(Radak ), the time is coming when all of 
the prophets will die (Ibn Ezra) and a 
great hunger and desire will pervade the 
land. Not a hunger for bread nor a thirst 
for water, but a deep spiritual yearning 
for the words of the Almighty as commu¬ 
nicated through His prophets. A yearn¬ 
ing which will not be fulfilled, as the 
word of Hashem will no longer be 
forthcoming (v. 12). This will occur in the 
times of the Second Temple after the 
death of the prophet Malachi, as well as 
afterward in the days of exile, when 
prophecy will no longer exist among the 
Jewish nation (Radak). 

Alshich interprets this verse as bearing 
a message of hope and comfort. Do not 
despair of ever again regaining the good 
graces of the Almighty. For the day shall 
come when you will abandon all of your 
decadence and self-indulgence, and you 
will hunger instead for the words of 
Hashem and for His presence among you. 
Eventually, you will thereby be moti¬ 
vated to repent with all your hearts and 


regain your lofty level of attachment to 
the Almighty. 

12. ... nra W) — And they shall 

journey from sea to sea ... The people 
will travel from the Red Sea south of the 
Land of Israel, to the Mediterranean 
which lies to the west (Ibn Ezra); and 
from the northern border to that on the 
east. Across the length and breadth of the 
Holy Land shall they wander, seeking the 
word of Hashem. But they will not find it 
— not there in Israel and certainly not 
outside the Holy Land (Radak ). 

Alternatively: They shall seek the 
word of Hashem in the four corners of 
the earth, but they shall not find it 
(Abarbanel). 

Malbim interprets these two verses as 
depicting two different periods in Jewish 
history. In the times of the Second Temple, 
once the last vestiges of direct prophecy are 
finally gone, the word of the Almighty will 
still be available by means of R uach 
Hakodesh — the holy spirit — and has kol — 
a heavenly oracle. These will be pursued 
hungrily and avidly, for the people will be 
filled with the desire to receive the word of 
Hashem. After the Temple's destruction, 
however, they will wander across the length 
and breadth of the Land of Israel, trying to 
discover the Almighty's word. But it will no 
longer be available. 

The Sages comment concerning these 
verses: When our Sages entered Kerem 
B'Yavneh (the great yeshivah and seat of 
the Sanhedrin in the city of Yavneh) they 
said. The Torah is destined to be forgot¬ 
ten from Israel, as it is stated: Behold,days 
are coming etc.... R' Shimon bar Yochai 
said: God forbid that Torah should be 
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g/l2-l4 declares HASHEM/ELOH1M, that I will send hunger into 
the land; not a hunger for bread nor a thirst for water, 
but to hear the words of Hashem. 12 And they shall 
journey from sea to sea, and from the north unto the 
east; they shall wander to seek the word of Hashem, 
but shall not find it. ’ 3 On that day, the beautiful virgins 
and the young men shall faint with thirst. 14 Those 
who swear by the guilt of Samaria and say, 'As your 
god lives, Dan,' and 'as the way to Beer-sheba exists'; 


forgotten from Israel, as it is stated (Deut. 
31:21): For it shall not be forgotten from 
among his seed. Rather, what is meant by 
the words they shall wander to seek the 
word of Hashem and they shall not find 
it ? That they shall not find clear halachah 
and clear scholarship in one place ( Shab- 
bos 138b-139a) — i.e., the halachah will 
not be established with such a clarity of 
reasoning so as to leave no room for 
further dispute' ( Rashi ad loc.). 

13. nisjn ribin^n ruDbynn Ninn Di’3 
Nnya nningn) — On that day, the 
beautiful virgins and the young men 
shall faint with thirst. Even the beautiful 
young men and women, whose tendency 
it is to be involved in mundane pleasures 
and desires, will be so obsessed with the 
pursuit of Godliness that they will faint 
from the anguish and despair brought on 
by their failure to find it (Radak; Abar- 
banel). 

Targum interprets the beautiful virgins 
as referring to the Jewish nation — 
depicted elsewhere as the virgin of Israel 
(see 5:2). The virgins — i.e., the virgin 
kingdoms of Judah and Israel — and the 
young men — i.e., all of the tribes of Israel 
— will faint from the anguish and despair 
of fruitlessly seeking the word of Hashem 
(Abarbanel). 

Malbim contends that this verse depicts 
the fainting from physical hunger and thirst 
which will occur at the time of the destruc¬ 
tion and exile of the kingdom of Israel. 
Whereas the time will come when the pri¬ 
mary endeavors and aspirations of the people 
will involve spiritual pursuits, that is still far 


off in the future. When the ten tribes go into 
exile, however, they will suffer from simple 
physical hunger and thirst — as they are not 
gripped by the loftier desire to seek the word 
of Hashem. 

14. ... O’yaiyin — Those who swear ... 
As today they despise the word of 
Hashem and opt instead for the service of 
the idols they have chosen, so shall they 
yet seek and desire that holy word, only 
to have it elude them (Radak). Abarbanel 
explains this as referring explicitly to the 
people of Judah, who were included in 
the prophecy of the previous verses. They 
too shall yet hunger fruitlessly for the 
word of Hashem, for they have also 
followed the example of their brothers in 
the kingdom of Israel and worshiped the 
idols which the latter established. 

li-lipiy nniyto — The guilt of Samaria. 
This refers to the golden calf which stood 
in Beth-el. It is called 'the guilt of Samaria' 
because that was the seat of the royalty 
responsible for the prevalence of idolatry 
among the people (Radak). 

y3ty~i«3 tb th n Tn'btf ’n mnNi — 
And say, 'As your god lives, Dan,' and 
'as the way to Beer-sheba exists/ When 
they wished to pronounce an oath they 
would swear by the idol which stood in 
Dan or else by the road to Beer-sheba, 
which was the route to the idols of Dan 
and Beth-el (Mahari Kara; cf. 5:5; comm, 
ibid.). 

Radak explains that Dan and Beer- 
sheba were on the two ends of the na¬ 
tion's borders. The people would travel 
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from one end of the land to the other to 
worship their idols in order to increase 
their reward for their devotion. 

Tar gum renders: as the customs of 
Beer-sheba exist. He thus understands the 
way of Beer-sheba to refer to their way of 
life ( Radak ). 

Hy imp’-Kb} ibp:i — They shall fall and 
no longer rise. Those who act in this 


manner shall fall, never to rise again 
(Radak). 

Alternatively: Once the kingdom of 
the ten tribes is exiled, they shall no 
longer return (Kara) — i.e., they shall not 
return with the redemption of the people 
of Judah in the time of the Second 
Temple. However, they will return with 
the final redemption (SAetzudos David; 
see 5:2). 


IX 

Having prophesied at length concerning the downfall of Samaria and the kingdom 
of Israel, Amos now directs his words to Jerusalem and the kingdom of Judah. If, as 
suggested above (see comm, to 8:14), the events depicted at the end of the last chapter 
applied to Judah as well, the following verses are an elaboration of that prophecy 
(Abarbanel ; cf. Malbim to v. 1). 


1. namn-Sv nan 'rrnK TPKn — I saw 
HaSHEM standing upon the altar. In a 
vision of prophecy I beheld the Glory of 
the Almighty standing atop the altar 
in the Holy Temple (Ibn Ezra; Radak). 
This was one of the ten phases of the 
Almighty's withdrawal of His Divine 
Presence from the Holy Temple (Rashi, 
Kara from Rosh Hashanah 31a). Accord¬ 
ing to one version, it was the second 
phase, in which He traveled from the che¬ 
rubim to the golden altar in the Temple 
proper ( Targum). Another view inter¬ 
prets this as the fourth stop — when His 
presence ceased to fill the Temple court¬ 
yard and was confined to the altar situ¬ 
ated within it (Rosh Hashanah loc. cit.). 

The prophecy which follows is pref¬ 
aced with this vision to indicate the 
Almighty's displeasure with the Ko- 
ha nim, who performed the service of the 
altar (Radak). 

"intO! — And He said. The Almighty 
commanded one of His angels as follows 
(Ibn Ezra; Radak). 


O’spn WjnT! "linsan ■qn — Strike the 
lintel and the sideposts shall quake. 
Strike the lintel atop the roof and cause 
the sideposts supporting it to tremble 
(Rashi). I.e., slay Josiah king of Judah and 
bring about the destruction of the Temple 
(Mahari Kara from Targum). 

Alternatively: Slay Josiah and cause the 
officers of the nation to tremble (Rashi; 
Abarbanel from Vayikra Rabbah 23:3). 
After Josiah was killed, the Judean roy¬ 
alty was weakened and the power of the 
nation's officers was usurped. Indeed, 
when they subsequently elevated Ye- 
hoachaz to the throne, the king of Egypt 
removed him from office and imposed a 
punishment upon the land (see II Kings 
23), and they were henceforth unable to 
appoint a king on their own authority 
(Metzudos David). 

Targum renders: If the people of the 
House of Israel do not repent, extinguish 
the menorah [i.e., the source of light]; 
King Josiah will be killed, the Temple 
destroyed, and the courtyard demolished. 
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they shall fall and no longer rise. 


9/1 I saw HASHEM standing upon the altar, and He said: 

'Strike the lintel and the sideposts shall quake, and 
shatter [those] at the head of them all, and the last of 
them I will slay by the sword; no fugitive among them 
shall flee and no refugee among them shall escape.' 


Uns? literally means a circular object. It is 
used to describe the lintel to the Temple 
because it was customary to sculpt a large 
ornamental circular shape above the entrance 
to which the sideposts were adjoined (Ibn 
Ezra, Radak). 

D^3 #103 Dyy3l — And shatter [those] 
at the head of them all. Shatter ( Rashi; 
Ibn Ezra-, cf. Radak) the Kohanim, who 
are the leaders of the nation, for they too 
have rebelled against Me (Ibn Ezra; 
Radak ). Alternatively, this phrase is to be 
understood in the future tense rather than 
the imperative. He — referring either to 
the Almighty 111 Himself or to the enemy 
He will send against them — shall 
destroy the leaders of the nation first 
(Radak). 

Targum renders: and the vessels of the 
Temple will go into captivity — i.e., 
before the Jewish people themselves will 
be exiled, Nebuchadnezzar will confis¬ 
cate the treasures of the Temple (Metzu- 
dos David; see II Kings 23:14). 

The Sages interpret DyV3 to mean their 
robbery ■[ Their robbery is at the forefront 
of all of them — i.e., all their transgres¬ 
sions.] Said R' Yehudah in the name of R' 
Yochanan: From a se ah filled with 
transgressions, which prosecutes at the 
head of them all? Robbery (Vayikra 
Rabbah 33:3). 

Abarbanel interprets: Their split was 
at the head — the split in the Jewish 
kingdom which took place in the time of 
Jeroboam was the ultimate source of all 
the tragedy that befell them, for when the 
Jewish nation is divided the Almighty is 
no longer with them. 


3in3 ojr-rrjKi — And the last of 
them l will slay by the sword. The 
remainder of the nation I will slay with 
the sword of the enemy (Radak). Alter¬ 
natively: this phrase refers to the decima¬ 
tion of their children (Ibn Ezra ; Metzudos 
David). 

Others explain these two phrases to be 
describing the order in which the destruc¬ 
tion shall lake place: I will begin the destruc¬ 
tion with Josiah and complete it with 
Zedekiah, who will be slain along with his 
officers and children (Mahari Kara). Alter¬ 
natively: The kingdom of Israel, which 
was conceived from the division of the 
nation (see above) will be the first to be 
conquered and exiled. They will be fol¬ 
lowed by the kingdom of Judah, whose 
citizens will be slain by the sword of the 
enemy (Abarbanel). 

Erba Dnb ubq’-Rbi di anb oir'Kb — No 
fugitive among them shall flee and no 
refugee among them shall escape. [Not 
all of the people shall be slain] as there are 
those upon whom only the decree of exile 
has been issued. However, none of those 
who are designated to die will succeed in 
escaping with their lives (Radak). 

[Perhaps this phrase can be understood 
as having a dual connotation: No fugitive 
from among those who are meant to be 
exiled shall flee captivity, and none of 
those who have been sentenced to die will 
succeed in escaping with their lives.] 

Malbim interprets this verse as depicting 
the sequence of events that led to the 
destruction of the kingdom of Israel. As 
described above (see comm, to 3:15), the 
invasion by Sennacherib was precipitated by 
the act of Hosea ben Elah who destroyed the 


1. Although Hashem refers to Himself in this very verse in the first person, it is consistent with 
the style of Scripture to use alternating references in this manner (Radak). 
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altar of idolatry, thereby causing the division 
of the nation into two warring camps. In the 
heart of their struggle, those opposed to 
Hosea related to Sennacherib that the former 
had sought aid from Egypt against him, thus 
inciting him to invade and conquer the land. 
In this prophecy, Amos is shown these 
events: 

Strike the lintel so that the sideposts shall 
quake — Hosea will command that the altar 
of idolatry be smitten and shattered, until the 
corners of the altar are cut off (3:14). In the 
beginning they will all be split and in their 
end I shall slay them by the sword — the 
beginning of their downfall will be the split 
into two warring camps, which will set off a 
series of events leading to their destruction. 

2.... nnrP’DK — If they shall dig down 
... There will be no place for them to 
hide and escape from Me, not in the 
depths below nor upon the heights above 
(Radak). If they dig deep pits into the 
ground in which to conceal themselves 
they will not thereby evade the enemy's 
clutches, for when they eventually come 
up he will discover them and take them 
captive. And if they try to flee to the 
hills and mountains which surround 
Jerusalem, that, too, will be to no avail. 
For I will send the enemy to bring them 
down from there (Abarbanel). 

3. ... Itom-DlO — And if they shall 
conceal themselves ... If they will seek 
refuge in the caves at Mt. Carmel, I will 


seek them out and hand them over to the 
enemy. Even if they conceal themselves 
on the ocean floor they will not escape 
their fate, for I will command the serpent 
who dwells there — i.e., the Leviathan — 
to bite them (Radak; Metzudos David). 
[Although this is obviously impossible,] 
the prophet uses this exaggerated sce¬ 
nario as a metaphor (Metzudos David) in 
order to bring fear to the hearts of those 
who do not appreciate the might of 
Hashem (Ibn Ezra). 

Alternatively: If they will try to hide at 
the tops of the towers of the fortified 
cities, from there I will appoint searchers 
who will seek them out. And if they will 
hide from me on the islands of the sea, I 
will send a nation as mighty as the 
serpent to kill them (Targum; Rashi; 
Abarbanel). 

4. . . . O^nKl — And if they shall 
go into captivity . .. Those who will 
place themselves in captivity in neigh¬ 
boring lands in order to escape the sword 
of the conqueror — such as Johanan ben 
Kareah, who fled to Egypt in defiance of 
the orders of Jeremiah (see Jeremiah 
42:15-17) — will nonetheless be felled by 
the sword (Radak). 

Alternatively: If they will submit will¬ 
ingly to their conquerors' authority in 
order to gain their favor and escape 
destruction, this too shall not succeed, for 
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2 If they shall dig down into the grave, from there 
My hand shall take them; and if they shall ascend 
to the heavens, from there I will bring them down. 

3 And if they shall conceal themselves on the top of 
Carmel, from there I will seek [them out] and take 
them, and if they shall hide from My eyes on the floor 
of the sea, from there I will command the serpent 
and he shall bite them. 4 And if they shall go into 
captivity before their enemies, from there I will com¬ 
mand the sword and it shall slay them; and I will 
fix My eye upon them for evil and not for good. 5 And 
Hashem is the Lord of Hosts, Who touches the land 
and it melts and all its inhabitants are destroyed, 
and [water] rises like the river over all of it and it shall 
sink like the river of Egypt; 6 Who built in the Heavens 
His strata and His group He has founded on earth; 


they will be struck down by the sword 
(Abarbanel; Metzudos David; cf. comm, 
to v. 1, s.v. DU’ Kb). 

naiub K'bi ny-jb ort’by u’y ’njpten — And 
I will fix My eye upon them for evil and 
not for good. Do not think that I will 
merely remove My Divine Providence 
from them and thereby leave them to 
their natural fate. Rather, I will involve 
Myself directly in their affairs [just as I 
do in times of prosperity]. However, in 
this instance, I will do so to punish them 
rather than to assist them ( Malbim ). 

5. ... rriKayn nyfbfc rn — And Hashem 
is the Lord of Hosts ... [Now that you 
have been forewarned of the Almighty's 
wrath which hangs over you,] know and 
recognize that when the great earthquake 
described earlier (8:8) shall befall you, it 
will not be a natural disaster ( Malbim) 
but rather the hand of the Almighty 
God, Who rules over the hosts of heaven 
and earth. In His omnipotence. He will 
touch your land and thereby cause it to 
melt — as it will first tremble and quake 
and then sink into the water which shall 


flood the fissures caused by the quake 
(Radak ; cf. comm, to 8:8). 

6. ... trm/a nyian — Who built in the 
Heavens ... [Given the warnings issued 
above,] how do you not tremble in fear 
from His vengeance? Do you think you 
can escape the wrath of Him Who is the 
Creator of the entire world and Who 
judges and oversees all that exists 
(Radak)? Know that there is nowhere to 
hide and escape Him, for all of creation is 
in His hands, and He will reward those 
who heed His voice and punish those 
who sin against Him ( Ibn Ezra). 

inlbyn D’nu/a ryian — Who built in the 
Heavens His strata. He created the 
elements of air, cold, and fire which lie 
above the earth, one layer over the other 
(Ibn Ezra). Alternatively: This refers to 
the nine celestial spheres which lie one 
above the other (Radak; cf. Abarbanel). 

rntj’ yiK'by irniK] — And His group he 
has founded on earth. The society of His 
living creatures He has placed here on 
earth (Rashi; Ibn Ezra). Alternatively: 
The four elements of physical existence 
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— earth, water, fire, and air — He 
created here on earth (Radak). 

Others render: His group is the foun¬ 
dation of earth — the righteous, who are 
indeed His group — are the foundation 
of all creation, for all that exists here on 
earth, and even in the Heavens above, 
exists in their behalf ( Rashi ). 

The Sages state (Menachos 27a): Israel 
placates [the Almighty] only when they 
are all in one group, as it is stated: Who 
built in the Heavens His strata and His 
group is the foundation of earth — only 
when His people are in one group, 
righteous and wicked together [are they 
the proper foundation of the earth. Thus, 
only then] are their prayers answered 
(Rashi ad loc.). [1 > 

Elsewhere ( Yalkut Shimoni), the Sages 
express a similar thought but base it on 
an opposite interpretation of this verse: 
Abaye said: When Israel is united with 
one counsel below. His great Name is 
praised above, as it is stated: And there 
will be in Yeshurun a king — when? 
When the heads of the nation are gath¬ 
ered together. And so it says: And His 
group on earth is founded — but not 
when they are made into separate groups 
[i.e., when they are divided into separate 
groups they remain here on earth and do 
not reach the Heavens], R' Shimon ben 
Yochai says: This can be likened to two 
ships tied together upon which is built a 
palace. As long as the ships remain 
together the palace stands; if the ships 


separate, the palace cannot stand. So too, 
when Israel fulfills the will of God, His 
heights reach the Heavens; when they do 
not. His group is founded here on earth. 

y-wn ’ 39 -by aaau/n D’n-’nb K~]|?n — 
Who calls to the waters of the sea and 
pours them out upon the face of the 
earth. He summons the waters of the 
earth to rise up into clouds from where 
He sends them down to water the earth 
with rain ( Ibn Ezra; Metzudos David). 
Alternatively; Just as He created all that 
exists. He can also destroy it. If the people 
rebel against Him, He may flood the 
earth with water, as He did in the time of 
the great deluge (Radak). 

Tar gum renders: Who says to gather 
camps as numerous as the waters of the 
sea and scatters them over the face of the 
earth (cf. Mahari Kara). 

intit j n — Hashem is His Name. He is the 
Almighty God Who is all-powerful, and 
there is thus no way to escape His will 
(Metzudos David). 

Abarbanel interprets: He is the same 
God when He blesses you with His 
kindness as when He punishes you in 
His wrath. The change is due to your 
aberrant behavior and not to any trans¬ 
formation on His part. 

7. btOU/’ ’33 ’b DriK D”Ut3 ’333 Klbn — 
'Are you not like the children of Cushites 
to Me, O Children of Israel f [Although 
the entire creation indeed belongs to Me,] 


1. [Even Moses was told by the Almighty (Ex. 32:7): nn^ ’3 T")‘7|b, Go descend for your 

nation has been corrupted (by the sin of the golden calf) — Go down from your greatness; I 
bestowed greatness upon you only for their sake (Rashi from Berachos 32), for the unique 
relationship which exists between Hashem and the Jewish people includes the entire nation. 
Therefore, each individual can achieve his full potential only as part of the whole of Klal 
Yisrael, as a single entity in harmony serving Hashem ] 
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9/7-8 


Who calls to the waters of the sea and pours them out 
upon the face of the earth; Hashem is His Name. 7 ‘Are 
you not like the children of the Cushites to Me, O 
Children of Israel? declares Hashem; 'Did I not bring 
up Israel from the land of Egypt as well as the Philis¬ 
tines from Caphtor and Aram from Kir? 1 9 Behold the 
eyes of Hashem/Elohim are upon the sinful kingdom, 


I chose you alone to be My nation and to 
serve Me for eternity — like the people of 
Cush, who have been sold into perma¬ 
nent slavery to their masters (Mahari 
Kara; Radak; Abarbanel; Metzudos). 

Rashi interprets: Why should I refrain 
from punishing you if you do not repent 
before Me? Are you not from the chil¬ 
dren of Noah just like all the other 
nations? Specifically, you are like the 
Cushites whom you particularly resem¬ 
ble. Just as a Cushite cannot change his 
skin, so do you not improve your wicked 
ways (see J er. 13:22). 

nnyn yiKn ’mbyn bfote/’Tiis toSri 
-ppn onto -nnDan n^ntySai — 'Did I not 
bring up Israel from the land of Egypt as 
well as the Philistines from Caphtor and 
Aram from Kir7 You became My nation 
when I took you out from slavery in the 
land of Egypt to serve Me instead 
(Mahari Kara; Radak; Abarbanel; Me- 
tzudos), but because you have not kept 
My treaty you are no more worthy in 
My eyes than other nations whom I have 
saved (Mahari Kara). Did I not rescue the 
Philistines from the hands of the Caph- 
torites who conquered them (see Deut. 
2:23)? Do I not intend as well to redeem 
the people of Aram — who are destined 
to be exiled by Sennacherib to Kir — 
when the Assyrian Empire declines? Yet 
I did not take these people to be My 
nation [and I will treat you no differently 
if you do not serve Me loyally] (Rashi). 

Radak interprets this as referring to the 
final exile of the Philistines during the reign 
of Zedekiah (see Jer. 47) and the exile of 
Aram to Kir, from which — Radak main¬ 
tains — they were never redeemed. Although 


neither of these events had yet occurred, the 
prophet refers to them as if in the past 
because the prophecies issued by Hashem are 
as certain as if they had already taken place. 
Thus, the Almighty demands of the Jewish 
nation: Did I not bring up Israel from the land 
of Egypt ? [Did I also bring up] the Philistines 
from Caphtor and Aram from Kir? I.e., did I 
redeem these other nations from their exile as 
I redeemed you from slavery in Egypt? No, I 
did not! Rather, once I punished them for 
persecuting you they were exiled forever, 
never to return. 

Others interpret this verse — as well as 
those which follow — as words of solace 
offered by the prophet after having depicted 
the great catastrophes which will befall the 
nation (see Abarbanel, s.v. nbbiun nyon). In 
this vein, Malbim interprets: Are you not like 
the children of the Cushites to Me? Just as the 
Cushites are recognizable everywhere for 
their dark skin, so too shall you stand out as 
My chosen nation wherever you are exiled — 
distinguishable to all as a people apart. Did I 
not bring up Israel from the land of Egypt7 
Although you were enslaved there for many 
years, you did not become totally assimilated 
into Egyptian society, and it was thus possi¬ 
ble for Me to redeem you from there as a 
separate nation. [Did I bring up] the 
Philistines from Caphtor and Aram from 
Kir? When the ancient Philistines were 
conquered by Caphtor and eventually re¬ 
turned to their land, were they still the same 
Philistine nation as before, unmixed with the 
peoples with whom they had lived in the 
meanwhile? Will Aram go out from Kir a 
separate nation, unassimilated with its con¬ 
querors? No! Only the Jewish nation has 
retained its own unique identity which sepa¬ 
rates it from the entire family of nations. 

8. ... ri 'spy run — Behold the 

eyes of Hashem/Elohim . .. My eyes are 
fixed upon the kingdom of Ephraim, 
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which has been consistently sinful from 
the times of Jeroboam ben Nevat until 
those of Hosea ben Elah (/bn Ezra; 
Radak ; cf. Rashi). Therefore, 1 will 
obliterate that kingdom from the face of 
the earth (ibid.) and the ten tribes of which 
it is comprised shall be exiled ( Mahari 
Kara). However, although their sover¬ 
eignty will be lost, they will not be 
destroyed as a nation. Rather, the House 
of Jacob will remain a separate people 
among the nations of the world (M albim). 

Others explain this verse as a continua¬ 
tion of the previous one. Having declared 
that He chose the Jewish people to be His 
nation when He brought them up out of 
Egypt, the Almighty continues to explain: 
Although I have also brought up the 
Philistines from Caphtor and Aram from 
Kir, their redemption is in no way 
analogous to yours. For they and all other 
kingdoms who sin before Me will be 
totally destroyed, never to recover as an 
independent nation. The House of Jacob, 
however, although conquered and sent 
into exile, will not be totally destroyed. It 
shall rather remain extant until the end of 
time and will eventually be redeemed and 
restored to glory ( Abarbanel; Alshich). 

9“10. These next two verses describe 
afflictions which are to come upon the 
Jewish nation. According to Ibn Ezra, 
they refer to the exile of the ten tribes. 
Mahari Kara interprets them as dis¬ 
cussing the exile of the kingdom of Judah 


during the reign of Zedekiah. Abarbanel 
offers two other theories: One is that the 
prophet is depicting the birth pangs of the 
Messiah — the turbulent times which will 
precede the final redemption. Alterna¬ 
tively, he is describing the experience of 
Jewish exile in general [which applies to 
each such occurrence in its time]. 

9-rpyp narr’a — Behold I decree 

. .. I will disperse the Jewish people among 
the gentile nations amidst great tribula¬ 
tion, just as one shakes the grain in the 
sieve in order to remove its chaff. Never¬ 
theless, just as the holes of the sieve allow 
only the small grains of chaff to fall out, 
but the pebbles, which are larger, remain 
inside despite all the shaking, so too shall 
the righteous of the Jewish nation and 
those who repent their misdeeds survive 
the turbulent experience of exile; only the 
wicked will be destroyed. Thus, the 
righteous among them who are living at 
the time of redemption shall survive the 
events which precede it, and those already 
passed on shall be resurrected ( Ibn Ezra; 
Radak; Metzudos David; cf. Abarbanel; 
Malbim). 

Rashi interprets this verse as depicting 
the intensity of the Exile. One who sifts 
with a sieve shakes it with all his might 
once the finer chaff has been removed [to 
separate the coarser pieces of refuse — 
which cannot easily fall through the holes 
— from the grain itself]. So too shall the 
Jewish nation undergo a great degree of 
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9/9-12 anc * I destroy it from upon the face of the earth; but 
I will not totally destroy the House of Jacob, declares 
Hashem. 9 Behold I decree that I will scatter the House 
of Israel through all the nations as grain is shaken 
around in a sieve and not a pebble falls to the ground. 
10 All the sinners of My nation shall perish by the 
sword; those who say, 'The end shall not approach and 
hurry due to us .' 11 On that day I will raise up the fallen 
booth of David; and I will repair their breaches, and its 
ruins I will raise up, and I will build it up as in days 
of old. 12 So that they upon whom My Name is called 
shall inherit the remnant of Edom and all the nations, 


tribulation when they are scattered exten¬ 
sively among the nations. 

10. -Kb DHtpKn ’ey ’Kyn Va imo; inn? 
nynn rp-Tya onpni ttt’jn — All the 
sinners of My nation shall perish by the 
sword; those who say, 'The end shall not 
approach and hurry due to us.' Just as the 
useless chaff is removed from the grain by 
the sieve (Ibn Ezra), so shall be destroyed 
all those sinners among the people who 
contest the prophecies of impending 
disaster. They declare, 'Come let us do as 
our hearts desire, for no evil will befall us 
as a result of our deeds. Even if catastrophe 
occurs, it will not be because of our actions 
but by mere chance, as is wont to happen 
in the natural course of events' (Radak). 

Malbim explains: The evil which is 
coming close will not befall us because of 
our deeds but will be mere coincidence. 
Indeed, our actions cannot even hurry 
these events and hasten their arrival, for 
our deeds have no bearing whatsoever on 
the course of history. 

11. ... Kinn DV3 — On that day ... After 
Israel shall undergo all of these trials, there 
shall finally come the day which is 
destined for their redemption (Rashi). At 
that time, I will reestablish the kingdom of 
David over Israel ( Targum; Rashi; 
Radak) — called the booth (nao) of David 
because it covers them — rQlD — with 


protection (Radak). When this occurs, I 
will also mend the breaches within the 
Jewish nation and rebuild the ruins 
among them, and I will restore the 
kingdom to its former glory (Radak). 

Abarbanel interprets the latter half of 
the verse as referring entirely to the 
kingdom of David: It shall not be like the 
era of the First Temple after the death of 
Solomon, in which the Davidic kingdom 
was dealt a gaping breach by the division 
of the nation into two separate kingdoms. 
Nor will it resemble the times of the 
Second Temple, during which the dy¬ 
nasty lay in ruins, as the Jewish nation 
had no independent sovereignty whatso¬ 
ever, save for the eras of the Hasmoneans 
and the house of Herod, neither of whom 
were descendants of David. Rather, I will 
restore the kingdom to its former glory in 
the times of David and Solomon, who 
ruled over a united Jewish nation in its 
entirety (cf. Malbim ). 

Mahari Kara interprets the booth of David 
as referring to the Temple itself. According 
to Ibn Ezra, this verse describes the monar¬ 
chy of Hezekiah, the descendant of David, 
who was saved from the hand of Senna¬ 
cherib by Divine intervention. 

12. □mrrbzn oiik rTHKiy-riK iu/t 1 ivnb 
nKt nttfy ttokj nn’bi; K-jpj— iWk — 

So that they upon whom My Name is 
called shall inherit the remnant of Edom 
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and all the nations, declares HaSHEM 
Who shall do this. The restoration of the 
monarchy to its former glory will precipi¬ 
tate ( Radak ) the conquering of the rem¬ 
nant of the land of Edom and all the 
neighboring lands by the Jewish nation, 
upon whom My Name is called (Targum; 
Ibn Ezra; Mahari Kara; Radak ; cf. 
Rashi). The nation of Edom will be wiped 
out entirely, as Obadiah declares (v. 18): 
there shall be no survivor to the house of 
Esau. When that occurs, a portion of their 
land shall be totally destroyed and left in 
ruins as a remembrance of their oppres¬ 
sion of the Jewish people and the punish¬ 
ment they received. The remaining land 
shall be settled by the Children of Israel 
(Radak). 

Others render : So that they shall inherit 
the remnant of Edom and all the nations 
upon whom My Name is called (Abar- 
banel; Malbim): Even the conquered 
nations shall then be called in My Name, 
for they, too, shall recognize the truth of 
My existence and accept upon themselves 
to serve Me faithfully (Malbim; cf. Abar- 
banel). 

nut ntyy ttdkj — Declares HASHEMWho 
shall do this. I.e., I shall carry out the 
decree which I have issued, for I am the 
Almighty God in Whose power it lies 
(Radak). 

Alshich interprets: Perhaps you are 
concerned that the Jewish nation may 
yet exercise their free will incorrectly 


and lose the merit to be thus redeemed. 
Know, then, and recognize that I am the 
Almighty God Who has promised that 
this shall come to pass, and I guarantee 
that the Jewish people will ultimately 
repent all their misdeeds and be redeemed 
(cf. ibid.). 

13"15. The prophet ends his prophecies 
with a brief description of the peace and 
prosperity that the Jewish people will 
enjoy during the Messianic era ( Alshich ). 

13, injn T]u/>33 D’rny Ttii nypa unin uaji 

— And the plowman shall meet the 
reaper and the treader of grapes him who 
carries the seed. So abundant and plenti¬ 
ful shall be the produce of your land that 
before the harvest is finished it will again 
be time to till the soil. Similarly, before the 
grapes have been sufficiently trodden to 
draw out their wine it will be necessary to 
replant their seeds for the next year's 
growth. This parallels the promise of the 
Torah (Lev. 26:5): and your threshing 
shall overtake the vintage, and the 
vintage shall overtake the plowing — and 
even exceeds the promise of that verse 
(Radak; cf. Rashi ). 

ruiiinnn niy^arrbm D’py Dnnn iD’pni 

— And the mountains shall drip wine 
and all the hills shall melt. So much 
blessing will be bestowed upon you, with 
so little effort on your behalf, that it will 
seem as if the mountains themselves drip 
with wine — as well as the juices of all the 
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g/l 3 -l 5 declares HashEM Who shall do this. Behold, days are 
coming, declares Hashem, and the plowman shall meet 
the reaper and the treader of grapes him who carries the 
seed, and the mountains shall drip wine and all the hills 
shall melt. 14 And / will revoke the captivity of My 
nation Israel, and they shall [rejbuild desolate cities and 
settle [them]; and they shall plant vineyards and drink 
their wine; and they shall cultivate gardens and eat 
their fruits . 15 And I will plant them upon their land and 
they will never again be uprooted from their land that I 


have given them, said 

other fruits growing upon them. And the 
hills will be so saturated with milk from 
the flocks of sheep grazing upon them 
that they will appear to be melting into 
liquid (Radak). 

According to Radak, D’Dy refers to any 
juice which is squeezed from fruits. Targum 
renders it sweet wine. Others interpret it 
simply to mean wine (see comm, to Joel 1:5). 

Targum renders ruJJinnn to mean split: 
Ground which has been worked breaks up 
with the fall of rain upon it. [Thus, the 
prophet is actually depicting the fact that all 
the land will be tilled ] 

The Sages interpret this verse meta¬ 
phorically to be describing the degree of 
unity which will prevail among the 
Jewish people at that time ( Abarbanel): 
The plowman refers to Judah, as it is 
stated (Hosea 10:11): / will cause Ephraim 
to ride; Judah shall plow. The reaper is 
Joseph, as it is stated (Gen. 37:7): And 
behold we were binding sheaves. The 
treader of grapes is Judah, as it is stated 
(Zechariah 9:13): For I will tread for Me 
Judah. Him who carries the seed [lit. who 
draws the seed] is Joseph, who drew the 
seed of Jacob to Egypt. And the moun¬ 
tains shall drip wine — this refers to the 
tribes, who shall say, 'The kings [of the 
gentile nations] are battling one with the 
other, but it is not our concern' (Yalkut). 

14. brotn ’ay maufriK ’ratyi — And I 
will revoke the captivity of My nation 
Israel. I will return the children of My 


Hashem your God. 

nation from captivity ( Targum ; see 
comm, to Joel 4:1). Metzudos interprets: 1 
will settle in peace and tranquility the 
children of My nation who were hitherto 
in captivity. 

. . . uai — And they shall (rejbuild .. . 
They will reap the benefits of all their toil; 
none of it shall be for nought (Radak). 
They shall rebuild the cities that lay 
desolate during their exile and will never 
again be banished from them. They will 
plant vineyards and cultivate gardens 
whose fruits they themselves shall enjoy, 
for no alien nation will conquer them and 
consume the fruits in their stead (Metzu¬ 
dos David). 

This verse further intimates that the 
Jewish nation will enjoy universal pros¬ 
perity at that time. Thus, each person will 
enjoy the fruits of his own labors, and no 
one will need to turn to others for 
sustenance (Alshich). 

15. ... nnniK'by Qiriyyyi — And I will 
plant them upon their land ... I will plant 
them in their land, never again to be up¬ 
rooted, for they shall continue forever to 
serve Me and fulfill My will [thus merit¬ 
ing My continued protection] (Radak ). 

tpnbtc -n "ihk — Said Hashem your God. 
This is the statement of the Almighty to 
the prophet (Radak). 

Alshich notes the use of the singular 
term rather than the plural oy’nbtf; 
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that is generally used when addressing 
the entire nation. He further questions 
the seemingly redundant repetition of 
the theme of this verse, that the Jewish 
nation will never again be uprooted from 
their land. He therefore interprets the 
verse in the following manner: The roots 
of the Jewish nation lie in the spiritual 
realms of creation which constitute the 
World to Come — referred to in many 
places in Scripture as the land which has 
been allotted to them (see Ex. 12:20, 
Kiddushin 39b; Isaiah 60:21, Sanhedrin 
90a). Because of this lofty level of exis¬ 
tence which they enjoy, they were given 
the Land of Israel, which is the location 
here on earth most closely linked to those 
spiritual realms. Thus, when the Jewish 
people fulfill their potential and sanctify 
themselves, they thereby reinforce their 


connection to their lofty roots and are 
allowed to live in peace in the Holy Land. 
However, when they stray from the 
ways of Hashem, their link is severed, 
and the Land of Israel cannot abide them 
in its midst. 

Thus, the Almighty declares: When 
that day of redemption shall arrive, I will 
arouse My nation to achieve great spiri¬ 
tual heights through which they will 
implant their souls steadfastly in the 
spiritual realms to which they are linked. 
Therefore, they will never again be 
uprooted from their soil here on earth in 
the Land of Israel. At that time, they will 
reach such a totality of devotion and 
unity that I will be referred to as Tnbt< 
— in the singular term, for the entire 
nation will be viewed as one single unit 
of existence. 
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1. nna'V ptn — The prophecy of Oba- 
diah. Obadiah was an Edomite proselyte 
who was the administrator of the estates 
of Ahab, king of Israel. When Jezebel, 
Ahab's queen, had all the prophets of 
Hashem murdered, Obadiah hid one 
hundred of them in a cave and sustained 
them throughout the course of the edict 
(see I Kings IB). As a reward, he was 
granted the gift of prophecy (Rashi, 
Radak from Sanhedrin 39b; see Ibn Ezra, 
who disputes this assumption of the 
Sages and identifies this Obadiah with 
the one in Kings; and Abarbanel, who 
defends it against his arguments). 

□IIkS 0 i n l 7N -n “iDKTfa — Thus said 
HASHEWELOH1M concerning Edom: [,] 
Why did Obadiah direct his prophecies 
to Edom? Said R' Yitzchak: Said the 
Almighty: Let Obadiah, who dwelt 
among two evildoers [Ahab and Jezebel] 
and did not emulate their deeds, exact 
retribution from the wicked Esau, who 
dwelt among the righteous people, Isaac 
and Rivkah, and did not emulate their 
deeds. Said Ephraim Mikshaah the disci¬ 
ple of R' Meir: Obadiah was a proselyte 
from Edom. This is what people say. 
From within itself the forest is destroyed 
by the hatchet [i.e. the handle of the axe 
comes from the very forest which it 
returns to destroy]' (Sanhedrin loc. cit). 


Ibn Ezra interprets the bulk of the 
chapter, with the exception of the final 
verses, to be discussing Biblical Edom. He 
cites as proof the description of the fact 
that Edom stood by and watched the 
destruction of Israel (vs. 11, 12). This 
applies only to the destruction of the First 
Temple, since the Romans themselves 
carried out the destruction of the Second 
Temple (cf. Yalkut Shimoni from Seder 
Olam ch. 20). 

Radak contends that the events de¬ 
scribed herein will take place in the end 
of days, when the Jewish people are 
returned forever to their land. Although 
the inhabitants of the land of Edom are 
no longer the descendants of that nation, 
the kingdom of Rome originally con¬ 
sisted of Edomites [and is thus the subject 
of these prophecies]. Even the misdeeds 
of Edom described in verses 11 and 12 
refer — according to Radak — to events 
which took place during the destruction 
of the Second Beis HaMikdash (see 
comm. ibid.). 

Abarbanel and Malbim also under¬ 
stand the destruction of Edom to refer to 
their final annihilation which will take 
place in the Messianic era (with the 
exception of verses 5-7, which they 
interpret as portraying earlier catastro¬ 
phes that occurred to them). However, 
the misdeeds which are described as 


1. Edom has two separate identities in the words of the prophets. Firstly, it is the Biblical nation 
of Edom, which bordered the Land of Israel and was often involved in the persecution of the 
Jewish nation (cf. Amos 1:11, 12). Biblical Edom was conquered and its inhabitants exiled by 
Nebuchadnezzar, king of Babylonia, around the time of the destruction of the First Temple. In 
addition, the city (and empire) of Rome is described by the Sages as having been originally 
settled by the people of Edom, and prophetic reference to Edom is often interpreted as 
referring to the Roman Empire. 'Rome' is considered to be perpetuated by Christian 
civilization which the empire made dominant in the world, and its final destruction will not 
occur until the times of Messiah (see Abarbanel to v. 2). There are various opinions as to 
whether the Edom discussed by Obadiah is Biblical Edom or Rome. 
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1 ^he prophecy of Obadiah: Thus said Hashem/ 
Elohim concerning Edom: \Ne have heard tidings 
from Hashem and an envoy has been sent among 
the nations, [saying], 'Arise and let us rise up 
against her for battle.' 2 Behold, l have made you 
small among the peoples; you are most despised. 


being the cause of their retribution refer 
both to those perpetrated by Biblical 
Edom during the times of the First 
Temple and those of the Roman Empire. 

ti nttn ■oyntif nyintp — I'Ve have heard 
tidings from Hashem. The nations shall 
say concerning Edom, 'We have heard 
the call from the Almighty urging us to 
wage war against Edom' (Radak). 

Alternatively, the first portion of this 
verse should be understood in inverted 
order: We, the prophets of God, have 
heard tidings from Hashem, that the 
Almighty has said as follows concerning 
Edom (ibid.). Indeed, nine different 
prophets prophesied about the downfall 
of Edom: Balaam, Obadiah, Isaiah, Joel, 
Amos, Jeremiah, Ezekiel, Malachi, and 
King David in Tehillim (Abarbanel). 

nnnbob rnby nnipa? imp rtbw am? -pyi 
— And an envoy has been sent among 
the nations [saying], 'Arise, and let us 
rise up against her for battle.' It will be 
as if an envoy had been sent among the 
nations carrying the message from one to 
the other: Let us arise and unite to wage 
war against Edom ( Ibn Ezra; Radak). 

Some interpret this as referring to the 
war of Gog and Magog, which is des¬ 
tined to take place between the Christian 
nations and the Arab world (see comm, 
to Joel 3:1). At that time, the united 
Christian nations will invade the Arab 
lands, beginning with Egypt, and they 
will conquer Eretz Yisrael as well. This 
will incite all the Arab nations to gather 
together in order to attack the invaders 


and drive them from their lands (Abar¬ 
banel; Malbim). 

The next few verses describe in brief 
the rise and fall of the forces of Edom. 
They began as a small inconsequential 
nation and grew into a mighty world 
power, but they are destined to fall once 
again and to be totally eradicated from 
the face of the earth. 

2. no? nn*< ’iia d’U? T , nn? jup nan — 

Behold, l have made you small among 
the peoples; you are most despised. In 
the early years of your kingdom in the 
land of Edom, you were a small unimpor¬ 
tant nation of no stature whatsoever 
(Abarbanel; Malbim; Metzudos). In¬ 
deed, even your progenitor Esau, al¬ 
though referred to by his father and 
mother as their elder son, was small and 
unimportant in My eyes (Rashi). 

Radak interprets this as referring to 
the future of Rome: 1 will make you a 
lowly people among the nations, all of 
whom will despise you and will not be at 
all concerned if you are destroyed. 

According to the Sages, this verse 
demeans the stature of Rome at the 
height of its glory: / have made you 
small among the peoples; for the Ro¬ 
mans did not crown a king the son of a 
king — as the Caesars were not suc¬ 
ceeded by their sons but were rather 
chosen by the Senate [and thus did not 
have the total authority of royalty] 
(Abarbanel). You are most despised: for 
they did not have a script or a language [l1 
(Avodah Zarah 10a). 


1. Although Latin was the language of Rome, it was not their own original tongue but was 
rather derived from the languages of other nations (Rashi ad loc.) — primarily Greece 
(Abarbanel to v. 9). Tosafos question this assumption and explain that their language was not 
a prominent one to be used by kings. 
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3 . onn y^D _,, iana ’13W ^ab pnt 

yiK ■’niv ■ | n ta 1 ?} -iok inau/ — The 
wickedness of your heart seduced you, 
[you] who dwells in the clefts of the rock 
in his lofty abode, who says in his heart, 
'Who will bring me down to earth 7 Now 
that you have developed into a mighty 
empire, you allow yourself to be seduced 
by the haughty feelings in your heart. 
Thus, you view yourself as if you 
dwelled in the impregnable clefts of the 
rocks where no one could approach you, 
and you exult in your heart, saying, 
‘Who could possibly bring me down to a 
lower station on earth?' ( Abarbanel; 
Metzudos Dovid). 

Others interpret: the wickedness of 
your heart seduced you to sin against the 
Almighty ( Mahari Kara). Alternatively: 
to turn with pride against your brother 
Jacob — even when you still dwelled on 
Mt. Seir in the land of Edom, you 
considered yourself perched securely 
atop your heights, invulnerable to for¬ 
eign invasion (Radak). 

irqtp ant? ybp-vuna ’apt/ — [You) who 
dwells in the clefts of the rock of his 
lofty abode. Tar gum renders: You are 
like an eagle which dwells in the clefts of 
the rock of his lofty abode. 

Rashi interprets: You relied upon the 
[protective] cloak of [the merit] of your 
forefathers, Abraham and Isaac, but they 
will not help you. 

4 . D>ut D’rqiD ■pa’DKi nt>33 n’airroK 

TTOtO TjniK own — If you will soar like 


an eagle and if you will place your nest 
among the stars, from there I will bring 
you down, declares Hashem. If you will 
elevate your dwellings like the eagle, 
who soars above all other birds (Radak), 
[and even if you will raise yourself all the 
way to the stars,] I will nevertheless 
bring you crashing down to earth and 
hand you over to your enemies (Metzu¬ 
dos). Indeed, I shall allow you to attain 
such lofty heights only in order to 
increase the intensity of your impact 
when you come plummeting down 
(Malbim). 

The Sages comment: In the future, 
when the Holy One, Blessed is He, will 
judge Esau the evildoer, what will Esau 
do? He will wrap himself in his cloak and 
come sit with Jacob — as it is stated: and 
if you will place your nest among the 
stars — and 'stars' refers to none other 
than Jacob, as it is stated (Num. 24:17): a 
star has trodden from Jacob, and it is 
written (Gen. 15:5): Look please at the 
heavens and count the stars. And Jacob 
shall say: My brother, you shall not be 
like me, as it is stated (Hcsea 13:14): / will 
be your words of death; I will decree the 
grave upon you — the decrees which you 
decreed upon me to worship idols — if I 
fulfilled them I was culpable for death at 
the hands of Heaven, and if I did not 
serve them you would kill me. 

The prophet now goes on to depict the 
totality of the destruction which Esau 
will incur, and the means whereby it will 
be brought about. As noted above (fn. to 
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3 The wickedness of your heart seduced you, [you] 
who dwells in the clefts of the rock of his lofty 
abode, who says in his heart, 'Who will bring me 
down to earth 7 4 // you will soar like an eagle 
and if you will place your nest among the stars, 
from there 1 will bring you down, declares Hashem. 

5 If thieves came to you, or plunderers of the 
night, how were you cut off; would they not steal 
[only] as much as they need? If vintagers came to 
you, would they not leave over gleanings? 6 How was 
Esau searched [and] his hoards ransacked? 7 All of 
your allies escorted you until the border; your con¬ 
federates seduced you [and] prevailed over you; 


v. 1), this refers either to the final 
destruction of Edom which will take 
place in the Messianic era or to the 
ravages of war inflicted upon her in the 
course of history. 

5. t>k nb’b nilty-DK ■qb'itca 
■nb D’tyn'DK nn "oar tobn nn’piu 
nibby tvk Nibn — If thieves came to 
you, or plunderers of the night, how were 
you cut off; would they not steal [only] 
as much as they need?If vintagers came 
to you, would they not leave over glean¬ 
ings? Thus shall wonder those who 
witness your ultimate total destruction in 
the end of days: How did you come to be 
so completely decimated? If thieves came 
to you at night while you were sleeping, 
and you did not sense their presence and 
fend them off, would they not plunder as 
much as they could carry off and leave 
the rest alone? Even if marauders came 
by day they would leave something be¬ 
hind, just as vintagers, who return time 
after time to harvest the crop, but never¬ 
theless leave over the gleanings (Radak; 
Metzudos, cf. lbn Ezra; Alshich). 

Others translate nn’p"U T'K — How 
were you silent until they stole all they 
desired (Targum; cf. Rashi )? 

Abarbanel interprets this verse and the 
two that follow as describing calamities 


which were to befall Edom long before 
their final destruction in the times of the 
Messiah. It refers either to the many 
conquests suffered by Biblical Edom or to 
the invasions of Rome by the heathen 
races of Europe (cf. Malbim). 

6. r , :?yn ityy itygm t>n — How was 
Esau searched [and] his hoards ran- 
sacked?How did it come about that Esau 
was so thoroughly searched and looted? 
Not only did the marauders search the 
house for all visible objects, but they even 
ransacked all of the places where treas¬ 
ures were concealed (Mahari Kara). 

This follows the bulk of the commen¬ 
tators. Others render: And his hoards 
revealed (Targum; Malbim). 

7. ’upk ba :pnbty buan-iy 
qb lb?; - All of your allies 

escorted you until the border; your 
confederates seduced you [and] pre¬ 
vailed over you. Those who had sworn 
to assist you escorted you to the border 
and encouraged you to wage war against 
your enemies, but they then turned away 
and left you standing there to face your 
foes alone (Rashi; Mahari Kara; Al¬ 
shich; Malbim; Metzudos). 

Others interpret: Your allies and con¬ 
federates in whom you placed your faith 
escorted you to the border when you 
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were taken into captivity by your ene¬ 
mies, as if to comfort you and share in 
your grief. However, in reality they 
assisted your enemies and enabled them 
to prevail over you ( Radak ; cf. Ibn Ezra). 

rpnrrn Hin in’to? — [Those who 

eat] your bread put a wound in your 
place. Those who share your bread [in 
friendship] brought misfortune upon 
you while you were residing in your own 
land (Ibn Ezra; Metzudos Dovid). Alter¬ 
natively: they placed the wound beneath 
you (TJWn), i.e., they hid the wound that 
they meant to place upon you beneath a 
veneer of friendship (Radak). 

Rashi interprets: Your brother Jacob 
made even your food for you a source of 
injury, for he gave you bread and a 
pottage of lentils and you thereby came 
to despise the birthright. 

la naian '| 1 K — He is bereft of under¬ 
standing. Esau was bereft of understand¬ 
ing, for he did not comprehend the intent 
of his supposed allies and thus did not 
guard against their treachery (Radak; 
Metzudos Dovid). 

Military prowess depends upon two 
factors: the quality of the strategic and 
tactical planning and the valor and 
strength of the actual armies. Accord¬ 
ingly, the prophet foretells in the next 
two verses how both of these qualities 
will be withheld from the forces of Edom 
thereby precipitating their total annihila¬ 
tion (Abarbanel). 

8 . D’n^n ’n-pNni ttonj tonn ni'a Nibn 
ityy inn rniarn diind — Shall l not on 


that day — declares Hashem — eradi¬ 
cate wise men from Edom and under¬ 
standing from the mountain of Esau? On 
that cataclysmic day, I shall eliminate the 
wisdom of the sages of Edom so that they 
will be unable to plan properly for battle. 
Thus, those who originate from the 
mountain of Esau will be left without the 
necessary understanding to achieve mili¬ 
tary success (Radak; Metzudos). 

According to Abarbanel and Malbim, 
this verse begins anew the description of 
the destruction of Esau in the end of 
days. This will be unlike the conquests 
endured by Edom in other times, in 
which there were still wise men and 
mighty warriors among the Edomite 
people [capable of limiting the extent of 
their losses]. At that time, however, they 
will be bereft of wise men or men of 
valor and their annihilation will thus be 
total (Malbim). 

9. in’n tpTiai tnm — And your warriors 
from the southland shall be broken. Your 
mightiest warriors, who hail from the 
southlands of your nation, shall be bro¬ 
ken in strength and spirit and rendered 
totally ineffectual in battle (Targum; 
Abarbanel). 

Alternatively: Your mighty warriors 
will be broken in spirit and they will flee 
in terror to the south (Rashi, as cited by 
Abarbanel ; cf. Rashi in our editions). Still 
others interpret as referring to the 
son of Elifaz [and the grandson of Esaul 
by that name, from whom the greatest 
Edomite warriors were descended (Ibn 
Ezra; Radak; see Amos 1:12). 
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[those who eatjyour bread put a wound in your place; he 
is bereft of understanding. 

8 'Shall I not on that day' — declares Hashem — 
'eradicate wise men from Edom and under standing from 
the mountain of Esau? 9 And your warriors from the 
southland shall be broken, so that [every] man shall be 
cut off from the mountain of Esau due to the slaughter.' 
10 For the oppression of your brother Jacob, disgrace shall 
envelop you and you will be cut off forever . 11 On the day 
that you stood from afar, on the day that strangers cap¬ 
tured his wealth, and foreigners came to his gates and 


cast lots on Jerusalem; 

buj?» ityy inn jynb — So that 

[every] man shall be cat off from the 
mountain of Esau due to the slaughter. 
So great and extensive shall be the 
slaughter that will prevail among the 
people of Edom that all whose roots 
originate in the mountain of Esau and the 
Edomite nation that dwelled there shall 
be wiped out (lbn Ezra; Radak; Abar- 
banel; Metzudos). 

Others interpret, so that every man of 
might and valor shall be cut off from the 
mountain of Esau due to the extensive 
slaughter' ( Targum; Rashi). 

In the next verses, Obadiah explains 
the reason for the terrible calamities he 
has prophesied upon Edom. Their fate 
has been sealed because of their continu¬ 
ous persecution of the Jewish nation, 
particularly in light of the fact that they 
are actually brother nations, both de¬ 
scended from the patriarchs Abraham 
and Isaac. 

10. nipj] ntitia apy? :pnt< otpnn 
□biyb — For the oppression of your 
brother Jacob, disgrace shall envelop you 
and you will be cut off forever. Because 
you have oppressed your brother Jacob, 
you will be covered completely with 
humiliation and shame, and you shall be 
cut off forever, never again to rise 
(Metzudos). 


you, too, were like one of them. 

According to Ibn Ezra, this refers to 
the oppression inflicted by the Edomites 
upon the Jewish nation at the time of 
their exile at the hands of Nebuchadnez¬ 
zar. Radak contends that it refers to the 
fact that the Roman nation, descended 
primarily from the Edomite people, de¬ 
stroyed the Second Beis HaMikdash and 
exiled the Jewish people from their land. 
Abarbanel interprets this verse as allud¬ 
ing to both misdeeds. For the oppression 
of your brother Jacob — i.e., for that 
which you watched in pleasure as he was 
destroyed by Nebuchadnezzar, and even 
lent a hand to aid in the destruction — 
disgrace shall envelop you — you will be 
punished in a manner that will bring 
upon you disgrace and humiliation. But 
for that which you yourselves destroyed 
the Second Temple and sent My nation 
into exile — you will be cut off forever — 
never again to appear upon the face of 
the earth (cf. Malbim). 

11. ib->n anj ntaty □r>3 -nan rj-ijay nrq 
Snia rr D.burrv'by) nyty ito 

DilD tnK3 nntc-Qj — On the day that 
you stood from afar, on the day that 
strangers captured his wealth, and for¬ 
eigners came to his gates and cast lots on 
Jerusalem; you, too, were like one of 
them. On the day that Nebuchadnezzer 
conquered and plundered Jerusalem, you 
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stood from afar and offered no assistance 
to your brother Jacob (Rashi). For this, I 
consider it as if you had actually partici¬ 
pated in the destruction (Rashi; Abar- 
banel; Metzudos Dovid). 

Alternatively: Not only did you not 
come to your brother's aid, you even 
participated in his destruction by mur¬ 
dering anyone who escaped the Babylo¬ 
nian forces, despite the fact that you had 
no share in their spoils (Yalkut Shimoni; 
Mahari Kara; Alshich). 

Radak follows his approach, that all of 
Obadiah's prophecy refers to the Roman 
oppression of the Jewish nation. He 
explains that at the time of the invasion 
of Jerusalem by Titus, Edom was still 
inhabited by descendants of Esau, as well 
as being ruled by Rome, which itself was 
ruled by the Edomites in the nation. 
Thus, when the Romans conquered 
Jerusalem, the Edomites dwelling nearby 
rejoiced in the downfall of the children of 
Israel, and whenever possible delivered 
their refugees into the hands of the 
Romans. This is considered a grave 
transgression, if only because they were 
actually brothers to the Jewish nation. It 
is particularly heinous in light of the fact 
that the Jewish nation was enjoined from 
attacking Edom on their way from Egypt 
to the Holy Land due to that brother¬ 
hood. 

In the next three verses, the prophet 
elaborates upon the details of Edom's 
oppression of the Jewish nation. He does 
so in a poetic format, as if he were 
addressing the Edomites prior to their 
misdeeds and enjoining them from per¬ 
forming them in the first place. 


According to Ibn Ezra, all of the 
events described in these verses occurred 
during the destruction of the first Tem¬ 
ple. Radak, as cited above, interprets 
these words as addressing the Romans 
and Edomites who took part in the 
destruction of the second. Abarbanel and 
Malbim follow their approach that both 
eras are included in the prophet's rebuke. 
[We will follow this view, as developed 
by Abarbanel, in the commentary ] 

12. -bi<i n?3 DVg Tpruj'ova inn-bN] 
?pa biirrbtj:] 073* DP5 nnin’-’a? 1 ? nntpn 
rny DV3 — Gaze not on the day of your 
brother, the day of his estrangement; 
and do not rejoice over the children of 
Judah on the day of their destruction; 
and do not expand your mouth on the 
day of misfortune. How cruel and im¬ 
proper it was for you to gaze upon your 
brothers in their hour of estrangement 
and exile from their land, as you stood 
from the distance and offered no aid. 
Even if you were unable to help them, 
you should at least have gone to your 
homes rather than shaming them by 
watching what transpired. How much 
greater then is your guilt for the fact that 
you actually rejoiced over their plight 
when they were destroyed and opened 
your mouths wide in exultation at the 
time of their misfortune (Radak; Abar¬ 
banel; Metzudos Dovid). 

Vpj — The day of his estrangement. 
This follows the translation of Radak 
and Metzudos. Others render the day of 
his destruction (Targum; Mahari Kara). 
According to Rashi, it means the day of 
his delivery — i.e., into the hands of his 
enemy. 
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12 Gaze not on the day of your brother, the day of his 
estrangement; and do not rejoice over the children of 
Judah on the day of their destruction; and do not 
expand your mouth on the day of misfortune. 13 Enter 
not the gate of My nation on the day of their calamity; 
gaze not, you too, upon his evil on the day of his 
calamity, and do not extend [your hands] to his wealth 
on the day of his calamity. 14 And do not stand by the 
crossroads to cut off his fugitives and do not deliver his 
remnant on the day of misfortune. 


The prophet now castigates the people 
of Edom for their persecution of the 
Jewish nation at the time of the destruc¬ 
tion of the Second Beis HaMikdash. 
According to I bn Ezra, the subject is still 
the era of the First Temple, as cited 
below. 

13. JOn-bK Dl’K DVD ’ByiyWD KIDH'Sk 
runbtt/rrbto vpk dVd inyjD 

ITK DVD Vr>nD — Enter not the gate of 
My nation on the day of their calamity; 
gaze not, you too, upon his evil on the 
day of his calamity, and do not extend 
(your hands] to his wealth on the day 
of his calamity. You Romans who de¬ 
scend from Edom, what right did you 
have to enter the gates of My people 
to conquer their cities and destroy their 
Temple? And those of you living on 
Mt. Seir near Eretz Yisrael — you had 
no business gazing upon My nation in 
their hour of disgrace. Certainly you 
should not have extended your hands to 
plunder their wealth when they were 
rendered defenseless by the conquering 
invader (Abarbanel; Metzudos; cf. Mal- 
bim). 

14. tik rviDnb iDyrrSKi 

rra dvd vrnto lapn-bKi vtp’Sa — 
And do not stand by the crossroads 
to cut off his fugitives and do not de¬ 
liver his remnant on the day of misfor¬ 
tune. You acted wickedly when you 
stood by the crossroads where many 
paths converge, in order to capture 


any Jewish people fleeing the enemy 
(Radak). 

Alternatively, this refers to the genera¬ 
tions after the exile, when the Jewish 
people lived under Roman rule: Your 
culpability increased significantly when 
"you stood over" the destruction of 
My people — i.e., when you extended 
the destruction through the genera¬ 
tions by persecuting and murdering 
many of the refugees from the exile 
you inflicted upon them, and by incar¬ 
cerating others of their remnant in your 
horrible prisons and dungeons (Abar¬ 
banel; Metzudos). 

Ibn Ezra interprets both of these verses 
as referring still to the destruction of the 
First Beis HaMikdash: It was wrong of 
you to stand by idly at the time of their 
distress without offering any assistance, 
and you certainly should not have 
taken advantage of their plight and 
plundered their possessions. You further 
increased your guilt when you stood 
by the crossroads from which many 
paths extend, and showed the Babyloni¬ 
ans the road taken by the Israelite 
refugees in order to deliver them into 
their hands. 

Having described in some detail the 
sins of the people of Edom, the prophet 
returns to his original theme of the 
punishment that is to befall them, along 
with all those who pursued similar 
paths. 
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15 For the day of Hashem upon all the nations is close; 
as you have done [so] shall be done to you; your requital 
shall be returned upon your head. 16 For just as you 
drank on My holy mountain [so] shall all the nations 
drink ceaselessly, and they shall drink and be befud¬ 
dled and be as if they never were. 

17 And on M t. Zion there shall be refuge and it shall 
be holy, and the house of Jacob shall inherit their be- 
queathers . 18 And the house of Jacob shall be fire and the 
house of Joseph flame and the house of Esau [shall turn] 
to straw, and they shall ignite them and devour them, 


occurred in the time of the Second Beis 
HaMikdash. 

17. ny 1 ?? rnnri ppy “inai — And on Mt. 
Zion there shall be refuge. Whereas the 
nation of Edom shall be eradicated entire¬ 
ly, the children of Israel will find refuge 
on the Mountain of Zion (Mahari Kara; 
cf. Ibn Ezra). Alternatively, although 
many of the Jewish people will perish in 
their exile, a large remnant will survive 
and will yet return to Mt. Zion (Radak). 

unp PPHl — And it shall be holy. The 
mountain of Zion will be sanctified, and 
no one uncircumcised or tamei — ritually 
unclean — shall tread upon it ( Abar - 
banel; Metzudos). Alternatively, this 
refers to the Jewish nation that will dwell 
on Mt. Zion. They will be fully imbued 
with holiness and will never again in¬ 
clude among them one who is uncircum¬ 
cised or tamei (Radak). 

arnunin n« apy? ma iwv - ) — And the 
house of Jacob shall inherit their be- 
queathers. The children of Jacob shall 
inherit once again the land which was 
previously bequeathed to them, and they 
shall settle as well the lands of Edom, 
Moab, and Philistia (Radak; cf. Tar gum). 

Others translate: and the house of 
Jacob shall inherit those who chased 
them out — i.e., they will reconquer their 
lands from those nations who banished 
them (Mahari Kara). 


18, mai nan 1 ? qpi’ mai wk apjr'n''? rnn-t 
Vipb itpy — And the house of Jacob shall 
be fire and the house of Joseph flame 
and the house of Esau [shall turn] to 
straw. And the house of Jacob shall be 
powerful like a fire and that of Joseph 
like a blazing flame. The house of Esau 
will be weak like straw and will thus be 
destroyed by the Jewish nation, just as 
straw is devoured by a roaring flame 
(Targum; Radak). 

nan 1 ? qgV mai — And the house of 
Joseph flame. This may be merely a 
repetition of the previous phrase, as from 
the time of the division of the Jewish 
kingdom the children of Israel are often 
referred to as the house of Joseph 
(Radak; cf. comm, to Amos 5:15). The 
Sages, however, state (Bava Basra 123b) 
that the descendants of Esau will fall 
only into the hands of the children of 
Joseph (Radak). Thus, the descendants 
of Joseph, who will ultimately return 
from the exile imposed upon them by the 
Assyrian Empire, will come upon Edom 
like a raging fire and consume the entire 
nation (Abarbanel; cf Malbim). 

DibpK] Dna ipbni — And they shall 
ignite them and devour them. They shall 
ignite them in flames as easily as a blaz¬ 
ing fire ignites a pile of straw. However, 
they will not be consumed immediately. 
Rather, they shall be destroyed slowly. 
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15. -iwns EPUiybrrby ti*d 1’ ni-ij? - ’? 
^WK^ia 3it^’ ^bm ^b ntvy? n’tyy — For 
the day of Hashem upon all the nations 
is close; as you have done [so] shall be 
done to you; your requital shall be 
returned upon your head. It would have 
been better for you, Edom, had you not 
pursued your evil ways. For the day of 
Hashem is coming, in which He will 
exact retribution from all of the nations 
who have persecuted the Jewish people. 
At that time, you will be dealt with in 
accordance with your deeds: Just as you 
slaughtered by the sword so shall you be 
slaughtered and just as you destroyed 
Jerusalem with fire so shall you be 
afflicted with fire and brimstone from 
Heaven (Abarbanel). Although that fate¬ 
ful day may yet be a long way off, it is as 
certain to arrive and impossible to avoid 
as if it were imminent (Radak; Abar¬ 
banel; Alshich). 

Malbim interprets ijbnj to refer to the 
intensity of emotion behind the act. 
Thus: for the evil deeds themselves — <is 
you have done [so] shall be done to you. 
And for the hatred and cruelty which 
filled your heart and incited your actions 
— your requital shall be returned upon 
your head. 

16. lnv/ 1 tn-by Bjynw iwk3 ’s 
T | nn □ ,, lan' l 73 — For just as you drank 
on My holy mountain [so] shall all the 
nations drink ceaselessly. Just as you 
celebrated with food and drink over the 
destruction of My holy mountain, so 
shall you — and all nations who are evil 
like you — yet drink from the cup of 


affliction (Targum; Rashi; Radak) con¬ 
tinuously and ceaselessly, until all of the 
wicked among you have been annihi¬ 
lated (Radak). 

Alternatively, this verse is directed to 
the Jewish people: Just as you have been 
forced to drink from the cup of affliction 
by your conquerors, so shall they yet 
drink from that very same cup ( Ibn Ezra; 
Abarbanel; Alshich; Metzudos D ovid; 
see Abarbanel, Malbim). 

lybl irutM — And they shall drink and be 
befuddled. The cup of affliction from 
which they drink will leave them 
stunned and bewildered as if they had 
drunk themselves into a stupor ( Targum; 
Rashi; Metzudos Dovid). Others render: 
they shall drink and swallow (Ibn Ezra; 
Radak; cf. Mahari Kara). 

vn Klb3 VIT) — And be as if they never 
were. So great shall be their devastation 
that their land will be totally unrecogniz¬ 
able, as if it had never been settled 
(Radak; Abarbanel ). Alternatively, they 
will be obliterated from the face of the 
earth as if they had never existed (Me¬ 
tzudos Dovid). 

[The prophet now includes Israel in his 
words, describing their role in the de¬ 
struction of Edom.] Ibn Ezra cites Japeth 
as explaining this to refer to the future [in 
the times of the Messiah], which is the 
view of the majority of the commenta¬ 
tors. However, he also cites the view of R' 
Moshe that it refers to the times of 
Hezekiah, and that of R' Yehoshua, that 
the prophet is discussing events which 
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through a long torturous process, as 
something of substance is devoured 
slowly by fire { Alshich ). 

nan *n ’a ityy rpab inter nn^Kbi — And 
there shall be no survivor to the house of 
Esau, for Hashem has spoken. Even 
those Edomites who escape the hand of 
Joseph and flee — as well as those who 
are elsewhere when this great battle takes 
place — will nonetheless be eradicated 
from the face of the earth. For their 
destruction is the decree of the Almighty 
God and is thus not limited to the natural 
means whereby it is carried out (Al¬ 
shich). 

And where was this decree pro¬ 
nounced? Where it is stated (Num. 24:19): 
Out of Jacob shall come a ruler and he 
shall destroy him that remains in the 
city (of Edom) (Rashi). 

With the destruction of their nemesis 
Esau, the Jewish people shall settle in 
peace in the Land of Israel and inhabit, as 
well, the neighboring lands which once 
belonged to their oppressors. 

19. tik nbaistm ityy in-n* aaan iun;i 
rnty riKi DnpK rntp-n$ iitt-n D’rnt^p 
pltpte/ — And [those of] the southland 
shall inherit the Mountain of Esau and 
[those of] the lowlands the Philistines; 
and they shall inherit the field of 
Ephraim and the field of Samaria. The 
Jewish people living in the southlands of 
Eretz Yisrael shall inherit the mountain 
of Esau which is near their borders, while 
the dwellers in the lowlands shall inherit 
the neighboring lands of the Philistines 
along with Mt. Ephraim and Mt. Samaria 
(Tar gum; Rashi; Ibn Ezra; Mahari 
Kara). 


Others render: And they shall inherit 
the southland of the Mountain of Esau, 
and the lowland of the Philistines, and 
the fields of Ephraim and Samaria. The 
children of Israel will inherit from Esau 
their low-lying southlands, while Mt. 
Edom proper will be completely desolate 
and uninhabitable. They will settle, as 
well, the lowlands of Philistia, which, 
together with the lands of Edom, will 
suffice to provide them with all their 
needs. Thus, there will be no need to toil 
upon the mountains and to cultivate 
them and no need to use the highlands 
for protection from the enemy. Similarly, 
they will inherit the fields of Ephraim 
and Samaria. Whereas they once needed 
the hills of Ephraim and Samaria for 
agricultural and defensive purposes, it 
will now be sufficient to work only the 
fields upon the plains (Radak; cf. Abar- 
banel; Metzudos Dovid). 

lybarrnK IP’pi — And Benjamin [shall 
inherit]Gilead. The children of Benjamin 
shall inherit the land of Gilead on the 
other side of the Jordan River (Ibn Ezra; 
Metzudos Dovid). The children of Ma- 
nasseh, whose land will be taken over by 
the expanding tribe of Benjamin, will 
themselves expand their territories east¬ 
ward, enlarging the original eastern bor¬ 
ders of Eretz Yisrael. 

20 . ~iif/K baiter ’jpb njrrbnn nbji 
T]993 nytt nbwn 1 nbai npiyny n’jyja 
ai$n ny rtK iwv — And this exiled host 
of the children of Israel who [wandered 
to] the Canaanites until Zarepheth, and 
the exile of Jerusalem which is in Se- 
pharad shall inherit the cities of the 
south. The exiled nation of the ten tribes 
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of Israel (the children of Israel), who 
wandered to the lands of the Canaanite 
nations and onward until France — as 
well as the children of the kingdom of 
Judah who were exiled to Spain — shall 
inherit the cities in the southern portion 
of Eretz Yis rael ( Rashi ). Alternatively, 
the exiles of the northern kingdom of the 
ten tribes will be those who inherit the 
lands cited above in the previous verse; 
those who were expelled from the south¬ 
ern kingdom of Judah (the exiles of 
Jerusalem) will recapture the cities in the 
province of Judah to the south (Radak). 

ntn'Snrt nbj 1 ) — And this exiled host. 
Others render: the exiles of this valley 
(Rashi). 

naiy—iy U'WID—iil/k — Who [wandered 
to] the Canaanites until Zarepheth. This 
follows the translation of Rashi. Radak 
renders: who are among the Canaanites 
until Zarepheth. When the Jewish people 
first conquered the Holy Land, many of 
the Canaanites fled before them and 
migrated to the lands of Germany [as 
well as to France], Thus, when the Jews 
dispersed across Europe after they were 
exiled by the Romans, many found their 
way to these lands, which were already 
inhabited by descendants of the Canaan¬ 
ites (Ibn Ezra; Radak). 

Abarbanel disputes this theory con¬ 
cerning the Canaanites. He interprets 
Tar gum as explaining Zarepheth to refer 
to the city by that name in the land of 
Sidon, a Canaanite nation. Thus, the 
beginning of this verse is rendered as 


follows: And this exiled host [will in¬ 
herit] the lands of the Canaanites until 
Zarepheth (cf. Malbim). 

Abarbanel himself interprets this verse 
in a different manner. Having stated 
earlier that the children of Israel shall 
inherit the mountain of Esau, the prophet 
now goes on to specify which of the 
Jewish people will be allotted those lands. 
According to Abarbanel, the word Snn 
is to be rendered 'initial.' is 

interpreted who, like the Canaanites — 
i.e., who fled their land and were dis¬ 
persed across Europe, as were the 
Canaanites who fled from the Jewish 
invaders. Thus, the verse is understood as 
follows: And this initial exile of the 
children of Israel, who — like the 
Canaanites — [migrated] until France — 
i.e., the exiles from the Roman invasion 
and destruction of the Second Temple, 
who traveled through Italy until France 
— and the exiles of Jerusalem who are in 
Spain — i.e., those who were exiled from 
Jerusalem by the Babylonians with the 
destruction of the First Beis HaMikdash, 
and who were already dwelling in Spain 
at the time of the second exile (see 
Abarbanel to end of II Kings) — shall 
inherit the cities of the south. These 
exiles, who suffered the greatest degree 
of persecution among all the dispersed of 
the Jewish nation, shall be granted the 
choice cities in the southern lands of 
Edom. 

Although there are no longer any Jews 
in France or Spain [i.e., in the times of 
Abarbanel], this prophecy will be ful- 
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filled with the descendants of those who 
once dwelled there. Alternatively, it ap¬ 
plies to those families who remained in 
those countries and practice their Ju¬ 
daism in secret. 

21. ityy "irr nK u'sti/b ivy ina n’ywin ibyi 
nmban Tib nn’m — And saviors shall 
ascend M t. Zion to wreak judgment 
upon the Mountain of Esau and domin¬ 
ion shall be Hashem's. Saviors shall 
ascend to Mount Zion and exact retribu¬ 
tion from the descendants of Edom for 
their oppression of the Jewish people 


(Targum; Rashi). This refers to the 
Messiah and the seven shepherds and 
eight princes who will accompany him 
(Radak from Michah 5:4). (1) 

Ibn Ezra interprets: And saviors — the 
judges of Israel — shall ascend to Mount 
Zion to judge the remnant dwelling in 
the Mountain of Esau. Abarbanel dis¬ 
putes this view, as the prophet has al¬ 
ready stated (v. 18), And there shall be no 
survivor to the house of Esau. He con¬ 
tends that the saviors cited are the legions 
of the gentile nations who will gather 
together and conquer the nation of 


1. The Sages state: Who are the seven shepherds? David in the middle, Seth, Chanoch, and 
Methuselah on his right and Abraham, Jacob, and Moses on his left. And who are the eight 
princes? Jesse, Saul, Samuel, Amos, Zephaniah, Hezekiah, Elijah, and the Messiah (Succah 
52b). 
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21 And saviors shall ascend Mt. Zion to wreak judgment 
upon the Mountain of Esau and dominion shall he 
Hashem's. 


Edom, as described above (v. 1). Thus, the 
prophet describes here how the annihila¬ 
tion foretold above will be carried out. 

This relates to the interpretation the 
Sages ( Bereishis Rabbah) give to Jacob's 
statement to Esau (Cen. 33:14) that he 
should go at his own pace until l will 
come to my master to Seir: Where do we 
find that Jacob traveled to Seir? Rather 
this refers to that which it is stated: and 
saviors shall ascend to the Mountain of 
Esau. Thus, Jacob himself has vowed 
to ascend to Edom to wreak judgment 
upon them, and it is therefore he, along 


with the others cited, who will carry out 
that prophecy when the time arrives 
( Alshich ). 

nrnbnn Tib nnvn — And dominion shall 
be Hashem's. At that time, Hashem 
alone shall exercise dominion [over the 
entire world] ( Radalc) for all of mankind 
will recognize Him as king and accept 
His sovereignty ( Abarbanel ). 

Rashi comments: This teaches you that 
the throne of the Almighty is not com¬ 
plete until He exacts retribution from 
Amalek. 111 


1. Rashi here follows the version he cites in his commentary to Chumash (Ex. 17:16) that this 
idea refers specifically to the nation of Amalek, the grandson of Esau. Yalkut Shimoni, 
however, cites a midrash from Bereishis Rabbah (78:) which applies this comment to the entire 
nation of Esau. 
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